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Often, after learning to read and write in his own language, the Brazilian indigenous
student finds himsdlf unable to continue making progress because of alack of literaturein
his language to give him incentive to keep going. He dso finds himsdf in agtudionin
which his own traditions and customs are disappearing, and aong with them the memory
of hislegends and ancient stories.

Therefore, with the mativation that the indigenous student not become discouraged for

lack of reading materia, and dso that this materid contribute to the preservation of the
ord traditions of the indigenous people, we present a collection of ancient legends, told
by two members of the Xavante indigenous people of the state of Mato Grosso.

At the end of each part you will find atrandation of the sory into English.



Hu'u Nhib'unhama Wasu'u
(Origins Part I. The Origin of Fire)

Airton Pini'awé
Hu'u Nhib'unhama Wasu'u

Duréiha, mari 6 di. Unhama ana te 're dasi'ubumro. Robra di. Taha wa, duréiha te 're
dahaimana za'ra.

E niha, aiba ma t6 mo, aba. Tawamha 'rada, 'rata 'ra ma t6 wapa. Te te wapari
wamha, te mo 'rit€me apa.

Tawamha ti'arebaba ma, te tama wasu'u:

— Ai'are, 'rata 'ra ha wa 'masa. Até, hiridu prédu mono ba, te wa'a prédum na,
tiwa'a. SO wane na. — Ane te tama tinha, ti'arebaba ma.

Tawamha Tarewa te tama tinha:

— E romhutu di.

— The, romhutu di. Até zahadu ré, wa za sd aimasisi ni. S6 wane na, pé.
— S0 izaproOni.

Tawambha Tsa'0mo te tama tinha:

— Aso0t0 ha na, duréi waneb da, duré s6 wasimasisi da.

— A'aza.

Tawambha te sO ne, duréi.

Tawamha ma td s6 aimasisi zahuré.

— Ahita ame — te tdma wasu'u, isa'dmo ha.

Tawamha wede, ma 'manhizi, te te ama so sai'urizéb da ha, te te tama sari da.
Tawamha te tama tinha:

— S0 sai'uri pé!

Tawamha Tarewa te sO sai'u. Ene, &t&'a si'rowi ma 'mai'a.



Tawamha ma s6 watobro. Te tama 'maha:
— Zahadu 'rere di! — Ane te 'maha.
Tawamha isa'd0mo te 'maha:

— Oro wa'a prédum na, nasi wa'a za'ra za!
— Mare di. Zahadu, 'rere di. — Ane te 'maha.
Tawamha te tama tinha:

— Wa za ama aima time, pé.

Tawamha isa'dmo te tdma tinha:

— Ma'apé, we me na!

Asa te tama tinha, Tarewa:

— Sada aipai pese za!

— A'aza. — Ane te tdma tinha.

Tawamha ma tama time.

Tawamha 1sa'0mo ha ma ti'a, €ne ha. Ma sib'rata zu. Te te sib'rata zu wamha, te 're
wab'et€. Haz¢ te, te 're si'u'ete.

Tawamha 1sa'0mo ha wede ma tiwi time, mreme sina.

— Maza! — Ane te tdma tinha.

Tawamha te te tiwi mei wamha, isa'0omo one haré te mo, 'rit€me.

Tawamha T'arewa te 're sadari. Ane te 're sadari:

— Iza'dmore, iza'dmore, a pé 'rata 'ra, @ pé 'rata 'ra!

Ane te sadari sina: — 'Rata 'ra — tdma te te 're 'mahAra.

Tawamha isa'dmo ha apa so sipi'rai & di. One haré ma wi. Wisi wamha, te hidiba
nori ha siwi sadanha, Tna te te sadanhari za'ra wa: — Oro ma iza'6mo ha, siwaprosi

wi! Sadanhari aba pé, iza'dmo hi. — Ane te ti'ra ma, tinha.

Tawamha Tra ha, timro, te sadanha:



— E mahita ai'arewa. — Ane te sadanha.

Tawambha te tama tinha:

— Oro we apa mori za. Mori a te, apa we asato. Sire badadi na te te we aha.
Tawamha Tarewa ha, haiwi haré te da'o, 'rata 'ra 'rata, €€ nhisi, urébé ama.
Tawamha 'rubu te, ma tiwahi. 'Rubu uptabi di. Ni'wa, a te te tama somri 0 di.
Tawamha 'rubu te, wahi wa, 'rubu te, apa te nasi tizé hasi, tizé si 4 wapure nher€.

Tawamha hu, hu thire, duréiha a'uwé€, a'uwé ré ha te wawa. Te wawa, hu'u na. E
niha te wawa.

— Ha3, ha, ha, ha, ha! — Ane te wawa.

Tawamha Tsahapa para wi te mo. Mori wamha, wawai pipa te, te ai'repudu ha 're
sadari. Te 're sadari, ai'repudu ha.

Tawambha e niha te 're sadari:

— Hai, hai, hai, i'radare, i'radare! A pé 'rata 'ra, a pé 'rata 'ra!
Tawambha 7hi te tinha:

— E mari da. Pere za 're inhimizawi mono! — Ane te tinha, Thi ha.
Tawamha 'rata 'ra, ma tama time. Awa'awi te nasi a'rato'o, hu ha.
Ma duré tama time.

Ma duré tiwi, duré.

Ma duré tama time.

Ma duré 'rato'o, duré.

Ma duré tama time.

Duré 'rato'o.

Ane te nasi tdma tinha:

— Ahata, duré are ha. Aha, a te iza sarire na!



Tane nheré€, ma to tiwi.

— Ahita duré, dre ha. Ahata, a te iza sarire na! Ahéta, oto misire.
Ma duré€ 'rato'o, duré.

— Are ha, oto danhozasuire.

Ma duré tama time.

Tane nher&, misi te te sa sari 0 di. Uburé pese ma uprosi. E mari wa. O hi, hu sipari
nhimizawi 6 wa. Taha wa, ma t& uburé pese, a'rato'o.

Tawamha wede, ma tama tisa, te te ama si'ra da.

Tawamha ma si'ra, wara sina. Awa'awi ma waptara. E mari wa. 'Rubu te, ma
tiwahire.

Tawamha te anha:

— I'rada, e momo 4 ha.

— A 5 di. A u, romha di. Oto dme te Twawaire ha.

Tawamha te 'mapra. Tinhisé te 'mapra. Wara sina, te te hos€'€:

— HE, h&, h&, h&, hé, he, he. — Ane te hdse'&.

Tawamha ma awisi, te te Twawai u. Te te awisi wamha, one haré ma tama tihi. Te
za'r€. Ma uprosi. Te te wa'uihard wawa ha, sadara wa, te te Twawa ha, thi ha. Ma
uprosi pese.

Tawamha te te uprosi wamha, te tama tinha duré:

— E momo duré€ 4 6 di.

— Owa 4 h3, 1sd'u ha romha di. Oto!

Tawamha te duré 'mapra, tinhihudu ha. Te te hos€'€, ip€'€ 'remha mari 6 wa.
Tawamha ma awisi.

— Ahata 4, ahita ame.

Tawamha ma tama tihi. Te za'r€, 'rubu uptabi wa.



Tawamha 4 na, 4 za'¢t€ uptabi nher€, & na ma aiwa. Siwai wamha, ama siwai
wamha, hdimo te te wa'uihara. Nemo tebe te 're saroto za'ra.

Tawamha Trada te te a'rato'o, pe'a ha.

Tawamha ma oto 'mahdiwi. Ma p¢&'éwaze.

— H&&! — Ane ma p&'éwaze.

Tawamha te oto Trada sato:

— Oto asai hd. — Ane T'rada te satd.

Tawamha te oto subza. Uiha na, mori 0 di. Te subza oto, tinhorowa u.

Ma awisi. Te te awisi wamha, abaze nhi ha aha uptabi di, uhd nhi ha te te Tazebre
ha, nasi. O ha siwaprosi, uza te tama tihdimana. Unhama 0 di, duréiha. Ni'wa, uza te
te waihu'u 0 di.

Tawamha ma t0 tihdipese oto. Hai pese wa, tama rowé€ di.

Tawambha Trada te nasi sadanha:

— E ma t6 awa'a ni.

— The, wa t0 iwa'a. — Ane te tdma tinha, ti'rata ma, asa.

Tawamha T'rada pi'0 te tama tinha:

— Badi, we awatobro, te a'0no da.

Tawamha te ono, tinhihudu ha. Te nasi tama sadaza. E niha, Tu te te nasi tama wé
newa. Tawambha te nasi tdma sadaza.

Tawambha te nasi tama:

— Abha, aha.

— Hai, hai, hai! — Ane te nasi tima tizadari.

— Amanawi, da'dno waré na! — Ane te nasi timro 'maha.

— Taré da'u, nasi te dama wé& wa, te nasi tazadari ni. — Ane ma t6 sadanha.

Tawamha tinhihudu, aiba, aiba te sapro.



Te tama tinha:

— E niha te nasi ama rob'manha.

— Te nasi ima tazadaza'a ni. — Ane te tima wasu'u, Trada te te sadanhari wamha.
Tawamha asérére te tama sada 'ma'umo, timro da.

Tawamha ma t6 umoi pa. Te te umoi pari wamha, ane te tama roti:

— A, dma a te ari! Ama sadaza'a wamha, a te Ama sadai'ré hiwiri. A te Twap sisisi
mono za! — Ane te tama roti.

Tawamha te duré s6 ha:

— BAadi, we awatobro, te a'0no da.
Tawamha siré, ariwede te ti'a oto.
Tawambha tip€'€ zarina ma tihi.

Te 6no duré.

Tawamha te duré tama sadaza:

— Abha aha!

— Hai, hai, hai! — Ane te nasi tAma tizadari, sadai'ré pipa te. Até mari, isadai'ré
\ ~
remha.

Tawamha ma oto haimo sa'ré, ariwede ha.

Tawamha te duré tama sadaza. Te te tama sadaza'a wamha, one haré ma sadai'ré
hiwi, ariwede na.

Tawamha One haré te te iwap sisisi.

Tawamha pi'0 ha, thire te si'mardpari, ane sadara na.

Tawamha ma udu. Te si'asi ane. Ta ha ma sipadi oto. Pati na oto, isisi ha.
Taha wa, ariwede, soto.

Taha wa, isoto pa uptabi di, duréi ha a ha, hu.

Tawambha sipati wamha, ma td sina tipaha. Aiba si oto, aiba si.



Tawambha aiba si samra wamha, Trada te duré sadanha:

— Badi, e ma td awa'a ni.

— The, wa td iwa'a. — Ane ti'rata ma, te tinha.

Tawamha oto Trada te sada amnhord wedenhor6 ha, abazi ha.

Tawamha uha nhi te nasi tama azebre. Te tama tinha, Trada ha. Te tama roti oto:

— Amori wamha, amori wamha, taré a te iwasu'u wa, taré a te iwasu'u wa, ane te za
iwasu'u ni. "Taré €t€ipo wa'ro na, te nasi ima abzebre ni. Et€ipo wa'ro na, te nasi

Iima abzebre ni." Ane te za iwasu'u ni za. Ane te za iwasu'u ni. Oto a te iwasu'u wa,
oto a te Twasu'u wa, 're Inhimizawi mono dare te, 're inhimizawi mono dare te. —
Ane te Trada ha tama roti.

Tawamha si'0tdo hapa te 'manha oto, Trada ha.

Tawamha wedepro, wedepro ha e niha, uha 'ra'rata 're, Tra'rata hi 're ma tise€,
wedepro ha misi.

Tawambha te oto saprd, tinhihudu ha. Tinhihudu ha te oto saprd.

Tawamha te te saproni wamha, te u'ré oto. U'ré siromo te sapro.

Tawamha te tama tinha:

— A hawi, 4 hawi amori! A hawi, a te robduri!

Tawamha ta hawi, te robdu.

Tawamha apa i'rada te oto mo. I'rada ma sina siri.

Tawamha te robdu 0 ha, ai'repudu. Sa'€t€ uptabi di oto, aiba. Aiba isa'¢ne.
Tawamha ma wi. Wisi wamha, wisi uptabi 0 di. Wawai ama te za. Wawai ama te
daz6 rob'mada, tihidiba nori z0, tina z6. Te rob'mada. Te da'a'mada. Tane nher€,
aimawi si Twadi si te asama aiba, diba ha.

Tawamha Thidiba te oto 4 ti'd, wara sina aiba, wawai u.

Tawamha a te a'a. Ma s0 rowe'e, tihidiba z0.

Tawamha hidiba, ma tisa. Ma sd pahamri, it€me mori da.

Tawamha itéme te mo.



Tawamha thidiba ma td sOpéte.

Tawamha Thidiba te ama 're sadari, ti'a wi. Te ama 're sadari. Te tama tinha:
— E mari z6 ma asi'ripari aba mo. — Ane tihidiba te sadanha.

Tawamha thidiba te tama tinha:

— E bété asd wasi'rapari mono ba! — Ane te tdma tinha.

Tawamha uha pa, ma tama waze, te te iduri ha.

Tawamha te ti'r€. Tihidiba ma, te tinha:

— A, ameh€ ma, rowasu'u na, we morire da! Ti'a wi pesere, tama rowasu'u na.
Aiwara sina, 4 ari! — Ane te tihidiba ma, roti.

Tawamha hidiba, wara sina a te ti'd. Te 'mapra. Te 'mapra.
Tawamha wisi wamha, tina ma, te rowasu'u:

— 'Rame, e bété dme 'repudu sa ba!

— E t0 sena.

— To sena, ome te za. Uha nhi, uha pa ma ima tiso.

— E t6 sena, tawamha. — Ane Tna te nasi tima tinha. Te te saze su'u 6 di, ti'ra ha.
— Aimori da, te we aso ha, sa'€t€ aimori da.

— E t0 sena, tawamha.

— T6 sena. Ma'apé, inhib'rata zadamrimi!

Tawamha 1na, te sib'rata zadamri, uha nhi te te Trénezé ha, sadaze z0.
Tawamha ma oto saze. Te te sazei wamha, Tna wara sina te wara.
Tawambha ti'ra ma sopét€ oto. Te ama 're sadari, ti'ra ama.

Tawamha T'ra te tama tinha:

— Ti'a wi, 1'ama 're azadarire mono! — Ane te tdma tinha, tina ma.

Tawambha tina te sadanha:



— E 1za'6mo te nhamra.

— Tsamra za. — Ane te tima tinha.

Ti'ra ma, te tama wasu'u:

— Oto!

Tawamha Tna si'0td hapa te tidu. Te te duri wamha, ma td awisi.
Awa'awi tisa'0mo z0 ma azé, 'ri nhi'rata u.

Tawamha ipano na, ma waze. Rob u, ma 'mardwi. Te te 'mardwiri wamha, zahurure
na te wara. Ma sizahurure.

Tawamha ite abazizé ma duré tdma samra, duré. Ma tdma simra. Ane ma t6
ai'repudu ha tisa'dmo ma, rob'manha. Ma tama rob'manha, ane. E mari wa. Ma t6
wede tiwi time. 'Rubu te sépata. Ma t6 aré dara. Tawamha ane te tama rob'manha.
Ane ai'repudu ha te te frobzépatazé ha, duréi ha.

Tawamha uha nhi te te Tawi ha ma t0 isisanawa so si'ra'oto. Isisanawa te ama ti'ry'ry,
aihini. Aihini te ama ti'ry'ry.

Tawamha 'ry'ry pari wamha, uha nhi ma t6 te te sima somri, ane. Ma t6 te te sima
somri, isisanawa mono ha. Ni'wa ha, 'ra ma t0 ti'a. Te te ari wamha, ma t0 te te ama
rop€. Ma t6 wedepro sabu. Wedepro ma t6 sabu. Te te sabui wamha, tisisanawai u te
ti'a, tisisanawai u.

Tawambha tisisanawa te sadanha:

— E mari na, te nasi ama abzebre ni.

— Taré, taré, &t€ipo wa'ro na, te nasi ima abzebre ni, €t€ipo wa'ro na. — Ane te
tama wasu'u, tisisanawai ma.

Tawambha te sadanhari pese:

— E t6 tawambha, €t€ipo wa'ro na.
— The, &t&ipo wa'ro na.

Tawamha Tsisanawa ma tama waze:

— A ha bété! E mari. E uza. — Ane ma t0 siwi sisi, unhama na. Ni'wa te te tama
sisi za'ra 0 di. Uiha na ma t0 siwi sisi. Duré wedepro na ma t6 duré siwi sisi, duré.



Tawamha te oto wasu'u:

— T6 ta, t0 ta. Wa za aima wasu'u wa'wa. Wa za aima wasu'u wa'wa, unhama na.
Unhama na, te nasi ima abzebre ni. Te nasi ima abzebre ni. Te izadawa uwati pese ni
aré, te rowasu'u to da, te dawasu'u t0 da, te dawasu'u wa, 're danhimizawi mono dai
0 wa. 'Re danhimizawi mono dai 0 wa, te aré izadawa uwati ni, te rowasu'u to da. —
Ane ma t6 tima rowasu'u za'ra. Ma t6 tima rowasu'u za'ra.

Tawamha te oto sis6 wara. Te oto sisd wara, uburé a'uwe€. Te sisd6 wara. Te sima
wasu'u za'ra oto, wedepro ha, uza ha.

Tawamha oto, uza oto ma siwi sisi.

Tawamha te sima rosa'rata za'ra. Te sipisutu za'ra, tiwara tete mono ba, so isi'aba'ré
da ha. Te sipisutu za'ra. Te nasi sipibu za'ra. Utd uimréhéne ma sipisutu:

— Wa h3, uhada. Wa ha, wa za s6 mo. — Ane te nasi sipisutu za'ra.
Tawamha te wara uhada ha, sipibu da.

Tawamha ruru'u za'¢t€ uptabi di:

— Putu, putu, putu, putu! — Ane ruru'u za'été uptabi di.

Tawamha te tama nhari za'ra. Te nasi sima nhari za'ra:

— T06'a, 'wazé. Onere, ai'aba'réi pese za! Airuru'u za'stére! — Ane te tima nhari
za'ra.

Tawamha duré te duré si'maha:
— Iwétési iwétési, pozé ha, poz¢ ha, a!

Tawamha te duré sipibu, duré. Wara tete di, pozé ha duré. Tane nher€, ma t6 duré
mazaza, duré.

Tawambha te tama nhari za'ra;

— To'a, 'wazé. Onere, ai'aba'réi pese za ha! Aiwara zaihdre! — Ane te nasi siwara
wa'€ za'ra.

Taha pari wamha duré, pone duré, ma duré tisusi, duré.
— Iwétési, Iwétési, pone, pone ha.

Tawamha pone na ma tizusi duré.



Tawamha te duré sima tama nhari za'ra:

— T6'3, 'wazé. Onere, ai'aba'réi pese za ha! Aiwara butu hapa pesere! — Ane te nasi
siwara wa'é za'ra.

Taha pari wamha, duré aiha:

— Iwétési, iwétési, aiha ha, aihd hd. Wa za itehutu wa'wa, s0 izab te.

Tawamha aiha ha ma dur€ tisusi, duré. Aiha, wara tete uptabi di. Wara tete uptabi di.
Tawamha ma duré mazaza, duré.

— T06'a, 'wazé. Onere, ai'aba'réi pese za ha! Aiwara na're tobda'aire. — Ane te nasi
siwara wa'€ za'ra.

Taha pari wamha duré, ma, ma duré te sadarata wa, duré s6 za duré, aihai me. S6
sida zahuré.

Tawamha ma, ma duré€ tisusi, duré. Ma ha, wara tete uptabi di. Wara tete uptabi di.
Ane te tinha:

— Iwétési, Twétési, ma ha, ma ha.
A h3, ni'wa te te sisi 6 di. Uiha na, te nasi siwaptéré za'ra, tinhisi mono ba.
Tawamha ma ha, wara tete uptabi di. Simizazari wamha, te duré tinha duré:

— To'a, 'waz€. Onere, ai'aba'réi pese za ha! Aiwara pazarare! — Ane te nasi siwa'€
za'ra.

Taha pari wamha duré, oto 'rawa. 'Rawa ha, padawa s0 isa ha.
— Iwétési, iwétési, 'rawa ha, 'rawa hi. Padawa, padawa wa za s izab te, so izab te.

Tawamha 'rawa ha ma duré tisusi, duré. Wara tete uptabi di, 'rawa ha duré. Tane
nher€, a nhiti wapta'a o di.

Tawamha ma duré mazaza.

— To'a 'wazé, t0'a 'wazé. Onere, ai'aba'réi pese za ha! A nhiti, aiwapta'a ore! — Ane
te siwara wa'€ za'ra, tipoto mono ba.

Tawamha te oto s ai'aba'ré. Te sd ai'aba'ré oto. Uhada ha, uhada te dama so timori
1
rata.



Tawamha hu te nhono. Te nhono, wetenhamri ha Trazaza, watenhamri du ha,
o
i'razaza.

Tawamha s6 mori wamha, hu te nhono. Te tinhisird. Te nasi tinhisiro. Sisirdi wawe
di, 're danhot0 za'ra mono wambha.

Tawamha te s6 sahutu uhada ha, hu'u nhib'unhama z6.
Tawamha atama haire ma ti'a uza ha, parawa ha, isa'€t€ uptabi. Parawa isa'€t€ uptabi.

Tawambha te ré sahutu. Iré sahutu mono wamha, ma oto dma tipaha. Ma oto iré

tisusi. Uhada ha wara tete uptabi di. Tane nher€, ruru'u za'¢t€ uptabi di. Ruru'u za'¢t€
di.

Tawamha oto s6 isida'wa ha, pozé, taha ma, ma oto time, duré. Ma tama time. Ta ha
te oto duré 'mapra duré, pozé ha. Pozé ha oto duré, pone'€¢ ma, ma duré tama time.
Pone te oto duré 'mapra, duré, pone ha.

Tawamha duré aihai ma, ma oto time duré. Aiha ha te duré 'mapra, duré. Te te
'mapraba wamha, mai ma, ma time oto, tinhida'wai ma. Ma te oto 'mapra, ma ha.

Tawamha duré oto s6 isida'wa padawamha, padawamha, 'rawa ma. 'Rawa ma, ma
oto time. 'Rawa ha ma aré 4iba dawi iré waptard. Aiba ma aré iré waptard. Tane
nher&, ma apa tiwi sapari za'ra. A nhida nare ma tiwi sapari za'ra. Ane duréi ha, uza
da te dasiwi Tmaprabazé.

Tawamha sire ha, a'a'apré nori ha, pré'a ha, irere'e mono ha, tinhonhi're 're te
'mapraba za'ra. Nemo te ama pré a'a za'ra.

Tawamha oto 'rit€me te te siwi awisi wamha, ma oto siwi time. Nemo te pré'a ha da
te dasiwi sate, danhib'unhama da. Te da te dasiwi sate.

Taha wa, hu nhib'uza, ta ha isana'rada, uza ha. Ta hawi isana'rada ha. Ta hawi te oto
unhama na, da te 're sisi za'ra. Te oto 're dahii'ro za'ra.

Tane nher€, mari ha da te ama 're sebre za'ra mono 0 di. Dasai 0 di. Dasai 0 di.

Ane unhama na'rada ha duréi ha, duréi ha, hu nhib'uza hi te te siwi T'mapraba ha,
a'uw€ ha. Ta hawi ma t6 uza da te waihu'u oto, uza ha, 'rébé ha.

Ane hu'u nhib'uza ha.



The Origin of Fire

Note: The text in italics is not part of the original legend. It contains background and
implied information intended to assist the reader in understanding the legend.

A long time ago there was nothing (to cook with). People lived (habitudly) without fire.
It was dark. So (thisis how it was) along time ago.

And s0, how was it? Oh ya, a man went hunting.

Then (one day) he heard some young red parrots (squawking). When he heard them, he
went back home. Then he said to his brother-in-law, "My brother-in-law, | saw some
young parrots. They are squawking with mature squawks, and perhapsthey are dl fairly
developed. Let's go after them!” Thisiswhat he said to his brother-in-law.

Then his brother-in-law said to him, "Is it close by?"

"Yes, it'sclose. Maybe whileit's ill (early) we two will arrive there to get them. So, let's
go get them!”

"Take meto get them.”

Then his brother-in-law said to him, "Sleep well and get up early, so we can go and get
thereearly." Here the kinship term ‘itsa’omo’ is a man's sister's husband. This same term
is also used for "son-in-law." A man's son-in-laws and his sister's husbands both have
certain obligations to him, like working in the field for him, etc.

"Ok."
Then they went after them early (along time before dawn). Then they arrived there.
"Here they are, right here," said his brother-in-law.

Then he cut down atree, to make something to climb up with, to sland up (againgt the
ledge). The parrot's nest was up on top of a rocky ledge, out of reach.

Then he said to him, "So climb up after them (now that | have made it possible).”

Then his brother-in-law climbed up after them. He picked up awhite rock and, covering

it up, took it with him. As he climbed up the ladder, he had a white rock hidden in the
palm of his hand. The rock looked like a bird egg. Then he got off (the tree and onto the
ledge) to get them.

He cdled downto him, "They are sill amdl eggd™ Even though they were actually
hatched, he lied and said they were still unhatched. He is planning to play a trick on him.



Thisishow he called out.

Then his brother-in-law shouted, "That's funny, | sure thought they were squawking
congtantly with mature squawks." He can't believe that they haven't hatched yet because
of the sounds he had heard when he had found them before.

"No. They are il little eggs.” Thisiswhat he shouted.

Then he sad to him, "I'm going to throw it to you there then.”

Then his brother-in-law said to him, "Ok, you can throw it herel”
His brother-in-law said to himin reply, "Get ready to catch it wdl!"
"Ok." Thisiswha he sad to him.

Then hethrew it to him.

Then his brother-in-law caught the rock. The one up on the ledge threw down the white
rock, and his brother-in-law caught it with both hands, thinking it was a parrot egg.

It smacked his hand. When it smacked his hands, he groaned. Because it hurt so much, he
doubled over/dtiffened up (in pan).

Then his brother-in-law pushed the tree over (so he couldn't get down), saying (the
following) a the sametime. In anger and revenge he took away his brother-in-law's way
of retreat back down from the ledge.

"Takethat!" Thisiswhat he said to him.
So when he pushed the log over, the brother-in-law went straight towards home.

Then his brother-in-law (stranded on the ledge) started shouting. Thisiswhat he shouted,
"My brother-in-law, my brother-in-law, look here aminute! Here are the baby parrots!
Here arethe baby parrots!” The joke had gone too far, and he was trying to get his
brother-in-law to come back.

As he was yelling he shouted, "(Here are) the baby parrotd”

Then his brother-in-law did not even turn around (and go back) for him. He went straight

home. When he arrived, the sisters (of the one stranded) questioned him, because their

mother had previoudy asked them, "How is it that only my sonin-law has arrived (and

not my sonaso)?' When he arrived in the village, the mother and sisters of the one left
stranded on the rocky ledge noticed that their brother was not with him, even though they
had left the village together.



(Then she had told them), "Wdll, then, go and ask my sor-in-law about (the whereabouts
of my son)." Thisiswhat she said to her children (daughters).

Then the mother's daughter asked her own husband (who had just arrived), "Where is

your brother-in-law?' Notice that she didn't ask, "Where is my brother?" The Xavante
commonly refer to a person according to his kinship relationship to the one he is talking
to, not himself. Thisiswhat she asked.

Then he said to her, "What? | thought he came back? " Obviously, he is trying to pretend
he doesn't know he is missing. Because he wastired of waking, he brought himself
home. He was killing little birds on the trail on the way back."

Now his brother-in-law was still way up on top of the rock, on the ledge, closeto the
baby parrots. Then because he was red thirsty, he got skinny. He was extremely thirsty.
Nobody gave him water. Then because he was thirsty and skinny, he kept drinking his
own urine, even though it was warm.

Then an old Xavante man (who lived along time ago) was growling like ajaguar. He had
a body like a man but wore a covering to look like a jaguar, and acted like a jaguar. He
growled (by means of /with) ajaguar's growl.

How did he growl?"H&, h, h&, h& ha" Thisis how he growled. Then he paced around
the bottom/base of the ledge. The jaguar man had discovered the man stranded on the
ledge and was pacing about around underneath. As he paced about, the boy (stranded)
darted ydling because he was frightened by the growling. The boy was crying ouit.

Then he cried out, how isit, likethis, "Hal, hal, hai, my grandfather, my grandfather!"
Although the boy is not related to the jaguar/man in any way, he is trying to pacify and
befriend him. Here are the baby parrots. Here are the baby parrots, so (you can have
them)." He is trying to please the jaguar, and perhaps satisfy his hunger.

Then the old man (jaguar) said, "What for? Heh, you think I'm man'sfriend or
something? No way!" Thisiswhat the old man said.

Then he threw a baby parrot down to him. Immediately the jaguar struck it's head
repeatedly, killing it. He threw another one down to him. Hekilled it dso. He was eating
them as he went. He threw another one down to him. He struck it on the head dso. He
threw another one down. He killed it also. Thisiswhat he kept saying to him (the jaguar),
"Here, take another one! Here, please set thisone asde for me" He called down from the
ledge. But even though (he asked him to keep it for him), he killed it.

"Hereisanother one. Take it! Please place this one aside for me. Now there'sjust one |eft
here" Again hekilled it.



"Takethisong, it'sthelast one." He threw it down to him aso. But he didn't even keep a
angle one for him. He finished off every last one of them. Why? Because the jaguar was
not a sparer of life. So he killed them al (beat them on the head).

Then the jaguar man put the tree back up (againgt the ledge) so the boy could get down
onit. The jaguar man has decided to help the boy.

Then he climbed down quickly, running as he went. He fell right away. For what reason?
Because he was so thirsty, he got redl thin and wesk.

Then heinquired of his (adopted) grandfather, "Grandfather, where is there some water?'
They immediately establish a grandfather-grandson relationship. In this way they know
how to relate to each other.

"Thereis no water. The only water isfar from here. Let's go over there where thereisa
little water hole that | dug.”

Then he took him (in the direction of the water hole). He carried him on his own
shoulder. The boy was groaning in quick intervds (like this), "Heg, he, he, he, he, he, he."

He was extremely dehydrated and weak, and it hurt to be carried. Thisishow he
groaned.

Then he brought him to the place where he had dug the well. When he brought him there,
he put him right down to the water. He drank. He drank it al. He sucked up dl the water
from the water hole thet the old man had dug (earlier). He finished off the whole thing.

Then when he had finished if off, he said to him again, "Where might there not be some
more water?"

"There is water that way, a stream, but it's far away."

"Let'sgo!"

Then he carried his grandson again. He groaned on and on because he didn't have
anything in hisstomach. He was still extremely thirsty, and was feeling like he hadn't
drunk anything at all yet.

Then he brought him (to the stream).

"Here is some water, right here.”

Then he put him down to the water. He drank, because he was very thirgy.

Then the stream divided/parted and formed pools, even though it was a big stream. When
it divided at that spot, he went upstream and sucked more water. Lots of fish were



jumping around (on dry land). The fish were left stranded on dry land when he drunk up
the stream.

Then his grandfather killed the fish. Then he was satidfied (in this case from thirst). He
recovered.

"HE&!" (a sigh of relief) Thisis how he recovered.

Then his grandfather sent him, saying, "Let's go, you need to est.” Thisishow his
grandfather sent him.

Then he carried him. The boy couldn't walk by himsdlf (he was so wesk).

Then hetook him to hisown house. The jaguar man lived alone away from other
Xavante villages. He brought him (home).

When he brought him, there was alot of game meet and wild pig mest that he had been
cooking frequently. He done had fire, dl by himsdlf. At this point in history, only the
"jaguar man" possessed the secret of fire and used it to his advantage. There was no fire
along time ago (as far as man in genera was concerned). Nobody knew about fire.

Then the boy got fattened up. Because he got fattened up (recooperated), he was fine.
Then his grandfather kept asking him, "Are you tired (of being here)?’
"Yes, I'mtired of waiting. | want to go." Thisiswhat he sad to his grandfether in reply.

Then his grandmother said to him, "My precious grandson, come out here so | can pick
yourlice" The jaguar man had a wife that lived with him, and she was sitting outside
their hut and called for the boy to come out.

Then she picked her grandchild'slice. Once again, she is not his true grandmother, but is
playing the part (as the man and the boy are) in an attempt to befriend the boy. In the
Xavante culture, the grandchild-grandparent is a very strong, affectionate one. She kept
opening her mouth (red wide). This was an attempt to frighten the boy. She kept
pretending like she was handing him the lice (that she was picking from his hair), but she

redly waan't doing it. Then she kept opening her mouth red wide a him.

Then she repeatedly went "Aha, aha" to him. This was the harsh, frightening breathing

sound she made as she opened her mouth.

"Ha, ha, ha!" This was the boy's response in fright. Thisishow he kept yelling out to
her (in fright).



"Dedousehim correctly!" The jaguar man was inside the hut listening to what was going
on outside, and yells at his wife to do a good job of delousing him, without upsetting him.
Thisis how he caled out repeatedly to hiswife.

"Oh, it's nothing. He keeps yelling because I'm (picking hislice) and showing them to

him." She is, of course, lying. It isn't clear (to me) why she wanted to frighten the boy, but
she certainly didn't want her husband to know that she was doing it. Thisis how he kept
asking her, (and she kept responding).

Then the man took his grandson to the river. He said to him, "What is it she kegps doing
toyou?' He took the boy away from his grandmother so he could ask what was going on.

" She keeps opening her mouth red wide at me.” Thisiswhat he said to him, because his
grandfather asked him about it.

Then he carved an arrow point (out of a specia kind of wood), to use on hiswife. Then
he finished carving/whittling it. When hefinished carving it, thisiswhat he said to him,
"Here, take this there to her. When she opens her mouth at you again, (jab) the inside of
her mouth (with the arrow point) with theintent of killing her. Jeb it hard insde (her
mouth) continuoudy.” Thisiswhat he advised him to do.

Then she caled him again, "My sweet grandson, come out here so | can delouse you."

Then he took the arrow point (made out of ‘ariwede wood) with him. Then he kept it
closeto hissde. The boy held the sharp arrow point (vertically) close to his side around
his stomach, to keep it hidden from the woman.

She sarted to delouse him again. Then she opened her mouth wide open a him again,
"Aha, ahal"

"Hal, ha, ha!" Thisis how he repeatedly cried out in fear, because her mouth was o
scary. Maybe there was something scary ingde her mouth. The Xavante speculate that it
may have been very dark, or very red inside her mouth.

Then he moved the arrow point up (into position for the attack).

Then she opened her mouth up red wide to him again. When she opened her mouth at
him, he immediately jabbed her in the mouth with the arrow point. Then he kept jabbing
her (in the mouth) continuoudly.

Then the old woman threw hersdf down on thetal grasslikethis. In the telling of this
legend, the author went through the motions of throwing oneself to the ground, hence the
phrase "like this."

Then she got up. She staggered around like this. Once again the narrator of the story
showed how she staggered around. She then became an anteater. Sheisnow caled an



anteater. And so the arrow point became it'stongue. This particular type of arrow point is
long, thin, and round, shaped remarkably like the tongue of an anteater. In the process of
becoming an anteater, the arrow point that had been jabbed into her mouth became her
tongue, and that's how anteaters got such long, thin tongues. And S0 that's how along

time ago, this jaguar (woman) got such along tongue. When she became an anteater, she
wandered off (to live as an antester for the rest of her life). Only the man wasleft, only

the man.

Then when only the man was |€ft, he (the grandfather) asked him again, "My precious
grandson, are you tired of being here?"

"Yes I'mtired of being here. | want to go." Thisiswhat he said to his grandfather.

Then his grandfather made some bands out of cotton for him for histrip home. For most
ceremonies, the Xavante make ankle, wrist, and neck bands out of cotton and tree bark or
plant fibers. In this case, the old man is preparing the boy for a long journey back home,
and wants him to look impressive when he arrives back in the village.

Then he cooked alot of wild pig meat for him (to take on histrip). The grandfather talked
to him. He advised him saying, "When you go, when you go, because you are going to lie
about me, because you are going to lie aout me, thisis what you are going to say about
me" In sending the boy away, he doesn't want the secret to get out that he has fire. He
tells the boy that he needs to lie to his own people about the old man and his fire. The
following sentence is an embedded quote.

"He just cooked alot of food for me on ahat, flat rock." The man is still talking here,
telling the boy what to say when he gets back to his own village. "He cooked it for me
every timeon ahat, flat rock, that's al."

"Thisiswhat you are going to say about me.Thisis what you are going to say about me.

Now, because (I know) that you are going to tell them about me, | am going to become
very mean (man'senemy)." The jaguar man is about to become a jaguar and become

man's enemy, because he will have lost sole possession of fire. Thisishow his
grandfather counsdlled him.

Then his grandfather wove alarge basket. This "flat basket" is actually very large, like
the ones used during a wedding ceremony by a groom to carry a large amount of meat to
his parent-in-law's house.

Then he (the boy) put a piece of charcod inside the spind cord of awild pig, insde the
upper end of the spinal cord where it connectsto the head. The boy smuggled out a piece
of charcoal, perhaps to have proof of what he had seen.

Then he escorted his grandchild. He took his grandchild (aways).



Then when he took him (out of his own village), he painted him up. The old man painted
up the boy so that he would look impressive as he entered his own village. Heled him

away aready painted up.

Then he sad to him, "Go from here, go from here! Carry the stuff from here” So then he
carried dl the suff from there.

Then his grandfather went back home. Then the grandfather back tracked and returned
home.

Then that one, that boy, carried the stuff (meet). He was abig man now. Eating all that
good meat, and being treated well by the old man helped him become a strong man. This
reveals that he had spent quite a long time with the old man. He was big.

Then he arrived. When he arrived, he didn't redlly arrive in the village. He stood at the
water hole. At the water hole he kept watching everybody, looking for his ssters and his
mother. He was hidden so nobody could see him. He waslooking. He looked at alot of
people (as they went by). But even though (he looked), to this point only friends and
others were going back and forth to the river.

Then hissgter carried awater (jug) quickly to the water hole. Then she got some water.
He snapped something (atwig) to get his sgter's attention.

Then she saw him. He waved a her, mationing for her to come to him.

Then she went to him. Then hissster met up with him (they were reunited). Then she
cried over him quietly. She is keeping quiet so no one else will see them. She cried about
him (for joy).

Then he said to her, "Why did you dl shave your heads?' The Xavante shave their heads
in mourning. Thisiswhat he asked hissger.

Then she said to him, ™Y ou don't suppose we've shaved our heads because of you, do
you!" She said this sarcastically because it's pretty obvious they are all mourning what
they thought was his death. Thisiswha she sad to him.

Then he took out awild pig liver he had brought for her. Then she ateit.

He said to hissgter, "Here, (take the water) and go tell mom to come here! Speek to her
very quietly, in secret. Carry the water quickly.” Thisis how he advised his sgter.

Then his Sster took the water quickly. She carried it (home). She took it home.
So then when she arrived home, she said to her mother, "Mom, would you believe the

boy is standing right over there?” This was of course, her son, whom she thought was
long since dead by now.



"Areyou sure?'
"Yes, it'strue. HE's sanding right over there. He gave me some wild pig meet; aliver.”

"Isit redly true, then?' Thisiswhat the mother kept saying to her. She didn't believe her
right away.

"Heiscdling for you, for you to go quickly."
"Are you absolutely sure, then?
"I'm pogitivel Here, (if you don't believe me) then smdl my hand!”

Then her mother smdled her hand that had held the wild pig meet that she had egten, to
seeif it indeed smdled good (like pig meat). Then she believed her. When she believed
her, her mother ran quickly (to him). Then she met up with her son. Shewailed and cried
over her child.

Then her son said to her, "Cry over me quietly!” Once again, he didn't want to attract a
lot of attention. They didn't want everybody to know they had all that meat. Thisiswhat
he said to his mother.

Then he asked his mother, "Ismy brother around?' He has not forgotten how his brother-
in-law abandoned him to die on the ledge, and is already thinking revenge.

"Hes heredl right." Thisiswhat she said to him.
Then shesaid to him, "Let'sgo!"

Then she carried the basket. When she carried it, she arrived home with it. Immediately
he went into aroom of the house after his brother-in-law. He had come up with his
mother and entered behind her.

Then he pulled him up and out (of the house) by his arm. He threw him down on the
ground. When he threw him down, he (turned into) a cotiaand ran around. 4 ‘cotia’ is a
medium sized rodent. Heturned into alittle cotia

Then he threw (his brother-in-law's) baskets (with al his belongings) outside there dso.
He threw them out there. Thisis what the boy did to his brother-in-law. Thisis how he
wronged him. Why? He knocked the tree over (so he couldn't get down). He suffered
from thirst. He dmost died. And so thisiswhat he did to harm him. Thisis how the boy's
suffering was, along time ago.

Then dl hisrelatives gathered together to get some of the wild pig mest that he had
brought. Secrets can never be held for very long in a Xavante village, and soon word got
around that there was meat to be had. All of hisrdativeswailed for him. In the Xavante



culture, whenever there is a change of status (like a death, arrival or departure of
someone, bad news, etc.) there is mourning. They dl wailed for him.

Then when they were finished wailing, they passed out the wild pig meet to each other.

Each one of his relatives was handed out some meat. Someone took the head. (The piece
that had the charcoal hidden in it.)

When hetook it, they al went back to their houses. He saw the piece of charcoal. He saw
the charcod. When he saw it, he took it to his reative (the boy who brought the mest).
Then he asked him, "What was this (mesat) cooked with?"

"It wasjust cooked on ahat, flat, rock." He does follow the instructions given him by the
old man for a while. Thisiswhat he sad to hisrelative (the boy).

Then he pressed him further, "Are you tdling the absolute truth, then, thet it was with a
flat, hot rock.?"

"Yes, with ahot, flat rock."

Then he took out (the charcod) to show him and said, "Here, so what about this then
What isit?' The relative had the evidence that it was not a rock he had been cooking
meat on, but he still didn't know what it was. "Isit fire€?' Thisiswhet they dl together (as
agroup) had named it, "fire". Nobody ese had named it that way for them. They named

it by themsalves. And they also named "charcod" together, too.

Thenhesad, "Ya, OK, that'sright, that'sright." Now we return to the story line. He
realized there was nothing left to do but tell them the truth. "'m going to tdl you (al
about it). I'm going to tell you al about fire. He cooked for me with fire. He cooked
repestedly for me. He had previoudy forbidden me to speak about it and about him,
because he sad if | told about him, he would become everyone's enemy. Because he
would no longer be at peace with man, he had previoudy prohibited me from talking
about it." Thisiswhat he told them. He told them.

Then they caled for a meeting in the center of the village. They called for everyoneto
come meet in the middle. They cdled for a meeting. So they talked to each other about
the charcod and fire. Then they named the fire. Then they thought about it together.

Then one by one they volunteered, to see who was afast runner, in order to be the one to

go after it (thefire). They volunteered to do it. They repeatedly tested themsalves (to see

who was fast). The first one to volunteer to be tested was someone who ran like atapir,

"Il goasatapir." Real tapir and other game already existed, so they were not turning
into animals, but taking on characteristics of the animals they wanted to. "I'm going to go
afterit." He wanted to prove himself worthy and get the chance to go steal the fire. This
is how they kept volunteering.



Then the tapir ran around to test himsdlf. Then he made a very loud noise as he ran,
"Putu, putu, putu, putu!” Thisis how the loud noise was.

Then they talked to him. They kept saying to each other, "That's enough, that's enough!

Heh, you surerunfas!" The old men observing are making fun of those who are testing
themselves. Much of what is said in Xavante conversations has sarcastic overtones, and
this is no exception. "Y ou sure make aterrible racket!" Thisiswhat they said to him.

Then someone dse called out for himsdlf, "1 done am going to be alarge deer.” Then he
also tested himsdlf. He dso ran very fagt, thislarge deer. But he stopped aso.

Then they said to him, "That's enough! Heh, you sure run fast! But you sure teke big,
awkward, steps!” The old men were having fun picking fun at everyone who tried
running. Thisishow they kept making fun of the way each oneran.

After thisthe smdler kind of deer sorinted dso. "I done am going asthe small deer.”
Then heran asasmall deer.

Then again they said to each other about him, "That's enough! Heh, you sure run fast! But
you ran with your neck bent way low to the ground!" Thisis how they repeatedly made
fun of the ones testing themselves by running.

After thisit was the plains deer, "1 done am going as the plains deer. I'm going to stand
out in the middle of the open tdl grassfor it (thefire)." Then the plains deer sprinted
aso. The plains deer runs extremdly fadt. It runs very fast. Then it stopped aso.

"That's enough! Heh, you sure run fast! But you sure bobble your rear end up inthe air a
lot!" Thisis how they made fun of him.

After thisit wasthe emathat sood in wait for it on an incline, dong with the deer. (the
rhea, or Braziliam ostrich) They were paired off together. They were paired off together
much like the men do in their traditional log race, where two teams carry a log relay
style, passing it from one to another as they go.

Then the ema sprinted dso. The emais an extremdy fast runner. He runs very fast. This
iswhat he sad, "1 done am the ema, the ema." Nobody had named him previoudy. They
themsdves kept naming themsalves these things as they went dong, dl of these different
names. Then the emaran very fast.

When he stopped, someone said, "That's enough! Heh, you sure run fast! But you run
with your wings extended way out!" Thisis how they made fun of each other.

After this came the paca (another medium-sized rodent). The pacaisthe onethat is going
to stand in wait for (the fire) on the river bank.



"l done am apaca. I'm going to stand in wait for it at the bank of theriver." Then the
paca sprinted aso. The pacais aso afast runner. But even though (heisafast runner), he
doesn't wander far from the river. Then he stopped aso.

"That's enough! That's enough! Heh, you sure run fast! But you won't even leave the
river!" Thisis how they made fun of al the crestures that were running.

Then they went after it. The testing time and fun is over, and it's time to go try and steal
the fire. They are going after it now.

The tapir went first to go get it for them. Then the jaguar was deeping. Meanwhile the
Jjaguar was back at his own house fast asleep. He was degping; the one with the old mat
that he was using as a head covering (to look like ajaguar). Remember that he was not a
real jaguar, but a man disguised as one, with certain jaguar-like characteristics.

Then when he (the tapir) went after it, the jaguar was deegping. He was snoring. He kept
snoring repeatedly. (Thisis why) people snore loudly now when they deep. Old people

learned to snore loudly from this jaguar (snoring being similar to the jaguar's growl).

Then the tapir snuck up on him, to get the jaguar's fire. Then very dowly he picked up a
very large piece of firewood. It was abig piece of firewood.

Then he snuck away with it. When he snuck away with it, he put some distance between
himsalf and (the jaguar). Then he sorinted with it. Once he got far enough away, he
started to sprint with the burning stick. Thetapir was avery fast runner. But even though
(hewas afast runner), he made alot of noise (as he ran). There was alot of noise.

Then he handed it off to the large deer that was standing in wait for it. He passed it off to
him. So hein turn carried it dso.

Then the large deer passed it off to the small deer. Then the smdl deer carried it dso.

Then hethrew it to the plains deer. The plains deer then carried it dso. They were passing
the burning stick to each other and running as fast as possible to get away from the
jaguar.

When he carried it, he passed it off to his partner, the ema, who was waiting for it. Now
the emawas carrying it too. Then the paca was adso standing in wait for it on the bank of
the river. Then it was passed off to the paca. The pacadmost fel into the river with it. He
admog fdl into the river with it. But (his companions) grabbed it from him before he

went under. They grabbed it from him just before he went under. Thisishow it was a
long time ago, when the people carried the fire.

Then some little birds, the red crested curassow, carried the cods that had dropped off
(the piece of firewood) under their besks. There are a variety of Brazilian curassow
(mutum), this one having a red patch under it's chin. The Xavante have a term



‘Ttsonhi're’, which refers to the area where the neck joins the head under the chin. While
the burning piece of firewood was being carried and passed along, the pieces of coal that
dropped off of it were picked up and carried under the chin by these birds, and that is
how the curassow got it's bright red feathers under it's chin.

A lot of cods hed fdlen dong the way. Then when they had brought (the piece of
firewood) to the village, they threw it down. They sent the hot cods around to al the
people, o that now al of them could become the possessors of fire. They divided up the
coas among dl the people.

So a fird, (in the beginning) fire belonged to him, the jaguar. That iswhere it came from

at first. That is where people got the name "fire." Now people warm themsealves (with

fire). Now they warm themsdves with it. But even though (they now had fire), they didntt

cook anything with fire (yet). Part II, The Origin of Corn, tells of how the Xavante
discovered corn, and thus had something to cook on the fire. The people didn't est.
Meaning they didn't eat anything cooked on a fire. They were still hunters and gatherers.
There was nothing (to be cooked on afire). Thisishow it was along time ago with the

origin of fire, when it belonged to the jaguar, and then the Xavante carried it off together.

It was from him that people learned about fire; about how to make fire. Thisis how it

was, the jaguar'sfire.



'Rére Nhimro, Nonhama Wasu'u
(Origins Part II. The Origin of Corn)

Airton Pini'awé
'Rére Nhimro, Nonhama Wasu'u
Tawamha uza te oto da te 're pré za'ra. Mari da te ama 're sebre za'ra mono 0 di.

Tawamha oto duré, pi'0 ha wai'a sipi'0 ma t6 mari sopét€. E mari ma sopéte. Noza,
noza ma sopét€. Taha wa, ma t0 sOp&t€ noza ha, 'rére, 'rére itede'wa.

Tawamha Tsadawa situri u te mo. Te sima rosa'rata:

— E tiha na te 0 ha, sadawa hatu. Wa za pé s6 mo.

Tawamha s6 mori wamha, ma td sabu, noza. Tazaha, itede'wa ha 'rére, ta ha ma to
sisadaihu'u zahuré. Ma t6 sisadaihu'u zahuré. Tawamha ta ha, pi'd6 ha romhosi'wa

duréi ha, romhosi'wa.

Tawamha ma 'maiwa. 'Rit€me ma awisi. Te te awisi wamha, pi'uriwi te ama tisa,
timro nori me si, ti'ra nori me si. Pi'uriwi te ama haimana.

Tawamha awe€ sidapasi te nasi 'maiwa. Te nasi 'maiwa noza ha, 'rére nhimnoza ha,
a'0i wede na, noza ha.

Tawamha ama ha'a wamha, te oto rosa'rata:
— Si'6tdre ma anhida.
Tawambha oto sada'ré te a'u'éte. Te a'u'été oto.

Tawamha Tmro ha ti'ra ma, te amnhor0, ti'ra te te u'ré da, iré. Tawamha ti'ra te u'ré,
ré.

Tawamha te te u'réi wamha, te tama tinha:

— A, 're romha mono, ane 'ri nho're baba. 'Ri nho're baba, 're romha mono. A ha, 're
asi mono. 'Re asi mono pari wamha, asisa 're nomri mono, ane. Asisa 're nomri

mono. Tawamha ni'wa aiwi s0 hara wamha, te za 73 za, tama. Te za tama T74.

Tawamha te te 're romha. Te te 're romha, 'ri nho're baba. Te te 're asi. Te te sisa 're
nomri.

Tawamha 'ritéi'wa te sisO wara, sima so're da. E niha te sis6 wara. Te sisd0 wara ane:



— Kai, kai, kai, kai, kai! — Ane te sisd wara za'ra, 'ritéi'wa ha.
Tawamha ma siwi tisd. Imama wapté ma, te 'mahara za'ra:

— E 0ho marf, te te 're a'réne, ai'ra wapté ha.

Tawamha ma sisa tihi. Te sima nhari za'ra:

— S0 aihara pé, wa te sabu za'ra da!

Tawambha te so ha:

— I'rapté, e mari te 're Ta'réne mo. We 4ri pé, te sabu da!

Tawamha te ti'd. Timama wapté ma wapa, Tmama te te tama iroti zarina. Ma tama
tiso.

— E mari.

— Sada'ré.

— E marf t6.

— Noza.

— E ma hawimha. — Ane imama wapté te sadanha.
— Ame te te Tawi.

Tawamha te siwi sabu. Te siwi ti'r€, 'ritéi'wa ha.
Tawamha ta hawi ma oto wahudu, thitébré ha.

Te ai'aba'ré it€me ha, tihidiba u. Te ai'aba'ré.

Tawambha tihitébré nori zd, ma te te upsatd, sada'ré ha. Thaiba mono ba, ma to te te
tama somri.

Tawamha te oto it€me asamari ni. Te t€me asamari ni.
Tawamha te oto sisd wara, uburé aihini nori ha, thi ha. Te sis6 wara.
Tawambha te siwi sadanha oto, pi'0 ha:

— E mamemha, e mamemha, noza, nozd. — Ane duréi ha, dasisadanhari prédub di.
Dasisadanhari prédub di.



— Ahata, ahita, te nasi dazadawa a'a te, te dazadawa a'a te, thawimha, thawimha. —
Ane pi'0 te dama rowasu'u.

Tawamha te tama nhari za'ra:
— Ama dazadanhari, ama dazadanhari, da te sa'ré da, da te sa'ré da.
Tawamha pi'd0 ha te mo, te te ama sadanhari da, te te a'uw€ ha siwi € da.

Tawamha ma sa'réi waré za'ra, 'rére ha, tinho ha. Ma sa'réi war€ za'ra. Ane te 'rére
nhari za'ra:

— Da te dasiwi €, da te dasiwi €! Rob'ra si, rob'ra si, za oto te te wazadai'ré€ z¢€ te, za
te te wazadai'ré z€ te. — Ane te 'ré€re ha pi'di ma, roti za'ra.

Tawamha apa te mo, pi'dé ha. Mori wamha, ma t6 dama rowasu'u:

— Te 'rui waré ni, te 'rui waré ni, da te dasiwi & da, da te dasiwi € da. — Ane te pi'd
ha tama rowasu'u.

Tawamha uburé ma sada dasi'u'ré. Ma sada dasi'u'ré thire nori ha, thire nori ha,
pohai ré. Poha ha nemo te 're 'wasari ni, sada.

Tawamha so dasisa'réi mono 0 di. Dawaimri te sada asoré ni.
Tawamha te oto tama s6 tamori ni. Te oto tama sO tamori ni, nonhama z06.

Tawamha pi'd6 ha ma duré sadaihu'u, duré. Ma duré ama sadaihu'u. Tazaha, one si
imreme ha, ma sa'réi waré.

Tawamha oto 'rére ha ma oto tiwahutu za'ra oto. Ma oto tiwahutu za'ra. Te oto
sisa're oto. Te oto sisa're, Tsiti.

Tawamha rob'ra te oto te te 're huri. Rob'ra te za oto te te 're sadai'ré z¢€ za'ra. Te za
oto te te 're sadai'ré zé za'ra.

Tawamha te oto siwi ti'e. Te siwi sO paha, a'0i wede ha. Nemo te pohdi wa, isana
wazarimha thire te te ub'ra za'ra. Te te ub'ra za'ra. Taha wa, ma t0 siwi ti'e.

Ahata duréi ha dasai 6 di. Dasai 6 di. Taha wa, noza ma watobro. Dasi'uihd na danho
0 di. 'Rére nho, ta ha noza ha. Ta ha ma t0 oto da te 're zuri. Ta ha te oto da te

dasiwi 're 're za'ra. Ta ha te oto da te 're huri. Taha wa, oto mrab 6 di. Mrab 06 di.

Ane duréi hi, romhdsi'wa ha ma td 'rére nho ha, sopéte. Ma to sopété.



Ane pi'd6 nhimiromhd hi, duréi hi wai'a sipi'd ha te te iromhd ha, marf te te isdpéne
ha.

Ane nonhama wasu'u ha.

A hi te oto da te 're huri, noza ha.



The Origin of Corn

Note: The text in italics is not part of the original legend. It contains background and
implied information intended to assist the reader in understanding the legend.

So now people were making fires al thetime. This story is a continuation of the Origin
of Fire. Having discovered fire, they are now finding new ways to benefit from it. But
they dill weren't cooking anything withiit.

Then awoman (who had been to the men's "wai'd’ ceremony, and had received specid
powers) encountered something. This Xavante woman was taken to a "wai'a" ceremony
traditionally off limits to women, where men acquire special powers. She somehow was
given the special powers normally available only to men. What did she find? She
discovered corn. In this case, the multi-colored indigenous corn. SO she discovered this
corn that belonged to the parakeet. Just as the jaguar man possessed fire before the
Xavante, the parakeet had possession of corn.

Then she went to where she could hear the parakeets making noise (squawking). She
thought to hersdf, "What are they making al that noise about? Then I'll just go see what
itis"

Then when she went to see what it was, she saw the corn. But first of al she and the
parakest, the owner of the corn, met and got to know each other alittle. They became
familiar with eech other. Then thislady, she was awonder doer; she had specia powers.

Then she broke off some corn. She took it home. When she brought it home, she ateit in
secret with only her husband and children. It al happened in secrecy. It was donein
Secret. At first she was being selfish, knowing their wasn't enough to go around.

Then every day she went and picked some corn. The corn was located near where the
parakeets lived. She kept picking the parakeet's corn that was kept at the pam trees
(where the parakeets lived).

Then when her house was full (of corn), she thought about it. She thought to hersdf, "The
baskets are dl full (closed/covered because they are so full). The little baskets are dl
suffed.” Then she made some corn bread. It hardened.

Then her husband made some wrist and ankle bands for his son, to get him painted up to
go around with (the corn). They decided to reveal their secret to the others in the village,
but in a dramatic fashion, dressing up their son in ceremonial style to draw attention.

Then he painted up his son, who had the corn. He put body paint on his son.

When he painted him, he said to him, "Here, take this and shoot it in front of dl the

houses around the village. His instructions were to tie pieces of the hard corn bread onto
arrows and shoot them in front of the houses in the village. Shoot them around to dl the
houses. Eat thisaso asyou go." As he went from house to house shooting, he was to stop



and take a bite out of a piece as he went. After you are done taking a bite of the corn, put
it down on the ground (so you can shoot the bow and arrow well). Keep putting the corn
down for yoursdf. When someone cdls to you wanting some, you will take it to him.

You will teake someto him."

So then he garted shooting the arrows (with pieces of corn on them). He shot the arrows
around in front of the houses. He ate it as he went. As he went he put the corn down on
the ground (to shoot).

Then the recently iniciated boys caled for ameeting in the center of the village, to sing to

each other. How did they cdl out to each other? They caled for each other like this, "Ka,

ka, ka, kai, ka!" This is a distinct call, used only by males in that age group. There are
many different kinds of calls used, depending on the age of the caller, and the function of
the calling. Thisishow the young men cdled out to each other to have a mesting.

Then they saw him (and the corn). They just happened to have called a meeting at the

time the boy was dispersing the corn, so naturally they spotted him as they came out of

their houses.

Then they cdled out to the boy's uncle, "What isthat over there that your nephew is
egting?'

Then he put (the corn) down in front of himsaf.

They said to each other, "Why don't you cdl him then, so we can seeit!” They are still
talking to the boy's uncle, who doesn't know what is going on either.

Then he cdled him, "My nephew, what isit you are eating? Bring it here then, so | can
seeit.” Then hetook it (to him). He obeyed (listened to) his uncle, in accordance with
what his father had advised him to do. He gaveiit to him.

"What isit?'

"It's corn bread."

"What isit redly?'

"Corn."

"Where did it come from?' Thisiswhat his uncle asked him.

"It was mom that brought it.”

Then they dl saw it. Then al of the recent iniciates ate it together.



Then her brother got up from there. The boy's uncle (his mother's brother) got up to go
question the family. They dl went to hisSster's house. They al went.

(Meanwhile) she had divided up the corn bread into pilesfor al of her brothers. She gave
someto every one of them.

Then people from dl over made their way over to her. They followed each other over to
her.

Then they cdlled for ameeting with everyone, with the old people. They called for each
other to meet in the center of the village. Until now only the youth were gathered in the
social hub of the village. Now that this was determined to be something of great
importance, the leaders (older generations) called everyone for a meeting.

Then they questioned the woman. They asked her, "Where is the corn, where is the
corn?' Thisis how the people questioned her thoroughly, along time ago. It wasa
thorough interrogation.

"They are Snging and squawking from right over there, from right over there nearby.”
Thisiswhat the woman told them about.

Then they said to her, "Ask them about it, ask them about it, to grant us (our request).”

Then the woman went to ask (the parakeets) about it, to get permission for the peopleto
come pick the corn. Then the parakeets gave up their corn (grain) immediately. They
gaveinright away. Thisiswhat the parakeets said to each other, "Have the people pick

the corn, have the people pick the corn. Now we are going to eat only fruit, (even though)

it hurts our mouths, dthough it hurts our mouths™ This is how the Xavante explain that
despite the fact that parakeets have hard beaks (like other parrots), they eat only soft
fruit. Thisis how the parakeetsinformed the woman.

Then the woman went back home. When she went, she told the people, "They gave the
command, they gave the command, for everyone to pick the corn, for everyoneto pick
the corn.” Thisiswhat the woman told them.

Then everybody got painted up for the occasion. This was quite an event, one to be
celebrated like a dance. All the old people painted themselves up for it, and took deer
skins with them. Everyone carried adeer skin for the purpose of (collecting the corn).
Then they didn't run on thelr way. This is an impressive statement. Despite the fact that
there was plentiful food to be had, they managed to stay organized and orderly.

Everybody lined up camly.

Then the people headed out to get the corn. They went there after the corn.



Then the woman greeted the parakeets once again. Once again she inquired of the corn.
But their word was the same, and they consented right away. The woman was concerned
that they might have changed their mind in the interim.

Then the parakeets dl flew away. They dl left. They went off. They flew away from
them.

Now the parakeet (habitualy) eats fruit. Now parakeets hurt the ingde of their mouths

with (acidy?) fruit. Now they are going to be hurting ingde their mouths from eating
fruit.

Then everyone picked the corn. They al went over to the pam tree for the corn. The old
people piled up the corn mixed with droppings in their deer skins. The parakeets lived in

the palm trees above the corn, so there were droppings everywhere. But the old people
didn't care. They picked it up along with the corn, and didn't bother to separate it. They
made big piles of it. And so they picked the corn.

At thistime along time ago people had no (red) food. Before crops like corn, they were
strickly hunters and gatherers. They didn't have food. So then corn became available.
People did not have crops of their own accord. The corn belonged to the parakeet. That is
what the people now plant. That iswhat people plant together dl thetime. That iswhat
people eat now dl thetime.

S0 people are not hungry now. There is no hunger now. Thisis how along time ago the
wonder-doer discovered the parakeets grain (corn). She discovered it. Thisis how the
woman's wonder working was, the woman that obtained the powers of the "wai'd’, and
discovered thisthing. Thisisthe sory of corn. And now this corn is what people et dl
thetime,



Aiba Te Te Siwi Ama Isai'uri, Sipahutu Wasu'u
(The Vulture Story)

Airton Pini'awée
Aiba Te Te Siwi Ama Isai'uri, Sipahutu Wasu'u
Duréiha aiba ma to6 ti'uburo. Dazamori ré, ma t6 ti'uburo.

Tawamha te te siwi 'wapé. Te te siwi 'wapéi mono wamha, 'wapéi wa'a te, te sima
nhari za'ra, te te siwi réme da, 'ri'ré wa, nomro da.

Tawamha ma t0 siwi tiré. Te te siwi réme wamha, 'ripara te nomro, 'ri'ré wa. Taré
ma siwi upsi.

Tawamha te oto tazdmori ni. Dazdmori wamha, te danhimizahari oto. Danhimizahari
mono wamha, ma t6 sina tipaha za'ra. Sina paha za'ra wamha, sipahudu ma t6 'ri'ré
u, ana. Sina wamha, 'ri'ré mono ba ma to te te ropé romhi z0, danhoihi z0, te te
sazuri za'ra da.

Tawamha misi ma td az€ aiba u, Tuburdi u. SEbré wamha, ma t6 Ta're wi hato'o. Te
te hato'o wamha, ma t6 dardno. Sar6td wamha, ma t6 waihu'u, Thaiba ré na.

Tawamha ma t6 watobro, sipahudu ha. Romha na, ma t6 za. Ma t6 nasi sis6 ha,
a'uwé€ hara na.

— Kai! — Ane ma t0 nasi sis6 ha.

Tawamha te we sit€me sisa're, hdiwi hawi. Ma t0 sit€me ana. Ma t0 sima rowasu'u
za'ra:

— Ome te tanomro ni, dahazé ré ha.

— E niha za. — Ane ma t6 sima nhari za'ra.
Tawamha ma t0 sarotod za'ra it€me, 'ri'ré u.
Tawambha te siwi sadanha:

— E mari dahazé ha.

— T'uburd.

Tawambha te tdma nhari za'ra:

— E row€ 0 di, wa te da'ama sai'uri da, haimo.



— Ma'apé, da te 'dma sai'uri. — Ane ma t6 sipahutu nori ma, tinha.
Tawamha ma t6 ubumro. Ma ubumroi pese.

Tawamha ma t6 tama nhari za'ra:

— Haimo si, da te rob'mada'a mono! Ti'ai u ha, we apa da te rob'mada'a to!

Tawamha ma t6 oto siwi sarotd. Sipahudu ha, aha uptabi di. Nemo te ama si'uiri. Te
oto siwi ama sai'u hadimo, tiba na, tinhis€ na.

Tawamha T'ra ma t6 aipi'ra siwa'rami, 'ri'ré u.
Tawamha T'ra te tinha:
— T¢, imama ama te sipahudu si'uirire. — Ane ma t6 T'ra tinha.

Tawamha ma td6 ama rotété za'ra, hdiwa u. Haiwa nhidanare ma to tiwi tiwapta'a
za'ra apa. Ma t0 tama tinhiwasi, wasutu z¢€ te.

Tawamha aiba te wara, ti'ai u. Sa'¢t€ sipahudu ha, ma t6 isarina ti'wamhi za'ra. Ma t6
ti'ai u sina rosahutu aré.

Tane nher€, ma t0 ti'a, ti'a nhidanare siwi sapa. Ma t6 siwi tihi. Nemo te si'ama te te
're pri'i za'ra, sipahutu nori ha. Nemo te 're wasutu hasi, wasutu zé te. Ane sipahutu

nori ha ma td aiba ha, siwi ama sai'u.

Tawamha ma t6 tiwasutu zani za'ra. Wasutu zani za'ra wamha, te ama siwada'uri
pese za'ra:

— Da'ama ai'rudu 'rutu aba, wawi dawapta'a to da! — Ane te ama siwada'uri za'ra.
Tawamha ma t6 tiwasutu zani pese za'ra oto.

Tawamha ma t6 duré siwi sar6td, hadimo apa.

Tawamha te siwi ama sai'u duré, tiba na. Nemo te ama si'uiri. Ma td oto siwi 'mazé,
haiwa u. Te te siwi 'mazébré wamha, ma t6 siwi awisi, tinhorowa u. Isorowa ama ha,
'ri 're uzé uptabi di. Tame ma t6 tihdimana. Abaze nhi na, uha nhi na, isisOpari na,
sipahutu sisopari na, ma t0 oto tama tirow€, aiba ma. I'uburd ma td tama apa, Tuzé
na. Ane aiba ma to tipese.

Tawamha te siwi sadanha;:

— E ma t6 tawa'a ni.



— The, wa t6 wa'a.
— Oto, wa te da'ama si'ra da! — Ane ma t0 tdma nhar za'ra sipahudu ha, aiba ma.
Tawamha ma t6 ama si'ra za'ra apa, ti'ai u. Te siwi upari.

Tawamha haimo si, te te rob'mada'a. Ti'ai u ha, te te rob'mada'a 6 di. Ma t6 ama siwi
si'ra, te te ama siwi Tsai'urizéb u apa, 'ri'ré u.

Tawamha ma siwi tisa oto. Te tama nhari za'ra:
— Damori oto. Dasi'mada'a pese mono!
Tawamha te oto mo, aiba ha. Mor1 wamha, 'ri'ré te te aza're.

Tawamha oto duré ahAmha amo na, 'ri'ré t€ oto. Oto duré ahdmha, 'ri'ré. Duré oto
bata na, ma td oto da'ama wi.

Tawamha T'ra nori, ma sima samri za'ra:
— T¢é imama Ohota te we timorire. — Ane te sima 'mahara za'ra.

Tawamha Tra nori ha te so sisa're. Ma t6 siwi ti'a, tinho'utu. Ma t6 ama 're sadari
za'ra. Ma t0 ama ti'ry'ry.

Taha wa, oto Tra nori ma, tama row¢ za'ra di. Imama ha, row€ na 1t€me wisi za'ra wé
te, tama row€ za'ra di.

Ane aiba ma to tipese. Si, si Trada'a nori ha ma t6 siwi pese, haiwa u.

Ane aiba wasu'u ha, duré sipahutu wasu'u ha.



The Vulture Story

Note: The text in italics is not part of the original legend. It contains background and
implied information intended to assist the reader in understanding the legend.

A long time ago aman got abscesses (dl over his body). He got them when he wason a
long journey (hunting trip) with alot of other people. So they carried him. But because
they got tired of carrying him, they talked among themsalves and decided to leavehim
behnd in one of the shdlters. The Xavante build temporary hunting shelters, a fairly
simple thatched lean-to construction.

Then they abandoned him. When they abandoned him, he layed there ingde the shelter.
All they did was cover him (with amat). They left him there to die.

Then they continued off on their hunting trip.

After they went journeying for awhile, they stopped. When they stopped, they were a
long ways away from him.

After they had gone along ways off, some vultures landed &t the campsite (where the
man was laying in a shelter).When they landed, they dispersed and went from shelter to
shelter looking for bones that the people had Ieft behind, in order to pick the mest off the
bones.

Then one vulture entered (the shelter) where the man with the abscesses was. When he
entered, he pecked him on the rear end (thinking he was dead). The Xavante who told this
story told me that a vulture always starts eating a carcass at the hindquarters, or rear
end. When he pecked him, he (the man) jumped. He must have been unconscious because
he didn't notice the vulture's presence until he pecked him. \When he jumped, the vulture
discovered that he was dive.

Then the vulture went outside. He stood back aways. He kept caling repestedly for the
other vultures to come to him, and he called like we people do. These vultures could talk
like humans. He cdled, "Ka!" Thisis how he called out for them.

Then they garted flying to the same spot from dl over the sky. They landed dl in the
same spot. They said to each other, "There he is over there, the one that is sick. So what
now?" Thisiswhat they said to each other.

Then they dl hopped over to where he was at the shelter. Then together they asked him,
"What kind of scknessisit that you have?'

"l have abscesses."

Then they said to him, "Isit dright if we take you up into the ky?" The vultures have
decided to try and help him.



"Please, take me up." Thisiswhat he said to the flock of vultures.
Then they gathered together. They al gathered together.
Then they said to him, "Only look up! Do not look back down to earth!™

Then together they lifted off. There were alot of vultures. There were hundreds of them

crcling around. Some were carrying him, and some were circling around him. They took
him up to the sky on their backs, on their shoulders.

Then his daughter turned around and looked the way she had come, in the direction of the
shelter. The man's family had left him there to die, and now his daughter looks back,
perhaps one last time. Then she said, "Wow, look at that! Those vultures are circling
around my father!" Thisiswhat his daughter said.

Then they made it part of the way up into the sky. When they were red closeto the ‘sky’,
he fell back down. The vultures lived in a place up in the sky. They let go of him because
they were exhausted.

Then the man fdl rapidly to earth.

Then the vultures quickly dove down in his direction. The man had gotten redl closeto
the ground before (they arrived). But they managed to grab him and hang onto him just
before he reached the ground. They put him down (on the ground).

Then these many vultures started scolding each other for letting him fdl, (putting blame
on each other). All the scores of vultures groaned in agony, because they were exhausted.
Thisis how the vultures carried the man up into the sky.

Then they got rested up. When they had recuperated, they ordered each other (concerning
him), "Get close to him and everyone stay together, so he doesn't fdl (from us)." Thisis
how they ordered each other. Now they had completely recuperated, and were totaly
rested up.

Then they dl lifted off together again. Then once again they ascended with him, carrying
him on their backs. There were lots of them circling around him. They took him up into
the Sky. They took him to their home up in the sky.

When they took him up ingde, they brought him to their house. Insde their house the
amell was awful. That's where the man Sayed.

Then the man got better (esting) meet that the vultures had killed, wild pig meat and

other kinds of game that they had killed. It is interesting that in the context of this legend
the Xavante perceived of vultures as being capable of killing game. The andl (from the
vulture's house) caused the man's boilsto clear up. The strong smell killed the infection
causing the boils, and the man got better very quickly. Thisis how the man was heded.



Then they asked him, "Are you tired of being here?"
"Yes, | amtired (of being here).”
"We're going to take you down now!" Thisiswhat the vultures said to the man.

Then they took him back down to earth. They supported him on al sides together (as they
descended).

Then he only looked up (as they carried him down). He did not look down to the earth.
They took him down to the shdter where they had origindly carried him up from.

Then they put him down. They said to him, "Go now! Take care of yoursdf!”

Then the man left. As he went he passed alot of shdlters. He set out to find his hunting
party, and passes a lot of abandoned temporary camps with hunting shelters.

Then (he came upon) a new shelter, one where they had been just two days ago. Then (he
found) a camp (where they had been) just the day before. Then finaly arrived to where
the people were during the daytime.

Then his children say him themsdves, "Wow, theres my father my father over there
coming thisway!" Thisis how they called out to each other.

Then his children ran to him. They grabbed him and hugged him. They cried over him.
They wailed over him. And so the children were happy again. Because their father
arived al better, they were happy now. Thisis how the man was hedled. Those birds,
those black birds (vultures), hedled him up in the sky.

Thisis how it was; the story of the man and the vultures.



Wasi, We Te Te Ai'reputu Z6 Tsi'rai Wasu'u
(The Star-woman Story)

Coronel Wi'i
Wasi, We Te Te Ai'reputu Zo Isi'rai Wasu'u
Wapté wasu'u, wa za wapari za'ra ni.
Wapté te daba'wara, rowi. Rowi simi'wara wamha, wasi ha ma t6 sima wasu'u za'ra.
— Oha, tdmo wé utabi di. Pre we niha, a te 1z0 isi'ra.
Tawamha ma t0 sima we€ uta.

Te te wapari wamha, barana ma we it€éme si'ra. Ma t6 ama ti'aw€. Ama aw€ wambha,
isi'usu ha mararé ma to 'ri t€me aipé. Siwaprosi te nomro oto.

Tawamha Tna ha te s6 anha. Ino te so satd.
— 'Reputu z6 robzabu na, ha ba.
Tawamha ma t0 wara, ino ha. Ma t0 s6 sabu.
— 'Repudu, asa z6 aimori.

— We Ima 4ari aba.

Apa te wara.

— Wa te, u, tama ari aba.

— We s0 mori.

Apa te duré wara, it€me.

— S6 aimori, u.

— 'Ri t€me, we 1ma ari aba.

Tawamha te duré apa it€me mo, tina u.
— E mahata.

— Wa te, u, tama ari aba.



— We s0 mori.

Apa te duré wara, it€me.

— 'Repudu, asa z0 aimori.

— We ima ari aba.

Ma t6 duré apa mo.

Tawamha tina ma, te wasu'u:

— Wa te, u, tama ari aba.

— We s6 mori.

Tawamha Tna ha te oto tama tinha:

— Ma'apé, suwa za'o na.

Tawamha apa te oto it€me mo. Ma s6 az¢. Te timori waré oto.
Tawamha:

— Asa z0 aimori, 'repudu.

— We Ima ari aba.

Tawamha ma td oto suwa za'o. Pi'd ha, pi'di ré te nomro.
Tawamha apa te wara, te te 'mada'a pari. Tina ma, te wasu'u.
Tawamha ma td tama rob'ru:

— Aiwatobro, inhowa!

Tawamha ma t6 tama roti.

— Amo pibui mono za.

Tawamha ma t6 watobro, ino ha tina ma, te te wasu'u wa.
— 'Repudu ha, pi'd te iré nomro. Pi'0 te isababa nomro.

— E t0 sena. E taré.



— To sena. Pi'0 ha, ubda'wa ré te nomro.

Tawamha ina ha isadawa zarina, ma t0 ha ba, wara.

Tawamha ma t6 azé, it€me. Te tama tinha:

— Ano te te rowasu'u wa, wa we atéme mo. E mahata pi'o.

— Taré te rowasu'ure.

— Pi'6i ré anomro na, te te aiwasu'u wa.

— Mare di, taré te rowasu'ure.

Tawamha ma t0 saze, ina ha.

Tawamha te apa Tna ha, mo. Mori wamha, ino ha ma t6 duré it€me apa wi.
Tawamha te sato.

— Oto wane na, owa. Uibroire, ama ari.

Tawamha ma td tineb zahuré. Mara'ra'wa ha, ma to6 tama pisutu.

Tawamha te saprod. Te te tama ipisutuzéb uwaibaba, ma to te te pibu.

Tawamha duréi te ama nhamra, wa'a nhitoro 're. Pi'0 ha, te nhamra.

Tawamha ma t6 s ha.

— We oto asaroto!

Tawamha ma t6 ama darono. Te aimasisi, siré.

Tawamha tinoi ma, ma t0 tinha:

— Ane te za we iré iwede ta'a mo. «Aiwede pa na. Aiwede pa na. Zahadu, aiwede
'ruture di. Zahadu, aiwede 'ruture di. Aiwede pa na. Aiwede pa na. Zahadu, aiwede
'ruture di. Zahadu, aiwede 'ruture di. Aiwede pa na.— Ane te za we iwede ta'a mo,
ré.

Tawamha ma t0 iré wede ta'a.

— Aiwede pa na. Aiwede pa na. Zahadu, aiwede 'ruture di. Zahadu, aiwede 'ruture
di. Aiwede pa na. Aiwede pa na.



— Sa'ét€, sa'éte we wede ta'a mono!

— Aiwede pa na. Aiwede pa na. Zahadu, aiwede 'ruture di. Zahadu, aiwede 'ruture
di. Aiwede pa na. Aiwede pa na.

Ma t6 iré darono. Ma t0 sina ai'ré. Zahadu sa'ra za'étére wa, te duré iré wede ta'a.
— We wede ta'a u'asi mono!

— Aiwede pa na. Aiwede pa na. Zahadu, aiwede 'ruture di. Zahadu, aiwede 'ruture
di. Aiwede pa na.

Ma t0 sa'ra ha'ré.

— Aiwede pa na. Zahadu, aiwede 'ruture di. Zahadu, aiwede 'ruture di.

Ma t6 tiwi azé. Ma t6 tama mar¢.

— Hai, hai, hai, 'repudu, 'repudu, we apa si'ra na, hai, hai, hai, hai!

Te wara, 'ri t€me. 'Ri t€me te oto wara, sadari sina. Ma t6 wi, ina u.

— 'Repudu ha, e bété haiwa u, te te Twi sai'uri ba.

Tawamha:

— E mame.

— Ome. Taiba, ma to watobro. Pi'di ré, pi'di me te aimasisi, wa'a nhitoro 're.
Taha wa, ma t6 ina ha, aiwa'd. Ina ma td aiwa'®.

Ane ai'repudu hd, wasi hd ma t6 ama sai'u. Te te ama sai'uri wamh3, siré te oto
aimasisi zahuré haiwa ama, haiwa amoi ama. Tane me ma td 'mazé, isiw¢€ ha.

Tawamha 'ri para 'rinhi'rata wa, te da'wa. Te uwati pese.

Tawamha isib'apito za'ra ha, 'ri baba te 're mo.

Tawamha ma tama waihu'u:

— Apito ha we 're mori wamha, so sabui to! SO sabui wamha, te za aip&'éwara.
Tawamha ma t0 tama roti, ane.

Tawamha ma t6 azé. Te te sO sabui 0 di. Ma t6 satd. Ma t6 tama tinha:



— Asamra u'asi. Wa za mo.

Tawamha sisa'u te tama roti, s6 simipari mono da nasi.
Tawamha ma t6 mo. Ma td6 s6 mapa. Ma t0 te te awisi.
Tawamha awa'awi ma t6 az€, it€éme. Te nomro.

Tawamha duré, aw€sidapasi ma t6 duré ubdi z6 mo, te te tdma sa'wari mono da. Ma
t0 duré 're mo.

Tawamha te te sO sabui t0 da, ma t6 duré tama roti.

— Apito ha, we 're mori wamha, s6 sabui t0.

Tawamha ma t6 duré tama roti.

Tawamha 'ri baba te duré dazo6 're mo. Ma t6 te te ubumro.

Tawamha 'ri baba zasi mono wa, ma t6 s0 sabu. Tawamha te te s6 sabui wamha, ma
to p&'eéwara. Pipa di. Ubunhimnha pipa di.

Tawamha tama pé&'@wara wamha, ma td sima rosa'rata, pipa te.

Tawamha ma t6 mo, isiw€ ha. Sisa'u te te tdma roti pese nher€, te te p&'€wara wa,
isib'apito ha.

Tawamha isana're, 'ri zapu'u, ma t6 watobro.
Tawamha ma td6 wasihu, te te ama Twede wasisizé ha.
Tawamha ma t6 pi'reba iré apa mo.

Tawamha isiwé€ ha ma t6 awisi. Ma t6 awa'awi azé. Robaba di. Awa'awi te 're sadari.
P&'€z¢ uptabi di.

Tawamha te te tama irotiz€ ha, ma t6 waihu'u. Te te si'rai wamha, te za dard. Ane te
te tama Twaihu'uzém na, ma t6 waihu'u, ane.

Tawamha p&'€z¢ uptabi di, isiw€ ha. Te 're sadari. Te 're si'maropari. Te 're sisadari
oto. P&'€z¢ uptabi di.

Tawamha ma t6 wi, ai'repudu ha. Wisi wamha, te te tama iwaihu'uzém na, awa'awi
ma t6 dara. Ma t6 dara, awa'awi.



Tawamha ma td oto sina aimasisi. Ma t0 sina aimasisi oto. TAiba oto. Iwisizé ha,
ai'repudu ha wisi wamha, ti'ai ama 're samra mono 0 di. Da'a wamha, ma t6 ama wi
oto. Sina timro uptabi zahuré oto.

Ane ma t6 ai'repudu ha, wasi ha ama sai'u, héiba ré ré.

Taha wa oto, te te azari wamha, te te azari wa, te te tama iropipazém na, te oto da'a
wa, siré 're simasisi u'dsi zahuré oto.

Taha wa oto, wasi ma ha, wasi ha p€'€zé 6 di oto, isiw€ ha.

Taha wa oto, tdiba. We oto ti'ai u te te si'rai parimha, ma t6 dara. Ma t6 aza, timreme
na. Ane ma t6 tama waihu'u.

Ane. Taiba. Ane si.



The Star-woman Story

Note: The text in italics is not part of the original legend. It contains background and
implied information intended to assist the reader in understanding the legend.

We are going to listen to the story of theinitiate.

Theinitiates were lying down outside (their hut). For several months, Xavante initiates
live together in a small, round hut off to one side of the village. Asthey were dtting
around outside, they talked to each other about the Star. They were looking up at a
particular star and admiring it.

"That gar over thereisbeautiful!” One of the inititiates said this. "\Wow, what if that one
came down herefor mel" The star was actually a woman. So then the initiate wanted
very much for the star (woman) to come down.

When (the gtar) heard theinitiate, she came down to him. The next day came. When the
next day came, in the morning dl of the initiate's companions went home. Now we was
lying dl done.

Then his mother began to inquire about him. She sent his younger brother after him. "Go
to the initiate's hut and look for the boy."

S0 he (the initiate's younger brother) ran. He looked for him. "Boy, go get your food!"

"Bring it hereto me!” The initiate is ordering his younger brother and his mother (who is
not present).

He ran back (home).

"He sad hewants usto bring it to him."

(His mother said), "Have him come get it!"

He ran back to him again.

"She saysyou areto go and get it.”

"Go home and bring it back to me!™

So then again he went back to his (own) mother.
"Whereishe?' (his mother said).

"He says he for usto bring it to him."



"Hewill come get it himsdf!"

Agan heran back (to his brother).

"Boy, go get your food!"

"Bring it to me!"

He went back again.

Then he said to his mother, "He said we need to bring it to him."

"He needs to come get it (himsdf)!"

Then hismother said to him, "Go then, and lift up thema." The mother is getting
impatient and now wants the younger brother to take action to get his older brother to

come.

Then he went back to him. He went in to get him. He went straight over (to where the
initiste was).

Then (he said), "Go get your food, boy!"
"You bring it here to me!"

Then he lifted up the mat. The Xavante sleep on mats on the floor, and sometimes use
them to cover themselves for warmth while sleeping. He waslying down with awoman.
The woman is the star that descended from the sky. The Xavante say she was his bride.

Then when he had seen the woman, he ran back (home). He told his mother. Then he
ordered her, "Go on and get out ahead of me!" The initiate told the woman to leave. He
knew his mother would be coming to investigate.

He gave her some advice. "My companion, be careful.” The initiate urges his bride to
take care as she goes on ahead before him.

And s0 she left, because (he knew) his younger brother had told his mother (about her).

"The boy islying down with awoman." The younger brother reports to his mother.
"Areyou sure? Are you just kidding?'

"It'struel The woman was lying there with a capivaratooth (necklace)." During one of

the phases of a Xavante marriage, a young woman wears a necklace with a capivara (a

large rodent) tooth hanging from it. In this story, this fact signifies that she came to the
initiate as a bride.



So in accordance with what he told her (by way of mouth), she went running to the
initiate's hut. Then she went in to where he was. She said to him, "Because your brother
has told me, | have come to see you. Where is the woman?

"He'sjud talking.”
"(I am inquiring) because he said you were with awoman.”
"No, (it's not true). He's just talking.”

Then his mother believed him. Then she went back (home). When she wert, the younger
brother went back to the initiate again.

Then theinitiate sent his brother. "L et's go over there! Take the smdl club there with

you." At this point the initiate has confided in his younger brother, and has asked him to
Jjoin him as he goes to rejoin his bride. The small club is used for one of the initiate's
ceremonies. And s0 they went off together (the two brothers).

Then he showed him (where the woman was) at the edge of the woods. The initiate and
his bride had previously agreed on a meeting place. Here the initiate is leading his
younger brother to the place where she is waiting for him. Then heled him there. He
followed the ingructions that she (the Star woman) had given him. The woman had been
gtting for quite awhile there, up in the pam tree (at the base of the pam fronds). The
woman was gtting there.

Then she called out for him. She is sitting way up in the palm tree and calling down so he
can find her.

"Come jump up herel”

So he went on up there. They are Sitting with each other (in the tree).

Then he said to his younger brother, "Thisis how you are going to knock on the tree that

| amin." The younger brother is at the bottom of the palm tree holding the club. He will

start knocking the club against the tree and chant.

"Grow long!" The initiate is telling his younger brother what to say as he chants. The
speech is directed at the tree itself.

"Grow long! Your treeis dill short! Your treeis ill short! Grow long! Grow long! Y our
treeis dill short! Your treeis il short! Grow long!”

"Thisis how you are going to knock on the tree with meiniit."

So then he knocked on the tree with him in it (with the club).



"Grow long!" The younger brother is now chanting and hitting the tree. "Grow long!
Your treeis gill short! Your treeis dill short! Grow long! Grow long! Harder, harder!
Knock on the tree harder! Grow long! Grow long! Your treeis il short! Your treeis
dtill short! Grow long! Grow long!"

The tree with them in it climbed up (into the sky). It became more and more distant (from
earth). Because the shadow of the tree was gtill somewhat large, he kept knocking on the
tree.

"Keep hitting onthetred" Although the tree was fairly far away, it was still close enough
for the initiate to call down and urge that he keep hitting and chanting.

"Grow long!Grow long! Your treeis till short! Your treeis dill short! Grow long!”

The shadow (of the tree) got further and further away.

"Grow long! Your treeis ill short! Your tree is ill short!”

It went out of Sght. The Xavante believed (some still do) that there is another world
above the clouds, beyond our sight. It is to this world that the Star woman is taking the
initiate.

He stopped (hitting it).

"Oh no, oh no! My brother, my brother, come back down! Augh, Augh!" The younger
brother has suddenly realized that he just lost his brother to the unknown world above
the clouds.

He ran home. He ran home, yelling as he went. He arrived to where the boy's mother was.

"Would you believe the boy went up into the sky, away from me?' The younger brother
reports the bad news to his mother in desperation.

And then (she sad), "Where?'
"Over there. He's gone for good! He is with the woman in the top of apam tree.”

S0 (because of what had happened) his mother cried. His mother cried. Thisis how the
boy ascended up (to the sky). Since he has gone up, they are now with each other in the
sky; in the other Sky. She has taken him up to live with her in her world. She took her
lover into that place.

Then they were lying down together in one of the divisonsin the house. This "other sky"
has villages, houses, and fields. She prohibited him (from leaving).

Then their chief was waking from house to house (around the village).



So she said to him (theinitiate), "When the chief comes by here, don't look a him!" The
chief'is very frightening looking, and she doesn't want him to be frightened and thus want
to return to earth.

"Ifiwhen you look a him, you will be frightened.” So thisis how she advised him.
Then he (the chief) entered (the house where they were). He didn't ook a him.

(The chief) sent the woman out to get (some food). She said to him (the initiate), Y ou
gtay here. I'm going.”

Then she advised him (for after she was gone) to stay and wait for her. Then she left. He
waited for her. She brought back (some food).

Then she entered and went to him immediately. He was lying down.
And so everyday she went out in search of potatoes, to stock up on them for him.

(The chief) came by again. Then she advised him again, so that he wouldn't look at (the
chief). "When the chief comes by here, don't look a him!" So she advised him again.

Then once again the chief went walking around the village from house to house looking
for people. He gathered the people together. Then because the chief went into dl the
houses, he saw him. Then when he saw the chief, he was frightened. It was frightening.
Hiswrinkled face (like the skin on a rooster's face) was frightening. So when he was
frightened, he began to think (about fleeing), because he was s0 scared. Then his lover
went out. Even though she had strongly warned him (about what not to do after she left),
(he went away) because he was frightened of her chief.

Then after (the chief |eft) he dipped out through a hole in the wall. Xavante houses
traditionally have thatch walls, and it would have been easy to slip through a hole in the

thatch.

Then he went and untied (the rope) at the place where they had tied the tree down. When
the tree had reached the "other sky", they had fastened it down to be able to go back
down.

Then the tree went back down with himin it.

Then hislover (the woman) brought (some food) home. She immediately went inside.
There was nobody there. Immediately she started yelling. She was extremely sad.

Then she recdled the advice that she given him. If he goes back down (the treg), heis
going to die. She evidently warned him of the consequences of trying to escape. Here she
is thinking to herself. Thisiswhat she recdled that she had told him about.



Then the lover got very, very sad. She cried out (in anguish). She threw hersdlf down to
the ground (in afit). And then she ydled out (about herself/her own grief). She was very
upset/sad.

Then the boy arrived (down to earth). When he arrived, he died ingtantly as was made
known to him (by the woman). He died immediately. Then they were together again. The
boy immediately went back up to be with the woman forever, in a post-death state.

They were with each other now. Thisisthe end of the Sory.

Concerning the boy's arrivd, when he arrived (back to earth), he didn't live there on earth
permanently. When he died, he arrived back there (in the sky). Now they have truly
married each other.

Thisis how the boy ascended up to the other world, while he till had abody. Evidently

he doesn't have an earthly body now, as he lives forever with the woman. And SO when
she punished him, because she struck him down with her frightening (words), they are

now living together forever, because he died. And so now the star woman is not sad any
longer; thet is, the lover.

So thisisthe end. After he descended back down to earth, he died. She struck him down
with her words.

Thisiswhat the woman told the boy (Y ou will dieif you leave") Thisishow it was.

Theend. Thisisdl.



