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Part 1: Sociolinguistics

1. Introduction

1.1 Background

This paper was written by Matthew Taylor, a mendfe8IL. Along with his wife,
Christy Taylor, he has worked with the Nukna peggitee March, 2004, as linguists with a
goal of translating materials into the Nukna larggyancluding Scripture portions.

The people refer to their language as the Nukngulage. Nukna means “my friend.”
The language was previously known to the acadeonteunity as the Komutu language.
Komutu is the name of the largest village in theglaage area and was probably applied to the
language group as a whole by mistake. The ethoelogde is KLT. The Nukna language
group is located in Morobe Province, Kabwum Distran the north coast of the Huon
Peninsula.

1.2 Methodology

The field work for this paper has been taking plsicee the Taylors first began work
with the Nukna people in March, 2004, and continugs$o the present day. The writer has
collected data through personal interaction, tHk biiwhich has taken place in Hamelengan
village, with both Hamelengan residents and visifoom other Nukna villages. The writer
has also visited most of the other Nukna villagdsast once, Lumus and Sauran being the
exceptions.

Since there are no roads in the area, the only snefamavel is hiking on steep jungle
trails. Most villages are three or more hours gvaagl since heavy rains fall during most
afternoons, trips usually end up being overnighityi Since the writer and his wife have two
small children to care for, trips to other villagesthem are not common. Sauran village has
only a few Nukna families (other residents of Sauwrame from the Ono language area) and
thus has not been visited yet. The writer hopeddiv Lumus in May, 2006, but was
prevented by unusually heavy rains.

Many different kinds of people were interviewedthwa tendency more towards village
leaders, people involved in education, and mennyMd the Nukna women do not know Tok
Pisin and thus are very shy about interacting wittsiders. The goal of the literacy situation
study was to get a general picture of the liteattyation without spending an inordinate
amount of time interviewing hundreds of people adreut over a wide area. Therefore, much
of the literacy data collected in late 2005 wasgadhered first-hand. For many of the villages
(Hamelengan, Siang, Sauran, Nukam, Supsungan, g\g&étemutu, Sunde), village leaders
were interviewed. For others (Lumus, Bit, Tokipylawo educated Nukna men from Komutu
village collected this data (Esonu Muliliong and Gtising). Thus there are undoubtedly some
inconsistencies in the data due to potential défiees in methodologies.
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2. Geography

2.1 Summary of geographical area

The Nukna language area encompasses the KeramevBiley and the western side of
the lower Timbe River valley, down to the coastraf north side of the Huon Peninsula in
Morobe Province. There is also one village, Apalagghe Sari River valley. The terrain
varies from coastal in the north, with sandy beadral low hills, to mountainous in the south,
with rugged terrain and steeply falling rivers.lI&je elevations vary from sea level (village of
Bit) to just over 4,000 feet (Sunde and Lumus)utitothe Nukna area encompasses areas with
elevations over 9,000 feet. Some Nukna villagd@rated on ridges, while others are located
on relatively level areas of mountain slopes. Carag to their neighbours, the Timbe people,
who are a much more populous people group to tbie & Nukna people have an abundance
of land and there is no danger in the foreseeaibled of a land shortage. There are no roads
or navigable rivers in the Nukna area, so traveiben villages is exclusively by footpath.
Trails often descend into and ascend out of steep valleys and, during the rainy season,
paths can be difficult to travel on. Travel to t@/ernment station in Yalumet is by foot,
where those who can afford to can travel by alrae. Others walk to the coast at Bukara (a
village in the neighbouring language area of Siogai), catch an ocean dinghy to Wasu, and
then travel on to Lae by ship. People also tragehsionally by foot over mountainous terrain
to Derim, in the Timbe language area, and to Sagman the Yau language area.

2.1.1 Location of language group map
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Map 1.1: Location of the Nukna Language Group in Ppua New Guinea
(Rueck, et al. 2003)
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Map 1.2: The Nukna Villages and Surrounding Languags (Rueck, et al. 2003)
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2.1.2 Language area map (villages, roads, riversmwvices, etc)

Map 1.3: Villages and Services in and around Nukn&peaking Area
(Rueck, et al 2003)

2.2 Climate

The climate in the Nukna area is tropical and raihgugh the amount of rainfall and
the average temperature varies from village t@gél On the coast at Bit, it is hot and humid.
Up in the mountains, Hamelengan enjoys a much mdlilmate, with the daily high
temperature usually being between 20-25°C. Ftagak in the Kerame River valley, the
farther up the valley a village is located, the en@in it receives. Hamelengan receives more
rain than any other village in the Nukna area, i falling almost every day, even during
the “dry” season. Mountain fog is present almastg day, especially in the afternoon.

Nights and early mornings are usually clear. Rages in the Timbe River valley, the climate
is less wet and grassy areas often turn browneirdtter time of the year. The people divide
the year into two seasons: wet (rainy time) arydslanny time), though rain still falls
regularly in the dry season. The wet season mams November to April, and the dry season
runs from June to September, with May and Octoberdgotransition months.
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3. Structures and Facilities

3.1 Village map
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Map 1.4: Hamelengan village
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3.2 Structures in village

Hamelengan is the Nukna village with the largeshber of building with functions
other than basic living quarters. Besides the ésad the Hamelengan inhabitants, the village
includes a church, a primary school, a medicapagt building, two trade stores (both
currently closed), a “house passenger” (visitooase), two teacher’s houses and a pastor’s
house.

The Lutheran church building was built in 1966d can accommodate around 200
people. It has an iron roof and hardwood benchig® people are saving money to build a
new church building to replace the current one cvlig perceived as being too old, mostly due
to leaks in the roof. The church is used strifdlyreligious functions. On one occasion, rather
than meet inside the church, village leaders efetttdold a village-wide political meeting
outside in the rain.

The pastor’s house is adjacent to the church aadyipical bush-style house. Currently
there is no pastor in Hamelengan and the housacant. When the SIL team first allocated in
Hamelengan, they were given this house as a rezden

The two teacher’s houses were built in 2004 withdhsawn timber planks and iron
roofs. These houses were built because it wasusglithat they would make a remote post
such as Hamelengan more attractive to school teache

The Hamelengan primary school was built by thellpeaple in 199@vith funds from
the government. It has three classrooms, two élarge iron-roofed building which also
includes the headmaster's office, and the othardmaller bush-style building. The people
hope to build a more permanent structure for tird tlassroom. A short distance from the
school is an iron-roofed radio shack that also tksibs a storage room for school academic
supplies and equipment. A Codan two-way radioswoidr panel was provided by the
government in 199'hut the radio is currently not working.

The medical aid post is a iron-roofed building thats built in 1993 to provide medical
services to the area’s people. The Aid Post Oyd&fPO) is a local man, Otentenu Mangu,
who was born in Hamelengan.

There are two trade stores in Hamelengan, thoutihdre closed due to there being no
trade goods available for purchase. One storeniged by a man who moved to the village of
Siang, while the other is owned by the HamelengB®@AThe APO'’s store was built about 20
years ago. As recently as 2003, when the SIL sunam visited the area, his trade store was
well stocked with basic items such as rice, tinfigd and soap, but from 2004 on, goods have
not been available in Hamelengan. Hamelenganeetidvalk to Komutu or Yalumet, about
3-4 hours’ walk one-way, to purchase goods.

The “house passenger” was built in 2004 as a gtacdsitors from other villages to
sleep. lItis a large bush-style house that hdasojus large room, and occasionally Hamelengan
residents also use it for village meetings.

In most of the other ten Nukna villages (the exicapbeing Bit), church buildings are

present, though none are as large in size as thmeldagan church. Komutu is the only village
with more than one church building, having two,heran and Seventh Day Adventist.
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Komutu also has five trade stores and Lumus hagtland it is reported that all are currently
open. Sunde has one trade store that is curreloggd.

Komutu has the only Lutheran pastor in the language, and it also has a pastor’s
house and the Lutheran Parish Office, a bush-nadtawilding built in 2004. Several other
villages (Komutu, Siang, Tokipulan, Sauran) alseehdouse passengers”. Komutu also has a
vacant one-room schoolhouse built in 2002 whergthwernment sent word that they would
start an elementary school in Komutu. Until rebetitis building was used by the Church of
God congregation for worship services, but becafiséructural problems with the building,
they now meet outside.

3.3 Facilities available in the area

3.3.1 Medical

The only aid post in the Nukna language area idamelengan. People come for
medical attention from Hamelengan, Supsungan, Siapalap, Nukam and Sauran. People
from Apalap, Nukam and Sauran also sometimes wetke aid post at Bonasi, which is
located on the coast in the Singorokai language. aféne people of Bit and Tokipulaise the
aid post at Weluwelu, a village about 1 ¥2 hourskvaabay, in the Singorokai language area.

A government health centre is located in Yaluméticv is on the border between the
Nukna and Timbe language groups. People from Kon&unde and Lumus visit this health
centre for routine medical care.

For serious medical problems, the people of Hangele, Supsungan, Siang, Apalap,
Nukam and Sauran sometimes travel to the Yalumatthi€entre, but sometimes they wait
too long before going and the patient dies befaiigiag. In extreme cases, patients are taken
to the hospital in Etep, about a two days’ walkthay travel by air to the hospital in Lae.

Most people use a mixture of both traditional nogrgis and the APO or health centre.
Those who have knowledge of traditional medicinfésmotry them first, and if they don’t
work, then they go to the APO or health centrewkler, many are also quick to visit the
APO to obtain medicine and bandages, when theinat®ck, for basic health needs.
Medicines such as panadol and amoxicillin in Hamgde are often not in stock, and so people
also try to get medicines even when they are radlyrsick, to guard against times of short
supply. Itis reported that the health centre aturhet always has medicines.

People who regularly visit the Hamelengan aid postcharged K2 per year for their
entire family, and this allows them to obtain méuéc Otherwise they are charged 20 toea per
visit. Those who visit the Yalumet health centnestrpay as they go. Charges are 20 toea per
person per visit.

Traditional medicine is obtained from certain lsraf vines, leaves, grass, stones and
tree bark. llinesses treated include colds, hdeaasthma, pneumonia, stomach and
intestinal pain, ear infections, diarrhoea, and shksorders such as scabies and grille. The
people also use traditional medicine for strengtigeteeth, rejoining broken bones, treating
abscessed sores, ulcers and boils, getting rictedtinal worms, helping women during
childbirth, curing head lice, counteracting poismake bites, and for birth control, though this
last is discouraged by the Hamelengan APO becausays it is not as reliable as modern
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contraceptives. The people of Komutu use a diffemeedicine for birth control, and it is
reported to be very effective in producing steatian of women. In rare cases, women have
been known to self-induce an abortion by chewiegréain jungle vine, but this practise is
considered wrong by the people, and it is repaxdetbt have happened for a long time.

It was reported in Hamelengan that many of thenggueople do not have much
knowledge of traditional medicines, and the praciicwaning. But it was reported in Komutu
that knowledge of traditional medicines is on theréase, as people seek to find alternatives to
expensive medicines sold at the health centre.

3.3.2 Buying supplies

Komutu and Lumus have the only open trade storéseifNukna area. There are no
open trade stores in any of the other Nukna vidagehus, many Nukna people must travel in
order to purchase trade goods. Apalap buys tHmogs a trade store in Baxuya (in the Mato
area) and in Bukara (in the Singorokai area); Giadlukam and Sauran buy things from
Bukara, Komutu and Yalumet; Sunde and Lumus buyimus, Komutu and Yalumet; and the
people from Bit and Tokipulan buy things in Weluwaind Wasu. The villages of
Hamelengan, Supsungan and Komutu usually buy ind¢orand Yalumet. All of the people
also occasionally make trips to places like BukBxerjm, Wasu and Lae for business, and they
buy goods while they are there because the prieesheaper. However, since everything they
buy has to be carried back with them over the ltizls, they seldom buy very much in town.

It costs about 215 kina to fly one-way to Lae. The from Wasu costs 40-50 kina one-way to
Lae. People do not usually travel to Madang.

The main source of cash is profits from sellingebatt. Until recently, people also
earned income by selling coffee, but the coffeeebinas left the area due to the high costs of
shipping the coffee by air and because the Kabwafifiee mill (in the Selepet language area)
has broken down. People from Komutu and Sunddillisell coffee to buyers in Derim.

Many people in the area have planted vanilla, butrfost the crop has not matured yet and, in
general, knowledge is poor or non-existent in régao harvesting and curing the cash crop.
Because the climate in the Timbe River valley isrdthan in the Kerame, the people of
Hamelengan sometimes sell edible greens (kumietpéople of the Timbe River valley
during the dry season, when the sun has driecheutimbe River people’s supply. Other
items that people sell are tobacco, tree kangawvaitsfowl, chickens, pigs, woven mats, bows
and arrows, pandanus fruit, lime, mustard (dakd)sago leaves (morota). People in some
villages (Komutu, Sunde, Lumus, Hamelengan, Supstngise fish in man-made ponds,
which they either eat or sell to others. PeopenfBit and Tokipulan catch saltwater fish and
sell them in Yalumet. Because there are very fihage stores in the Nukna area, some
enterprising residents purchase basic suppliesasitbrch batteries, store-bought tobacco, and
newspaper for rolling cigarettes, and then selinthe their neighbours, but this commercial
activity is on a very limited scale.

3.3.3 Water supply

All of the Nukna villages get their drinking andating water from nearby streams and
springs. There are no water tanks or permanertpi@ter systems in the language area, with
the exception of the Yalumet Government Stationeneta few Nukna families have built
houses. The station has a water project that imgiped water from nearby springs. Both
Hamelengan and Komutu have submitted applicatiotise Adventist Development & Relief
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Agency (ADRA) for village water projects. Both djgptions have been accepted, but the
projects have been delayed due to the difficultyrarisporting the materials to the villages.
Some villages, such as Siang and Tokipulan, dhvae¢ a water supply close to the village;
they have to hike a considerable distance dowmigngntain to the river. Other villages such

as Hamelengan, Sauran, Nukam, Apalap, Bit and Komae water sources very close to the
villages. Some villages like Sunde, Lumus, Kormartd Supsungan have nearby water sources
that go dry in the dry season, and during this tiney have to walk a good distance to get to
other water sources. Some village people colkotrater that runs off of iron roofs into pots
and other containers. People usually carry wabden the river in plastic bottles that have

come from the outside, though sometimes theycstilty water in bamboo tubes.

4. Demographics

4.1 Population and geographic distribution

Nukna has approximately 950 speakers. The NatiBtadistical Office 2000
population figures, the reported village figureanfirthe Nukna Language Survey Report
conducted by SIL in 2003, as well as some dat&ctd by the current SIL language team, are
listed in Table 1.1 below.

Village Census 2000 SIL Survey Report, 2003 SIL Language Team, 2005
Komutu 203 over 200

Sunde 52 (9 houses) 68 (11 houses)

Lumus 77 99

Hamelengan 147 (27 houses) (25 houses)

Siang 105 250

Nukam 66
Sauran 16
Apalap 60 63

Supsungan 34 72

Bit (9 houses) ~45

Tokipulan (19 houses) ~95

Table 1.1: Population Figures of the Nukna Speakin¥illages

The Nukna people are distributed relatively equattyund the Nukna area, but
compared to the neighbouring Timbe language gringpNukna area is sparsely inhabited.
There is a lot of land and, in the mountains, afqungle that is little visited.

The people of Hamelengan report that a long tinoe agre of the Nukna people lived
down near the coast, but there was a migratiomigpthe mountains to escape the malarial
climate of the lowlands. In the recent past, thenq@menon has in some measure reversed. As
reported by Sunde, in the 1960s, a large numbpeaple left the Lumus area and founded the
villages of Bit and Tokipulan. As reported by Haeredan, in 1998, a large number of people
left Hamelengan and Supsungan and moved northetailfages of Siang, Nukam and Sauran.

" this figure is undoubtedly incorrect; based onrthmber of houses in Siang, there are less
than half that many people
number of Nukna speakers; not including otheidezgs
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4.2 Age and sex distribution

The Nukna language area is far from any large tamahit is expensive to travel. There
are no large business ventures in the wider aveh, & plantations, timber harvesting or
mining, thus there are not many people who havdhHefNukna area. According to the Nukna
Language Survey Report, 22 men have moved ouedfittkna area because of work, and this
figure seems to be accurate based on conversatitmshe Nukna people.

The population breaks down approximately 50-50 betwmen and women. The
number of elderly is what would be expected foapla New Guinea people group that has
access to basic medical care, though it is hachhoe up with an exact figure since many
people do not know their age. The writer wouldneate an elderly population of around 5%.
The number of children is large and the populaiioon the rise. The people are encouraged
by medical workers to practise family planning, thére is no shortage of land in the area and
thus no great pressure to limit family size. Tlerage family has five to seven children.

5. Language Use
5.1 Language Repertoire

5.1.1 Surrounding languages (including map)

The languages surrounding the Nukna language do¢l@ss: Timbe, Yau, Mato and
Malasanga. The Weliki language is also nearbykaaavn to be linguistically related to
Nukna. Timbe and Yau are also in the same langsiag&. Map 1.5 shown below, obtained
from the SIL Nukna Language Survey Report, alsavsha language marked as Singorokai.
However, ethnologue maps show the Malasanga ampb®@ikai language areas, as marked in
the map below, as being one language, named Magasdrurthermore, the Nukna people
assert that the two are one language. The reasale$ignating them as two languages in the
map below is not known. It is also reported thate is one Weliki village, named Kawange,
inside the Timbe area marked on the map below gierstss the Timbe River from Sunde.
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Map 1.5: The Nukna Villages and Surrounding Languges
(Rueck, et al. 2003)
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Map 1.6: The Nukna Language Area and Surrounding languages ( ©2003 SIL)

As a general rule, the languages surrounding Nakeaot well-known by the Nukna
people, though there are exceptions. Many of dople in Bit understand Malasanga, because
of the village’s proximity to the Malasanga ardae Mato language is understood and spoken
by the people of Apalap, and some people in Apalap know a bit of Yau and/or Malasanga.
A few people in Komutu speak and understand Timlhéle two people in Hamelengan know
some Yau. Some people in Sunde understand sonmteeTand/or some Weliki, while some
people in Lumus understand some Timbe.

Many people of the older generation understandKéite language, which has been the
church language in the Lutheran church for decadewever, Kate's influence is waning and
no one in younger generations understands it.

Leaders of the Pakesu Church, a group originditorg the Sialum area, have
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established churches in Siang, Sauran and Nukdaged. The Pakesu often use their own
language, Ono, in church services for singing &editurgy. However, at this time, the Nukna
people do not understand Ono.

Bilingualism is not strong and Tok Pisin is usduew speaking with people from other
languages. The one exception is Apalap villagesresimany have intermarried with people
from the Mato language area. As a result, Matssesd frequently by the Apalap people.

5.1.2 National languages

Very few people know English, and those who do g a limited book knowledge.
Those people who do know some English are almastyal located in a Nukna village that is
near a school. Very few women know any English.

Tok Pisin is widely spoken and understood, thoungng are some women who do not
speak it or do not feel comfortable using it. TEhare also a few elderly men who are not
fluent in Tok Pisin. Children do not usually ledrak Pisin until they start school.

5.1.3 Dialects (including map)

The Nukna people, for the most part are in agreémesr where the dialect boundaries
are, though a few minor differences were encoudtekéllage leaders and other men of
Hamelengan, Komutu, Sunde and Supsungan wereigtgrd, while opinions were gathered
from people of other villages in casual conversati®he general consensus is as follows:

1) Hamelengan, Supsungan, Siang, Nukam, Sauran

2) Sunde, Lumus, Tokipulan, Bit “-- w Formatted: Bullets and
3) Komutu Numbering
4) Apalap

The people of Sunde reported that groups 1 ana2ealvere all one dialect, but when
given examples by the writer of differences betwientwo, agreed that some lexical and
phonemic differences are present.

Some people from Hamelengan grouped groups 1 aogkeher, while others said they
were different dialects.

People from Hamelengan and Apalap said that tha&liects were not the same, while
people from Komutu said that groups 1 and 4 abostewne dialect.

Based on the perceptions of the Nukna people ie@nd, it would be reasonable to say
that the tentative hypothesis reached by the N@uraey Team in 2003 is correct. The team
designated three Nukna dialects, with an accemdemy between groups 1a and 1b, as
follows:

1la) Hamelengan, Supsungan, Siang, Nukam, Sauran
1b) Sunde, Lumus, Tokipulan, Bit

2) Komutu

3) Apalap
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Map 1.7: Nukna Dialects (Rueck, et al. 2003)

5.2 Language domains

In almost all day-to-day living situations, Nukrsaused exclusively, though Tok Pisin
is heard more often in Bit, Tokipulan and Komutarthn other villages. The writer has
observed this language use in Hamelengan, Supsu8gary, Komutu and Sunde. For the
other villages, this information was reported bsidents of Hamelengan, Komutu and Sunde.

In church services, a mix of languages is usednoincements are made in Nukna and
sometimes Tok Pisin. Songs are sung in Nukna,Pisin, Kate and, in Pakesu villages, Ono.
As observed, in the SDA church services in Komsitungs are sung in English, Tok Pisin and
Nukna. Liturgy is read in Tok Pisin (Lutheran) @ddo (Pakesu). Prayers are offered in
Nukna and Tok Pisin. Sermons are delivered in ldukmd Tok Pisin. As observed,
Hamelengan sermons are almost exclusively in Nukhde, as reported, other villages like
Sunde and Lumus tend more toward Tok Pisin. Aerted, in Siang, Nukna is usually used
for sermons, but when Pakesu leaders from outhEl&lukna area visit, Tok Pisin is used. As
reported, Komutu sermons at the Lutheran churcloféea in Tok Pisin because they have a
pastor from outside the language area. At the Kar@urch of God, as reported, only Tok
Pisin is used for sermons, while at the SDA chuashgbserved, Tok Pisin and Nukna are both
used.

Tok Pisin is the main language used in the schtideigh English is also used as part
of the curriculum. From time to time, the Hamelangchool has a special Nukna cultural
time, where the vernacular is allowed; the regheftime it is forbidden to speak the
vernacular. At the Yalumet primary school, it iscaforbidden to speak in Nukna or Timbe.

In Yalumet there is a Tok Pisin elementary schgoddes 1 and 2) that has students from both
the Nukna and Timbe areas. Children are allowadséotheir own vernacular, but the teacher
is from the Timbe language area, so it is repattatiNukna is not heard much.
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There are no official Nukna elementary or preschiget inside the Nukna area, though
the people of Komutu and Hamelengan have made pdastart vernacular elementary schools
(grade 1) in the next year or two. A man in thebwillage of Kanjin, an offshoot of Lumus,
has started a non-governement-sanctioned verngmalschool (see section 8.1).

At large community meetings, there is a mix of Nalkemd Tok Pisin, with more Nukna
being used. As observed, some people do use Bak &ilarge meetings where people from
many Nukna villages are gathered. For example, mmening for local level government
positions give campaign speeches in Tok Pisin,ipblydsecause this is the language of
government when the local level government coumeikts in Yalumet. People from
Hamelengan say that when people from many villagest together, some people use Tok
Pisin to make it easier for the different dialgctsommunicate. As observed, when people
just from Hamelengan meet to discuss communityeisshukna is used almost exclusively.
As observed in Komutu, only Nukna is used, unlasggastor, who is not fluent in Nukna, is
present; then Tok Pisin is used. As observedamélengan, village court is held in Nukna,
even when people from different Nukna dialectsiavelved in the proceedings. If someone
from outside the Nukna area is present (the Tinmilteege of Koyon is inside the same
government ward as most of the Nukna area), Tak Risised.

5.3 Language stability

The Nukna language appears to be very strong abtestvith the exceptions of the
villages of Bit and Apalap, which have had a lotiofuistic influence from their neighbours.
In many villages, Tok Pisin does not seem to batp&ver, as evidenced by small children
who do not even know how to speak Tok Pisin. Qaéosn hears Tok Pisin words mixed in
when people speak Nukna. In Lutheran villages,mdukppears to be gaining strength in
church services as the Kate language loses itsinfe. In Pakesu villages, the outside
leaders’ practice of using Ono in church servicay tead to a decline in the use of Nukna in
church.

Because of the Nukna language’s current vitality due to the fact that the Nukna
area is relatively isolated from towns and hasaaas, one would expect the language to
continue to flourish during the next twenty yeaffie Nukna people share this expectation and
do not currently have any worries about the dediinaeir language.

6. Language Attitudes

6.1 Attitudes to other languages

The Nukna people are proud of their own langudgs. a strong source of personal
and group identity for them. While they tend telfevershadowed by the large Timbe
population to their east, they have not allowedTimebe language to weaken their own
language, with the possible exception of Komutuesgrsome Timbe words have come into
use.

In the Lutheran churches that use the Kate langustieides are clearly separated by
age group. The younger generation does not likeisie of Kate, since they can’'t understand it,
but they allow it to remain out of respect for thider generation who have worshipped for all
their lives in Kate. According to local church diesis, once the older generation passes on,
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Kéte will no longer be used.

In the Pakesu churches, the Ono language is viesdeing the language of the church
and of God, thus it is valued and respected, dveagh the people cannot yet understand it.

Tok Pisin is recognized as having value, botreftucational purposes and for
interacting with people from different languagest im comparison to Nukna, the people look
down on Tok Pisin because they say it can be diffio express deeper meanings with Tok
Pisin.

English is highly esteemed and is seen as thédkaygood education and to finding a
good paying job. People in Hamelengan say thatwwaild like to see their children learn to
speak English.

6.2 Attitudes to dialects

For the most part, each dialect group feels prduber own way of speaking, with the
possible exception of Apalap, whose dialect is tbtobe difficult to understand by the other
dialects. The people of Apalap are reported tesagtmuch when they are visiting other
villages.

The Nukna dialect with the largest number of speslencompassing the villages of
Sunde, Lumus, Tokipulan, Bit, Hamelengan, Supsung§emg, Nukam and Sauran, holds the
highest prestige. Some of the villages (Komutual&p, Bit) that are near the border of other
language groups have allowed some mixing of wavdsctur, so people from Komutu, Sunde,
and Hamelengan feel that Hamelengan, situatedy@ographically central location, far from
any other language, has the purest form of spedeimelengan also has an aid post and a
community school, so these indirectly give evenemmestige to the Hamelengan dialect.
Komutu, the largest of the Nukna villages, has rigobthat they know their dialect
incorporates some Tok Pisin and Timbe, and sotistne” Nukna. For these reasons
Komutu village leaders have recently agreed thatthmelengan dialect would be the best for
translating the Bible. People in Sunde have asib that the Hamelengan variety of speech
should be used for translation work.

As reported, when people from different dialectetnthey usually each use their own
dialect when speaking, though people sometimesvitl, limited success, to switch to the
other person’s dialect. Sunde reported that theyspeak Komutu’s dialect, but that Komutu
cannot speak theirs. This is probably due to gleethat Komutu’s population is three times as
big as Sunde’s.
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7. Religion and Language

7.1 Religious groups
7.1.1 Lutheran Church

The Lutheran church first came to the areas sudiogrthe Nukna area between the
years of 1918-1925, but the Nukna people repottlththeran missionaries did not come to
the Nukna area until the late 1930’s, just befor@M/War Il. A national Lutheran evangelist
came to Hamelengan and started a church, anceiagpo the other Nukna villages from there.
Currently there are Lutheran congregations in Hangan, Supsungan, Apalap, Komutu,
Sunde, Lumus, Bit and Tokipulan. The church is iatstered by the national Lutheran
Church, headquartered in Lae, while locally itdsnénistered from Ulap, near Wasu. In the
Nukna area, there is only one Lutheran pastor, da#sfosoka Yaung, a Timbe man whose
ministry is centred in Komutu. He regularly tresséd the Lutheran churches in the villages
belonging to the Komutu and Hamelengan parishe&hado not include the villages of Bit
and Tokipulan. These two villages are in Weluwzdnish and are served by a Lutheran pastor
located in Weluwelu. In the Nukna Lutheran congtemns who do not have a pastor, church
leadership consists of local lay members. Languagevaries from congregation to
congregation, but overall Tok Pisin and Nukna aeduprimarily, with singing also being done
in Kate.

7.1.2 Seventh Day Adventist Church

The Seventh Day Adventist Church first came tovihage of Komutu in 1996,
brought by two Komutu people who attended SDA sewvin Lae. SDA members are
currently located only in Komutu and Bit (one per$o Bit and eleven in Komutu). The
church is administered by the SDA church headqgretdtis Lae, and more locally by a SDA
churchman living in Mamok, in the Timbe area. Toeal Komutu congregation is led by a
layman, Esonu Muliliong. As observed, languagesiuduring worship are Tok Pisin, English
and Nukna. For singing, a lot of English is usad tb the SDA hymnal that is used. Prayers
and sermons are made in Tok Pisin and Nukna. Bhitya small church building in 2006.

7.1.3 Church of God

The Church of God first came into the Nukna are20@2. This Pentecostal church
was started in Yalumet in the 1980’s by a local rmad has spread through parts of the Timbe
and Nukna areas. Church of God members from th@&larea are exclusively from Komutu,
with the Hamelengan Headmaster (who is from Komats) a member. There are about 20-
30 members and they currently do not have a plae@iship, so they hold services outside.
They worship every day. Leadership is providedheyChurch of God headquarters located in
Yalumet, with the founder, Deso Engam overseeimgiaidtration. Local Komutu leadership
comes from a local man, Tirinu Birinu. During Wois, it is reported that they sing songs in
Nukna, Tok Pisin, Kate, Timbe, Motu and Englishrayer and sermons are done in Tok Pisin
and Nukna.

7.1.4 Pakesu Church

The Pakesu Church first came to the Nukna are897,1from the Sialum area. The
church in the Nukna area was first started fronmts/isetween relatives in the two areas. The
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church first took root in Hamelengan, but all of fhakesu members left Hamelengan in 1998,
settling in Siang and Nukam, and founding a neVagéd, Sauran. Congregations are how
located in these three villages, with two househatdHamelengan and four or five people in
Apalap also being adherents. The exact numbeakdédst members is not known, but since
the entire villages of Siang, Nukam and SaurarPaleesu, it is reasonable to assume around
200 Pakesu members in the Nukna area. Administréor this church is located in the

Sialum area, and local leadership is located ingiarhe Pakesu leaders in the Nukna area are
Kitape Uniniyong (head elder) and Tangiliong Muniaarish chairman). As reported, the
following languages are used in the following diitoias: liturgy — Ono; sermons — Nukna;
worship — Nukna, Ono; prayer — Nukna. When théuBideaders visit, services are conducted
only in Tok Pisin and Ono.

7.2 Local view of religious groups

There is a good deal of friction among the fouratemations. The Lutheran church,
which has been around for a long time, sees igselfelonging to the Nukna people and resents
the “intrusion” of newer denominations, especi#tlg Church of God and the Pakesu. Part of
this is undoubtedly doctrinal differences. Thdeadént denominations also look down on each
other for the various styles of worship. When@ieirch of God first came into the area, there
was a lot of anger and verbal fighting. The Luéimarridiculed and disparaged the more upbeat
pentecostal style of worship, saying the worshippegre out of control. The Church of God
members said that the Lutheran worship was drybanichg. The Lutherans also charge that
the Church of God holds to some heretical doctrinése outward manifestations of these
issues have ceased, but people from the two chaistiiiedo not agree with one another. The
SDA church seems to be more accepted than the twtharewcomers, and no criticism of the
SDA church has been heard.

The Pakesu church is considered a cargo cult biyutieran church. Lutheran leaders
have reported that the Pakesu believe that canjamive soon for true believers, and that
Jesus’ earthly ministry did not take place in Juales Galilee, but in the Sialum area of Papua
New Guinea. It is reported that they believe thatwhite men later came and changed the
Bible to trick the PNG people. When the writerudght up these subjects with both Pakesu
leaders and lay members, these beliefs were syralegiied. When this denial was related to
the Lutherans, they laughed and said that the Bakege lying to the writer in order to trick
him. Thus, discovery of the truth has come torapasse of the “he said, she said” type.

There is a lot of confusion and mistrust betweenRhkesu and Lutheran churches.
One example is when the Pakesu leaders decidednimve the cross from the top of their
church building, saying that it was an image ang ttould distract people from a true worship
of God. The Lutherans immediately began spreattiagumour that the Pakesu did not
believe in Jesus’ death on the cross, and the tanhgastor said that the Pakesu would all go
to hell because they did not believe in the cross.

Both the Lutheran and SDA church leaders and mesrtimare expressed that Nukna
would be much better for Bible reading and litu(gytheran only), but that the materials are
not yet available. There seems to be strong stippdrcrease the use of Nukna in these
churches, if the opportunity presents itself. B®much information is known about the
attitudes of the Church of God and Pakesu churdirese the churches are considered
marginal by the larger population and the writes had a hard time finding opportunities to
discuss these issues with church leaders and memmbhe Pakesu church leaders did express
to the SIL survey team that they would use the asufar scriptures if they were available.
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When the writer has spoken with the Pakesu ledd®rs outside the language area, they have
expressed interest in vernacular Scriptures, Isat\akre clear that Ono is the established
language of the Pakesu church.

7.3 Attitudes of religious group leaders to Scriptte and literacy

Leaders of the Lutheran and SDA churches have sggedea strong desire to use the
vernacular Scripture, because they recognize thkhalis easier to understand and has a richer
meaning for them. Lutheran church leaders who leapeessed their support include Simenty
Nune (Hamelengan), Hesinge Sakjongke (Supsungamia® (Sunde), Pastor Hefosoka
Yaung (Komutu) and Emshon Simiong (Komutu). TheAS&ader (Esonu Muliliong) is also
strongly committed to seeing the vernacular Scrggtwsed in the churches. Additionally, the
leaders of the Lutheran and SDA churches haveaslsed on multiple occasions for an adult
literacy programme to be started. Reports hava heard that the Pakesu have also been
asking for an adult literacy programme. See se@ifor more information on attitudes toward
literacy.

7.4 Attitudes of religious group members to Scriptee and literacy

The members of religious groups are also suppodfiwernacular Scripture and
literacy. When community meetings are held, vél@mnd church leaders tend to answer any
guestions posed to the village as a whole. Bugamne occasions, individual religious group
members in Hamelengan, Sunde and Komutu haveheldititer that they would like to have
the Bible in the vernacular and start up an adheltacy programme.

7.5 Perceptions of literacy and literature

Lutheran and SDA leaders have expressed theiredigsstart an adult literacy
programme so that the members of their groupsheithble to ready the Bible for themselves.
No evidence has been seen that anyone percewexiitas a threat to a particular religious

group.
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Part 2: Literacy

8. Education

8.1 Children

The only primary school inside the Nukna area ésHlamelengan Community School,
which encompasses grades 1-6, though it holdseddss only three grades during any one
year. The school serves the villages of Hamelengapsungan, Siang, Nukam, Sauran and
Apalap. Recently, people from Sunde and Lumus kawsidered sending their children to the
Hamelengan school. The school is run by the heagmaonny Sokep, a Nukna man from
Komutu. In 2005, there was no other teacher amdodthe three classes had to be dropped. A
new teacher, a young woman from the Finschaffea, &i&s just been obtained for the 2006
school year.

Instruction is conducted in Tok Pisin and Englisith a small amount of Nukna used
on special cultural days. In the classroom, foibidden to speak Nukna. During recess, they
use mostly Nukna and some Tok Pisin. The headméstimg a Nukna man, is very positive
toward the vernacular and wants to assist the&limtin promoting vernacular literacy. All of
the villages, other than Hamelengan, have the proldf distance. School children from these
villages sleep in Hamelengan during the week andagd to their homes only on weekends. It
is reported that sometimes children become homesidkdrop out of school For a time, the
children of Siang, Nukam and Sauran did not atteedschool in Hamelengan because of
friction between the Lutheran and Pakesu religgresips.

In the villages of Hamelengan and Supsungan répsrted that all of the children start
grade 1, and almost all finish through grade 6is Tha recent change for the Nukna people of
these villages, and before the school was builhynséudents did not attend or finish school.
For Siang, Nukam and Sauran, about half of theldil attend school, and of those, some do
not finish through to grade 6. School attendameersy children from Apalap is also poor, and
recently those who do attend have started goinigegchool in Sapmanga (it is not known
why).

From Hamelengan, Siang and Supsungan, there aentureight students attending
grades 7 and 8, and five attending grades 9 and fiére is one student attending grade 12.
Nukam, Sauran and Apalap do not have any atterimiggnd grade 6. There are no Nukna
men or women who have attended university.

Hamelengan has plans to start a vernacular elemyestaool that will give instruction
for grade 1 students.

In Yalumet, on the border of the Nukna area, tlaeestwo schools: Yalumet
Elementary School and Yalumet Primary School. @leeentary school has three grades:
prep, 1 and 2, though there is currently only @aeher, Sniky Mendon. The primary school
has grades 3 through 8, and usually has arountéatkers. The school chairman is Kemson
Hindi, a Nukna man from Komutu. These two scheels/e the Nukna villages of Komutu,
Sunde and Lumus, as well as a few students froniptitdn and many students from the
Timbe language area.
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The elementary school teaches sometimes in Tinmakthee rest of the time in Tok
Pisin. The primary school teaches in Tok Pisin Bndlish, and it is forbidden to use local
languages from grade 4 and up. The elementariie¢eand two of the primary teachers are
from the Timbe area, with the remainder of the heae coming from outside the local area.
The village of Komutu has plans to start their @l@mentary school that will give instruction
in the Nukna language.

The villages of Sunde and Lumus have the probledistince, and those students who
do attend sleep at Yalumet or Komutu. It is regebthat all of the children from Komutu start
school and attend through grade 6, but in Sundd.amis, less than half attend school. Four
children from Komutu currently attend grades 7 8ntbur attend grades 9 and 10, and one
attends grade 12. No children from Sunde or Luattend beyond grade 6.

The people of Sunde report that homesickness éackaf food cause children to
abandon school and return home. Students who ateéalumet tend a small garden to
provide food, but it is claimed that others ofteme at night and steal the garden produce.
The students’ parents are expected to bring foothfar children, which they do, but because
of the long distance between home villages and¢heol, the students are often hungry.
Students who sleep at Komutu are given some fodtdoiKomutu people, but it is not enough.
The people of Sunde also report that the peopkoaiutu have a different dialect and way of
life, so their children feel uncomfortable livingere. Recently, village leaders from Sunde and
Lumus have considered sending their children tsth®ol at Hamelengan. Even though it is
farther away, they think their children will be nrearomfortable living there. One man from
Sunde sent his daughter to grade 6 in Hamelengadda.

The people of Sunde report that these same proldtsosffect Lumus, Tokipulan and
Bit. The children of Tokipulan and Bit must atteschool in Weluwelu, a village in the
Malasanga language area about 1 %2 hours’ walk aWayreported that students leave school
and return home for the same reasons reported dbotree children of Sunde and Lumus.

In 1998 or 1999, a man named Lewin HaringgeweestatTok Pisin preschool in
Lumus. In 2001, he moved the school to a new Nulatdement in Gonjing, between Lumus
and Tokipulan (On a recent visit, the people ofdureported that the school was started in
2006). Children from Lumus, Tihun, Gonjing, Bitcamokipulan attend. The teacher has not
received training as a teacher, but instead atteBid#e school near Teptep, and later at
Finschaffen. The main instruction is in reading amiing, but there may also be other
components of the curriculum taught. Now that lphabet has been developed for the Nukna
language, it is reported that there is interegstructing in the vernacular.

8.2 Adults

In all the Nukna villages, Nukna is the main lamggiased. Tok Pisin is also used in
all villages in certain domains such as churchisesvand among schoolchildren, and is also
more prevalent in the village of Bit. Mato is usgdte a lot in the village of Apalap. English
is rarely if ever heard in the Nukna villages.

The literacy rates in the Nukna area correlatengtyowith geographic considerations.

Villages that are near to a school have higherditg rates than those that are not. Based on
their literacy situations, villages can be dividetb three groups.
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Nukna Literacy Rates, Ages 10 and Up
Literate Literate Semi- | . .
Village |Sample Any Tok Literate Literate Literate - Age
: g ; Males Females20-39
Size | Lang. Pisin English
Group 1 Hamelengan 76 80.3% 76.3% 30.3% 71.1% 89.5% 66/7%
>70% Supsungan | 29 82.8% 759% 448% 86.7% 78.6% 84/6%
Siang 64 84.4% 71.9% 21.9% 824% 86.7% 96/6%
Nukam 35 77.1% 68.6% 8.6% 66.7% 85.0% 93/8%
Sauran 16 75.0% 733% 6.3% 70.0% 83.3% 66{7%
Komutu 163 | 70.6% 70.6% 129% 70.6% 70.5% 85|5%
Group 2 Apalap 30 60.0% 60.0% 6.7% 62.5% 57.1% 73]3%
50<70%
Group 3 Sunde 44 43.2% 43.2% 159% 38.1% 47.8% 50/0%
<50% Lumus 62 30.6% 30.6% 1.6% 41.2% 17.9% 29/6%
Bit 37 459% 43.2% 16.2% 52.0% 33.3% 50/0%
Tokipulan 42 143% 143% 48% 22.7% 5.0% 8.3%
Total 598 | 62.2% 59.3% 15.6% 61.9% 62.5% 69(6%

Table 1.2: Nukna Literacy Rates

Group one consists of the five villages locatethimn Kerame River valley,
Hamelengan, Supsungan, Siang, Nukam and Sauram|lleas Komutu Literacy rates in this
group are between 70 and 85%. These high ratése icase of the younger generation, can be
attributed to the presence of the primary schaoldamelengan and Yalumet, and, in the case
of the current adult population, to the presenca Sfalum man who taught reading and writing
(mostly in Kéate) at the behest of the Lutheran €ChurHe lived and worked in Hamelengan
from 1948 to 1979. Before a big church split if@9most of the current residents in Siang,
Sauran and Nukam lived in Hamelengan and Supsunfjams they had much easier access to
education then than they do now, and it would mosirprising to see the literacy rates in those
three villages drop now that the people live sdvawars’ walk from the school.

Group two consists of the village of Apalap, whissacy rate is currently 60%.
Apalap’s closest school is in Hamelengan, but #fdsut six hours’ walk away. Children who
attend the school must board with relatives in Hangan. Some Apalap parents send their
children to the school in either Sapmanga or Bottesigh both these schools are also very far
away.

Group three consists of four villages strung oahglthe lower Timbe River valley:
Sunde, Lumus, Tokipulan and Bit. All have literaiates below 50%, with Lumus around 30%
and Tokipulan at 14%. These last two rates anerisimgly low, even for villages that are not
close to a school, and probably have as their cdugsiow school attendance of children from
these villages. (see section 8.1 for an explanatidhis). The literacy rates for these four
villages were collected by a young Komutu man namcusing, and so it is possible that
the statistics are unreliable due to a potenti&idince in methodology.
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Across the language area, the literacy rates oésreahd females are almost exactly the
same. The literacy rate of the 20-39 age groinigiser than the average, with the rates of the
10-19 and 40+ age groups being lower than the geer&ome young people who are marked
as being illiterate are currently in primary schantl may become literate with time.

The discrepancy between the “Literate Any Languggatentage and the “Literate Tok
Pisin” percentage is accounted for by the fact éhfaw of the older generation are literate in
Kéate, but not in Tok Pisin.

Vernacular literacy rates have not been includedabse, until recently, there was no
established Nukna alphabet and almost no readimgiting in the local language.

9. Literacy

The only existing literacy programmes currentlyplace are those found at the regular
primary schools in the area, which aim to teackdoin to read in Tok Pisin and English.
Most of the children whenrol in primary school end up becoming literat®wever, many
children from villages which are not near a sctdmhot attend or leave school before learning
to read and write. There is also a perceived olesta the form of school fees, which many
parents feel they cannot afford.

There are no current literacy programmes for adut2005, Simenty Nune, the
Lutheran Church Congregation Chairman from Hamelangllage, tried to teach around five
or six illiterate men from Hamelengan to read irk Risin. His only materials were chalk and
a blackboard. The weekly lessons were abandonedaafew weeks because Simenty’s other
responsibilities as a church worker conflicted with lessons. However, there is still interest
in starting up another literacy programme for aglult

9.2 Agencies and Individuals Concerned with Educatin

The main entity concerned with educating the Ipogdulation is the PNG government.
Government primary schools reach many of the Nykn#h, and some go on to secondary
education in schools outside the language areareTib also a plan to start up elementary
schools, which would teach in the vernacular, imidEengan and Komutu, but first local
teachers must be trained.

At the Hamelengan primary school, the current hesesden is a Nukna man. Other
teachers, at Hamelengan and Yalumet primary schadrom outside the language area.

Currently SIL is not formally involved with any eclation programme, but there are
plans to help provide vernacular curriculum for éfementary schools and start up an adult
literacy programme in the next few years. SIL &lg® given training in alphabet development
and translation principles.

There are currently no agricultural or vocationaigrammes anywhere in the language
area.
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9.3 Mother-Tongue Literacy

Prior to the Alphabet Development Workshop (ADW)dha November, 2005, there
was no evidence of reading and writing in the veater. A Nukna spelling guide and some
literacy material (story books) are now in the msxof being developed and distributed, in
conjunction with SIL.

Like most PNG peoples, the Nukna are traditionafyoral society. Reading is not a
big part of everyday life, but some reading andingihas been observed. People read the Tok
Pisin Buk Baibel and schoolchildren read theirbexks. The Hamelengan headmaster has
been seen reading English novels, and the HamealehB® receives letters and writes reports
in English regarding his medical work. Church adreceive letters, written in Tok Pisin,
pertaining to church matters. From time to timeggle send personal correspondence to
friends and relatives in other Nukna villages, #ray usually write in Tok Pisin.

9.4 Language of Wider Communication Literacy

There seems to be interest in vernacular literiacggdition to literacy in Tok Pisin and
English, because Nukna is the language that p&ople best, and they also want to strengthen
their own language. People also recognize thanbligka much better language for expressing
a wider range of meaning, than a trade languageTidk Pisin. People in Sunde said that they
are not much interested in learning to read antkvimiEnglish, but only want literacy in Tok
Pisin and Nukna. This probably reflects the fhat ho one from Sunde has an education
beyond Grade 6, so English would be of little uwsthem.

9.5 Attitude Toward Literacy

Many people definitely see the need for literaayldoth children and adults. These
people tend to be village leaders in villages #iiaady have relatively high literacy rates.
llliterate men in Hamelengan village have expresstest in learning to read. People in
villages that are far from schools do not seemetadhighly motivated to ensure their children
are educated, as can be seen by the lower scheontiahce rates from these villages. Lack of
motivation, however, is not the only obstacle, vgtihool fees and distance from schools also
reasons being given.

Reasons for wanting literacy are many. Churchdesaith Hamelengan want church
members to be able to read the Bible for themseba@that their Christian life might be
strengthened. People in Sunde say that some peopld like to preach at church services,
but their inability to read impedes sermon prepanat llliterate people who travel to places
like Derim to sell coffee or betel nut say thatytseispect they are being cheated by buyers,
because they do not know basic math and how to wwizkege. An illiterate store owner in
Sunde (whose store is currently closed) says thatls trouble keeping his financial books in
order. llliterate people who receive or want tatevletters have to ask for help from others.

9.6 Personnel and Education Resources

Support for a local literacy programme would mdstliy come from SIL. Grade 8 and
10 leavers would be good possibilities for trainiag well as Grade 6 leavers. Ideally, one or
two from each village could be trained to headheliteracy training in their own village. The
Hamelengan headmaster has already received tramiegching literacy, but his time is
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currently taken up by his full-time teaching pasiti However, he would be a strategic person
who could provide help to a literacy programme.e People do not have a lot of money, since
they have no roads or industries in the area,Hmyt ¢ould still be expected to help out with
funding for a local literacy programme, even ifyom a small amount. People would also be
able to help teachers with things like food anevfiood. At present, there are no buildings that
would be ideal for hosting a literacy programmeostlikely literacy classes would be held in
churches, the local school (in Hamelengan) or pbssiutside. All the Lutheran churches and
the Pakesu church have small blackboards that wasdidt in the teaching process.

9.7 Local Definition of “Literate”

For the most part, people define “literate” as geable to read even a little bit. Some
people who read Bible passages very haltingly irath services would be considered literate
by others. There is a big need to improve peopksisling skills. At this stage, there is only
one vernacular book in print, so people have ndtrhach practice at reading the vernacular.
As observed, even people who can read Tok Piste euéll have difficulty reading the
vernacular, due to unfamiliarity with the orthogngtp With time, this situation will probably
improve.

10. Literature

Interest in reading does not seem to be espetighy; in any language used by the
Nukna people. A lack of reading material is ongamabstacle to reading, but an even more
important factor is the fact that the Nukna arditranally an oral society. Reading takes place
mostly in schools and in church. Few people owokiso In Hamelengan, there is a small
collection of English books provided for the schobildren by the PNG government, but
village residents do not ever read them. People tiee Tok Pisin Buk Baibel and the
Lutheran liturgy book. A few people who can reatd<own a Kate Bible and/or a Kate song
book. The SDA church leader has an SDA hymnal gdthgs in English and Bible study
guides written in English and Tok Pisin.

In Hamelengan, about six people own radios, arektpeople own working cassette
players. In Komutu about five people own radiog] four have cassette players. In Sunde, no
one owns a radio or cassette player. In Lumusetiseone radio with a cassette player. People
listen mostly to radio stations that play musiough sometimes people listen to news in Tok
Pisin, and once in a while in English. Those whwehcassette players listen to music
cassettes.

There is a little exposure to video in the areeenMho have travelled to Lae or beyond
have seen television. A U.S. Army group came tduivigt in 2002 to salvage an aircraft
downed during World War Il, and they showed mowiesthe weekends that some Nukna
people viewed. The SIL team has shown the TokRisision of thelesusvideo several times
in Hamelengan village. In 2006, the Hamelengardimester, who is from Komutu, bought a
television and DVD/VCD player. Using a generatog, charges money and shows videos to
people in Komutu and Yalumet.
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11. Vernacular Literature

11.1 Vernacular Materials Produced

To date, one vernacular title has been producéd:NTUkna Trial Spelling Guidevas
published in March, 2006, with fifty copies printatithe SIL Press in Ukarumpa. It was
produced by the seventeen participants in the Né#plhabet Development Workshop
(ADW), held in November, 2005, in cooperation wih.. The guide was distributed in April
and May of 2006, being hand-carried to the varidukna villages. In some villages it was
given away for free, while in others it was sold &onominal fee, according to the judgment of
the writer and his Nukna co-workers. There wasematerest in the guide than was
anticipated, so an additional thirty copies weiiatpd for future distribution. The orthography
used was the Nukna orthography developed at the&AOW, which has been given trial
status by SIL.

11.2 Titles Planned

There are three vernacular titles in the planntages. First is an AID&wareness
booklet which was produced by SIL and is in thecpss of being translated into Nukna by
Esonu Muliliong. Second is a collection of Nukmaeri®s, and third is a Nukna songbook.
These last two books are currently being develdgyesonu Muliliong and Eti Gusing. These
two men are travelling around the Nukna languaga,arollecting stories and vernacular songs
from all the Nukna villages. These men and thet84m hope to publish all three of these
titles during the next few months, when they wél ¢pld for a nominal price around the
language group.

11.3 Materials and Titles Wanted

People have expressed interest in story booksthhieabks, church song books, liturgy
books and Scripture portions.

11.4 Mother-Tongue Writers

The only people who have produced vernacular nad$esire the participants at the
ADW. Several of the participants seemed skilled eager to write stories. The Hamelengan
headmaster has expressed interest in writing stofide Hamelengan APO and Esonu
Muliliong, who used to be an APO, would be goodueses when writing health books. Eti
Gusing has expressed interest in illustrating vartza publications.

12. Production, Promotion, and Distribution

12.1 Local Means of Production
The only local means of production is the Hamelengammunity School’s office

typewriter, which would probably not be availabde §ignificant village use. A more
professional looking publication would be more gted by the people.
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12.2 Prospective Means of Promotion and Distributio

The most likely means of promotion and distributwould be through local churches.
Komutu has several trade stores that could alasbd. However, there are no other trade
stores, and no community markets. The Nukna arakso far from town, so materials would
be better distributed locally.

13. Orthography

13.1 Existing Orthographies

Currently, there is a Nukna Trial Orthography, deped at an Alphabet Development
Workshop held in November, 2005. It was develdpedeventeen Nukna men and women
from four villages, along with an SIL consultai.trial spelling guide was published and
distributed in April and May of 2006, with the gealf familiarizing the people and testing the
new alphabet.

13.2 Similarities Between LWC and Vernacular

The Nukna alphabet is very similar to both the Pagin and English alphabets. The
only letters in the Nukna alphabet not presenh@dther two are <a> and <ng> (the ‘ng’
sound is actually written <ng> in both English arak Pisin, but ‘ng’ is not considered a letter
in those orthographies).

13.3 Complex Linguistic Factors

For the most part, there are no complex lingufstitors that would affect the
orthography. When writing suffixes, some peopléemhem as one word, while others
separate the root and the suffix.

13.4 Status of Orthography

The current Nukna orthography has trial statumydeificially approved by the SIL
LCORE department and unofficially approved by thekha participants of the Nukna
Alphabet Development Workshop.

13.5 Developers of Orthography

The Nukna orthography was developed by the follgwiarticipants in the Nukna
ADW (home villages in parentheses): Hemen Angad®), Bakeri Botie (Hamelengan),
Gawong Gandy (Komutu), Eti Gusing (Komutu), MawiréoHamelengan), Kike Joku
(Supsungan), Muransi Linggon (Hamelengan), Ote Mghtamelengan), Bonging Maring
(Hamelengan), Bononge Masi (Hamelengan), Esonulibhg (Komutu), Simenty Nune
(Hamelengan), Bofuse Ote (Hamelengan), EmshondBiiiiomutu), Basa Siningion
(Sunde), Nininge Taha (Komutu), Matt Taylor (SIBge Woxson (Supsungan)

The men who made the biggest contributions weraEstuliliong, Simenti Nune, Ote
Mangu, Muransi Linggon, Eti Gusing, Gawong Gandgntén Anga, and Emshon Simion.
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These men were involved to a greater degree theaattters in discussions and decision-
making during the workshop, giving valuable suggestand leading discussions.

Additionally, workshop participants have talkedwithers in their villages about the
orthography decisions reached, and feedback haspusitive so far.

13.6 Disagreements over Orthography

There is currently no disagreement on orthograpsiyds. However, when it becomes
time to print health books and Scripture portigdghsre might be a problem between the two
largest dialects, one of which uses /I/ where themuses /r/. Recently, the people of one
dialect (Komutu village) have decided that it woblkel better to use the other dialect for book
production, so perhaps this disagreement has erltlhds been decided that stories can be
written following the dialect of the story’s author

13.7 Problems with Orthography
Some problems related to the Nukna orthography are:

1) the I-r dialect problem,

2) people have trouble knowing when to write <a> aad,<

3) people are inconsistent as to where they brealolypnorphemic words, and
4) people have trouble with consistent punctuation.

Since the orthography was just recently desigrniedoilld be expected that other
problems will become defined as testing is carded

14. Motivation

People recognize that education is the key touhed, holding promise for political,
social, medical and economic benefits. Thus tmeige feeling around the language area is
that knowing how to read and write is a good thikgyeryone agrees that it is important to be
literate in the language of wider communicationk Risin. Village leaders in Hamelengan,
Komutu and Sunde have said that they want to learead and write in the vernacular.
People in Hamelengan and Komutu have interestanvkmg how to read in English, but this is
more of a matter of learning English, rather thearting how to read. Village leaders in
Sunde say they have no interest in reading andhgiih English.

Some people have expressed their belief that digadsavery important because people
need to be able to read the Bible for themselves.

People send and receive letters from time to tifff@ose who are not literate get help
from other people who can read and write lettersifem.

As previously noted, people in Hamelengan villagedtto start up a Tok Pisin adult
literacy programme on their own, but it died oueah few weeks.
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15. Attitudes to Education

15.1 Attitudes of Traditional Leaders

Generally, the attitude toward education is versifdee, especially in the villages that
are close to schools. People in outlying villagegnize the value of education, but do not
always send their children due to other factore érztion 8.1 for these factors). The big men
in Hamelengan and Supsungan villages are very stippof education, and some of them are
members of the Hamelengan Community School Bo#tien school board meetings are
held, they often start days late because the boardbers from Apalap, Siang and Nukam
show up late or do not show up at all. Komutuadiers also support education and this can be
seen by the high attendance rates of the childoen this village. The lower attendance rates
of other villages like Sunde and Lumus reflectssé commitment to education. Parents say
that attendance is important, but when their chitdirop out of school, the children are
allowed to do so.

15.2 Attitudes of Other Leaders

The Lutheran pastor in Komutu is a big supportezdchication, encouraging the parents
to send their children to school. He has alsoesged verbal support for adult literacy, both in
Tok Pisin and in the vernacular. He has been wgrki Komutu, as well as travelling to other
Nukna villages from time to time, for the past fgears. During this time he has learned some
of the Nukna language. People in Komutu say he'lvaar” the Nukna language, though he
can't speak it. His two children are reported édflment in the Nukna langauge. His own and
his family’s learning of Nukna show that he valties Nukna language.

15.3 Educational Results Desired by Leaders

Leaders would like to give illiterate adults a cbaro learn to read and write so that
they can support their children’s education, gasliusiness advantages that come with
literacy, and so they can read the Bible for thdwese rather than hearing it second-hand from
others. They are open to teaching reading andnhgrih either Tok Pisin or Nukna, or both,
depending on each individual teacher’s preferencetlae literacy materials present.

15.4 Educational Methods Desired by Leaders

With a history of some government schools in tleaathe people see the government
as responsible for providing education to the Nubtmiédren. As reported in Hamelengan and
Sunde, there has always been an interest in agunéidy, but the people could not see any way
to acheive their desires. The government has r@estded adult education, so the people do
not look in that direction. Some, by their owrtigtive, have attempted to teach others to read,
and now that SIL has begun work in the area, tlsea@ expectation that SIL will help start an
adult literacy programme. The SIL team has empbkddihat, while SIL will help jump-start
the programme, it will be the local people who the programme and do the teaching.

15.5 Life after School

The vast majority of school leavers, at almost gl&vel, return to the villages and live
their lives there. Very few go on to use their@ation in some capacity outside the language
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area. Those in the villages who do have an edutédnd to become village leaders.

Some who have received an education higher thalegaften have plans to put their
education to use, but factors such as financiddlpros and family responsibilities usually pull
them back to the village. Of those Nukna men viv® &nd work outside the Nukna area,
many have only a grade 6 education or lower, aag #ine involved in unskilled labor. There
are currently four students in grade 12 who hasegto enter the work force.

16. Traditional Methods of Teaching and Learning

16.1 Consciously Taught Topics

Topics that are consciously taught include planyiagns (planting other crops is not
consciously taught); butchering pigs; making spesrabands, headbands, string bags, kundu
drums, wooden plates, bows and traditional dress$gskirts and bark loincloths); and, in the
ancestors’ time, sorcery.

Other important topics that are taught by obseovaéind imitation are hunting, making
a garden, building a house and raising pigs.

16.2 Students

All of the above skills are taught to young peopleen they are teenagers or young
adults, with the exception of string bags, whichaisght to girls starting around 7 or 8 years of
age.

In the traditional culture, a younger person wawtder teach an older man. Now that
some young people have gone out and received aatoly people recognise that they have
special knowledge, and so it is okay for them &xlean older man these things. But as far as
things having to do with their own traditional liéad culture, the older always teach the
younger.

Also, in their traditional culture, a woman woulever teach a man, and this is still
very strong today. Women do teach their husbadnidgs, but the men say that they try to hide
this from the other men. Having a woman teach memy setting would not be accepted by
the people. However, it is acceptable for wometeézh boys in a school setting.

16.3 Teachers

The different topics and skills are usually tautghyoung people by their immediate
family (parents and siblings), but if a certain fgndoesn’'t have knowledge of some skill, it's
all right to acquire knowledge from others outdiae family. In the old days, when sorcery
was taught, it was taboo for a father to teachgoote his son. The boy would learn it from
other relatives, usually an uncle.

16.4 Period of Instruction

Skills are usually acquired in a short period ofdj generally in a few days. The
exception is sorcery, which was taught to boys aveeriod of several years while they lived
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in a men’s house apart from the rest of the villalpecurrent times, skills can be taught at any
time of the day or night, and at any time of tharye

16.5 Teaching Methods
When someone wants to teach a child a certain ghkay will first gather all the needed
materials, and then they will sit down with theldrand teach the skill to the child, both

verbally and by example. The child is then giverhance to do it by themselves, and
correction is given as needed.

16.6 Rewards of the Educator

According to people in Hamelengan and Komutu, a wiao teaches his child all the
important skills will have a good name in the conmityy but a man who does not, will not be
respected.

School teachers in Hamelengan village are paidtaiffintly salary and are given
garden produce by their students.

16.7 Encouraging the Motivation to Learn

When children resist learning something, their perecold them and hit them with a
stick. If an adult does not want to learn, otheitsreason with them and scold them.
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