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The purpose of this volume is to make available cer-
tain materials of interest to linguists, anthropologists, and
any who are interested in folklore, It is not intended to be
a study in depth, but does include some notes and observa-
tions based on the texts. It consists of legends, lore, and
first-person accounts originally told to investigators who
were seaking a body of material for linguistic analysis,

The informants who submitted these texts are pres-
ent-day Mayans,! many of whom prefaced their remarks
with, "According to our ancestors,,,.' They are not nec-
essarily polished story tellers; some were apologetic for
their lack of skill, but they were still encouraged to relate
the aceount so that the investigator might obtain a connected
corpug of native speech, Most of the contributions were
recorded without interruption on magnetic tape, then tran-
scribed and interpreted with the help of a native speaker,

All contributions have been made by members of the
Summer Institute of Linguistics working in Central America,
all of whom have had at least two years' residence in their
respective ethno-linguistic regions, It is fheir hope that
some of the pleasure that has been theirs in collecting the
tales might be shared by those who read them,

Mary Shaw

1 Exceptions: Carib and Jieaque narrators, although there
is probably a certain amount of Mayan influence present
in these ethnic groups also,
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This volume presents a collection of folklore--tales, leg-
ends, and first-person accounts--which has been submitted
from the files of eighteen linguistic teams working in Guatemala
and Honduras, Although the texts here presented were not col-
lected primarily for anthropological study, the first section of
the book presents the texts in free translation for easy refer-
ence by those who are interested in the content of the stories
for anthropological and ethnographic purposes. The second
section of the book has been prepared for those interested in
linguistics, and gives the original language of the texts, keyed
by numbers to a literal English translation,

In the group of free translations, there are included some
texts which are not here printed in the original language due to
lack of space. However, an attempt has been made to supply
interested scholars with a generous sample of each language,
Footnotes include comments by the contributors as firsthand
ohservers of the cultures, and comments by the editor in the
interest of comparative study.

One of the purposes of this study was to note some of the
more salient motifs appearing in the texts. Several of the mo-
tifs occur in texts from more than one of the linguistic areas
repregented; others may appear in only one text, It is prohbable
that a motif which occurs in more than one of the texts is of
rather general digtribution throughout the area of the modern
Maya. The failure of the theme to recur, however, does not
preclude its having a wide distribution. The lack of recurrence
is often simply happenstance, since it was not pogsible at this
time to ask each investigator to seek evidence of each motif.

Nevertheless, the degree to which certain of the themes
did recur reveals certain significant details of the Mayan world-
view. There are details which seem insignificant per se, but
the fact of their being retained from the original source over
centuries of time and miles of gpace must be regarded as sig-
nificant. The nature of their significance iz the subject of the
following comments.
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ACCORDING TO OUR ANCESTORS

The texts included in this volume have been related by
narrators not accustomed to telling their stories to out-of-the-
culture listenera. Asa result occasional gaps occurin thetales.
When guch gaps threatened to leave the reader at a complete
logs, we have attempted to effect coherence by means of foot-
notes or parenthetical material. For example, in collecting the
Jicaque texts, the linguist frequently found itnecessary to ques-
tion the story teller as to the aignificance of certain events or
the connection between aseemingly unrelated parts of the story.
He states: "They have no background of telling these stories to
nalve listeners, and so assume a general, if not thorough, prior
acquaintance with them," His experience was common among
the investigators,

Occasionally, the story teller has realized that he has o-
mitted some delail of the narrative and gives a flash-back to
make the tale complete, Examples of this type of mechaniam
are found in "The Struggle Between the Serpent and the Light-
ning Angels" (Achl) and the Ixil story '"Adam, Noah, and the
Flood."

The investigator is frequently torn bhetween the desire to
obtain a tale that is fairly logical, and the desire to get one that
is free from the interference of his own culture. On one hand
he is tempted to question seemingly contradictory stalements (n
an effort to understand the tale perfectly; on the other hand, he
is wary of interrupting the flow of the tale for both ethnographic
and linguistic reasons. However, since these texts were origin-
ally recorded for linguistic purposes, the investigators record-
ed them as given, sequitur or no. One account of the ancient
Achi bad man states that he "ate only erab® but that he had sold
a mountain for a bun because "he just loved bread." Another
tale from the same reglon tells of a former race of heings that
had holes in their throats, and that when they ate their tortillas,
the holes in their throats closed up. However, at another spot
in the story, the narrator stated that they didn't eat their food,
they just sniffed it and were sustained by the fragrance. Some-
times, statements which appear to be contradictions later prove
not to be such, but are references to points which are quite dis-
tinetinthe narrator's mind. They may subtly reveal some men-
tal reservations well worth the investigator's noting, For ex-
ample, in the K'ekchi' story "The Jasmine Flower,™” the state-
ment is made: "Long ago there were only kings,'" but the hero
of the atory was originally the king's servant. However, he did
eventually become a king, sc perhaps In the mind of the narra-
tor, that takes his statement out of the realm of the contradic-
tory.

Liberally sprinkled throughout the tales is the self-exon-
erating statement, "So they say." Thus the story teller avoids



COMPARATIVE NOTES ON THE TEXTS

having hig own veracity questioned. Such a cover statementis
to be found in most of the texts. Examples are quickly noted in
Jacaltee, Tzutujil, Ixil, and Achi, but the converse is also not-
ed in the K'ekchit woodpecker story, where the narrator goes to
gsome paing to declare that what happened is 'really true."

Other types of cover statements areto befound in some of
the texts in which the narrator may have doubted the sympathies
of the listener, especially if hig narrations had been doubted by
somecne before. We are reminded here of the Achi legend of
the leaf-cutter ants which states that we must preserve the life
of the leaf-cutters 'because Jesucriste commanded it." One
does not quarrel with the deities,

Obviously, some of the texts are simply tales told for en-
tertainment; others are in a serious vein, told for the purpose
of imparting knowledge, or of inculcating moral values. Some
texts turn out to be near-sermons, with the moral stated overt-
ly, such as "The Traveler,” and "A Pilgrimage to the God Cha-
jul™ (K'ekehi"), "The Twisted Tree" (Quiche), and particularly
the Ixil texts "This Younger Generation!," "The Lazy Boy," and
"The Man Who Was Carried off by a Buzzard."

At first glance there would not seem to be any moral even
suggested in the Tzutujil tale "The Woman and Her Nine Sons,"
but we propose that the last paragraph is appended for the sole
purpose of stating a moral--women today are reminded of the
fate of the woman who failed to teach her son to work,

Some of the fexts of considerable length reveal themselves
to be a succession of adventures or epigodes in the manner of
Popol Vuh. Tlustrative of this style are the Mopan and K'ekchi’
verstons of the marriage of the sun and the moon. The non-in-
digenous but greatly relished tales of the rabbit and the coyote
provide a chain of episode + episode + episode which may go on
ad infinltum, or may be conveniently cut off at any section, with
the rabhit still having the last laugh. The Pocomam tale "The
Thieves' is another illustration of "trick + trick,'" but theaccount
terminates after the stolen meat has changed hands four times,
The Achi Sipac episodes are usually relatedas geparate stories,
but they may be told on occagion as a single narrative, combin-
ing the episodes with "and another time, Sipac...."

Humor does not geem fo be a characteristic of the texts
{except in the gleeful relating of how 'il' feller outwits big
fellar'), nevertheless, the Jacaltec tale of the godfathers and the
glants' cave seems to provide us with a legitimate pun when the
excited interloper forgets the pagswordand cries,"Abre, Frijol!"
instead of "Abre, Verjel!" ('"Open, Bean!' inatead of "Open,
Bower!") The Caribs (non-Mayan) have a distinctive style that

Moral
giated
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ACCORDING TO OUR ANCESTORS

includes tongue-in-cheek irony: 'This room was small-~it took
three yearstowalk around it,"and '"'she was reslly beautiful"(for
"she was very homely'). Lavish exaggeration seems to add a
humorous touch too: '""He had money.., more than the leaves on
an avocado tree,"

Although the Carib tale abounds in exapggerations, it con-
fines itself to a more-or-less plausible plot. The majority of
the other stories readily combine fantasy with realism: the girl
and her lover went out through the keyhole (K'ekchi'), the clothes
of the seven-year corpse rotted, but the flesh did not (K'ekchi'),
the cooked rooster flapped his wings and splashed goup out of the
pot {Ixl).

Associated with these supernatural abilities is the ommni-
science displayed in many of the tales: Santiago knew where the
King of the Quiches would come up when he dived underground
{Achi); the mitrado knew where his former employee had gone
and the sun god knew that the devil had stolen his wife (Mopan),
though there was no overt evidence to make them cognizant of the
facts.

Voices may be heard coming from other than human a-
gentg, as illustrated by the pigeon heart which pled, "Don't cut
me; plant me™ (Mopan). Precedent for this sort of incident may
be found in Popol Vuh, in which a gourd (the severed head of Jun
Jun Ajpu) spoke to the maiden of Xibalba. In the Jacaltec story
of the runaway lovers, one may wonder from whence come the
angswers made to the girl's father when he is calling her to get
up in the morning; the girl is already gone. Questioning the in-
formant, the investigator learned that the voice is coming from
the urine deposited in the housge by thegirl before she left, This
motif occurs also inthe Mopan '""The Sun God and His Wife, " with
the heroine's saliva replying to the father's guestions. It may
be significant thatin each of these instances, the voice was com-
ing from something that had been a part of 2 human body, and
as such, substituted for the individual.

In many of the tales, we find animals talking together,
whichdoes not surprise us, but we also find instances of animals
and humans converging intales which are told as true (Ixil taleg
of unfaithfulness)., Tn these two cases the conversations occur
only between a pet and his owner, a relationship which borders
on the human in many Indian cultures. We note that in such ca-
ses, the pet animal refers to its owner as "my father' and to the
owner's wife as "my mother'" (see also Mopan '"The Man Who
Worked for a Mitrado"}.

The revival of the dead is not uncommon in Mayan folklore,
withvarying methods of revival. In the Mopan versionof Hansel
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and Gretel, the giant comes tolife again after the girl places the
pleces of his dismembered body together and the hero of the
same tale comeg to life again when his faithful dogs pull the
death-weapon from his head. In both the X'ekchi' and Mopan
tales of the sun god and his moon wife, the wife was revived af-
ter having been utterly destroyed by lightning; necessary to the
revival was the gathering of her blood from the lake. The
K'ekehi'! tale of the jasmine flower centers around the miracu-
lous powers of revival which are possessed by the blossom. In
some stories, the being is capable of self-revival: in the Achi
account of the King of the Quiches, the villain revived without
outside ald after having been killed in combat, The resurrection
of Christ i8 congidered parallel to this latter type of revival--a
supernatural being is impossible to kill once and for all.!

Figuring prominently in relating how the dead are revived
is the fact that if parts of the body are separated, they muat be
brought into proximity, The giant revived only then (Mopan
"Hangel and Gretel'}; the bits and pieces of the moon-wife's body
were collected and put together in a vessel (Mopan, K'ekechi’).
Thig idea may also have figured inthe action of the glants in the
Jacaltec tale, for they hung the parts of the rich man's body in
different parts of the room. Questioning the informant as to why
the poor man bothered to have the victim's body sewn back to-
gether brought the response: '"If a body part is not buried with
the corpse, the departed soul will wander around looking forit."
One wonders too if the original version of the story might not
have had the victim revive, once the blind taillor was through
with his handwork,

Thedisposal of a villain by cutting him into pieces is per-
haps easier to explain than is the selling the flesh of a parent for
meat, as in the Quiche tale of the twisted tree, Even this motif
is not unique, however, Dyk in her Mixteco Texts records a
tale in which two sons cut up thelr father and gave the meat to
their mother to eat,?

Somewhat parallel to the Quiche tale is the Tzutujil story
of the nine sons who shut their mother up to perish ina steam
bath. It seems likely that the two accounts were created to teach
the same legson cited above (under "Moral stated overtly/cryp-
tically™), eapecially since a Mixteco story combines both motifs
in the same tale.

Although accounts of killinge abound in the collection of
texts, there is no aceount of suicide except in the Jicacue story,
and here there seemed to be no logical reasocn for the suleide,

In the informant's words, '"He died needlessly.” This appears

in sharp contrast to the pattern of many ancient Mayan legends
in which suicides abounded, especially in the stories of lovers,

Dlsmembered
bodiles

Matricide

Suiclde
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Prominent Motifs

Thereis a persistent beliefin a type of nagualism in which
certain people are capable of turning themselves into animala.
Here the idea is not that the nagual is the animal counterpart or
totem of the individual, but that the animalis that individual, who
has temporarily changed from human form.? An excellent ex-
ample may be found in the Ixil story of the unfaithful wife whose
lover turned himself into a cougar in crder to do away with the
husband, The cougar behaved in a manner typical of naguals,
turning somersaults as it entered the scene.* The Ixil account,
"Fright" also deals with a nagual; the mountain lHon which drag-
ged the blanket off the sleeping man and began jumping arcund
with it was not behaving in a manner customary to flesh-and-
blood mountain lions. Transformation into an animal is a game
at which two may play--both the hero and the villain indulge in
the sport in the Mopan story of the mitrado. The Jacaltec "Ori-
gin of Domesticated Animals”alsorelates how men turned them-
selves into moles in order to wreak havoc with their younger
brother's fence.

The motif of '"guitor-changed-into-hummingbird" is found
in almost all sections of the region and is printed here in the
Mopan and K'ekchi' sun-moon romance, and in the Pocomchi
"Origin of Corn, " In the Mopan version, the sun later turned
himself into an antelope carcass in order to bait the devil's boy
who appeared in the form of a huzzard, An Ixl tale reports too
of aboy whoturned himself into a snake simply because he didn't
want to work, but there is no indication that this was just a tem-
peorary change, so it perhaps should be classed as other than
nagualism. 8o, too, with the girl who was turned intc an animal
because she worked on a heoly day (Ixil), the girl who was turned
inio a dove by a witch {Mopan), and the man who traded places
with a buzzard {Aguacatec),

Among the Tzutujil, there are those who are born with a
special power to enter a room unseen and disturb an adversary.
Called characoteles, they may cause bad dreams, make noises
outside the house at night, knock things off tables, ete. Their
activities sound much like those of the "thing' that haunted the
housge of the K'ekchi' widow, whose tricks aredelineated in "The
Ghost and the Guitar."

A classic exampleof an encounter with the phantom woman
of the river is to be found in the K'ekchi!, "The Phantom of the
River." Appearing one night in the form of the beloved, the wo-
man was standing beneath atree combing her hair, Her rejoic-
ing husband followed her for some distance, but when she finally
revealed herself to him, he saw that ghe had the eyes and hoofs
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of a horse, He was left immobile-and mute with fear, and though
rescued from the trance into which he had fallen, he became ill
and died, (This legend type has been identified by Correa® as
""of purely indigenous origin, and is related tothe Cegua or Cigua
of Honduras and Nicaragua and with the Xtabay of Yucatan.™
The apparition ie called Ixtabsy in Mopan and Xulel ha' in
K'ekehi',

Anatypical Siguanabais the old woman in the K'ekchi’ tale
who appeared in the night to accompany the lonely male travel-
ler; when he invoked God's name, she screamed and took off in-
tothe air "as ahorse goes." The Achi tell of the phantom woman
who sometimes appears on the path at night to lure men te their
destruction. (The accountof this is not included among the lim-
ited number of texts presented here,)

A male counterpart of the Siguanaba may perhaps be the
demon who appeared in the form of a youth in the Quiche tale
"Satan Disguises Himsgelf as a Sultor," and then turned into an
animal before the eyeg of the girl, She died of fright on the spot.

A vestige of the Llorona figure, who is much like the
Siguanaba, appears in the Mopan Hansel and Gretel tale (Hansel
gaves the maiden from the river monster), Although none of the
tales contributed to this work concern aphantom who wept by the
river, it {g interasting that 2 sorrowlng woman always goes down
by the river to do her weeping: the Mopan moon-wife wept by the
river when her hushand beat her, the Ixil unfaithful wife wept by
the river when her husband killed her lover, and the above-men~
tioned maiden awaited her fate there, weeping.

The belief that the mountzins have spirite or owners is
widespread throughout the region and is manifest in tales from
diverse parts of the country. This work includes a K'ekchi' text
whichindicates the displeasure of the ''god of the mountatn' with
the nolse made by a man's barking dogs and quarrelsome wife--
parallel perhaps to the ire of the Popol Vuh lords of the under-
world when the boys played ball above them. Among the Ixl, it
1s forbidden to climb Su'mal Mountain, because "maybe it hag a
goul."

Although the above incidents would seem to indicate that
the being is malevolent, the Jacaltecs tell of an eight-year-old
girl who spent a month with the "man of the mountain.” He
treated her royally, and invited her to come again if her parents
were not nice to her, The owner of the volcano in the Tzutujil
tale of Mt. Xekapoj was wealthy and beneficent, but turned ma-
levole?t when the recipients of his gifts failed to follow instruc-
tlons,

"Llorona'

Spirits of
mountaing

15



16

Glants

Physical
strength

Foreigners

Negroes

Jews

ACCORDING TO QUR ANCESTOCRS

The K'ekchi'! gpirit of the mountain was described as being
very tall, living in a big house, surrounded by other very tall
people, Is extreme height sufficient to classify this figure as a
giant? Or are giants always big, burly, and bad? At least the
term '"giant" inthis group of tales suggests the latter. One ver-
gion of the Achi Sipac story says that Sipac was selling the
mountaing to a 'bad glant,” Certainly the giant of the Jicaque
tale was bad, for he threatened to swallow the hero whole. When
a Jacaltec informant was questioned about the habits of giants,
he replied that it was their custom to steal people and take them
into their caves and devour them.

Physical strength is one characteristic that always seems
to be suspect, When Sipac'na’ (Popol Vuh, part 1, ch. 7) dis-
played his prodigious strength and helped the four hundred boys
by carrying their huge corner-post for them, they decided to kill
him, In the Sipac stories told today in Achi, the characteristic
strength of Sipac'na' is still a prominent feature, and for no other
reason the people decide he must be destroyed.”

Also suspect are all foreigners. Frequently the tales re-
veala common distrust of any person of non-loeal origin. Sipac
{Achl) wag selling the good Cubulco land to 'the Germans and
foreigners' down on the coast. According to another version,
the land was being sold to a Spaniard, and in another account, to
a giant.?® In "The Prince's Bride" {Mopan) those who pursued
the prince were foreigners, and of the unique Pedr¢ Tecomate
(Aguacatec) "his father was a German, they say."

The Mopan tale also makes a point of the fact that the for-
eigners were black, In the more igolated regions of Guatemala
many of the Indians have never seen a Negro, and if they wish to
make a person seem exceptionally wicked or ugly, they refer to
himas "black." In a Jacaltec tale, Judas is called a 'black night
man'' to stress his despicable character. Of the three girls who
trapped Sipac under the rock (Achi), one was black, one was
white, and one was reddish in appearance similar to the Indians
of thelocality. The reddish girl was the smart one of the three,
and the analogy is not difficult to ascertain.

Since the introduction of Christianity, a new term for vil-
lain has appeared, Elliott (contributor of the Ixil texts) puts it
gucelnetly: '"The Jews killed Christ, and only a devil would do
that." Hence, "Jew™ equals "devil" in many of the tales, and hy
the same reasoning, "Judas" is another equivalent, even being
used inthe plural todenote Jews in general, Still another equiv-
alent is Ximon (Simon), the name given to the Judas effigy made
up for the Holy Week celebrations, and one Achi text states that
greedy Achis who sell their souls to the devil spend the hereaf-
ter in the power of Ximon.
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Turning from the villains of the tales to other characters,
we find surprising referencee to kings, princesses, and the like.
In some lore, the royal titles may be simply alternative desig-
nations for the hero and heroine, In the K'ekehi', Mopan, and
Jacaltec tales this seems to be the case: "The Prince's Bride"
{Mopan), "The Jasmine Flower' and "The Marriage of the Sun
and the Moon' {K'ekchi"), '"The Runaway Lovers" (Jacaltec), In
additional Mopan tales ("The Man Who Worked for a Mitrado"
and "Why the Rabbit Has Big Ears"), the only lady mentioned is
a princess. Other published Mayan tales have often been about
Indian chiefs and daughters of chiefs, and it is likely that the
term "king' comes nearer to meaning "chief' inthe Indian mind,
In Achi tales, the Spanish term 'rey" has been noted only in
tales of beings before the present creation and always denoted an
individual endued with supernatural powers, often an equivalent
of the patron saintof a people. Such anindividual was the ancient
bad-man, Yew Achl, "The King of the Quiches" whowas snatch-
ing away Achis until he was defeated in combat by "our patron
gaint, Santiago, "

The brave, bold action of Patron Santiago exemplifies the
type of behavior ordinarily expected of a hero, and the tales here
included have their share of such heroes: The Mopans tell of a
hearty soul who killed the eagles who werebent on destroying the
race; the Jicaques tell of the Indian who went to the underworld
to stop some bad Indians from making the world fall over; the
Achi, in addition to their hero, Santiago, have their deerhunter
who shot the snake with horng and gsaved the world from destruc-
tionby flood; the hero of the Mopan version of Hansel and Gretel
killed the monster that was about to devour the beautiful maiden
who wept by the river.

Another type of bold action is one not to be performed hy
heroces. An Achl account of how to get riches from supernatural
resources prescribes that the aspirant must erase God from his
mind, and mugt slap an image of St. Mary,? a sure means of
committing oneself tothe devil. To the Achl such a person could
only be a villain,

The typez mentioned earlier conform to the herc images
found in Popol Vuh, However, a different kind of hero dominates
many of the tales Included here, and though imported from
Europe, he has heen taken to the heart of the Indian as a kindred
gpirit whose exploits are to be enjoved viearicusly. He ig the
lHttle fellow who outwite the hig fellow, the impudently clever
character who always has the last laugh. The rabbit and coyote
tales are favorites bhecause of the wily rascal who leads the
coyote, or cougar, or tiger from one predicament to another.
The Aguacatecs' Pedro Tecomate is of the same stripe and the
escape he negotiated parallels one effected by Rabbit in an Achi

Royalty

Herces and
bold action

Wily and
mischievous
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tale, The youngest brother in the Chuj "Origin of Monkeys"
pulled precisely the same trick as Rabbit (Achi, Mopan, Quiche)
when he put his brothers to drinking up the lake.1¢ Jesucristo
outwitted the Judios (Ixil), the frogs outwitted the deer {Poco-
mam, Aguacatec), and one would suspect that there is not a sin-
gle Mayan town wherethis type of adventure is not told with rel-
ish,

Accounts of animals and other creatures befriending the
innocent are not uncommon, nor were they absent from the Popol
Vuh (part II, ch. 8,9,11}). In "The Marriage of the Sun and the
Moon" (K'ekchi'}dragonflies gathered upthe girl's blood so that
she might be revived. Inthe Achi legend about leaf-cutting ants,
only the insect's kindness prevented people from starving to
death. TheIxil who was being cuckolded had his cat to thank for
saving his honor and his life. The dogs of the Mopan Hansel
pulled the death-dealing bones out of their master's head.!!

Not only are the innocent befriended by dumhb creatures,
but various tales algo give account of how God perzgonally helped
those in trouble. In "The Prince's Bride" (Mopan), God gave
a stone, a thorn, and a gourd to the prince to help him evade his
pursuers, In the Mopan version of Hansel and Gretel, God told
the children to give the old woman a mouse's tail to feel when
she came to see how they were fattening up, and in "Adam and
the Flood" ({Ixil), God came immediately when He heard Adam
gighin loneliness. He also appeared to advise the imprisoned
Jicaque hero to make a wax dummy to decelve the glant.

A deity will come to the ald of distressed souls who merely
repeat his name. When an Achi town was threatened with inun-
dation by water gushing suddenly from a rock, those who cried
out, "If only Patrdn Santlago were here!" found that suddenly the
flow was miraculousty stopped--their patron had come instantly
when his name was spcoken, even though he was busy at war in
Guatemala City, The K'ekchi' traveler began to pray when he
became suspicious of the witch who had joined him, and when he
mentioned God's name, the witch took flight, The Mopan hearty
soul attempted to fly witheagles' wings "in the name of God" and
was successful.

Not infrequently the deitles punish their errant subject. 12
These may be recorded as curses placed on the entire race, or
slmply as punishment for a single individual: Jesucristo hid a-
way the world's supply of corn because hig people weren't re-
membering him daily {("When God Hid Away the Corn'' Achi); the
Tzutujil spirit of the volcano snateched away the girl whose father
failed to follow hig instructions. Inthe Jacaltec legend, the tur~
key deliberately disobeyed God's orders as to the proper time to
Yerow," so was condemned to be mute forever. Because a cow
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refuged to believe the report that God was born, the Chuj relate
thatall cows now must pay the penalty. The hearty soul who de-
gtroyed the eagleswas punished by the thunder god for eating his
corn (Mopan), likewise the man who lied to Jesucristo about what
he was planting {Achi), and the blind man who repented giving
hisg gold chain for recovering hig eyesight (K'ekehi"). Achi lore
also cautlions young girls against losing their temper when they
have trouble gsetting their fires to burn. ¥ they knock the wood

gbhout in their ire, the spirit of the fire may bring a fever upon
them,

Repeatedly the texts seem to be teaching the value of fol-
lowing instructions. The tales from the Tzutujil and Pocomam
spell it out plainly: the Pocomam youthwho followed instructions
not only saved his own life, but gained a hoxful of money as well;
the Tzutujil girl who did not follow instructions was carried off
by the whirlwind, In contrast, the K'ekchi' woman followed im~
plicitly the instructions for ridding her house of a ghost, and
was successful; the Mopan Gretel langhed when she had been
told not to and disaster followed, The Aguacatec man told his
wife of his three days as a buzzard, even though he had been
warned not to, and he died within five days,

Hexing and magic curing are widespread throughout Indian
Guatemala, Texts on witchcraft are available in most of the
languages represented here, but, rather than include several
texts devoted to the subject, we have printed but one or two,
noting subtler references to the art included in the other tales,
Mopan furnishes ug witha good example of hexer-curer combin-
ed into one, The sun-god stuck thorns into graing of red corn,
then threw them onto the roof of the victim!'s house to give him
a toothache, This done, he made himself avallable as curer and
successfully relieved the distress he had caused. In every com-
munity there are those who are accused by thelr neighbors of
causing 1llness just to be able to make money in curing it.

Magic curing and cursing usually require the recitation of
certain prayers or incaniations, However, none 18 mentioned
when Pedro Tecomate (Aguacatec) sprinkled the dust of the dead
over the mule-drivers torender them comatose. Those who can
cast apells must be able to communicate with spirits who will do
them the favor of molesting the intended victim. The Tzutujil
tell of a man at Amatitlan who purportedly communicates with
Aximon (the Judas dummy) and persuades him to work evil a-
gainst a vietim,

Not only are sorcerers capable of causing a person to
sicken and die, the Pocomam text describes how they mistreat
their victims even after death, This would seemto identify them
with demons or spirit creatures who have power over the soul

Follow
inetructions

Meglc curing
and cursing

Mistreating
the dead
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once ithas left the physical body (see also Mixteco Texts, p.111).

Fright ig not merely an emotional state, but is an illness
which must be treated with magic and medicine. A common
treatment for fright is effected by rubbing a live chicken over
the body of the patient. If the chicken dies in the process, it is
a good sign that the 1llness has passed into the fowl; the cere-
monial bird is then burned and "the smoke takes the sickness."
Fright comesupon thoge who have witnessed a frightening event,
seen a ghost, etc, (See Ixil account of fright), The victims are
often left speechless for a time {see K'ekchi' "The Phantom of
the River'), waste away, and eventually die,

Vengeance and retribution appear throughout the tales.
Some of the incidents cited above (see '"Punishment by the Spir-
its'y should be included here. The retributive cause of tooth-
ache {s overtly stated in the Achl account of Sipac and the pop-
corn: because some people tricked him, he cursed all people to
suffer aching teeth. In the Mopan tale, the devil cursed the hu-
man race with toothache because of the treatment he had recelv-
ed at the hands of the sun god. ! When Patrdn Santlago refused
Yew Achi's offer of wealth, his children were cursed with pov-
erty (Achil). Active retribution between characters on a mors
equal footing characterizes the rabbit-and-coyote stories. With
their running fights between the two main figures, so too the
Chu] story of the younger brother who left his tormentors strand-
ed in a tree.

"You'll get rich, if that's your fate, after meeting with
Ximon Judas.” But not even the daring meeting with the demon
who owng immeagurable wealth assures one of riches if it is his
agsigned fate to be poor (Achi). Accordingto the Tzutujil, some
are marked atbirth with signs of their inescapable destiny: some
are born to be sorcerersg, some to be midwives, some to have
power to change themselves into nagualanimals. !* In the Popol
Yuh, (partII, ch,6) the mouse revealed to the twing that it was
not their destiny to make cornfields, and that it was not his
degtiny to die at their hands. In part II, ch. 13, one of the lords
of the underworld revived after being killed becauge it was not
his time to die,

One notes similar incidents which appear intales from di-
verse parts of the country. One suchmotif ig the attempt on the
part of an individual to drink the river dry in order to gain the
treasure at the bottom: Rabbit sets Coyote to the task in order
to get the cheese at the bottom (Achi, Sayula Popalueca); in the
Mopan and Quiche versions, the prize is gold. In the Chuj tale
"The Origin of Monkeys," the youngest brother put his older
brothers to drinking the lake dry in order to get the beautiful
dance costumes which he sald were at the bottom. In one Mopan
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tale, the main character developed aningatiable thirstafter eat-
ing boa, and drank the river right up fo its source. The motive
for his actlon and the results of it vary greatly from the above
pattern, but there is probably a common genesis,

Enticing someone with a ¢rab to a vulnerable posgition un-
der a rock occurred in two of the texts submitted, (Tzutujil and
Achi), the Achitext being remarkably similartoe the original ac-
count in Popol Vuh (part I, ch. 8) although the narrator and his
peers have no recent acquaintance with the Popol Vuh. This
would seem to be a clear example of preservation of motif
through centuries of oral tradition,

The Popol Vuh was checked invain inan effort tofind some
account of tossing corn water1® or some such substance ona
path to make it slippery, since that incident appeared in three
different texts, Until opportunity for further research presents
itgelf, it would probably be safe to asgume that this motif too
had indigenous origin and ig centuries old.

Waiting by the water hole for one's adversary is perhaps
not toa novel an idea in an animal story, and the mere fact that
it occurred in three of the texts included here probably does not
identify it as a typlcal Mayan motif whose inclusion in anarra-
tive must indicate ties with another tale in which it occurs. The
incident nevertheless occurs in the Mopan and Rabinal-Achi
vergions of the rabbit and coyote story, and in the Agunaecatec
gtory, '"The Deer and the Crab."

Similarly, hiding in the hollow of a cliff would not seem
particularly novel, and just as Sipac'na' did it to save himself
from the four hundred youths (Popol Vuh, part I, ch. 7), so the
deer hunter did it when the snake with horns came down the ar-
royo (Achi "The Siruggle Between the Serpent and the Light-
ning Angels'}. In an Ixil text, a remnant of the race was saved
when a few men hid behind the cataract. In the Pocomehi tale of
the origin of corn, the heroine hid in the hollow of a cliff while
her young hushand went to make peace with her father, eventual-
ly turning into corn.

Every collection of tales, of course, has its share of ref-
erences to treagure troves, In texts appearing here, the bounty
always seems to be in the handg of the nonhumans, with a hu-
man being eventually coming into pogsession of it. In theglants'
cave, the poor Jacaltec found money, axes, machetes, and cloth;
in the volcano, the poor Tzutujil found suitable dance clothes for
hig daughter; inthe witch's house, the hero of the Mopan version
of Hangel and Gretel found gold in abundance, An Achl who de-
gires wealth, may sell his soul to the demon Ximon for a por-
tion of his vast treasure hidden in Xum Hill. (Other areas also
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report that anyone whose source of income is not obvious must
have made a pact with the local equivalent of Ximeon,)

Brothers Brothers who mistreat brothers form the basgis for another

gggft‘l’::; theme which has appeared in at least two of the tales, and is
traceable to Popol Vuh: in both Chuj and Tzutujil taleg, older
brothera are jealous of their youngest brother and mistreat him
as Jun Batz' and Jun Ch'owen mistreated Jun Ajpu and Xbalan-
que', However, the Tzutujil tale allows the older brothers to
bring about the demise of their little brother without a hint of
condemnation for their act. The Chuj version follows the Popol
Vuh account in its climax and justice finally reigns. The Mopan
version of Hansel and Gretel records a sister's constant disloy-
alty to her older brother, but the entire motif is quite distinct
from the brothers vg, brother theme-~her older brother was kind
to her and she wag simply foolish and unappreciative.

Strife Just as siblings should be loyal to one another, so it is as-
bﬂfﬁ”i‘;‘i sumed that fellow godparents will be heipful to one another, but
fatﬁem strife between co-godfathers is the theme of tales from three
widely divergent regions: Pocomam, Jacaltec, and Carib. How-

ever, these do not seem to invelve any real malice, except per-

haps for the misdeed of the gorilla in the Carib story. {The

monkey probably wondered what the fuss was all about. )

Unnatural When the poor mistreated maiden, Xquic', was sent out to

growth  gather a netful of corn from a single stalk, the gods befriended

her by causing a whole field of corn to spring upand mature im-

mediately so she might accomplish her impossible tagk (Popol

Vuh, II ch. 4). Miraculous growth algo rewarded the planter who

told the truthto Jesucristo--he had anabundant growthappearing

in three days, and in seven days it was ready to harvest (Achi).

Coming straight from Popol Vuh, part II, ch, §, the Chuj narra-

tive tellg of the miraculous growth of the tree which the wicked

brothers were climbing and in which they eventually became
monkeys.

A comb thrown away by the fleeing Jacaltec lovers grew
immediately into such a choked mass of thorns that the pursuing
father was unable to pass, This is perhaps the same phenome-
non that took place in the Mopan tale when the prince threw down
a thorn in the path of the foreigners. An overnight growth of
weeds served as punishment for Jun Ajpu and Xbalanque' (part IT,
ch. 6) when they merely pretended to work in their cornfield.

Magic The maglec appearance of an obstacle in the path of pursu-
appearance  epg (ag In Jacaltec above) is another motif which recurs fre-
of obstacles  muently, Other miraculous appearances in the Jacaltec account

include a slough of mud which appeared from a har of soap, and
a lake which grew from a little basin, In the Mopan tale, the



