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Abstract 

The main purpose of this survey was to determine whether the Gayil people of southwestern 

Ethiopia could understand and use literature in Aari, which is related to their speech variety. 

According to community leaders in that area, the Gayil cannot speak or understand the variety of 

Aari that has already been developed. This claim was investigated by means of sociolinguistic 

interviews and a Recorded Text Test (RTT) using literature published in Aari.  

Executive summary 

This study comes to the conclusion that the Gayil have very little comprehension of existing Aari 

literature and that the best strategy for providing them with access to written materials is to start a 

Gayil language development project. Gayil is a vital language, and many of its speakers do not 

appear to be adequately bilingual in any developed speech variety, including Southern Aari. The 

linguistic relationship between Gayil and Southern Aari is not close enough for them to use the 

same body of literature, as shown by the text test results and feedback from both test subjects and 

interviewees. A literacy campaign in the Gayil area would also appear to be a viable option in 

spite of the current low literacy rate, as a great deal of interest in literacy was expressed among 

the Gayil interviewees. For further details and discussion of these results, please refer to the 

explanations in the study that follows. 
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1. Introduction 

1.1 Geography 

The northernmost part of the Aari language area, near the Basketo language area, is home to an 

ethnolinguistic group known as “Gayil”1. It is bordered on the north by Gofa speakers and on the 

northwest by Basketo speakers (Gebre 1993). 

The Gayil people, along with the Goza and the Bargid, are located in the highlands. In the south 

part of this area, the Bargid are separated from the Wubahamer by the deep valley of the Tsala 

River. The Goza homeland is in the east and borders on that of the Argen, Oyda and Gofa. There 

is only one mountain pass in the southeast leading from this area to the Argen and Wubahamer 

areas. The Ergino River passes through the eastern part of the highlands, flowing between the 

Melo and Gofa language areas and into the Omo River (Haberland 1959). According to Aari 

informants, rivers often served as frontiers between these chiefdoms in the past (Naty 1992).  

Galila Town is about 2560 meters in elevation, and the border between Gayil and Bargid is lower. 

This is the coldest area in that region, having rain showers throughout the year (Haberland 1959). 

Cerulli named Bako as the “headquarters” of the Aari tribe (Tucker and Bryan 1966). However, 

the directions he gave appear to be incorrect. “Gayi” are mentioned as being southeast of the 

Bako, whereas they are really to the north (see map in Figure 1 below). 

                                                      
1 Gayil is the autonym of this group. Galila is the Amharic name that often appears in the literature. Both of 
these names can refer to the area as a historically independent chiefdom (Naty 1992), to the speech variety 
found in that area or to the people who speak it.  
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Figure 1 
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1.2 Peoples and languages 

According to the 1994 census, the Aari ethnic population was 155,002 at the time. This census 

figure is very outdated and included the Gayil population, which is currently estimated at 55,700 

(North Aari Administration Office, personal communication, 2007). A new census was conducted 

in 2007 and should provide a much more accurate picture of the total Aari population when the 

data is published. 

Gebre (1993) writes that there are five Aari dialects, including Bargid and Gayil. He also lists 

nine previously independent territorial subdivisions, each with its own “babi” (hereditary leader). 

Each was self-contained, with no authority over the others. These subdivisions were as follows: 

Baka, Shangma, Sida, Beya, Woba, Gayil, Bargid, Seyki/Argen and Kure. 

Eike Haberland (1959) mentions Goza and Bargid as two groups closely related to the Gayil. 

Together they apparently have one language and culture. According to Haberland, the residents of 

this area do not distinguish themselves from Aari proper, and the Aari language is reportedly 

without significant dialectical differences besides some influence from the neighboring Ometo 

languages.  

Alexander Naty (1992) lists the following ten politically independent chiefdoms prior to the late 

19th century: Baka, Kure, Shangma, Beya, Sida, Woba, Bargid, Gayil, Argen and Goza. He also 

writes that the varieties spoken in these chiefdoms are still mutually intelligible for the most part, 

citing Carolyn Ford’s (1985) study. He notes however that the variety spoken in the Gayil area is 

somewhat distinct from the others, showing some Basketo influence, while the Goza variety is 

similar to Gofa. 

In The Non-Semitic languages of Ethiopia (Bender 1976), Harold Fleming’s “Omotic Overview” 

lists the Aari dialects as Baka, Shangma, Woba etc. and Gayil, keeping Gayil somewhat separate 

from the others. He shows Aari (including Gayil) as being most closely related to the Hamer and 

Dime languages. Fleming also gives Gayil data and calls it “Northern Ari”. This data appears 

quite similar to other Aari speech varieties like Woba and Baka. 

1.3 Other previous research 

Carolyn Ford conducted an Aari linguistic survey in 1985. Her report of this research includes a 

brief description of Aari phonology, a 113-word list of the Baka, Beya, Gayil, Layda, Seyki, 
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Shangma, Sida, Woba and Zeddo varieties and an estimation of lexical similarity between these 

different varieties. She also included the results of sociolinguistic interviews and a dialect 

comparison at the phrase and sentence level based on 20 sentences. 

1.4 Goals of the research 

The following statements summarize the main research goals of this survey and the concepts 

involved in addressing those goals.  

1. Determine the development goal in the vernacular language by investigating whether the 

Gayil people can comprehend existing literature in the Southern Aari speech variety.  

2. If it is found that language development work needs to be done in the Gayil area, determine 

the relationship between a possible Gayil project and ongoing development of Southern Aari 

by investigating (a) the linguistic relationship between Gayil and Southern Aari and (b) 

whether Gayil could be a reference dialect for the nearby Goza and Bargid speech varieties.  

3. If it is found that language development work needs to be done in the Gayil area, determine 

how to promote the use of literature in Gayil by investigating the Gayil people’s current level 

of education.  

The remaining sections of this paper present the methodology used to answer the above research 

questions, the test results, an analysis of the data, the conclusions reached by the research team 

and recommendations for language development.  

2. Methodologies and results 

Two different methods were used to accomplish the research goals. The procedures, data sources, 

analysis techniques, results and data analyses for each are described below.  
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2.1 Literature testing: Recorded Text Test - Retelling method 

2.1.1 Procedures 

The main purpose of this survey was to find out whether the Gayil can understand 

literature in the Southern Aari speech variety. According to community leaders in that 

area, the Gayil cannot speak or understand the variety of Aari that has already been 

developed using Sida as a reference dialect. In addition to the sociolinguistic interviews, 

this was also investigated by using a Recorded Text Test (RTT) of literature published in 

Aari. Since the bulk of Southern Aari literature is currently comprised of the products of 

the Aari Bible translation project, excerpts from the Aari New Testament were used as 

test texts.  

The goal of the Recorded Text Test - Retelling (RTT-R) was not to determine literacy, 

check orthography, or validate the scripture translation. The goal was to test Gayil 

subjects for listening comprehension of literature in standardized Aari and to check if the 

reported comprehension problems might possibly be due to an attitudinal issue. It was 

decided to verify the lack of comprehension by using recordings of published scripture 

passages read by a literate speaker of the published speech variety.  

The best tool appeared to be the RTT-R. An alternative basis for gathering the 

information would have been individual and group questionnaires, but those would not 

have been able to discern if there was potentially more understanding of the Aari 

scriptures than claimed by the Gayil subjects. Since there is very little literacy among the 

Gayil, the RTT-R seemed best for determining comprehension of the Aari scriptures, as it 

would involve listening instead of reading. 

This RTT-R was constructed using suggestions from the relevant literature (Bergman 

2001:89–92, Blair 1996:73–85 and Kluge 2006), input from a language survey consultant 

and previous experience with the RTT and RTT-R methodologies. The texts had to be 

chosen carefully, because of the many factors that could influence the accuracy of this 

test. Bergman (2001) mentions some issues to consider, such as finding people not 

already familiar with the text, using a variety of writing styles, avoiding questions that 

require deduction to answer and realizing that opposition to Christianity will bias the 

score. In addition to these issues there were also factors such as the length of the text 
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(especially if using a narrative), keeping out Christian references in the text, removing 

proper names and using a variety of subject content. 

An initial selection was made of verses, paragraphs and short stories from the New 

Testament that were considered free from references to supernatural events or specific 

Christian vocabulary. The final selection of three stories was made after further 

correspondence with a survey consultant. 

The three stories chosen were John 10:1–5, Matthew 18:23–34 and Mark 4:3–8. It was 

felt that these three contained an appropriate variety of topics. At the time of creating the 

RTT-R, it was unknown how important the variety of texts would be. The John passage 

would be used as a pre-test text in order to accustom the subjects to the testing procedure. 

The Matthew and Mark passages would be used as two parts of the main test, each 

containing different subject matter. 

A literate Aari speaker of the Sida dialect2 first practiced all the passages on his own and 

then was recorded verse by verse using a minidisk recorder. The John passage was edited 

into three sections with a total length of 52 seconds, the Matthew passage into eight 

sections with a total of 3 minutes 8 seconds and the Mark passage into five sections 

totaling one minute 16 seconds. The section breaks were usually placed at natural breaks 

in the text, or near the closest natural break that still formed short sections of one 

sentence or less (in the English translation). The total playing time of the recorded text 

was 5 minutes and 26 seconds. It was edited so that there was only one track per section 

and copied onto a main disk. The introduction and informed consent notice in the Gayil 

language were recorded onto the main disk as well. Two copies were then made of the 

edited final test disk. 

The initial plan was to have two teams of test administrators, but in the end it was only 

possible to have one team. After explaining the test to the test subject, one test 

administrator would play the whole pre-test (tracks 1–3), stop the playback and then 

repeat track 1 on the recorder. The subject would then retell as best he/she could what 

was in track 1. The retelling was done in either Amharic or Gayil, depending on the  

                                                      
2 This man had been working in Galila Town. 
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subject’s comfort level with using Amharic. The other test administrator would write 

down the main points of what the subject was retelling on a sheet of paper and then 

assign a score to the first track.  

Scoring was as follows: 

1. No understanding (did not hear or repeat any familiar words) 

2. Low partial understanding (understood some words, but not many) 

3. High partial understanding (understood many words, but not all) 

4. Full understanding (understood the text completely) 

The goal of this scoring method was to get a measure of the subject’s comprehension 

without having to record and review word-for-word what the person retold. This test was 

not meant to be a statistical quantitative tool, but rather a qualitative tool. The scoring 

was greatly impacted by the test administrator’s observations of the subject.  

The scoring of the RTT-R was primarily done by the one summarizing the main points of 

the Gayil subject’s response, with help from a Gayil-Amharic interpreter if needed. Most 

of the subjects responded in Amharic, and the interviewer (who was fluent in Amharic) 

wrote up the responses in that language. Comprehension of Amharic in this area tends to 

be better than comprehension of Southern Aari, and only one out of the 13 subjects used 

an interpreter. Analysis of the scores was completed after the testing and pilot testing 

were finished.  

This system of playback and scoring was repeated for each track. After the first two 

subjects, the test procedure was revised. It was decided not to initially play each passage 

as a whole, because the length of the passages would result in a comprehension test that 

was longer than ideal. The first two test subjects were asked if it was helpful to play the 

whole text and then replay it track by track; they replied that it was enough just to play it 

track by track. 

Another change was implemented after the first three subjects. It was found that if the test 

subjects did not understand the pre-test John passage, they then would likely not 

understand the main Matthew passage, but they might understand the Mark passage. 
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Therefore, after determining from the John passage that a subject did not understand it, 

the test administrators would then go to the Matthew passage and play four tracks from 

that passage. If the subject did not understand those four tracks, the administrators would 

skip to the Mark passage and finish the test with all the tracks from that passage. This 

allowed for testing a minimum of three pre-test tracks, four Matthew tracks and five 

Mark tracks. If there was understanding of the pre-test (based on an observed score of 

three or four), then all the Matthew tracks and all the Mark tracks would be completed 

with one Gayil test subject. If a track was skipped, then the subject was given a score of 1 

on that track.  

The test administrators asked the subjects six pre-test questions and three post-test 

questions as follows: 

1. What is your age? (gender noted) 

2. What is your religion? 

3. Where do you live? 

4. Have you ever lived in or traveled to the Southern Aari area? 

5. How much formal education do you have?  

6. What languages do you speak? 

… 

7. What language did you hear in the earphones? 

8. Was the speaker easy or hard to understand? 

9. If the speaker was hard to understand, what was difficult about it? 

After the first three subjects were tested, the pre-test questions were modified, and 

question number six (regarding languages spoken) was added. This was done in order to 

identify monolingual, bilingual and multilingual people and to ascertain whether they 

recognized the tested variety as a separate learned language. 



12 

During the testing, a tape recorder was constantly recording. This was done because there 

had not yet been an opportunity to do a pilot test among mother tongue speakers of 

Southern Aari. If there were problems with the pilot testing, it may have been necessary 

to be able to go back and listen to the test subjects’ retelling of the texts. When the pilot 

testing was complete and confirmed to be without problems, the tapes were then 

destroyed. 

The pilot testing was conducted a month after the field work was complete. It was 

organized in Addis Ababa with the help of a mother tongue speaker of Southern Aari, 

who found four additional Aari speakers to take part. Two test administrators conducted 

the testing in the home of one of the participating Aari speakers.  

The above described methodology was also used with the pilot test subjects. The only 

change was that a different administrator did the scoring for the pilot test. The same 

person managed the playback and recording equipment both times.  

2.1.2 Data sources 

The initial plan was to test 20 people total, 10 Christians and 10 non-Christians, split as 

equally as possible between genders and including a variety of ages. It was also originally 

intended to conduct half of the testing in Galila Town and half outside the town toward 

the north, not testing anyone from the Southern Aari area. These parameters were chosen 

because Christians would be likely to understand the scripture texts better than non-

Christians, and Gayil people living farther north would be less likely to understand the 

Southern Aari speech variety. 

The final sample was 13 people. Twelve were Protestant and one was Orthodox, since it 

was not possible to find any non-Christians to test. Nine of the test subjects were male, 

four were female, and they included a wide variety of ages ranging from 14 to 86 years. 

They were all from Galila Town (none were from the area north of town).  

These changes in the sample were allowed because there was very low comprehension 

among those who were tested, with only four subjects completing the full test. If 

Christians could not understand scripture passages in Aari, then there was no reason to 

believe that a non-Christian would understand them any better. Since those located even 
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farther from the Southern Aari area would not be able to understand the texts any better, 

there was also no attempt to locate Gayil speakers north of Galila Town. 

The Southern Aari pilot test subjects were two women, three men, all Protestants, ranging 

from 21 to 38 years old and all with at least 11 years of schooling.  

2.1.3 Analysis techniques 

By comparing the subjects’ scores with their answers to the pre- and post-test questions, 

conclusions were made about the Gayil people’s comprehension of Aari scriptures. This 

also helped to determine the reasons for the variance in the scores. 

The numerical scores for each subject were added and then divided by the number of 

tracks in order to find that subject’s average score. All the subjects’ averages were then 

added together and divided by the total number of subjects in order to determine the 

overall average score. 

The Aari pilot test scores were processed separately in the same way, and the results were 

reflected in the analysis of the comprehension testing among the Gayil. When more than 

three Aari pilot test subjects were assigned less than a score of four on the same track, 

then that track was removed from the list of scored tracks for the Gayil subjects. Doing 

this allowed a more accurate representation of the mother tongue Aari speakers’ 

understanding of the Aari scriptures, and it helped to eliminate false low scores from the 

Gayil speakers’ test results. 

2.1.4 Results 

The RTT-R provided a good snapshot, showing that the Gayil test subjects indeed could 

not understand the Southern Aari scripture passages.  

When averaged (with track 7 removed from the scores), the overall average score for 

Gayil subjects was 1.949. The pilot test’s averaged score was 3.717. The Gayil scores are 

below an average of 2, which indicates low partial understanding (understanding some 

words, but not many). The one completely monolingual subject in the sample did not 

understand anything but the occasional word. 
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Table of RTT-R and Pilot Test Scores 

(See Appendix B for texts corresponding to the track numbers and Appendix C for further information about each subject) 

Gayil 

 

P-test Tk 4 Tk 5 Tk 6 

 

 

Tk 8 Tk 9 Tk 10 Tk 11 Tk 12 Tk 13 Tk 14 Tk 15  Tk 16 Score 

 

Ave 

 A 2 2 3 3 3 3 4 4 3 4 3 4 4 3 40 3.333 

B ? 1 2 2 2 3 1 1 1 4 1 3 2 2 23 1.917 

C ? 1 1 1 1 1* 1* 1* 1* 2 1 1 1 1 13 1.083 

D ? 1 1 1 1 1 1 1* 1* 1 1 1 1 1 12 1.000 

E ? 2 2 3 3 3 4 4 3 4 4 4 3 4 40 3.333 

F 2 1 1 1 1 1* 1* 1* 1* 3 3 3 3 2 21 1.750 

G 1 1 1 1 1 1* 1* 1* 1* 4 3 2 3 2 21 1.750 

H 1 1 1 1 1 1* 1* 1* 1* 3 3 3 3 1 20 1.667 

I 1 1 1 1 1 1* 1* 1* 1* 1 1 1 1 1 12 1.000 

J 4 1 2 3 3 4 4 3 4 4 3 3 4 4 39 3.250 

K 2 2 3 1 1 1 1* 1* 1* 3 4 2 2 2 23 1.917 

L 2 1 1 1 1 1* 1* 1* 1* 3 3 2 3 2 20 1.667 

M 3 2 1 1 1 1* 1* 1* 1* 3 2 2 3 2 20 1.667 

                1.949 

S. Aari 

 

 

P-test Tk 4 Tk 5 Tk 6 Tk 7 Tk 8 Tk 9 Tk 10 Tk 11 Tk 12 Tk 13 Tk 14 Tk 15  Tk 16   

P-N 4 4 4 3 3 4 4 4 4 4 4 3 4 3 45 3.750 

P-O 3 4 4 4 3 4 3 4 3 4 4 4 4 3 45 3.750 

P-P 3 3 3 4 4 4 3 4 4 4 4 3 4 4 44 3.667 

P-Q 4 4 4 4 3 4 4 4 4 4 3 4 3 4 46 3.833 

P-R 4 3 4 4 3 4 4 3 3 4 3 4 4 3 43 3.583 

                3.717 

Table 1 

Shaded Cells = The track has been removed from the test scores, due to the scores on the pilot test. 

* When a Gayil subject scored low on the previous 3 tracks, the rest of the section was skipped and the subject received a score of 1 

on each skipped track. 
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When asked in the post-test questions about what they did not understand, the subjects 

gave the following answers: 

• “The words are different from Gayil.” 

• “There are new words.” 

• “Most words are hard...some I can understand.” 

• “The speaking styles and words are too hard.” 

• “The words are not clear. The style is hard.” 

• “It is a different language from ours.” 

• “Because I don’t know the language, everything is hard.” 

• “The language is hard, but I learned it from visitors.” 

• “[Gayil and Aari are] different languages of different people groups with different 

words, and they are from different ancestors. [Aari] is a language they hide in their 

throats.” 

• “The words are hard. The speaking style is in the throat and tongue. It is different 

from our language.” 

• “I can’t unite the sentences together. The words are different. I can’t understand the 

numbers. They speak with their throat. The sound is similar but the words are 

different. There are differences caused by words that sound alike but have different 

meanings and by words pronounced with a different accent.” 

No further explanation was given for the meaning of these quotes, but this information 

did prove helpful in identifying problems. The main obstacle to understanding seems to 

be that the words were different or new to them. 

The results of the pilot test were quite different from the Gayil subjects’ results. In the 

pilot test, the understanding was very high, and all the scores were comprised of 3s and 

4s. Four out of five pilot test subjects received a score of 3 (high partial understanding) 
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on track 7, but all the other tracks had at least two subjects scoring a 4 (full 

understanding). Track 7 was taken out of the Gayil subjects’ scores for the RTT-R, but it 

did not greatly affect the overall average, which rose from 1.917 to 1.949. 

Most of the five Southern Aari pilot test subjects correctly guessed the speech variety in 

which the texts were read, though two people said that they detected a Gayil accent. This 

may be due to the fact that the reader had been living and working in Galila Town and 

may have picked up a Gayil accent, even though he can still speak and read his mother 

tongue fluently. None of the pilot test subjects mentioned any significant comprehension 

problems when asked the question “Was it easy or hard to understand?” Four responded 

“easy” and one responded “not hard…clear…maybe not a good reader.” 

The text and scores for the RTT-R and its pilot test are located in Appendices A, C and 

D.  

2.1.5 Data analysis 

From the results of the test we can make a valid statement that the Gayil (earlier assumed 

to speak a dialect of Aari) do not understand Aari literature. The types of responses 

indicate a lack of understanding of Southern Aari, quantified by the low overall score of 

less than two (low partial understanding). 

Those who scored better overall were those who had traveled to the southern Aari area 

(see the table below). Hence the younger the person (such as those below 35 years old), 

the less Southern Aari they knew, possibly because they had not traveled to the area. 

Formal education did not appear to affect the score; if anything, it had a negative impact. 

Those who understood Southern Aari best had little or no education but had lived in the 

Southern Aari area (or, as one person indicated, had been a very good language learner 

and learned words as new people came to town from the south). 
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Table of RTT-R and Pilot Test Average Scores and Information  

(See Appendix C for further information about each subject) 

Gayil 

Subject 

Ave. 

Scores 

Lived 

in S. 

Aari Age M/F Yrs. Ed. Languages 

A 3.333 y 72 m Gr. 4 not answered specifically, but at least knew S. Aari, Gayil, Amharic 

B 1.917 y 86 m None not answered specifically, but at least knew S. Aari, Gayil, Amharic 

C 1.083 n 30 m Gr. 2 not answered specifically, but knew Gayil, Amharic 

D 1.000 n 43 m Gr. 9 Amharic, Gayil 

E 3.333 y 48 m None Gayil, little Amharic 

F 1.750 n 37 m Basic Ed. Gayil 

G 1.750 n 35 m Gr. 7 Amharic, Gayil 

H 1.667 n 20 f Gr. 1 Gayil, Amharic 

I 1.000 n 14 f Gr. 7 Amharic, Gayil 

J 3.250 n 40 f None Amharic, Gayil 

K 1.917 y 42 m Dipl. (14 yrs.) Amharic, Gayil, English 

L 1.667 y 28 f Cert. (13 yrs.) Gayil, Amharic 

M 1.667 n 47 m Gr. 10 Gayil, Amharic, Basketo, Gofa 

S. Aari 

Pilot 

Subject 

Ave. 

Scores 

Lived 

in S. 

Aari Age M/F Yrs. Ed. Languages 

P-N 3.750 y 38 m 12 yrs. + 2 Amharic, Male, English 

P-O 3.750 y 39 m PhD (1 yr. left) Amharic, English, Banna 

P-P 3.667 y 33 f 12 yrs. + 1 Amharic 

P-Q 3.833 y 32 f 12 yrs. + 2 Amharic, little English 

P-R 3.583 y 21 m 10 yrs. + 1 Amharic, Banna 

Table 2 
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Another factor that could have affected the results was the subject content of each text. 

The first three tracks, which constituted the pre-test, were about sheep and their shepherd. 

The second set of tracks, which was the first main test, was about a slave and his master. 

The third set of tracks, which was the second main test, was about a farmer sowing seed.  

The sheep and shepherd test was understood by some and not by others. Words were 

understood in these tracks, but not well. A possible explanation of this is that there are 

some whose occupation is crop farming and others who work more with livestock. 

Potential trading or market situations may introduce additional words from speakers of 

other varieties, depending on their occupation. In the second set of tracks, it is very 

possible that the subjects did not understand the slave and master text because they are 

not familiar with the slave-master relationship. The scores were quite low on this test. 

The last set of tracks, which was about the farmer sowing seed, was understood by more 

of the subjects. It is possible that this test was understood better because the Gayil 

community does a great deal of crop farming, and they are already more familiar with 

these words and terms. 

When originally recording the text, the research team did not foresee that the reading of 

the text would be very slow. In retrospect, this was good because otherwise all the texts 

might not have been recorded. A shorter test would not have provided the same variety of 

texts, which indicated different levels of understanding (the Matthew text being scored at 

an average of 1.5 and the Mark text at an average of 2). On the other hand, the texts may 

have been too long, near the upper limit of what the subjects could handle without tiring. 

The RTT-R worked well in determining that the Gayil could not understand the spoken 

Aari scriptures. The researchers initially suspected that the main obstacle to 

comprehension may be one of attitude. This test was very worthwhile in determining that 

while there may still be attitudinal issues, these were not the only cause of low 

comprehension. 

As for possible changes to improve the test in the future, the most important one would 

be to ensure that the team had adequate time. It would have been ideal to have had more 

time to prepare, to find a literate speaker of the test language and to pilot test the RTT-R 

with mother tongue speakers beforehand. Also, since it was important to have a variety of 

passages for testing the full range of comprehension, using a wide variety of individual 
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sentences or phrases would possibly have been even more informative than using longer 

texts. 

Normally an RTT using written literature, particularly literature in translation like the 

Bible, is not recommended. However, it did seem to be the best tool for this particular 

survey, which was initiated because of the Gayil people’s perception that they could not 

use existing literature in Southern Aari. The RTT-R provided the information being 

sought and provided clear confirmation of the questionnaire results. This seems to be a 

test that could be used again in a similar situation. 

2.2 Sociolinguistic interviews 

2.2.1 Procedures 

In Galila town, one-on-one interviews with selected individuals were conducted in order 

to gather information about linguistic relationships, language attitudes, neighboring 

dialects, literacy, education and migration. The questionnaire was based on the S.L.L.E. 

Main Sociolinguistic Questionnaire as revised by Aklilu Yilma, Ralph Siebert and Kati 

Siebert (Wedekind and Wedekind 2002). It includes a subset of the questions found in the 

main questionnaire, focusing more on language attitudes, social interaction, language 

vitality and language development. It was further revised and retranslated into Amharic 

by Hussein Mohammed. 

One interview was also conducted with the staff of the North Aari Wereda’s education 

office in Galila town, in order to investigate literacy and education in the area.  

2.2.2 Data sources 

Besides the interview with the education office staff3, a total of 10 individual 

sociolinguistic interviews were conducted with Gayil interviewees in Galila town. As far  

                                                      
3 When we visited the North Aari Wereda Administration and Education Offices, we met only two or three 
Gayil speakers; most of the people working in those offices are not Gayil. This may indicate that the 
number of Gayil people who so far have gotten an opportunity for higher education is very small. 
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as possible, the following guidelines were used when selecting the overall sample:  

at least 

• 2 men and 2 women below 30 years of age 

• 2 men and 2 women 30 years of age or above 

Another two interviews were conducted with speakers of the Goza and Bargid speech 

varieties. This was a convenience sample of whoever happened to be available from those 

groups. 

See Appendix A for more data regarding the informants.  

2.2.3 Analysis techniques 

The interviewees’ answers were compared and evaluated in light of other observations 

and the research goals. The results that are reported below seem to be representative of a 

pattern, though there were not many interviewees. These interviews served to cross-check 

the results of the literature testing as well as to address the other research goals.  

2.2.4 Results 

2.2.4.1 Overview 

To investigate the linguistic relationship between Gayil and Southern Aari, Sida was 

taken as a reference point. Because Sida has been used as a reference dialect for language 

development to date, investigating the relationship between Sida and Gayil helps to 

determine whether the ongoing language development program benefits the Gayil people, 

as stated in this survey’s objectives. Another reason is that Sida is geographically as well 

as linguistically closer to Gayil than are many of the other Southern Aari speech varieties, 

and so investigating the relationship between Sida and Gayil helps to clarify the 

relationship between Southern Aari and Northern Aari as a whole. Taking Sida as the 

reference point also helps to investigate the position of Bargid in relation to Southern and 

Northern Aari. 
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Almost all interviewees recognize Sida as a separate dialect. Furthermore, the linguistic 

difference between Southern Aari and Gayil increases to the south of Sida. Bargid is 

closer to Gayil than to Sida. The details will be discussed in the following sections. 

The names Bargid, Goza and Gayil will be used throughout this report, as they are self-

names. The Bargid and Goza interviews were not extensive but were specifically aimed 

at investigating how the Bargid and Goza speech varieties are related to Gayil and to each 

other. For purposes of comparison, the responses from Bargid, Goza and Gayil speakers 

(including some observations) are presented in separate sections.  

Both the Goza and Bargid interviews were conducted in the North Aari Wereda 

Administration Office. There were two men each from Goza and Bargid. The second man 

from each location joined the interview, so that in both cases the additional person 

confirmed the main interviewee’s answers.  

Furthermore, the men from Bargid and Goza were discussing something among 

themselves and with the vice administrator, who is Gayil. The researchers used the 

opportunity to observe whether there was any difficulty with communication.4 From their 

facial expressions and other indicators, it seemed that everything was going smoothly. 

When they were asked whether there was any obstacle to communication, the question 

itself was surprising for the representatives of all three speech varieties. All of them did 

state that there are some minor variations among the Gayil, Goza and Bargid speech 

varieties. The cumulative effects of these variations are not strong enough to hinder 

communication among their speakers. 

2.2.4.2 Bargid interview 

The man from Bargid stated that there is dialect variation between Bargid and Goza. 

According to him, however, the difference is insignificant—there are no comprehension 

problems at all. He gave the same rank to Bargid and Goza regarding their linguistic 

relationship to Gayil, but said that Bargid is closer to Gayil than to Sida.5 He also 

mentioned that Bargid is closer to Sida than is either Gayil or Goza. He would prefer to 

                                                      
4 Unfortunately, they were not asked whether they all were speaking their own dialect. 
5 Sida is one of the speech varieties spoken in the Southern Aari area (see section 2.2.4.1).  
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marry a Gayil woman rather than a Sida woman and identifies Bargid and Gayil as 

belonging to the same ethnic group.  

Though he is from Bargid, he mentioned that the only speech variety he knows is Gayil 

(he was interviewed through an interpreter). What are the possible reasons for this? The 

man himself was not asked about this issue. However, it is possible to guess that either he 

moved from a Gayil-speaking area (perhaps from Ambi, Malti or somewhere else) to 

Bargid, or that he lives in a Gayil-dominated area in Bargid.6 In other words, he is either 

Gayil or Bargid ethnically but has Gayil as his mother tongue. Yet a third possibility is 

that he considers Bargid to be a dialect of Gayil and therefore uses those two terms 

interchangeably.  

2.2.4.3 Goza interview 

The main interviewee from the Goza area said that his mother tongue is Goza. According 

to him, Gayil is the closest speech variety to Goza. There are slight variations between 

the two, but the difference does not cause intelligibility problems. He also mentioned that 

Gayil is closer to Goza than to Bargid and that the Sida speech variety is closer to Bargid 

than to either Gayil or Goza. However, Bargid is closer to Gayil and Goza than to Sida.  

Apparently, Goza women and children understand Gayil. This interviewee believes that it 

could be seen as a central speech variety for Bargid and Goza. Regarding Sida, he stated 

that “it is completely different Aari” and he does not understand it at all. The difference is 

so great that an interpreter is needed for communication between speakers of Goza and 

Sida. He also said that the Goza and Gayil people belong to the same ethnic group, and 

he would prefer to marry a Gayil woman rather than a Sida woman. 

2.2.4.4 Gayil interviews 

According to most of the Gayil interviewees (specifically the men), the closest speech 

variety to Gayil is Goza; Bargid is the second closest. However, it seems that the women 

perceive these issues differently. A 15 year-old female student stated that she has no idea  

                                                      
6 See the discussion of this issue in section 2.2.4.4 below. 



23 

about either Bargid or Goza. A 20 year-old merchant woman said that she has no idea 

about Bargid at all. For the third woman, also a merchant, the Gayil, Goza and Bargid 

speech varieties are one and the same.7 (See the analysis in section 2.2.5.3 for a 

discussion of these answers.) Further, a 20 year-old man said, “I have no problem with 

respect to Bargid or Goza,” implying that he may not be able to distinguish their 

differences. 

With regard to Bargid, three of the male interviewees see it as a sort of borderline case, 

saying that “it is a mixture of Gayil and Sida.” However, these men still believe that 

Bargid is closer to Gayil than to Sida. While discussing the relationship between Bargid 

and Gayil, a 53 year-old man raised an interesting point that none of the other 

interviewees mentioned, not even the one from Bargid. He said, “Nowadays a large 

number of Gayil people from Gayil-speaking areas such as Ambi and Malti have been 

leaving their original homes, moving to the Bargid area and settling there. Consequently, 

Bargid is being ‘swallowed up’ by Gayil.” He doubts whether “pure” Bargid exists 

anymore; he also wonders whether the Bargid people are still the majority in the Bargid 

area. All these issues will be discussed further in the analysis sections of this report. At 

this point, one should keep in mind that Bargid, for whatever reason, is closer to Gayil 

and Goza than it is to Sida. 

Generally speaking, the variations in Northern Aari (Gayil, Bargid and Goza) are 

insignificant and do not cause problems with intelligibility. This holds true even for the 

20 year-old man who said that he had “no problem with respect to Bargid or Goza.” Six 

older male interviewees stated that not only do the Gayil speakers occupy the central 

position in the area, but they are also in the majority. Furthermore, Bargid, Gayil and 

Goza people consider themselves to belong to the same ethnic group called “Aari” and 

recognize a particularly close ethnic relationship between the three.  

Regarding Sida and Gayil, all interviewees except the 15- and 20-year-old women 

mentioned above said that they are different. To what extent they differ is the main 

question to be answered. The interviewees’ answer for this question was usually that they 

are “completely” different. However, one interviewee who has made short visits to the 

                                                      
7 This woman has Amhara parents. 
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Sida area said that he has some understanding of the Sida speech variety. He mentioned 

that he has a song recording in Sida but still has difficulty understanding it. He also 

mentioned that the difference increases farther to the south. This apparently holds true 

even for Sida and the other speech varieties south of it. “There is a complete difference 

between Sida and the southernmost corner of Southern Aari,” as he put it. 

Another interviewee who traveled to Southern Aari8 said that he communicated in 

Amharic all the way through Sida to Jinka Town. Two interviewees, both farmers, stated 

that they have some contact with a couple of government employees in the Agricultural 

Office who are from Sida or somewhere else in the Southern Aari area; they 

communicate with them only with the help of an interpreter. According to one 

interviewee, Gayil and Sida people do not even belong to the same ethnic group—they 

are “different Aari,” as he put it. Furthermore, he also mentioned that Sida and Gayil 

people were enemies (“They used to kill each other”). Though it was a conflict of the 

past, it still has a negative impact on their current social interactions.  

All the interviewees stated that the literacy rate and education level of the Gayil people is 

“very low.” The literacy rate varies with sex; the women’s literacy rate is relatively low 

when compared to the already low men’s rate. Nevertheless, all believe that a literacy 

campaign in Gayil would be viable, and they are willing to support such a campaign, 

though they do not know how to help. Those interviewees who know about linguistic 

relationships said that any language development work in Gayil would be useful for both 

Bargid and Goza. Galila Town is said to be the best place for a possible language 

development program. 

It seems that the number of Gayil speakers living outside of the Gayil area is not 

significant. The interviewees said that “our people do not go to towns or other areas.” 

However, they did specifically mention one person living in Basketo, one in Sawla and 

four in Addis Ababa. 

                                                      
8 Here, “Southern Aari” can be taken to mean Sida plus all speech varieties south of it. 
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2.2.4.5 Education office interviews 

According to the North Aari Wereda Education Office, the current literacy rate and 

education level of the Gayil people (including Bargid and Goza) is very low. The office 

specifically stated that the women’s literacy rate is “extremely low.” People’s awareness 

about education is also very low. As for the exact literacy rate, current figures were not 

available at the time of the interview. The education office staff expressed interest in a 

possible Gayil literacy campaign, as they also recognize the linguistic difference between 

Southern Aari and Northern Aari.  

The total number of schools in the North Aari Wereda is 28. The breakdown according to 

grade levels offered is shown in the table below.  

Grade Ranges Number of schools 

1–4 23 

1–5 1 

1–6 1 

1–8 3 

Total 28 

Table 3 

The total number of students amounts to 7987. There are 2393 female students, 

comprising only 30% of the student population, and 5594 male students. If we consider 

possible dropouts, the actual number of students will be fewer than 7987. The total 

number of teachers is 168, with 54 of them (32%) being women.9 For purposes of 

comparison, the North Aari Administration Office estimates the population size of their 

wereda to be 55,700 (including Gayil, Bargid and Goza).  

                                                      
9 Whether all or even most teachers are speakers of Northern Aari is questionable. 
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2.2.5 Data analysis 

2.2.5.1 Overview 

The main purpose of this section is to examine whether the goals of the survey in relation 

to interviews were achieved. It explains the linguistic relationship between Gayil and 

Southern Aari. It also discusses the relationships among Northern Aari speech varieties, 

that is, Gayil, Goza and Bargid. Furthermore, other issues such as literacy rates and 

literacy viability will be covered briefly.  

The Sida speech variety, which is the reference dialect for the Southern Aari language 

development project, is different from Gayil. Also, it was stated that the Goza and Bargid 

speech varieties are closer to Gayil. The following sections try to explain the extent to 

which these speech varieties are different or similar. First, we will compare Sida to Gayil. 

Second, we will examine the linguistic relationships among Gayil, Goza and Bargid. 

Finally, issues regarding the current literacy rate and the feasibility of a possible literacy 

campaign will be discussed briefly. 

2.2.5.2 Sida versus Gayil 

Comparing Sida to Gayil is the starting point for investigating the relationship between 

Southern and Northern Aari. The linguistic relationship between Sida and Gayil, as 

mentioned above, is relatively distant. Those interviewees who know the differences 

explicitly stated that the two speech varieties are “completely” different from each other. 

Furthermore, those who have contact with Sida or other Southern Aari people stated that 

they communicate either in Amharic or with the help of an interpreter. This also indicates 

that the degree of difference between Sida and Gayil is quite significant—Sida is 

different enough to be unintelligible to Gayil speakers. This confirms the results of the 

literature testing.  

Taking Sida as a reference point, the difference from Gayil increases further to the south. 

Naturally, this holds true not only for Gayil but also for northern Aari as a whole. Even 

the linguistic gap between Sida and the southernmost extent of Aari is reported to be 

fairly wide.  

The Northern Aari also distinguish themselves from the Southern Aari with respect to 

ethnic identity. Former conflicts, specifically between the Gayil and the Sida, may still 
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have a negative impact on social interactions. All these factors indicate that the Northern 

Aari cannot benefit from the current Aari language development program. Therefore, it is 

not advisable to include Gayil (including Bargid and Goza) in the ongoing Southern Aari 

language development; separate language development work is recommended.  

2.2.5.3 Gayil versus Goza and Bargid 

Linguistically, these speech varieties are quite closely related. Goza is closer to Gayil 

than to any other speech variety. Regarding Bargid, it was described as a hybrid speech 

variety. It was stated that Bargid is closer to Sida than Gayil is. On the other hand, Bargid 

is closer to Gayil than to Sida. From this, one can conclude that Bargid is closer to Gayil 

than to any other speech variety. Furthermore, the Gayil speech area is expanding at the 

expense of Bargid. Therefore, it seems that the Bargid spoken in that area is mixed with 

Gayil, if not replaced by Gayil.  

The statements of female interviewees can further illustrate the closeness of these speech 

varieties. One woman said that she has no idea about either Goza or Bargid. The other 

woman had no idea about Bargid. For the third woman, Gayil, Goza and Bargid are one 

and the same.  

What does this mean? These three women were born in Galila Town, the political as well 

as market center for the Gayil, Goza and Bargid people. They have lived all their lives in 

the same town. The first woman is only 15 years old, and one of the other two is 20. Two 

of the women are merchants, and one of them was born from Amhara parents. It is clear 

they have many contacts with different people of the area. These interviewees’ ideas 

about the relationships among the three speech varieties indicate one important point. 

They are not only quite close as shown by their mutual intelligibility, but they are also so 

close that a neutral third party or a young person who does not know historical facts may 

not be able to distinguish them (this also holds true for the 20 year-old male interviewee). 

It can therefore be said that the Bargid, Gayil and Goza people speak the same language. 

Gayil occupies the central position in Northern Aari, geographically as well as 

linguistically. The Gayil people are also in the majority. From this, one can conclude that 

Gayil could be a reference dialect for both Goza and Bargid. 

In addition to their linguistic relationship, the Bargid, Gayil and Goza people ethnically 

distinguish themselves from the Southern Aari people (specifically from the Sida). They 
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have the same ethnolinguistic identity, as they do not separate their ethnic identity from 

their linguistic identity. Furthermore, they share common social values. All these factors 

bind them together very tightly. As a result, the Bargid and Goza people can be included 

in a possible Gayil language development program in the future, since both of these 

groups could also benefit from it. The recommended location for a new language 

development project would be Galila Town.  

2.2.5.4 Literacy rate and education level 

For this part of the investigation, the information obtained is insufficient. The team was 

not able to find any statistical data except for the number of schools and students. 

However, the data that was collected is still somewhat useful. According to Gayil 

interviewees and the education office, the current literacy rates and level of education in 

the Northern Aari area are “very low” or “extremely low”. They mentioned possible 

reasons such as economic constraints and lack of awareness about education. Further, the 

number of schools in the past was very low; “We were neglected,” as the interviewees 

phrased it. What exactly does “very low” or “extremely low” mean about the literacy 

rate, then? It seems that the current literacy rate of the Gayil people (including Bargid and 

Goza) is below the national and regional average. Only a few out of the population are 

able to read and write Amharic. 

The highest grade level in the area is grade eight. As a result, students have no chance to 

continue their education after eighth grade unless they go to a nearby bigger town such as 

Sawla, where better educational facilities are available. Many, however, are not able to 

afford this. The number of Gayil people outside their home area is very small, so most 

children have no relatives in towns where secondary education is available. This also has 

an adverse impact on the children’s opportunity to continue their education.  

Whether because of economic constraints, lack of awareness or other reasons, parents do 

not send their children to towns where better educational facilities are available. All these 

factors combine to restrict the children from continuing their education after eighth grade. 

Therefore, one can expect that most probably the maximum education level is no higher 

than eighth grade, with very few exceptions.10 

                                                      
10 One of the interviewees has a 12th grade level education.  
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2.2.5.5 Viability of a literacy campaign in Gayil 

As discussed above, based on the literature testing and interview results, the ongoing Aari 

language development program is not beneficial to the Northern Aari people. This in turn 

necessitates separate language development work that includes Gayil, Bargid and Goza. 

One must also consider the people’s current literacy rate in Amharic, which is quite low. 

This raises another question, how to promote literacy in Gayil. Does a language 

development program have anything to do with the literacy rate? 

For a language development program to achieve its intended goal, the materials produced 

should be readable. Language development work would only be a waste of time, money 

and effort unless people are taught how to read and write in Gayil. For language 

development to meet its objectives, a literacy campaign is highly recommended and 

should not be neglected. 

All Gayil interviewees expressed their interest in a possible language development 

program and literacy campaign. All believe that a literacy campaign in Gayil would be 

viable, and they would be willing to support the effort, though they may not know how to 

help. The education office also expressed its interest in a Gayil literacy campaign. The 

interviewees’ interest in literacy is certainly encouraging. Currently, the government is 

not in a position to run such a project, though it is not against it. The number of educated 

people in the Gayil area is very small, so the community cannot provide all the resources 

and manpower alone.  

The literature production and literacy campaign should be interlinked and run side by 

side. Although it is costly, some effort should be made beforehand to run the two 

simultaneously. Just a small-scale literacy project is recommended as a pilot phase.  

Attaching a literacy project to language development has motivational value on both 

sides. If carefully selected stories are included in the literacy books, literacy students will 

be encouraged to continue reading more. The language development team members will 

realize from the very beginning that their work is useful and will be read in the future. 

Finally, learning to read in their mother tongue may also contribute to higher Amharic 

literacy rates among the Gayil people. 
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3. Conclusions and recommendations  

The results of this survey have shown that the Gayil have very little comprehension of existing 

Aari literature. Literature in Aari is not widely available in their area, but even if it were, it would 

not be an acceptable alternative to Gayil literature. Therefore, the best strategy for providing them 

with access to written materials (besides in Amharic) is to start a Gayil language development 

project. At the same time, some materials could be produced by adaptation from previously 

published Southern Aari literature, because these two speech varieties are closely related.  

The wider picture of language development includes not only producing literature but also all the 

linguistic work leading up to this. As stated above, the relationship between possible language 

development in the Gayil area and the ongoing development of southern Aari could be one of 

adaptation. This means that they may be able to use the same writing system as well as 

adaptations of Aari literature. The linguistic relationship between Gayil and Southern Aari is 

close, but not close enough for them to use the same body of literature, as shown by the text test 

results and feedback from both test subjects and interviewees. At the same time, Gayil could be a 

reference dialect for the nearby Goza and Bargid speech varieties, since the people from these 

three groups have a common ethnolinguistic identity.  

The Gayil people’s current level of education is relatively low, so it follows that the population’s 

literacy rate is also quite low. Mother tongue literacy courses for both adults and children would 

promote the use of Gayil literature and could also have the effect of increasing the overall literacy 

rate. A literacy campaign in the Gayil area would appear to be a viable option in spite of the 

current low literacy rate, as a great deal of interest in literacy was expressed among the Gayil 

interviewees. It would be good to start such a literacy project near the beginning of the language 

development process, to ensure that there will be Gayil readers ready to use mother tongue 

literature when it comes out.  

Gayil is a vital language, and many of its speakers do not appear to be adequately bilingual in any 

developed speech variety, including Southern Aari. A Gayil language development program 

would benefit the Gayil people and would be supported by the community.  
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Appendix A 

Identification of respondents 

Twelve people total were interviewed, ten (seven men and three women) from Gayil and 

one man each from Goza and Bargid (see Table A).  

Date of Interviews Number of 

interviewees 

Where the interviewees were 

from 

February 6, 2007 2 Goza (1), Bargid (1) 

February 7, 2007 9 Gayil 

February 8, 2007 1 Gayil 

Total 12  
Table A 

All are Christian. Concerning their professions, there were five farmers, two merchants, 

one student and four pastors or evangelists. The age of the Gayil interviewees ranged 

from 15 to 71 years. Their educational background varied from having no education to 

completing grade 12 (see Table B). 

Subject # Grade Level Age 

1 5 67 

2 10 45 

3 12 53 

4 4 71 

5 1 20 

6 7 15 

7 9 43 

8 7 20 

9 0 35 

10 10 47 
Table B 
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The Goza and Bargid interviewees were not asked about their education or age. Among 

the Gayil interviewees, subjects 5, 6 and 9 are women. 

Among the Gayil interviewees, only three could be found who are below the age of 30 

years. Table C shows how many male and female interviewees were above and below 30 

years old. 

 

Age Groups Sex Total 

 Male Female  

Above 30 6 1 7 

Below 30 1 2 3 

Total 7 3 10 
Table C 

 

Currently all Gayil interviewees live in Galila Town, and the others live in their respective areas 

(either Goza or Bargid). 
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Appendix B 

RTT-R Texts* 

PRE-TEST TEXT: John 10:1–5 

1. “I tell you the truth, anyone who sneaks over the wall of a sheepfold, rather than going 
through the gate, must surely be a thief and a robber! But the one who enters through the gate is 
the shepherd of the sheep.  

2. The gatekeeper opens the gate for him, and the sheep recognize his voice and come to 
him. He calls his own sheep by name and leads them out.  

3. After he has gathered his own flock, he walks ahead of them, and they follow him 
because they know his voice. They don’t follow a stranger; they will run from him because they 
don’t know his voice.” 

TEST TEXT ONE: Matthew 18:23–34 

1. “There was a king who wanted to settle accounts with his slaves. As he began settling 
his accounts, a man who owed ten thousand talents was brought to him.  

2. Because he was not able to repay, the king ordered him to be sold, along with his wife, 
children and whatever he possessed, and repayment to be made.  

3. Then the slave threw himself to the ground before him, saying, ‘Be patient with me, 
and I will repay you everything.’ The king had compassion on that slave and released him, and 
forgave him the debt.  

4. After he went out, that same slave found one of his fellow slaves who owed him one 
hundred silver coins; then he grabbed him by the throat and started to choke him, saying, ‘Pay 
back what you owe!’  

5. Then his fellow slave threw himself down and begged him, ‘Be patient with me, and I 
will repay you.’ But he refused. Instead, he went out and threw him in prison until he repaid the 
debt.  

6. When his fellow slaves saw what had happened, they were very upset and went and 
told their king everything that had happened.  

7. Then his king called the first slave and said to him, ‘Evil slave! I forgave you all that 
debt because you begged me! Should you not have shown mercy to your fellow slave, just as I 
showed it to you?’  

8. And in anger his king turned him over to the prison guards to torture him until he 
repaid all he owed.” 



34 

TEST TEXT TWO: Mark 4:3–8 

9. “Listen! A sower went out to sow. And as he sowed, some seed fell along the path, and 
the birds came and devoured it.  

10. Other seed fell on rocky ground where it did not have much soil.  

11. It sprang up at once because the soil was not deep. When the sun came up it was 
scorched, and because it did not have a root, it withered.  

12. Other seed fell among the thorns, and they grew up and choked it, and it did not 
produce grain.  

13. But other seed fell on good soil and produced grain, sprouting and growing; some 
bore thirty times as much, some sixty, and some a hundred times.” And he said, “Whoever has 
ears to hear had better listen!” 

 

*These passages were chosen in order to avoid overtly Christian words, terms or concepts, 
including any supernatural events, any word that requires biblical knowledge and any reference to 
places, animals or people that would require extra knowledge to understand the passage. 
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Appendix C 

Gayil 
Subject 

Religion Area of 
Residence 

What language 
did you hear? 

Easy to 
understand? 

What did you not understand? 

A Protestant N. Aari, 

Sheranadifiti 

Kebele 

Bakko Easy Different words. 

B Protestant Ayika Shelmi Wubhamer, Biyo Hard No problem. 

C Protestant-

KHC 

Ayika Shelmi 

Kebele 

Wubhamer Hard New words. 

D Protestant-

KHC 

Ayika Shelmi S. Aari Hard Most words are hard. Some I can understand. 

E Protestant-

KHC 

Elti (Ayika 

Shelmi 

Kebele) 

Siddo Easy Some words in Aari that are different from Gayil. 

F Protestant-

KHC 

Shama 

Kebele 

Wubhamer Hard Speaking styles and words are too hard. 

G Protestant Wala Kebele Wubhamer Hard Words are not clear. Style is hard. 

H Protestant Shama 

Kebele 

Wubhamer Very Hard It is different from ours. 

I Protestant Ayika Shelmi Wubhamer Hard Because I didn't know language, all is hard. 

J Protestant Ayika Shelmi Wubhamer Hard Language hard, but learned from [S. Aari] visitors. 
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K Orthodox Ayika Shelmi S. Aari Hard Different between people group and words. Language they hide in their 

throat. 

L Protestant Arfarro Kebele S. Aari Hard Words are hard. Speaking style in throat and tongue. Different from our 

language. 

M Protestant Ayika Shelmi S. Aari Very Hard I can't unite the sentence together. Words are different. Can't understand 

the numbers. They speak with their throat. The sound is similar but the 

words are different. Difference between geminated and stressed words. 
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S. Aari 
Pilot 
Subject 

Religion Area of 
Residence 

What language 
did you hear? 

Easy to 
understand? 

What did you not understand? Commonly Missed Text 

P-N Protestant

-KHC 

Maytol in Biyo Sido & Gayil 

accent (middle to 

north of Sido) 

Not hard Clear, maybe not a good reader Tx7-One hundred silver coins 

P-O Protestant

-KHC 

Sido- 

middle Aari 

Gayil accent 

(maybe 

Wubhamer) 

Easy - Tx7-One hundred silver coins 

P-P Protestant

-KHC 

Biyo Biyo/Sido Easy - Tx7-One hundred silver coins 

P-Q Protestant

-KHC 

Jinka-Bako Sido Easy - Tx7-One hundred silver coins 

P-R Protestant

-KHC 

Bako Sido Easy - Tx7-One hundred silver coins 

 



38 

References 

Bender, M. L. (ed.) 1976. The Non-Semitic languages of Ethiopia. East Lansing, MI: Michigan 
State University. 

Bergman, Ted. 2001. To test comprehension of a translation by those of a different speech. Notes 
on Sociolinguistics 6.3:89–92. Dallas, TX: SIL. 

Blair, Frank. 1996. Survey on a shoestring: a manual for small-scale language surveys. pp. 73–
85. Dallas, TX: SIL.  

Fleming, Harold. 1976. Omotic overview. In Dr. L. Bender (ed.). The Non-Semitic languages of 
Ethiopia. East Lansing, MI: Michigan State University.  

Ford, Carolyn M. 1985. Report on Aari linguistic survey: submitted to Language Academy, 
Ministry of Culture, Addis Ababa, Ethiopia. Unpublished material. 

Gebre Yntiso.11 1993. An exploratory study of production practices among the Ari, southwest 
Ethiopia. M.A. thesis. June 1993.  

Haberland, Eike. 1959. Die Ubamer. In A. E. Jensen (ed.), Altvölker Süd-Äthiopiens, 184–186. 
Stuttgart: W. Kohlhammer Verlag.  

Jensen, A. E. (ed.) 1959. Altvölker Süd-Äthiopiens. Stuttgart: W. Kohlhammer Verlag. 

Kluge, Angela. 2006. RTT Retelling method: an alternative approach to intelligibility testing. 
Paper presented at the International Language Assessment Conference, Chiang Mai, 
Thailand, 6 September 2005.  

Naty, Alexander. 1992. The culture of powerlessness and the spirit of rebellion among the Aari 
people of southwest Ethiopia. Ph.D. dissertation. Stanford University. Ann Arbor, 
Michigan: UMI Dissertation Services.  

Tucker, A. N. and M. A. Bryan. 1966. Linguistic analyses: the non-Bantu languages of 
northeastern Africa. London: Oxford University Press.  

Wedekind, Klaus and Charlotte Wedekind. 2002. Sociolinguistic survey report of the Asosa - 
Begi - Komosha area: part II. SIL Electronic Survey Reports 2002-055. Dallas: SIL 
International. Online. URL: http://www.sil.org/silesr/2002/SILESR2002-055.pdf. 
Accessed on 1 February 2008.  

                                                      
11 Note that this entry, which involves an Ethiopian author, lacks a comma between the author's names. 
This is common practice in the area of Ethiopian studies. Normally, the second name in Ethiopia is not a 
family name, but rather the personal name of the individual’s father. For this reason, Ethiopian authors are 
typically listed with their personal name first, father's name second and no comma in between. These 
entries are alphabetized accordingly, based on the author’s personal name. Entries involving non-Ethiopian 
authors are generally listed with the surname first, followed by a comma, and are alphabetized accordingly. 
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