
®

DigitalResources Electronic Survey Report 2012-043

A Sociolinguistic Survey of the 
Mur Village Vernaculars

John Carter
Katie Carter
John Grummitt
Bonnie MacKenzie
Janell Masters



 

 

A Sociolinguistic Survey of the Mur Village 
Vernaculars 

John Carter, Katie Carter, John Grummitt, Bonnie MacKenzie, Janell Masters 

SIL International® 
2012 

SIL Electronic Survey Report 2012-043, December 2012 
© 2012 John Carter, Katie Carter, John Grummitt, Bonnie MacKenzie, Janell Masters, and SIL International® 
All rights reserved



 

Abstract 

This report describes the number and nature of the languages spoken in the Mur village area on the Rai 
Coast some 95 kilometres southeast of Madang town. It also assesses the vitality of the Mur vernaculars 
and examines the interplay of the vernaculars in village society. Previous research claimed the language 
spoken in Mur village was Karnai [bbv], but with a lexicostatistical similarity percentage at 63 percent 
between Karnai and the Mur language residents there call Pano, it is clear that they are not one and the 
same. 

The survey team discovered that three vernaculars are currently being spoken in Mur village. Their rep-
orted names are Pano, Molet, and Dawang. Both Pano and Dawang are Austronesian languages and fall 
under the Vitiaz language group, but Pano falls under the Korap subgroup while Dawang likely belongs 
to the Bel subgroup, as it is reportedly a dialect of Wab or similar to it. Mur Molet is related to and 
reported by speakers to be part of Asaro’o [mtv], a Trans-New Guinea language; however, their lexical 
similarity is only 65 percent. This survey investigates the vitality of each language and how they interact 
within the context of Mur village. 

The team found that all three vernaculars contribute to the Mur identity in general, and each vernacular 
contributes to the distinctive identity of the clans which associate with it. The vernaculars are equally 
esteemed in the community, but there is universal agreement that Pano is the primary vernacular in use 
by the community. The vitality of Mur Molet and Dawang is low. The vitality of Pano is high but could 
decrease in the future because Tok Pisin is used in all of the domains where Pano is used, as well as 
some where Pano is not used. Children are currently as fluent in Pano as their parents are, but this could 
change in future generations if use of Tok Pisin is not restricted to particular domains. 
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1 Introduction 

This report details the findings of a Mur village survey conducted from the 19th to the 24th of February, 
2011. The survey was undertaken to fill a gap in research; little was previously written about the Mur 
community. The report describes the three speech varieties used in Mur: Pano, Molet, and Dawang. It 
discusses signs of vitality of each variety and the sociolinguistic relationships at play in the community. 
The survey was undertaken by John Carter, John Grummitt, Janell Masters, and team leader Bonnie 
MacKenzie. The fieldwork was made possible by the support of the PNG government, SIL PNG, and the 
participation of the Mur community, to whom the survey team extend thanks. 

1.1 Language location 

Although some description of language boundaries is provided in sections 3.1 and 3.2, the survey was 
largely confined to Mur1 village on the Rai Coast southeast of Madang town. Time constraints prevented 
the team from investigating first-hand reports that the speech varieties found in Mur are also used 
elsewhere, with the exception of a short visit to Kasu village, which was reported to speak Molet. Also, it 
was not the goal of the survey team to be able to identify the precise geographical boundaries between 
languages or dialects, nor should any resulting maps be considered an indication of land ownership by 
the speakers of the language or dialect. 

Mur village is about ten kilometres southeast of Saidor, a government station. The village consists of 
a central collection of houses along with a broad scattering of hamlets (see Map 3 for general locations). 

The central area of Mur village is on the beach on both sides of a curving path that parallels the 
waterline. Within ten minutes’ walk both to the east and west are rivers. The Ifu River is on the west, 
and because its source is not far from Mur village, it is generally used for bathing and washing dishes. 
The river to the east, the Kabui, flows from the Asaro’o language area at the south. 

Behind the village runs a road, going northwest to Saidor and southeast to the Nom plantation and 
beyond. Nom plantation company vehicles use this road regularly. 

Two of the hamlets of Mur are particularly noteworthy because of their importance to the language 
situation. They are Gila and Dawang. These are the geographic centres for the Molet and Dawang 
languages, respectively within the Mur community; that is, though these languages are spoken in other 
hamlets in Mur, they are most strongly represented in these two hamlets. Although the team was not 
able to visit all of the Mur hamlets, our impression was that many of them are loosely clustered (see Map 
3 for general locations). 

Two surveyors visited Kasu, a village that is 4.5 kilometres from Mur and 400 metres above sea 
level. The trail from Mur to Kasu goes directly into the mountains and takes two hours to walk. The first 
part of the trail follows the Kabui River past the market which is used by the local hamlets. It then 
begins to climb up into the hills and leaves the river. Kasu is located on a ridge. Across the river valley 
from Kasu to the east is the main Asaro’o language area. 

The survey team was unable to ascertain the relationship of Mur to the village of Yasel, and further 
investigation is needed. Further discussion of this issue is presented in section 3.1. 

Previous research suggested that the Mur community spoke Karnai. The present survey concludes 
that Karnai is not used in Mur. Instead, the community uses three vernaculars: Molet, Dawang, and a 
variety of Pano, which is closely related to Karnai. When it is necessary in this report to distinguish the 
Mur variety of Pano from the other variety of Pano spoken in Morobe, the language spoken in Mur 
village will be called “Mur Pano.” The Pano spoken in Morobe Province will be referred to as “Morobe 
Pano.” 

                                                           
1Several Mur community members say their village name should be spelled “Murr.” However, for the sake of 
consistency with the more widely recognized form of the village name, we have chosen to use the spelling “Mur.” 
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Map 1. Mur village area in context 

Map 2. Mur village area 
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Map 3. Mur hamlets and clans 

 

Map 3 is a compilation of four sources. Two maps were drawn by a man sitting among other men of 
the community while discussing languages and clans of the area. Finding the first inadequate, he set out 
to draw a second, neater version, but in the process mirrored all the locations in a manner perpendicular 
to the beach, mixing west for east and vice versa. 

The third source was the GPS points taken by the survey team, which helped us to gain perspective 
on the exact locations of places such as the school, market, and Dawang and Gila hamlets. The fourth 
source was the survey office’s mapping program, giving the overall orientation of the area. 

Compiled thus, Map 3 should not be taken to be geographically accurate. Instead, it depicts local 
perceptions of geographic centres for the various clans and what languages those clans speak. Although a 
single clan is occasionally identified by more than one name, usually each clan area is identified by 
name and the languages formerly or currently spoken there. 

1.2 Previous research 

Almost no research had previously been undertaken in the Mur village area. Published literature dealing 
with the region is based upon research done remotely. While many of the more specific conclusions 
drawn have been shown to be incorrect, some of the broad brushstrokes do paint a correct picture. For 
example, Z’graggen says: “Arop is spoken on Long Island and in parts of the Mur and Sel2 villages on the 
mainland.” (1976:287) We now know that Arop, or Arop-Lokep [apr], is not spoken by the Mur 
community, but it is clear from reports in Mur village that there have historically been strong ties 

                                                           

2Sel is a village in the Degenan [dge] language area, five kilometres southeast of Mur village. 
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between the people of Mur and Long Island and other language communities in the area, probably either 
due to trading relationships or common ancestry. 

Ross adds another brush stroke to the picture, reporting that several volcanic eruptions in the last 
few hundred years have caused the relocation of some language communities (1988:163). This may help 
explain why some related languages are geographically distant. 

We are aware of no published information collected onsite before our survey. There was a wordlist 
done in Mur as part of a survey focused specifically on Arop-Lokep and not particularly on Mur (D’Jernes 
1986). Also, a translator working in Morobe Province made a brief visit to Mur immediately before the 
Mur survey and personally summarised his findings to the team. A description follows. 

The history of research of the area immediately around Mur village tends to confuse rather than 
enlighten, as a number of different languages have been said to be spoken there at different times. 
Immediately prior to the survey, this area was identified as part of the Karnai [bbv] language, along with 
two other areas shown in Map 4. 

Map 4. Karnai-speaking areas according to previous research3 

 

1. Umboi Island (Raymond 2005). 
2. The areas or villages of Kiari, Malasanga, and Singorokai west of Wasu in Morobe Province on the 

mainland (Raymond 2005). 
3. Mur, Sel, Baru, and Yara villages to the east of Saidor, in Madang Province on the mainland. The 

Ethnologue says Karnai is spoken “east of Saidor, 2 or 3 villages” (Lewis 2009:617), while other 
sources list a variety of villages with a variety of language names. 

In 1976 Mur, Sel, and Yara4 were said to speak Arop (Z’graggen 1976:103, 105), but the 1986 Arop-
Lokep survey by D’Jernes concluded that the language spoken in Mur was separate from Arop; it was 
presumed that this was also true of Baru and Sel. In 1995 a survey by Brownie, Hayward, and Sweeney 
concluded that Baru belonged to Asaro’o [mtv] and Sel to Degenan [dge];5 during the Mur village 
survey, the people of Mur confirmed these designations. In 2002 Robert Bugenhagen was told by men 
from Umboi Island that Mur village and the villages of area 2 spoke their language, Karnai (Brownie, 
personal communication, January 6, 2011). So, while the other villages in area 3 were shown to speak 

                                                           

3Note that only area 1 is now believed to be Karnai-speaking. 
4The only Yara village in the area of which the survey team is aware is in the Malalamai language area (Carter et al. 
2011). 
5Note that though Sel is drawn within the Degenan language area, it also is still encircled by “Arop” along with Mur 
in the report. Mur residents report that adults from Sel and Seure (also in the Degenan language area) used to learn 
Mur Pano as a second language, but this does not happen much anymore, and children in those villages do not know 
Pano. Further research is required to show whether the variety previously identified as Arop, but which may be Mur 
Pano, is still spoken in Sel.  
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other languages, Mur was labelled “Karnai” until this survey. It, too, was found not to be Karnai-
speaking during the Mur village survey, so none of the villages in area 3 speak Karnai. 

Likewise, the villages of area 2 were recently surveyed, and it was discovered they too are not 
Karnai-speaking, but speak two dialects of a related language called Pano (Stober 2009). When speaking 
of the Pano described in area 2, this report will use the term “Morobe Pano” to distinguish it from the 
variety of Pano spoken in Mur. 

In light of this research, it appears that Karnai is spoken only on Umboi Island in area 1. The survey 
team will be requesting changes to the Karnai entry in the Ethnologue in accordance with these findings. 

Just weeks prior to the Mur survey, a translator working in Morobe Province made a brief visit to 
Mur and collected some general information. He was told that three languages are spoken in Mur: Pano, 
Molet, and Dawang. He was told that Molet is also spoken in Kasu and Somek, which have previously 
been included in Asaro’o, as well as Yasel. He was also told that Dawang is a dialect of Wab. He related 
these findings to the survey team using a summary that he compiled (Stober, personal communication, 
2011). 

Neither the hamlet of Dawang nor the speech variety of that name appears in any previously 
published research that we are aware of. SIL personnel are aware of its existence, however, including 
both its location in Mur and its possible connection to Wab [wab] (Bennett, personal communication, 
January 3, 2002 and December 16, 2010). Though the survey team collected data on Dawang, they were 
unable to visit the Wab language area. After the completion of the report, a short Wab wordlist was 
discovered and a limited comparison done (see Appendix A). 

The name “Molet” was new to the survey team when mentioned by Stober just prior to the survey 
trip, but the Asaro’o survey report leaves room for this variety. It states: “The Asaro’o speakers also 
reported two dialects. One was said to be spoken in Bagen, Subura, and Baru, while the other was 
spoken in Somek and Kasu. The distinction was mostly lexical, with some pronunciation differences.” 
(Brownie et al. 1995:13) The team visited Kasu during the Mur survey and was able to suggest a revised 
view of the relationships between these varieties, as presented in section 3.2. 

1.3 Language name and classification 

Mur villagers unanimously reported that three vernacular languages are used in the village.6 These will 
be described separately here, using reported names, starting with Pano. Mur villagers say that pano is a 
vernacular word that means tok (speech) or tok ples (vernacular). They consider this to be the name of 
their language. According to some, “Mur” is the name of the Pano-speaking clan7 as well as the name of 
the village, and is used by other communities on the Rai Coast to refer to Pano. The Mur community 
prefers the name “Pano.” 

The Pano spoken in Mur is previously undescribed, but should be classified as belonging to the 
Korap subgroup.  

                                                           

6They reported that a fourth language was used by the Yakot and Sokila clans in Mur in the past, called Grukoi. 
They said it was no longer in use, and the survey team found no one who spoke it. 
7There were discrepancies in the reported clan names in Mur, and this report does not attempt to reconcile them. 
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Figure 1. Languages in the Ngero-Vitiaz group, Vitiaz subgroup. 

The second speech variety spoken in Mur is Dawang. Because of reports prior to and during the 
survey, we believe Dawang is either a dialect of Wab or closely related to it (Bennett, personal 
communication, January 3, 2002 and December 16, 2010). Because no survey has been done of Wab, we 
have only limited data from Wab to compare with these reports. 

The third speech variety spoken in Mur is Molet. In the Mur hamlet of Gila, “Groi” was said to be 
another name for Molet, though Grukoi was a language identified as being previously spoken in the clans 
of Yakot and Sokila, now extinct. Like Pano and Dawang, Molet is not listed in the 2009 edition of the 
Ethnologue or classified in literature. Mur villagers reported that Asaro’o [mtv], a Trans-New Guinea 
language bordering the Mur village area, is the same language as Molet, but that there are significant 
differences in the way they are spoken (the lexical similarity with Bagen, an Asaro’o village, is 65 
percent). The Mur community reported that alternate names for Asaro’o are Asao, Alao’o, and Alao. 
Whether future research determines that Molet is a dialect of Asaro’o or a separate language, the two 
seem to be closely related but not inherently intelligible. We show the language tree for Asaro’o in 
Figure 2. The Ethnologue lists Morafa as an alternate name for Asaro’o (Lewis 2009:604). The language’s 
ISO code is [mtv]. 
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Figure 2. Languages in the Finisterre group, Warup subgroup. 

1.4 Population 

The 2000 census lists the population of Mur village as 543 (National Statistical Office 2002a). It also 
publishes a 1980–2000 average annual growth rate of 2.7 percent for Madang Province (National 
Statistical Office 2002b:25). Using this growth rate,8 the projected 2011 population for Mur is 728. The 
team does not know whether the census count included only the central part of Mur or the hamlets as 
well. 

During a group interview, Mur villagers estimated the Mur population, including the hamlets, to be 
over 1000. The Dawang-speaking community is reportedly no more than an estimated seventy people, 
including thirteen family heads. We suspect that these reported figures are more accurate than the 
projected figure that is based on census data. 

1.5 Goals 

The two goals of the survey were as follows: 
1. Research the number and nature of the languages spoken in Mur village. 
2. Assess the vitality of the Mur vernaculars, examining their interaction in Mur village. 

2 Methodology 

2.1 Tools 

The greatest amount of data was collected in the central part of Mur, but some was collected in the 
hamlets of Dawang and Gila and in the village of Kasu in an attempt to find the heart of the Dawang and 
Molet speech varieties, respectively. Table 1 displays a summary of data collection. The survey team was 
not able to visit all of the hamlets and clans of Mur. 

                                                           

8“All growth rates should be used with caution due to changes in how censuses have been conducted since 1980” 
(National Statistical Office 2002b:9). 



8 

 

Table 1. Types and numbers of research tools used in the Mur village area 

 

Village /hamlet 

name 

 

Time 

spent 

Standard questionnaires 

 w
o
rd
li
st
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h
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rc
h
 

 e
d
u
ca
ti
o
n
 

 l
an
g
u
ag
e 
u
se
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u
lt
u
re
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o
n
ta
ct
 p
a
tt
er
n
s 

 s
h
o
rt
 s
to
p
 

Mur 4 days 
4 nights 

2 1 2 1 1  2 

Dawang hamlet 4 hrs   1    1 

Gila hamlet 1.5 hrs      1  

Kasu 2.5 hrs      1 1 
 

2.1.1 Observation 

Throughout the survey, members of the survey team recorded their observations about vernacular versus 
Tok Pisin use, noting information about age, gender, and situation of speakers. The team particularly 
noted what languages the children used with each other and what languages were spoken to the 
youngest children by adults, as these observations gave valuable insight into language vitality. 

2.1.2 Sociolinguistic interviews 

Group interviews regarding language use, language attitudes, immigration, emigration and cultural 
practices were completed in the central part of Mur. In the hamlet of Dawang a team member conducted 
a Dawang language use interview with a Lutheran Church elder who is a respected Dawang speaker. In 
Gila another team member conducted an interview guided by the short stop questionnaire with a village 
leader of Gila and several young men from the hamlet. 

A second short stop group interview was conducted in Kasu, a Molet-speaking village because we 
believed the Kasu community could give us a broader perspective on the Molet language community. 
Individual interviews with church and school leaders were used to gather information regarding 
language use and attitudes within the churches and school that serve the Mur community. All of these 
interviews were guided by standard SIL-PNG questionnaires, with the goal of assessing language vitality 
and boundaries and describing the overall sociolinguistic situation in the Mur community. 

2.1.3 Wordlists 

The standard SIL-PNG wordlist (1999 revision) consisting of 170 words and twenty phrases was filled 
out three times in Mur, once for each of the Mur languages. The Molet and Pano wordlists were elicited 
in the central part of the village by John Carter. John Grummitt elicited the Dawang wordlist in the 
Dawang hamlet. An additional Molet wordlist was elicited by John Carter in Kasu, a village about two 
hours inland. The survey team elicited this to compare the Molet variety spoken in Mur with the variety 
spoken outside. These four wordlists were compared to each other using the lexicostatistic comparison 
method described by Blair (1990:30–33). The results of this comparison were used along with other data 
to investigate language and dialect boundaries. The wordlists were also compared to wordlists previously 
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elicited by other researchers in languages that might be related to the Mur languages. For detailed 
wordlist methodology, see section 3.3.1. 

2.2 Sampling 

All interviews were group interviews unless otherwise specified. Respondents to group interviews were 
chosen based on availability and desire to participate. The team wanted the largest number possible at 
each location to participate to most accurately represent the thoughts and opinions of each community. 
A general invitation was therefore extended to the community at large for each group interview. 
The Dawang language use interview was exceptional in that it involved only one person, whereas a large 
group would normally be preferred. This decision was based on the recommendation of the Mur 
community, who said there were not enough knowledgeable or available Dawang speakers to form a 
group. They recommended the interviewee because he is considered the most knowledgeable Dawang 
clan member regarding Dawang language use. 

The other three individual interviews were conducted with church and school leaders. Respondents 
were chosen based on availability and position of leadership in the church or school. Of those who were 
available, those serving in the highest positions of leadership were chosen. 

Finding participants for the wordlists proved to be challenging. Of those available, the team asked 
the respective communities to recommend participants based on two factors: origin in the community 
and ability to speak the language, noting that the latter factor requires one or both parents to be fluent 
in the language. Within these expressed preferences, community members nominated available 
spokespeople. The suitability of actual participants is discussed in section 2.3. 

In addition to interviews and wordlists, the team members carried out observation and informal 
conversation at each location. Data collection was completed by Bonnie MacKenzie, John Grummitt, 
John Carter, and Janell Masters. 

2.3 Critique 

There were two general sources of confusion for the team during data collection and analysis. One was 
an overlap between language names and clan names. There was general agreement concerning language 
names within Mur, but because some of the clans were named by language, we were not always certain 
whether reported data concerned a language group or a clan. Clan areas were identified on a map drawn 
for the team, but it was noted that many of the clans (some with the same name as a language) 
habitually use several languages (see Map 3). 

Another source of confusion was an apparent discrepancy between language use reported in group 
interviews, individual interviews, and observations. It apperared that in a group, interviewees were 
reporting an idealised language use based on what it was in the recent past and on their identity as a 
community, which included the use of these three vernaculars. It would have been better if the team had 
noticed and clarified this issue while on the field. The resulting tension will be described as relevant in 
the language use sections. 

Another general issue affecting the survey tools was the team’s difficulty in finding participants. 
Although the Mur community was expecting the team, several community events conflicted with the 
survey work. The day the team arrived, a young woman from the community died. Normal activities of 
the community were disrupted by mourning and funeral preparations. In addition to this woman’s 
funeral, a large community meeting and the opening of a new school rendered the community very busy 
during the time of the survey. Most villagers needed to work in their gardens when they were not 
engaged in these other activities. Thus, participation was often lower than the team hoped it would be. 

Related to lack of participants, the last notable general issue was waning interest in the interviews, 
presumably due to the community having had too many demands on their time. Most interviews saw a 
decline in participants over time. This was further complicated by the fact that three vernaculars and 
seven clans were involved, making the interviews long and complex. At certain points, some team 
members suspected that respondents were answering by assent to previously stated claims rather than 
thinking about the issues under consideration. 
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2.3.1 Observation 

Several factors enhanced the effective use of observation during the survey. First, the team’s ability to 
stay in Mur for several days increased the richness of the observations gathered. The team was able to 
listen to people’s conversations as they carried out their morning and evening routines. Secondly, it was 
also beneficial to have four people on the team because this increased the total number of observations 
made. The fact that there were two men and two women on the team meant that the team could split up 
to mingle with groups of men and women, respectively. 

Two factors hindered the effectiveness of this tool. Firstly, for three of the team members, it was 
their first survey trip. Their lack of experience detracted from the quality and quantity of the team’s 
observations. Collecting more thorough and more focused observation data in future will enhance the 
team’s ability to describe language use. 

The second hindrance to effective use of observation was the team’s lack of ability to distinguish 
among the Mur vernaculars. The team could recognise use of Tok Pisin instead of a vernacular but could 
not easily observe relative use of the three vernaculars. The team would ask locals which vernacular was 
being used when opportunity afforded, but this was not always practical. 

2.3.2 Sociolinguistic interviews 

Lack of prior survey experience on the part of three team members caused them to miss some 
opportunities to clarify information reported during interviews. For example, team members wished that, 
during the survey, they had asked about some place names because later, members couldn’t find any 
information relating to these locales in the literature. Likewise, team members wished they had asked 
additional questions to clarify certain practices and their underlying attitudes. In a few cases, data 
related to cultural practices were discarded because the team was not sure how to interpret their 
meaning. The team’s ability to conduct meaningful interviews will likely improve significantly after this 
initial experience. 

The team also believed that there not been so many immediate concerns vying for the community’s 
attention, participation and enthusiasm on the part of interviewees would have been higher. The first 
language use interview was conducted with a group that identified themselves as Pano. At the start of 
the interview, there were twenty-three people present and almost equal numbers of men and women. 
The women began to leave gradually so that by the middle of the questionnaire, only men remained. 
Shortly after that, the team learned that the funeral was starting, which might have caused the women to 
leave, and we stopped the interview. It is uncertain whether the reported data would have been different 
if women and more people in general had been involved. 

The second language use questionnaire was completed with a large group that included people of 
both genders and who identified with the various vernaculars of Mur. Regrettably, the group shrank as 
time went on. As interviewees answered questions, it was sometimes difficult to know whether they were 
describing the whole Mur population or only the clans that identified with one of the three languages. 

The third language use questionnaire was completed with a Dawang clan leader who is regarded as 
an authority on his language by Mur villagers. The team felt that getting a representative group of 
Dawang speakers together may have provided more accurate data, but the villagers did not identify 
other proficient Dawang speakers. 

The culture and society questionnaire was completed with a mixed group of about twenty people. 
Partway through the interview, an outspoken middle-aged man joined the group. He sat next to the 
facilitator and answered every question in a loud voice the moment the facilitator finished asking it. 
Only a few times did another person say something after he spoke. He left about half an hour before the 
end of the interview. It is not certain how representative the data on this questionnaire is of the whole 
community. 

The interviews with church leaders were insightful. The surveyor who facilitated them was 
inexperienced, however, and did not ask for further details in areas that would have been beneficial. In 
particular, little information was gleaned regarding language use for personal prayer and devotions in 
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the home. The survey provided initial experience for three team members that will help them to more 
effectively conduct interviews in the future. 

A final comment regarding interviews is that because most of them were conducted with large 
groups, the views of less vocal individuals may not have been voiced. In addition, minority views may 
have been left out.  

2.3.3 Wordlists 

The wordlists were collected under fair to good conditions. For our lexicostatistical comparison, the 
biggest concern was that the other lists used for comparison were collected by a wide variety of people 
over several decades. Some inconsistencies are therefore inevitable and may have resulted in lower 
similarity percentages. 

John Grummitt was somewhat concerned about the Dawang wordlist. The informant’s wife, who is 
Pano, whispered some of the words to her husband during elicitation, and Grummitt was concerned that 
he was not getting the Dawang forms. It should be noted, however, that the informant was the best and 
perhaps the only choice for a Dawang informant. 

Because the survey focused on Mur village, our time in Kasu was quite brief, and except for a short 
stop questionnaire, the team has no other data in which to contextualize the wordlist collected there. 
The respondent in Kasu was a man who had spent some time away from Kasu, but with the group of 
elderly women around often discussing the proper terms with him, the elicitor felt the results were good. 

3 Language and dialect boundaries 

Recognising that there are numerous factors, both linguistic and social, which may affect how one 
defines a dialect or language, the survey team sought to establish such boundaries in the Mur area on the 
basis of reported identification, reported comprehension, and linguistic similarity. The community’s 
beliefs about language boundaries were examined with the use of SIL language use interviews, and the 
SIL-PNG Standard Wordlist (190 items) was used to elicit words and phrases for evaluation of lexical 
similarity. 

In addition to these three points (identification, comprehension, and similarity), the team also 
researched the community’s attitudes towards their own and other languages. The team investigated 
attitudes with the use of SIL language use interviews, additional reported information, and observation. 
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3.1 Reported language and dialect boundaries 

Map 5. Reported boundaries of Mur village varieties 

 

One of the complexities of the sociolinguistic situation in Mur is that reported language boundaries 
encompass varieties which are linguistically dissimilar. Linguistic similarities are discussed in section 
3.3. This section details, separately, reported boundaries of the three Mur vernaculars, starting with 
Pano. 

A mixed group belonging to Pano-speaking clans gave its language as Pano. Members reported that 
the boundaries include villages in Morobe Pano; Umboi Island; and the nearby villages of Sel and Seure, 
although Pano is only used there by adults as a second language. The team asked about Arop-Lokep and 
a vocal respondent said that those people speak Pano, too. They then ranked areas they believe their 
language is spoken, by ease of understanding. This is presented in Table 2. 

Table 2. Reported comprehension of varieties considered Pano by Mur village  

Areas* Level of Mur Pano speakers’ understanding 

Welowelo, Barim, 
Malasanga 

Adults understand but children may not recognise some words. Overall this 
variety is considered easy to understand. 

Singorokai, Bugara, 
Masele, Kiari 

Adults understand some parts but not a lot. The variety is quite hard to 
understand. 

Arop-Lokep Adults don’t understand unless they learn the variety.  
*For a brief description of these place names, refer to Appendix F. Current research concerning these locations is 
provided in section 1.2. 
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The people reported that the purest form of Pano is spoken in Welowelo, Barim, and Malasanga 
because it is the same as the way people speak in Mur. Some reported that young Mur children, if they 
hear speakers from these villages, recognise the language as their vernacular and understand most of 
what is spoken. These areas constitute the first grouping within the reported language boundary. A 
contrasting report claimed that people from these areas cannot converse readily with Mur residents 
while using their own varieties. Note too that recent research has discovered that the language spoken in 
Malasanga and Welowelo is different from that spoken in Barim, on Umboi Island (Stober 2009). 

The second reported grouping includes Masele9 on Umboi Island, Singorokai, Bugara, and Kiari.10 
Mur villagers said they would be able to understand just some of the speech from these places. Young 
children would only understand particular words. An interviewee gave an example to show that the Pano 
variety spoken in Mur is different from that in Singorokai. The word (translation not given) is kuna in 
Mur and kula in Singorokai. 

The third grouping is the Arop-Lokep language community. The Mur villagers said Arop-Lokep is the 
same language as Mur Pano, but people from the two communities cannot understand each other. A 
person from Mur would only be able to communicate with Arop villagers after living with them for a 
long time. Children from Mur who hear an Arop speaker would not be able to understand the Arop 
dialect at all. One of the interviewees told the following story to illustrate how different these reported 
dialects of Pano are. He once met some men from Arop and asked them, “What language are you 
speaking?” 

“Pano,” they said. 
“Oh! Me too!” the man from Mur said in surprise. “Your speech is totally different.” This story is 

interesting because apparently, the Arop-Lokep speakers identified their language as being Pano.11 
The Mur Pano interviewees related two opposite stories about the origin and movement of the Pano 

language. A papa bilong Pano (an elder who is an authority on the language) said that Pano started out in 
Siasi (an alternate name for Umboi Island) and in small islands near there. It spread to the mainland at 
Singorokai and Malasanga, and then to Mur. In support of this theory, one person said that mur meant 
“last” in the vernacular, signifying that Mur village was the last place Pano is spoken. 

Other men believed the language spread in the reverse order. They said that people from Umboi 
Island claimed that the vernacular originated on the mainland. These men believed Pano originated in 
Mur and spread outward. Instead of debating the issue at length, the villagers simply shrugged and said 
their forefathers had not educated them well in the history of the language. They said that if the survey 
team were to visit these other communities, they would probably be able to determine the correct story. 
The fact that the Mur Pano speakers recommended the other communities as authorities on the origin of 
the Pano language again indicated they feel solidarity with these communities. 

Molet speakers in Mur agreed that Molet is spoken outside of Mur. They said that the language 
spoken in Kasu and Somek villages is the same language as Molet in Mur, but is spoken slightly 
differently. It was also generally agreed that Asaro’o is the same language and that individuals from 
Asaro’o communities12 could communicate with Molet speakers in Mur, each in his or her own dialect. 
Though these groupings were generally agreed upon, varying name labels—including Asaro’o, Asao, 
Alao’o and Alao—were used to cover various groups of these villages and sometimes some of the hamlets 
of Mur as well. 

A Mur resident who speaks Molet but not Pano (though he can understand Pano in a limited way) 
said there is no “Molet block” (tightly knit subcommunity) in Mur, nor are there Molet gatherings. Molet 
speakers are part of the wider Mur community. Before they were part of Kasu, but now they belong to 
Mur. The team also learned that the stronghold of Molet in Mur, if there is one, is Gila. 

                                                            
9There is also a Masele village in West New Britain. 
10This designates an area rather than a particular village. 
11One dialect of Arop-Lokep is called Poono (alternately Poonoo), a name which even sounds similar to the name 
Pano (Lewis 2009:603). 
12Bagen, Subura, and Baru were specifically mentioned. 
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In Kasu we were told that Molet (also locally known as Alalo) came from the Nom plantation area. 
Grukoi was spoken in Kasu but has died, being supplanted by Molet, though reportedly there are 
remnants of Grukoi which get mixed into Molet. 

Several sources reported that Yasel13 is closely connected with Mur, or at least that the variety of 
Molet spoken there is the same as the Mur variety.14 When the three individuals who provided the Molet 
wordlist in Mur were asked what villages were in their language group (Molet), they began with “Mur, 
Yasel,” and went on to list others. In Kasu the interviewees said that Mur and Yasel are locations where 
Molet is spoken just like it is spoken in Kasu. Interestingly, in Gila, the “centre of Molet” in Mur village, 
Yasel was not mentioned. However, some reports led the team to believe the interviewees may have 
considered Yasel a part of Mur. 

Stober lists Yasel as being Molet-speaking in a report of his brief visit to Mur (personal 
communication, 2011). In light of these reports, it seems likely that Yasel has some ties to Mur, but the 
nature and strength of these ties is unknown. It is worth noting that Yasel was not mentioned in any of 
the other questionnaires carried out in Mur village, except that Dawang speakers mentioned it as being 
one of the locations where Dawang is not spoken. 

An elder who is an authority on the Dawang variety reported that Dawang is understood by the 
Awad-Bing communities of Biliau, Tetarai, Yamai, Malangai, Galek and Suit, and the Wab-speaking 
villages of Wab and Sawoi. All these communities are west of Saidor.15 The elder reported, however, that 
the only communities who can respond to communication using Dawang are Wab and Sawoi. Even then, 
these communities can only respond “a little” in Dawang, preferring instead to use Wab or Awad Bing to 
speak to Dawang users. The elder explicitly identified the communities at Saidor, Lagap Plantation, 
Wilwilan, Fanger, and Yasel as not being able to either understand or use Dawang.16 Reportedly, no 
other villages speak Dawang, although Wab’s vernacular is “quite close.” 

3.2 Other considerations regarding language boundaries 

Dawang lies approximately eight kilometres southeast along the Rai Coast from the Wab language area 
where Dawang is reportedly used “a little.” 

Compared to other hamlets of Mur that the survey team visited, the Gila hamlet of Mur seemed to 
have a stronger internal cohesion, based on two factors. First, it is a closely-packed set of houses 
standing under a hill on the opposite side of the river from the central Mur area. Second, all of its 
residents supposedly belong to one clan—the Marasoka clan. The survey team did a short stop 
questionnaire there, confirming that Molet is still being spoken in Gila, and it seems to have a stronger 
hold there than elsewhere in the community. 

Molet seems to be very strong in Kasu; the surveyors heard only one or two sentences spoken by 
children in Tok Pisin during the several hours they spent there. 

Although Pano speakers stated that Morobe Pano, Karnai, and Arop-Lokep are the same language, 
they also said that people from some Morobe Pano villages are difficult to understand and that they 
don’t understand Arop-Lokep unless they learn it. The lexicostatistical similarities of 63 percent with 
Karnai, 63 percent and 59 percent, respectively with the Singorokai and Malasanga dialects of Morobe 
Pano, and 58 percent with Arop-Lokep agree with this report that these varieties are difficult for them to 
understand and indicate that Mur Pano may be a separate language although speakers did expressed a 
sense of shared identity. 

The survey team visited Kasu during the Mur village survey and took a wordlist, which confirms that 
the variety spoken in Kasu is fairly different from the Asaro’o spoken in Bagen (67 percent), but is very 
similar to the Molet spoken in Mur (91 percent). However, the people of Mur and Kasu villages reported 
identical language and dialect groupings to those reported during the Asaro’o survey, as summarised in 

                                                           
13Selani may be an alternate name for Yasel. 
14The education questionnaire notes that several children from Selani are Molet-speaking. 
15Refer to Appendix F for more information about these locations. 
16Refer to Appendix F for brief descriptions of these places. 
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section 1.217 (Brownie et al. 1995). The exception is that Mur is added as a location where a variety 
similar to that in Kasu is spoken. 

The fact that Mur Molet and Asaro’o are 65 percent similar lexically and Kasu Molet and Asaro’o are 
67 percent similar lexically suggests that the conclusions drawn by the Asaro’o report concerning Kasu 
and possibly Somek should be re-examined. The Molet varieties spoken in Mur and Kasu are sufficiently 
different from Asaro’o to cast doubt upon the conclusion that they are the same language. Of all the 
varieties compared with each other, only Molet speakers from Kasu and Mur have a lexical similarity 
which suggests possible inherent intelligibility. Further investigation into the relatedness of these 
languages is warranted. 

If Molet is determined to be a separate language, we believe Kasu and Mur should be included 
within its boundaries, noting the declining use of Molet in Mur village. Based on information reported to 
the survey team, Somek and Yasel should also be included as Molet-speaking villages, though we were 
unable to confirm these reports because we did not visit these locations. 

3.3 Lexicostatistic comparison 
A wide range of wordlists were compared to help ascertain the languages to which the vernaculars of 
Mur are related. Distinct groups became obvious during comparison. They are as follows. 
The Panos and the islands: Mur Pano is 63 percent similar to Karnai, the language formerly said to be 
spoken in Mur. It belongs in a group with Morobe Pano18 and the two island languages compared – 
Karnai and Arop-Lokep. 

Trans-New Guinea: Mur Molet is very similar to Kasu Molet and less similar to Asaro’o as spoken in 
Bagen, though still at least a closely related language. Given that these are Trans-New Guinea languages 
and the rest of the lists compared were Austronesian, the low similarity figures with the rest of the lists 
were expected. 

Dawang is not closely related to any of the lists compared. This is another expected result, given that 
it belongs to a group to which none of the other Austronesian languages belong. 

The other two groups showing percentages above 50 percent were also expected, given previous 
research. It is revealing to note that outside of these groups characterized by similarity percentages of 50 
percent or higher, the rest are 25 percent or less, with only Mato and Ronji being closer to the Pano and 
the Islands group with percentages between 25 percent and 32 percent. See section 3.3.2 for further 
characteristics of the similarities of these groups. 

                                                            
17One Molet-speaking individual reported that Asaro’o is a different language. 
18Morobe Pano was compared with two lists representing its two dialects—Malasanga and Singorokai. 
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Table 3. Lexicostatistical comparison 

Dawang Trans-New Guinea       

6% Molet  
Mur 

       

5% 91% Molet 
Kasu 

       

5% 65% 67% Asaro'o        

24% 7% 6% 5% Pano 
Mur 

 The Panos and the islands   

23% 7% 6% 5% 63% Karnai     

20% 5% 4% 3% 59% 71% Pano 
(Malasanga) 

  

22% 3% 3% 2% 63% 66% 83% Pano 
(Singorokai) 

 

21% 5% 4% 3% 58% 70% 67% 65% Arop- 
Lokep 

 

23% 7% 6% 5% 18% 23% 21% 21% 18% Malalamai 

22% 7% 6% 5% 18% 23% 21% 21% 18% Bonga 

21% 3% 1% 1% 15% 18% 19% 17% 15% Gitua 

21% 3% 2% 3% 23% 26% 27% 29% 25% Mato 

24% 4% 3% 3% 27% 31% 31% 32% 30% Ronji  

Malalamai     

99% Bonga    

50% 50% Gitua   

18% 18% 17% Mato  

23% 22% 21% 52% Ronji 
 

3.3.1 Methodology 

Four wordlists were elicited during the course of the survey. Three lists were taken by John Carter, while 
the fourth, Dawang, was elicited by John Grummitt. Though it is better methodology to have one 
surveyor elicit all the lists for the sake of consistency, Dawang is sufficiently different from the other 
languages compared that this factor does not affect our conclusions for Dawang. However, the lists 
collected were also compared with lists from other varieties which were taken by other linguists at 
different times and this may have affected the lexicostatistics for those comparisons. 

The standard SIL-PNG wordlist (1999 revision) consisting of 170 words and twenty phrases was 
used. The four lists elicited were entered into WordSurv 6.0.2, where they were compared with ten other 
wordlists. These lists represent languages which were either related to the languages surveyed or were 
relevant to the goals of the survey. 

The wordlists compared are included in Appendix D. The wordlist addendum in Appendix C lists 
those items which were excluded and gives explanations for why particular decisions were made. 
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3.3.2 Lexical similarity comparisons and interpretation 

With only one village being surveyed, our focus during lexical comparison was on the relationships 
between the Mur varieties and languages to which they were reportedly related. The results of this 
analysis are discussed in relation to existing classification and reported language boundaries reported in 
section 3.2. What follows is a description of the characteristics of some of these relationships. It is not 
the intention of this report, however, to describe the characteristics of every language and wordlist 
compared for this report. Such analyses will have to be found elsewhere, as this report focuses 
specifically on the characteristics and relationships of the vernaculars of Mur village. 

Similarities of all lists 

All or nearly all of the fourteen lists were similar only four times. Given the wide geographic and 
linguistic spread of the languages compared, this would seem to suggest that these words are borrowed, 
at least when they occur in Molet and Asaro’o and possibly in some of the other varieties. These items 
are shown in Table 4. 

Table 4. Similarities of all lists 

Item number Gloss Which lists were similar 

34 Father All 

39 Bird All but Asaro’o 

41 pig All but Dawang, Asaro’o, Mato 

44 Flying fox All but Asaro’o, Singorokai Pano, Gitua, and Mato 
 

Austronesian similarities 

All eleven Austronesian lists were similar five times where the Trans-New Guinea lists were not: items 
10, 66, 108, 124, and 139. Also, all Austronesian lists were the same with only a few exceptions another 
fourteen times, totalling nineteen items where most Austronesian lists were similar. See Table 5 for these 
items. 
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Table 5. Similarities of Austronesian lists 

Item number Gloss Which lists were similar 

10 ear All Austronesian 

66 he dies All Austronesian 

108 tree All Austronesian 

124 two All Austronesian 

139 house All Austronesian 

5 eye All but Dawang, Mato, Ronji 

13 breast All but Malalamai, Bonga, Gitua 

18 forehead All but Malalamai, Bonga 

35 mother All but Mur Pano, Malalamai, Bonga, Mato 

47 snake All but Malalamai, Bonga 

61 he hears All but Singorokai Pano 

87 old All but Arop-Lokep 

92 road All but Gitua, Ronji 

94 earth All but Mato 

105 wind All but Malalamai, Bonga, Gitua 

106 water All but Malalamai, Bonga, Gitua 

125 three All but Mato, Ronji 

162 I All but Mato, Ronji, Dawang 

168 we (plural exclusive) All but Malalamai, Bonga, Gitua 
 

Similarities of the Panos and the islands 

This group consists of the three Pano wordlists—Mur Pano, Malasanga Pano, and Singorokai Pano19—as 
well as Karnai (Umboi Island) and Arop-Lokep (Long Island). It was very common for this whole group 
to be similar; in other items that didn’t make this list, Arop-Lokep was most likely to be the exception. 
These five lists were all similar on at least fifty-two occasions, seventeen of which were similar with the 
other Austronesian lists, and are included in Table 5. Items 61 and 87 in that table are not counted in 
this seventeen, because for these items, one of these “Pano and the islands” languages is not similar to 
the rest. 

In the remaining thirty-five items of these fifty-two, these lists were similar where the rest of the 
Austronesian lists were not. These thirty-five are shown in Table 6. 

                                                           
19As mentioned, the Malasanga and Singorakai dialects of Pano are referred to as “Morobe Pano” in the report, but 
have been compared separately. 
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Table 6. Similarities of the Panos and the islands 

Item Number Gloss Item Number Gloss 

1 head 75 he dances 

2 hair 84 cold 

3 mouth 86 new 

7 belly 93 stone 

12 tooth 101 moon 

14 hand 111 seed (tuber) 

16 back 114 meat 

19 chin 115 fat 

22 leg 117 louse 

24 liver 120 wing 

25 bone 132 banana 

32 woman 136 knife 

38 name 142 afternoon 

40 dog 144 yesterday 

57 he gives it to me 158 where 

59 he comes 163 you (singular) 

64 he hits 169 you (plural) 

70 he runs 
  

 

Molet 40-item wordlist comparison 

Mur residents reported that Molet was the same language as Asaro’o, though spoken differently. No 
other languages in the area were mentioned as being similar to Molet. We made a short comparison with 
other languages in the area. This test confirmed the reports. 

Table 7. 40-wordlist lexicostatistical comparison  

Mur 
Molet   

90% 
Kasu 
Molet  

75% 72% Asaro'o  

28% 28% 30% Forak 

28% 35% 32% Muratayak 

26% 26% 23% Gwahatike 

23% 23% 21% Degenan 
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The other languages of the Warup subgrouping to which Asaro’o belongs for which the survey team 
had wordlists were compared to Molet. Asaro’o was compared again to serve as a measurement of the 
accuracy of the shortened comparison. The wordlists available were from Degenan, Gwahatike, Forak, 
and Muratayak in the SIL-PNG archive, which make up four of the eight languages in the Warup 
subgrouping. Previous research had shown cognate percentages around 20 percent between Asaro’o, 
Muratayak, and Forak (Brownie et al. 1995). The surveyors expected that a comparison of Molet to these 
languages and the others in that subgrouping would produce similarly low cognate percentages. 

Rather than conducting a comparison on all 170 items in the wordlists, we chose to do a short, 
preliminary analysis of the wordlists. A wordlist developed for the Automated Similarity Judgment 
Program was used for this shortened comparison. ASJP developers ranked the 100 items from the 
standard Swadesh wordlist by stability from greatest to least. After doing do, they found that the top 
forty most stable items on the list produced results with their automated classification that were as good 
or better than results for the total 100-item list (Holman et al. 2008). The surveyors used this 40-item list 
to compare Asaro’o, Mur Molet, Kasu Molet, Degenan, Gwahatike, Forak, and Muratayak. 

The lexical percentages obtained from this 40-word comparison were close to those obtained from 
comparing the whole lists, confirming the effectiveness of this comparison. Mur Molet and Kasu Molet 
were 90 percent (instead of 91 percent); Mur Molet and Bagen Asaro’o were 75 percent (instead of 65 
percent); Kasu Molet and Asaro’o were 72 percent (instead of 67 percent). The average difference 
between the percentages from these two types of comparison, then, was just over five percent. 

As expected, the percentages between Molet and the other languages were low, ranging from 23 
percent to 35 percent. This confirms the reports by Molet speakers that Molet is closest to Bagen Asaro’o 
and not closely related to the other languages in the Warup subgrouping. 

3.4 Conclusions 

In the case of the Mur vernaculars, lexicostatistical similarity figures generally confirm reported 
language similarities. However, the lexicostatistical figures among varieties residents reported as part of 
their language are relatively low to be considered the same language, suggesting that residents of Mur 
call other varieties “the same as ours” or “very similar to ours” based not only upon the lexical 
similarity, but also upon a sense of shared identity. Reports that languages are “the same” should 
therefore not be taken to mean that they are linguistically identical. 

None of the three language communities in Mur has close social ties to another community. 
Lexically, Pano is closest to Karnai (63 percent), followed by Morobe Pano (61 percent) and Arop-Lokep 
(58 percent), suggesting it is a separate language, contrary to previous research suggesting that it 
belonged to Karnai or Arop. Although speakers consider Morobe Pano, Karnai and, at least according to 
some, Arop-Lokep part of their language and people from some villages in Morobe Pano and Karnai 
villages are reportedly easy to understand, they also reported that Arop-Lokep is not inherently 
intelligible for them. In addition, their perceived ties seem to have little current, practical impact; that is, 
there aren’t strong trade relations or marriage ties between these language communities today. Reported 
relationships are primarily a result of historical ties. 

Mur Molet is quite close to Kasu Molet at 91 percent, and may be similarly close to the Molet 
varieties reportedly spoken in Somek and Yasel. Speakers reported that Asaro’o is the same language and 
they can understand one another, but again lexical similarity between the two varieties is low, raising 
the question of how much inherent intelligibility really exists and whether they are linguistically the 
same language. However, the use of Molet in Mur is decreasing due to the dominance of Tok Pisin and 
Pano. Additionally, the survey team did not find evidence of strong social connections between Mur and 
other Molet-speaking villages.  

The relationship between Molet and Asaro’o warrants further investigation. From the lexicostatistics, 
we tentatively conclude that Molet is a separate, though related, language. 

Dawang is the most endangered of the Mur vernaculars. See Appendix A for a comparison of Dawang 
and Wab. Although Dawang was reported to be the same language as or similar to Wab, there do not 
seem to be strong social connections between Dawang speakers in Mur and the Wab language 
community. 
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At present, the drama playing out in Mur as a result of the languages spoken there is fairly self-
contained, because the vernaculars are largely contained within Mur. What the Mur community speak 
twenty years down the road will therefore be almost solely the result of its own choices. The team 
believes the doubts concerning the sustainability of Molet and Dawang in the Mur community are well 
founded. 

4 Language vitality 

Lynn Landweer (2006:213–214) has identified three themes that impact ethnolinguistic vitality: 
opportunity for contact with other language groups, actual language use, and language attitudes. The 
data presented in the following three main subsections, which address these three themes, were collected 
with the goal of assessing language vitality. 

4.1 Opportunity for contact with other languages 

There is constant contact between speakers of the three Mur vernaculars, who share daily life in the Mur 
village community. It is readily apparent that this has affected the vitality of all three, with Pano 
becoming the dominant language in Mur. The other two vernaculars have experienced decreasing 
vitality. Of these, Dawang has especially been impacted, but Molet is also used less than it was in the 
past. Members of these minority vernacular clans have begun using Pano in many situations instead of 
their traditional vernaculars. This is largely because they live and intermarry with Pano speakers. 
Intermarriage between Dawang-speaking men and Pano-speaking women is extremely common. In these 
families, only the fathers are reported to use Dawang. The mothers maintain the use of Pano, thus 
socialising their children in Pano. In particular, there is a lot of intermarriage between the traditionally 
Molet-speaking Marasoka clan and the Yakot clan, who speak Pano and some Molet. 

The intermingling of the Mur clans reportedly dates to post-WWII when they were relocated together 
to Mur by the Australian government. In the central part of Mur village, the clans remain mixed 
together. Recently, however, some are moving out to their own hamlets surrounding the central village. 
This could have a positive impact on the maintenance of the Molet and Dawang vernaculars. 

The Mur community has contact with outsiders as well. A group interviewed reported that outsiders 
do not know the Mur vernacular languages. Many people visit Mur from other language communities, 
particularly from the highland provinces. They come to buy betelnut and daka (part of a plant that is 
chewed with betelnut) and meet with their friends and relatives. Other visitors to Mur are Catholic and 
Lutheran church leaders and government members raising support prior to elections. The Mur villagers 
speak Tok Pisin with these visitors. The majority of visitors, however, are relatives. Relatives speak Mur-
Pano, Molet, or Dawang when they visit, depending on their clans of origin. 

In the past there was frequent travel between Mur and Singorokai. Some Mur villagers still visit 
Singorokai, but this is much less common now. Villagers from Kasu, Baru, Fanger, Selani, and Sel often 
work with Mur villagers on school-related matters.20 Tok Pisin is the language used for communication in 
these situations. 

4.1.1 Immigration and emigration 

According to Landweer, the language use practices of immigrants to a vernacular language community 
can “either support or undermine the future use of [that] local vernacular” (2006:194). Specifically, the 
question is whether the immigrants learn and use the vernacular or use something else. Landweer points 
out that “the lack of others learning the target language as a second language, and the lack of a core of 
fluent speakers of the target language are significant indicators of demise” of the vernacular (2006:194). 
Landweer further notes that emigration trends contribute to whether or not there is a stable population 

                                                           
20See Appendix F for the language areas of the places not described previously in the report. 
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base present to support use of the vernacular. She says, “Emigration from the home territory undermines 
the critical mass of speakers necessary for a language to continue,” and further notes that comparing 
number of residents to number of emigrants is a helpful indicator of language vitality (2006:85). 

Immigrants and emigrants constitute a relatively small portion of the Mur population. As indicated 
in section 1.4, the Mur population was probably between 728 (based on census estimates) and 1000 
(based on community members’ estimates). There are fifteen female and four male immigrants reported 
to currently live in the Mur community. This is less than three percent of the population, no matter 
which estimate is used. The reported number of emigrants is similar: fifteen women and eight men. This 
is less than or equal to three percent of the population. This means immigration and emigration probably 
have no negative impact on the vitality of the Mur vernaculars. 

The main motivation for immigration or emigration in the Mur community is marriage. Marriage 
accounts for seventeen out of the nineteen reported immigrants and fourteen of the twenty-three 
emigrants. In most cases, only one immigrant from a given community has married in. The exceptions 
are two who married from Golgol and two from Sel. Therefore, there is significantly no subpopulation 
from an outside language community living in Mur due to marriage. Of the emigrants who moved 
because of marriage, six live in Madang. Otherwise, only one or two Mur villagers emigrated to a given 
place. This, combined with the low percentage of emigrants overall, suggests that the population based 
in Mur is stable. There is no particular attraction drawing people away to other language areas. 

Immigrants and emigrants who do not move because of marriage move because of work. Two men 
have moved to Mur to teach, and eight have emigrated for various kinds of work. One man has joined 
the police force. Again, reported data do not indicate that there are many attractions drawing people 
away from the Mur community. 

Immigrants to Mur use Tok Pisin initially but learn Pano. Those who have lived in the Mur 
community for many years know Pano well and speak both Tok Pisin and Pano. The children of 
immigrants also use a mix of Tok Pisin and Pano. The children of one immigrant know some Molet as 
well; they had grown up in Mur and married Mur residents. 

Emigrants, when they visit Mur, use a mix of Tok Pisin and Pano. Some use Molet as well. Most of 
their children speak only Tok Pisin, but some speak Pano as well and some also speak some Molet. 

The data reported suggest that immigration and emigration trends do not adversely affect vernacular 
language vitality in the Mur community. On the contrary, there is evidence of a stable population base. 
Immigrants and emigrants generally use the local vernaculars the way nonmigrant villagers do. 

4.1.2 Population movement of the language variety 

The reported history of the Dawang language community indicates that resettlement has had a major 
impact on language vitality. We heard two different stories about how this resettlement had come about. 
One version of events related that at some period before WWII, a conflict arose regarding intermarriage 
with a neighbouring language community, who subsequently tried to kill all the Dawang men. Relatives 
of people in the Dawang community came to rescue them and hid some in surrounding villages in 
neighbouring language areas, where they resettled and lived for two generations. Two such villages are 
Wab and Nom. After Papua New Guinea independence, some Dawang speakers resettled their original 
land, but language vitality seemed to have suffered greatly. This was especially the case because there 
was a great shortage of female Dawang speakers, who had been taken and married into neighbouring 
language communities at the time of the conflict. An alternate version reported that when Australian 
administrators arrived in the area, they forced the Molet and Dawang communities to live together with 
the Pano-speaking community. This was the reported beginning of the process by which Dawang was 
weakened. Despite the team’s inability to clarify the accuracy of either history, it seems certain that at 
some point in the relatively recent past, the Dawang community was resettled, causing a weakening of 
the vitality of its vernacular. 
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4.1.3 Transportation 

Landweer (2006:174–177) has pointed out that the language vitality of communities with easy access to 
a population centre where they are likely to mix with speakers of other languages on a regular basis is at 
greater risk than the vitality of communities with less access to large population centres. The team’s 
impression is that although Mur villagers have ready access to Madang town and other population 
centres, these are sufficiently far away that the access does not greatly decrease the vitality of the Mur 
vernaculars. 

Road travel 

A road, formerly part of the Rai Coast Highway directed to Madang, runs close to Mur. However, 
because bridges have not been maintained, people no longer travel to Madang by road from the Mur 
village area. 

Mur villagers now travel only as far as Saidor by road. The road has lots of potholes. There are no 
public motorised vehicles (PMVs) that come near Mur. Sometimes, a company vehicle belonging to Nom 
plantation that is passing through the area will pick people up on the road for free. One man in Mur 
owns a private vehicle and uses it every day, though the team is not certain how it is used. 

The Dawang community lies along the road with easy access to Saidor either by bicycle, on foot, or 
on motor vehicles travelling to and from Nom plantation, which is to the east of Mur. The journey on 
foot takes two hours. 

Water travel 

Water travel is the preferred method of transportation for Mur villagers. They use canoes for fishing and 
dinghies (small, motorized boats) to travel. They sometimes use larger ships. No one in Mur owns a ship 
or dinghy. Boats are operated to transport people for a fee of 70 kina per passenger to Madang (roughly 
equivalent to $27 US or Australian at the time of the survey). All of the Mur villagers utilize this kind of 
transportation. Ships and dinghies travelling to Madang town stop at villages all along the way. The trip 
to Madang takes six hours. Mur villagers use Tok Pisin to communicate with others while travelling. 

Air travel 

The nearest airstrip is Saidor. It has been out of use for about a year due to the grass not being cut. Many 
people from Mur have travelled by plane between Madang and Buka or Port Moresby. The ones who 
used to fly out of Saidor were those needing medical care. 

There is an airstrip in Wasu, a town on the northwest coast of the Huon Peninsula in Morobe 
Province. It was not mentioned by Mur villagers when we asked about air travel. 

Trails 

Mur villagers used to walk to Madang town by trail, but they no longer do so because they have better 
means of transportation via water. They presently travel by trail to Singorokai, Wasu, Saidor, Biliau, and 
the Naido area, which includes the Domung and Nankina language areas. They sleep overnight in the 
Ronji and Selepet (specifically the Kiari valley) language areas en route when the journey requires two 
days. 

4.1.4 Economics 

According to Landweer, language communities that do not need to use a second language to meet their 
perceived economic needs typically have higher language vitality than those that are dependent on an 
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economic base outside the language area (2006:209). The Mur community falls into the latter category. 
Economic endeavours require the community to use Tok Pisin. 

The Mur community has a great deal of contact with Madang town. There are also two trade stores 
in Mur village and three larger ones in the hamlet of Silpa, which is near the market. Although supplies 
in the Mur trade stores sometimes run out, they are quickly replaced from Madang town. People of all 
ages travel to Madang town. They buy and sell goods, go to the hospital, and visit their children who 
attend school there. They commonly sell copra (dried coconut), sweet potatoes, betelnut, taro, and other 
garden produce. They can buy and sell in Wasu, but more often, they go to Madang town. They also 
participate in a market in Basamuk, a coastal village in Madang Province roughly halfway between 
Saidor and Madang town. 

The biggest businesses near Mur are a plantation each in Saidor and Nom. Nom plantation harvests 
cocoa and copra. It was started shortly after WWII. People from Mur sell produce to the Nom plantation. 
Many Mur villagers work for the plantation in various roles, such as drivers, assistants who collect fares 
on public motorised vehicles (PMVs),21 grounds keepers, and gardeners. Some are hired as contract 
workers, some work part time, and others work full time. While at work, they communicate with each 
other using Pano. However, many of their co-workers come from other language communities. They 
commonly come from Baru, Bagen,22 and Sel. Mur villagers use Tok Pisin with these people. 

A survey team member noted that the Dawang community live in hamlets of no more than two to 
three houses scattered along the western edge of Mur. These houses are set in relatively large plantation 
areas and the people produce copra and cocoa as cash crops. The growing of cash crops is not a source of 
income that is unique to the Dawang community, however. Other sectors of the community have their 
gardens further inland. 

Trade used to be more a part of the Mur economy than it is now. In the past Mur villagers traded 
bows and arrows, bilums (string bags), spears, and wooden plates for clay pots from Madang town. They 
traded with Lutheran mission groups to get pots, plates, spoons, shoes, fabric, and other goods. They also 
traded meat and bilums with villages in the Naido area. They still sometimes trade with Naido villages, 
but the most recent trade at the time of the survey occurred several months before. Mur villagers use Tok 
Pisin for all of their trading activities. 

It is clear that Tok Pisin is important to the economic well-being of the Mur community. Internal 
sources of income, such as marketing fish and garden produce within the community, do not constitute a 
large portion of Mur villagers’ incomes. 

4.1.5 Summary of contact with other languages 

The Mur community use Tok Pisin in the economic realm and regularly travel to Madang town, a major 
population centre. However, there is a solid population base for the Mur Pano vernacular and there does 
not seem to be a major draw of people away from the community. Thus, contact with other languages 
seems to pose only a mild threat to Mur Pano vitality. 

The Dawang community’s entire social and economic world involves contact with other languages. 
Its future survival depends on languages other than Dawang, especially Pano and Tok Pisin. It seems 
likely that, within as little as fifteen to twenty years, Dawang will no longer be spoken in Mur. 

The Molet-speaking community in Mur is in almost the same position as the Dawang community. 
The difference between the Molet and Dawang communities is that Molet has a support base outside the 
Mur community. A variety of the Molet is spoken in Kasu (91 percent similar to Mur Molet) and perhaps 
elsewhere. Additionally, Mur Molet may be supported to some degree by Asaro’o, a related language just 
acroos the river to the east (65 percent similar to Mur Molet). This support base is not present for the 
Dawang variety, apparently due to displacement of the group in the recent past. It is likely that Molet 
will continue to be used longer than Dawang, but economic and social pressures are likely to cause the 
Molet community in Mur to continue using Pano and Tok Pisin for communication. 

                                                           
21This report conflicts with other reports that not many PMVs operate in the area around Mur. 
22Like Baru, Bagen is a village in the Asaro’o language area.  
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4.2 Language use 

When Mur villagers report “speaking” or “understanding” Molet and Dawang, we’re not sure of the 
fluency meant. As noted in section 2.3, reports that certain sectors of the population use Molet or 
Dawang conflict with other reports that few people speak Molet or Dawang in general, and that those 
who use Dawang don’t use much of it. Especially in the case of Dawang, it is likely true that most people 
reported to speak or understand it, really only speak or understand key words and phrases. It is also 
possible that reports of people not speaking Dawang mean that people don’t speak it the same way that 
their ancestors did. 

4.2.1 Children’s reported language use 

A clan leader who is considered a Dawang language authority said younger people do not speak Dawang. 
This concurs with another report that children of Dawang-speaking parents do not speak the language 
and can only understand it in a limited way. Instead, the children speak and understand Pano and Tok 
Pisin. When asked if children mix Dawang with these languages, the interviewee said they do not mix it 
but only speak Pano unless they accidentally confuse similar sounding words.23 Another report stated 
that the only time children use Dawang is to insult Pano-speaking children who could not understand 
them. Still another report, coming from a group of Pano speakers, stated that no children speak or 
understand Dawang. 

There are reports that conflict with the idea that children have minimal knowledge of Dawang. Clan 
members who associate with the Dawang language said most of their children understand both Molet 
and Dawang. They said some speak Molet and a few speak Dawang. They said more children would 
speak Dawang except that Dawang men mostly marry Pano-speaking women, who then speak Pano to 
their children. 

Another report stated that children may be able to understand Molet and Dawang but will respond in 
Pano or Tok Pisin. If parents have taught their children Molet or Dawang, the children will speak those 
vernaculars. However, most children of Molet and Dawang parents learn Pano as their first language. 

Amidst the conflicting reports, the following is particularly telling because it came from young 
people. While on the boundary of the Dawang language community, the team asked some teenagers who 
were passing by, what languages they spoke in Mur. They replied saying that they only have one 
language. We asked them what this was called and they said, “Pano.” 

Clan members who associate with the Molet language reported that their children understand Molet 
and Dawang but do not speak it. Their children are fluent in Pano and Tok Pisin. This report concurs 
with another by a group of Pano speakers, who said that the children of Molet-speaking parents 
understand Molet but will usually respond in Pano. 

Clan members who associate with Pano said their children speak Pano but mix Tok Pisin in with it. 
There are differing reports about the breakdown of Pano and Tok Pisin use by children. One person said 
that young children don’t know Tok Pisin. They learn it when they start school. Contrarily, during a 
group interview, it was reported that children know Pano and Tok Pisin well before they go to school. 
Another report claimed that some children use primarily Pano and others use primarily Tok Pisin. Still 
another was that children use Tok Pisin and Pano about the same amount each. 

Although there is some apparent contradiction regarding children’s language use, certain points are 
generally agreed upon by all. All children in the community use Pano and Tok Pisin as first languages 
and older children speak Pano as well as adults do. The degree to which a child speaks Molet or Dawang 
depends on the degree to which his or her parents use those vernaculars in the home. Lastly, all children 
who attend school understand and speak some English, with proficiency depending on educational level. 

                                                           
23An example given was confusing the Pano word for water [nαŋ] with the Dawang word [lαŋ]. 
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4.2.2 Children’s observed language use 

The team’s observations agree with reports about children’s language use. On many occasions, team 
members observed speech events in which only a vernacular language was used. On occasions when 
team members asked which language was being used, the answer was always “Pano.” These vernacular-
only speech events were observed among children of all ages and both genders, and often involved 
groups of children at play. At one point, when a surveyor told a joke to a group of children using Tok 
Pisin, a nearby adult translated this into the vernacular. Although this indicated that the children needed 
their vernacular to fully understand a message in Tok Pisin, later, when a child fell over, the same adult 
used Tok Pisin to draw the other children’s attention to this. 

The team observed many speech events in which a mixture of the vernacular and Tok Pisin was 
used. Usually on these occasions, children use the vernacular except for some Tok Pisin words and 
phrases mixed in. An exception was a particular boy who usually spoke Tok Pisin while playing with a 
group of children who usually spoke the vernacular. Further discussion of the mixing of vernacular with 
Tok Pisin follows in section 4.2.5. 

There are a few more observations of interest regarding children’s language use. On one occasion, a 
surveyor initiated conversation with a girl in Tok Pisin, and she seemed hesitant to speak. She seemed 
shy; it was not certain whether or not this was because she didn’t feel comfortable speaking Tok Pisin. 
On another occasion, a surveyor was interviewing a group of people who identify with the Dawang 
language and observed that one of their sons spoke in a vernacular on two occasions. When asked, the 
boy’s father said he had spoken Pano both times. Later, when a surveyor was completing the Dawang 
wordlist, this same boy copied his father’s answers quietly after each word and once or twice, said them 
before the father did. This indicated that the son was familiar with some, but not many, Dawang 
vocabulary words. On a third occasion, a surveyor walked to the local school accompanied by a group of 
children. A vehicle approached and a child called out in English, “Car is coming now.” After the vehicle 
had passed, the same child said, “The car has gone,” in Tok Pisin. Everything else spoken on the twenty-
minute walk to school was in a vernacular, presumably Pano. 

The team’s observations therefore concur with much that was reported about children’s language 
use. Children speak a lot of Pano but often mix Tok Pisin with it. The team was not aware of any time 
when Molet or Dawang was used by children conversationally. 

4.2.3  Adults’ reported language use 

The following discussion references specific Mur clans and the vernaculars associated with them. These 
clan names and traditional vernaculars are presented in Table 8. The table also gives an at-a-glance 
summary of how much the vernaculars were being used at the time of the survey. It is important for the 
reader to note that the table does not convey the inconsistencies and exceptions present in the reported 
data; rather, it generalises spoken language use according to majority reports by the Mur community. 
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Table 8. Reported vernacular language use by clan 

Clan name Traditional language Currently spoken language* 
 Pano Molet Dawang 
Maigomda Molet ••• •
Marasoka Molet ••• ••
Kamdau Pano •••
Mur Pano •••
Dawang Dawang ••• •
Sokila Grukoi ••• •
Yakot Gwahatike, Grukoi ••• • 

*The dots represent the relative amount each vernacular is generally spoken in relation to 
the others, not quantitative usage. 

The table visually portrays the reality that was consistently reported by the community: “Pano is like 
our Tok Pisin here” and “Pano is our common language, the main vernacular here.” Although all of the 
clans use Pano, they still identify with their traditional vernaculars and can often still understand those 
vernaculars. 

Adults’ use of Dawang 
It was often reported to the team that older people could speak Dawang well, but they have all died. No 
one presently alive has the same ability in Dawang as the earlier generations. In fact, there are many 
reports from diverse sectors of the Mur community that very few people speak Dawang. This suggests 
that when people report having the ability to understand or speak Dawang, they are not implying 
fluency. It also suggests that Dawang clan members value the continued association between their 
clanship and the use of Dawang. 

One Dawang speaker reported that although family heads know Dawang, they still use Pano at 
home, particularly with their children and wives. This balances a report given during a group interview 
that older and middle-aged men speak Dawang with their family members, whereas young men do not 
speak Dawang. Combining the reports reveals that men who are able to speak Dawang with their 
families choose to speak a combination of Dawang and Pano, and young men are not able. 

There are conflicting reports about whether or not elderly women use Dawang. Middle-aged and 
young women do not speak Dawang but many understand it. Sometimes, their parents and husbands will 
speak to them and to their children using Dawang. 

Interestingly, clans associated with the Molet vernacular claim that they can all understand Dawang. 
The same ability was reported by members of the Pano-associated clans. This is probably due to the high 
level of intermarriage between Mur clans and probably refers to a select vocabulary. 

Adults’ use of Molet 
As was true of the Dawang-speaking community, it was often repeated that the last generation to speak 
Molet well has now died. The majority of adults reportedly do not speak Molet, but they can all 
understand it. It is not clear to the team whether this reference to the majority includes the entire Mur 
population or is restricted to the Molet-associated clans. One of the Molet-associated clan members said, 
“I think everyone knows Pano. Our pronunciation of Pano may not be quite the same as Pano people, but 
our kids speak like them.” Thus, clan members who associate with the Molet vernacular are generally 
fluent in Pano. 

Again, there are many apparent contradictions in how much Molet is used and by whom. What is 
clear is that many more people reportedly speak Molet than reportedly speak Dawang. In fact, several 
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reports concur that there is a group of adults in Mur who speak Molet and do not speak Pano. Three such 
speakers provided the Molet wordlist. One of these individuals said that there is a small group of people 
in Mur who know Molet but not Pano, and that Molet is still going strong in this group. His young 
children, for example, know Molet. He said that among the portion of Mur residents that know both 
Molet and Pano, Molet is likely declining. This same person reported that there is no “Molet block” (or 
tightly knit sub-community) in Mur, nor are there Molet gatherings. This means that the few Molet 
speakers who don’t speak Pano are separated from each other by Pano-speaking neighbours. 

One individual told the team that the Marasoka clan still uses some Molet in everyday life, whereas 
the Maigomda clan doesn’t use Molet much anymore. This appears to be congruent with the previous 
report about two groups of Molet speakers. This individual presented himself as a case study in the shift 
of Molet language use. His father belongs to the Maigomda clan and his mother belongs to the Marasoka 
clan. His mother spoke to him more in Pano than in Molet as he was growing up. Now, he understands 
Molet and speaks it a little, but when he starts speaking, he comes to words that he doesn’t know and 
switches back to Pano. 

Another case study is an individual whose father is from the Yakot clan and whose mother is from a 
Molet-speaking clan. She spoke Molet to him when he was growing up, so he can understand Molet, but 
he is only able to say a few common Molet vocabulary words. He speaks Pano fluently. 

A third case study is an individual whose father belongs to a Molet-speaking clan and whose mother 
is from a Pano-speaking clan. He is estimated to be in his sixties. He grew up speaking Pano but can 
understand Molet. He said that some families teach their kids both Molet and Pano. 

The reported stronghold of Molet in Mur is Gila. Even in Gila, Molet is used alongside Tok Pisin, 
Pano, and sometimes Dawang. Gila villagers said Molet is most well-spoken in Gila. It is interesting to 
note that of the eleven women identified as being married into Gila, only three are from areas where the 
vernacular is unrelated to Molet. Four of the women are from two other clans in the Mur area, both of 
which are at least partly Molet-speaking. An additional three are from the Asaro’o villages of Bagen and 
Baru, identified by Gila residents as speaking their language, but differently (lexical similarity is 65 
percent). One is from Kasu, which Gila residents identify as speaking a very similar variety (the lexical 
similarity is 91 percent). This is one factor that favours the continued use of Molet in Gila hamlet. 

Other indications, however, seem to point to Molet’s decline even in Gila. When many domains were 
mentioned to a group of interviewees, only arguing with family, joking, and courtship were identified as 
domains where Molet was used best, and Pano and Tok Pisin were also used in these domains; the other 
six domains24 were said to be best for Tok Pisin or Pano. 

From the various reports given to the survey team, it seems that many of the last generation that 
spoke Molet fluently have died in the past ten years. We were introduced to the “father of Molet,” but he 
informed us that he does not speak Molet well, and is only the father of Molet because his older brother, 
the previous father of Molet and a good Molet speaker, had died five years before. It seems that this 
recent shift in language use has been the source of much contradiction in reports about use of Molet. 
Apparently, there persists the idea that Molet is commonly spoken. 

Most adults belonging to the Dawang clan can reportedly understand Molet. Some middle-aged 
Dawang men can speak Molet. A similar trend is reported by villagers belonging to the Pano-associated 
clans. 

Adults’ use of Pano 

One surveyor asked, “Is it correct to say that if someone doesn’t know Pano, he or she must be an adult?” 
The interviewees said, “Yes.” There are a few adults who do not know Pano. Pano is the primary 
vernacular of the Mur and Kamdau clans, and in the words of villagers, is used as a common language by 
the other clans the way Tok Pisin is used as a common language among different language communities. 

One interviewee reported that people who marry into the Mur community are able to understand 
Pano after about a year. They are able to speak it after three or four years. They speak to their children 

                                                           
24These domains are going to court, playing sports, organizing weddings and funerals, church, praying at home, and 
reading the Bible. 
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in Tok Pisin during that time, but their children grow up knowing both Pano and Tok Pisin. Other 
reports indicated that immigrants to Mur still use Tok Pisin instead of Pano after five or six years. This 
apparent discrepancy probably reflects the reality that language learning is a continuum. 

A group of Pano speakers reported that there are no radio programs or print materials in their 
vernacular. They do use some vernacular when they write letters, but mostly Tok Pisin or English. 

Adults’ use of Tok Pisin 

All seven clans reported using Tok Pisin in the home. It is reported that some elderly people do not speak 
Tok Pisin. Presumably they can still understand it. The same is true of middle-aged adults whose parents 
did not speak Tok Pisin to them. However, the community reports that in general, all adults use Tok 
Pisin and mix it in with their Pano speech. 

Adults’ use of English 

A group of Pano speakers reported that few Mur villagers speak English. Some people did not go to 
school, so they can’t understand English either. Those who did go to school can generally understand 
English. However, another group of Pano speakers reported that all adults understand English and that 
some speak it. 

4.2.4 Adults’ observed language use 

Adults’ use of Molet and Dawang 

The survey team had some trouble discovering where in Mur Molet was still used with regularity. They 
were pointed to Gila, and discovered (as mentioned in section 3.2) that it is a stronghold of Molet. The 
team conducted a short stop questionnaire there, confirming that Molet is still being spoken there, as 
reported. However, it seems to be declining in use even there (section 4.2.3). 

One team member observed a conversation between adults that occurred in Dawang. He confirmed 
this by asking the speakers which language they had been using. This was the only time a team member 
observed Dawang being used in conversation. 

Adults’ use of Mur Pano 

The team observed pure Pano being used on numerous occasions among various social groups. There 
were many instances when women of various ages addressed groups of children of various ages in Pano. 
There were three occasions where groups of older and middle-aged women were observed conversing in 
Pano. A group of men spoke with a group of women in Pano. Women spoke to a baby in Pano. A villager 
being interviewed in a group setting asked the group to clarify a question in Pano, and group discussion 
ensued in Pano. During two other group interviews, the entirety of the groups’ conversation was in Pano 
(unless an individual was addressing the team, in which case he or she used Tok Pisin). At the end of one 
of these interviews, a village leader stood and summarised to the group what had been discussed. He 
used Pano. Lastly, when the team arrived in Mur, villagers of all ages and both genders congregated and 
watched the team resting. All of the conversation was in Pano unless addressed to the team. 

Adults’ use of Mur Pano and Tok Pisin 

Although the team observed many instances of Pano being used by the Mur community, the team 
recorded many more instances in which a mixture of Pano and Tok Pisin was used. This often occurred 
in conversations when one speaker would use Pano and another would use Tok Pisin. For example, two 
team members observed a lengthy portion of a community meeting. The kaunsel (a local leader) 
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addressed the community in Pano. A man responded to him in Tok Pisin. The kaunsel replied again in 
Pano. Another man joined the conversation using Tok Pisin. A third man spoke in Tok Pisin but with a 
vernacular phrase mixed in here and there. The kaunsel again replied in the vernacular. Then an elderly 
man replied in Tok Pisin but with some vernacular mixed in. The group was apparently talking about 
how each clan should contribute money to the school. The group also discussed the issue of young 
people causing disturbances in the village while playing cards and drinking. 

Much of the conversation observed by the team, including at the meeting just described, involved 
speech utterances that combined Tok Pisin and Pano. These will be described in the following section 
about code switching. The last observation of note here is that there were instances when speech 
utterances were purely Tok Pisin. This occurred whenever the survey team was being addressed, but at 
other times as well. In the community meeting, some utterances were in Tok Pisin only. The same people 
who spoke in Tok Pisin for one utterance were observed to speak in the vernacular for another utterance. 
The team’s observations do not provide conclusive evidence about the effect of factors like domain, 
topic, and clan membership on the mixing of Tok Pisin with Pano. However, because so few men 
reportedly immigrated to the community, it is nearly certain that many of the men who were observed 
speaking in Tok Pisin are native to Mur. 

4.2.5 Code switching 

Code switching was not only reported by the Mur community, but was also observed among both 
genders and across all ages by the team. Pano speakers reported that parents generally use a mixture of 
Pano and Tok Pisin with their kids. They gave the example, “Hariap koma!” (“Come quickly!”), of which 
hariap is Tok Pisin and koma is Pano. A group of Pano speakers reported that children know both Tok 
Pisin and Pano and tend to mix the two. A surveyor was sitting with three people (a teenage girl, a 
woman, and an elderly man) and said: “A lot of times, you mix Pano and Tok Pisin. But are there times 
when you speak just pure Pano?” The group answered, “No; we always mix Pano and Tok Pisin.” 

The team observed a group of children playing for about half an hour, during which time they used 
mostly Pano. However, the words raba (rubber band) and pinis (finish) were heard. At one point, a boy 
of twelve to fourteen years said in Tok Pisin, “Sutim na kisim” (“Shoot it and take it”). The next time he 
spoke, he used the vernacular, but continued to use more Tok Pisin than the other children during the 
observation period. 

A girl of about ten years spoke to another child in the vernacular, but ended the utterance with the 
Tok Pisin phrase, “long hap hia” (“right here”). Someone among a group of women and children gave an 
utterance in which the Tok Pisin word yangpela (young, single) was embedded in Pano. These two 
observations did not appear to be cases of borrowing. The words and phrases spoken in Tok Pisin 
probably have vernacular equivalents. The motivation to change code was not clear. 

A surveyor observed a conversation lasting several minutes between a teenage girl and her mother. It 
was entirely in the vernacular except for the closing phrase, which the girl called loudly in Tok Pisin to 
her mother as her mother walked away. The girl said, “After I peel the food, I’ll shred a coconut” in Tok 
Pisin. 

One man uttered a speech unit which was mostly in the vernacular but with the Tok Pisin words lida 
(leader), kros (upset), blesing (blessing), and respektim (respect) interspersed. Perhaps this was an instance 
of borrowing; it was not clear from the situation. 

These examples show that Tok Pisin words are often mixed into vernacular utterances. The opposite 
was also observed. One elderly man said in Tok Pisin, “Ol tokim mi i stap” (“They told me it’s located at”) 
and ended in the vernacular. The former was much more commonly observed than the latter, however. 

4.2.6 Summary of reported and observed language use 

It is clear from reported and observed data that Dawang is rarely spoken and that children and young 
adults may not even understand it. It is likely that in fifteen or twenty years, Dawang will no longer be 
spoken in Mur. However, the people’s tendency to over-report Dawang language use indicates the 
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importance of the vernacular for their identity. This importance seems to be recognised by non-Dawang 
clans, who also claim to know some Dawang, perhaps in an attempt to improve group solidarity. 
Molet is used more than Dawang and will likely still be spoken in fifteen or twenty years. However, 
Molet speakers are surrounded by Pano speakers and do not have a domain in which only Molet is used. 
Even parents who speak Molet use Pano with their children, albeit in combination with Molet. Many 
children of Molet-speaking parents can understand but not speak Molet. This suggests that the Molet-
speaking population in Mur is declining. 

The vitality of Mur Pano is more difficult to assess based on reported and observed data. Current 
vitality appears strong because Pano is used a majority of the time for communication among all sectors 
of the Mur community and is used as a trade language within Mur. However, Mur Pano is almost always 
mixed with Tok Pisin. It is not clear to the team what motivates this. If Tok Pisin and Pano do not fulfil 
distinct roles in the society, it is possible that Pano will be replaced with Tok Pisin in future generations. 

4.2.7 Language use in schools 

The Mur community was served for a time by Dawang Community School, which offered grades 1–6. It 
was founded by a Catholic priest, Father Goli, in the early 1960s. Land for the school was donated by the 
Dawang community, but the priest later requested more land, sparking a disagreement. The community 
feared that the donation of more land might lead to a mission station and permanent loss of their land. 
This disagreement led to the school’s closure in 1971. Although equivalent education was available in 
Saidor, very few villagers reportedly travelled to attend school there until Kawi Elementary opened, at 
which time they started going to Saidor for post-elementary education. Thus, the community was 
without formal education for a thirty-year period, and only now are school leavers once again entering 
the community. This was apparent from the fact that there were no grade 12 leavers in the last two 
years. 

The Mur community is currently served by Kawi Elementary and Mur Primary schools, which stand 
side by side on the same area of land. They are located within the hamlet of Dawang, which is just inside 
the boundary of Mur. This is about a twenty-minute walk west from the centre of Mur village. Data 
about the schools were provided by the teacher in charge of the elementary school, the assistant teacher 
at the primary school, and the school board chairman. The head teacher was present during data 
collection but had little to offer as he had only arrived at the school the day before the survey team 
arrived in Mur. 

Kawi Elementary was founded in 2001 by the local government at the request of the village leaders 
and the Provincial Education Board. Now, in 2011, ninety-one students are enrolled at the school. In 
2010 only grades 3–5 were available at Mur Primary. The school currently has 114 students enrolled. 
Students graduating from grade 5 at Mur Primary continue on to complete grades 6–8 in Saidor, and 
then typically go to Rai Coast Secondary School25 located between Saidor and Madang. While in primary 
education in Saidor, children travel to and from school daily. The same is true of some children who, 
having completed grade 6, go on to study at a vocational school in Saidor. However, any children who 
go on to Rai Coast Secondary, board at the school and are thus removed from their vernacular language 
area. It is possible that this will influence the community’s ability to maintain the vernacular, 
particularly if the number of students going on to higher education increases in years to come. 

There are a number of factors which indicate that Pano is by far the most common, if not the only 
vernacular used at the two schools: 

• All the elementary school teachers are Pano speakers from Mur, and the Teacher in Charge of 
Elementary who provided data for the education interview said that Pano is used in the elementary 
classes. 

                                                           
25Rai Coast Secondary School was previously known as Rai Coast High School. High schools offer grades 9–10 and 
secondary schools 9–12. In 2011 Grade 11 was started at Rai Coast High School and the plan is to expand it to a full 
secondary school shortly, hence the name change. 
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• Vernacular education is provided in Pano, although there is no weekly time requirement that must 
be fulfilled for this. Instead, the teachers focus on whatever aspects of vernacular culture that are 
taking place in the community. Input is provided not only by the three Pano-speaking teachers but 
also by the Mur community. As Mur is predominantly Pano-speaking and even children of Dawang 
speakers have trouble understanding Dawang, this input is almost certainly in Pano or Tok Pisin. 

• Roughly eighty percent of the students in each grade are from Pano-speaking communities. No more 
than three students in any one grade are from non-Pano-speaking communities. 

• When the elementary school started, the community was reported to have agreed that all elementary 
teachers would use Tok Pisin and Pano at the school. No other vernaculars are used because, 
apparently, no other vernaculars were requested by the community. 

• The school does not yet have a policy in place that limits vernacular language use by students, 
although they are considering a move to an English-only policy. Thus, children are free to use their 
vernaculars and, as eighty percent of the children attending the school are from Pano-speaking areas, 
this is very likely to be the dominant vernacular used. This is especially true considering that the 
remaining twenty percent of the students are split between the Molet and Gwahatike vernaculars. 

• Pano speakers reportedly get cross with the Gwahatike speakers, who make up four percent of the 
school’s students, as they don’t learn Pano well. Peer pressure surely plays a part in the dominance 
of Pano, particularly as Pano-speaking children reportedly consider themselves to “own” the school 
(they call themselves papa bilong skul in Tok Pisin) and bullying is a problem. 

• Pano is the preferred language of communication for all elementary teachers outside school. 
• Children from surrounding language areas come and stay in Pano-dominated Mur for their schooling. 

Interestingly, teachers reported that they use Tok Pisin to talk with students. Local teachers also said 
they prefer to teach in Tok Pisin because doing so helps the students learn a language which enables 
them to become literate later on. This seems to be working, as the community reported that children are 
using their Tok Pisin skills in the village to write letters and notices, and read the Bible and newspapers 
for others who cannot. Reported data therefore indicate that both Pano and Tok Pisin have domains of 
use inside the schools. 

4.2.8 Language use in churches 

Institutional support is a key factor in ethnolinguistic vitality (Giles et al. 1977, Fasold 1987:221). In 
Papua New Guinea, the church is often the primary institution functioning at the local level. In order to 
evaluate language use within churches, the survey team interviewed two church leaders working in Mur. 
The interviews revealed that Tok Pisin and Pano play key roles in church life, while other languages 
have peripheral functions. 

Both of the church leaders interviewed are originally from Mur. One is a member of the Marasoka 
clan, and he speaks Molet, Pano, and Tok Pisin. He is able to understand Dawang. He works in Mur 
Lutheran Church. The second interviewee is a member of the Yakot clan, and he speaks Pano and Tok 
Pisin. He works in Saint Tracy Catholic Church. These men said that all of the church leaders in the two 
churches use Tok Pisin and Pano in their daily interactions inside and outside the church. Some church 
leaders, like the interviewee from Mur Lutheran Church, use some Molet in their interactions. The 
church leaders have differing abilities to understand Dawang, as well as Degenan and Gwahatike, the 
vernaculars spoken in Sel and Umboldi, respectively. 

Neither church has an official church language, but both use Tok Pisin liturgies and the Tok Pisin 
translation of the Bible, the Buk Baibel.26 At Mur Lutheran Church, teaching is done in Tok Pisin with 
supplementary explanations in Pano. Announcements are given mostly in Pano because they will be 
clearly understood. However, Tok Pisin is sometimes used to make announcements as well. Language use 
at Saint Tracy Catholic Church is similar with the addition that Molet is used at times to provide clarity 
during sermons or announcements. The interviewee from Saint Tracy said that nobody from the Dawang-

                                                           

26The Buk Baibel is the Tok Pisin translation of the Bible, copyrighted in 1989 by the Bible Society of Papua New 
Guinea. 
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speaking clan attends Saint Tracy, so Dawang is not used by the church. The interviewees from both 
churches said that the congregations use a mix of Pano and Tok Pisin while conversing inside and 
outside the church, with the addition of some Molet mixed in at Saint Tracy, including during youth 
meetings and women’s meetings. 

Both churches primarily sing Tok Pisin songs. Members of the congregation at Mur Lutheran Church 
have translated some of the songs into Pano and taught them to the rest of the church, so now they sing 
those. Additionally, the worship leader reported that the community has both old and new songs in 
Pano. They compose songs themselves in Pano and translate them into Tok Pisin. Saint Tracy Catholic 
Church uses a Tok Pisin song book, but some of the women and youth have translated songs into Pano 
and use the Pano translations. In both cases, the songs are not written down in Pano. Mur Lutheran 
Church used to sing lots of Kâte songs because Kâte was used by Lutheran missionaries working in the 
area.27 The congregation continues to sing Kâte songs from memory, although nobody understands what 
the words mean. 

The interviewees from both churches reported that all prayer is done in Tok Pisin. The interviewee 
from Mur Lutheran Church said that in the past, when church leaders tried praying in Pano, the 
congregation thought it was funny to hear the prayer “ples klia” (clearly and openly) and laughed. The 
pastors therefore decided to use only Tok Pisin. The people no longer think it is funny to pray in Pano, 
but everyone still uses Tok Pisin to pray. During a group interview about language use, villagers were 
asked what language they used for prayer. They said, “Only Tok Pisin...We don’t have prayer in the 
vernacular.” There was one conflicting report given to the survey team. One Dawang-speaking man said 
that some adults use Dawang for prayer in the home. 

The interviewee from Saint Tracy said that people attend the church from Mur and three Molet-
speaking locations, Selani, Nom, and Tagalam.28 

Members of the survey team split up to attend the Sunday morning services at Mur Lutheran and 
Saint Tracy. The team’s observations confirmed that Tok Pisin is used heavily by the churches. The Mur 
Lutheran service was conducted entirely in Tok Pisin, including the use of a liturgy book, a hymn book, 
and the Tok Pisin Bible. Most people did not have the books to use. The few that used them were the 
elderly members of the church. Songs were all in Tok Pisin except for one, which had one verse in 
another language. The worship leader said he did not know what language it was; the congregation had 
heard the song on a cassette and copied it. 

Pano was used only once during the Lutheran service. An announcement for a women’s activity was 
given by a woman in Pano, except for the last line, which was in Tok Pisin. The next announcement, 
directed to the youth, was in Tok Pisin. 

The Catholic service was also conducted mainly in Tok Pisin. The Hail Mary and other recited 
prayers were in Tok Pisin with just a few parts in the vernacular. The two songs were in Tok Pisin, as 
well as all Bible reading and the liturgy. The homily, creed, and announcements were all given in Tok 
Pisin. 

The survey team’s interviews and observations revealed that Tok Pisin is the primary language used 
by the church. There is no part of church life in which Pano is the primary language, although it is used 
in some domains. These include singing, recitation, giving announcements, clarification during sermons, 
and conversation. 

4.2.9 Bilingualism with other vernaculars 

Mur villagers are generally unable to use the vernaculars of other communities. They reported that 
because the Degenan language area is nearby, some Mur villagers have acquired understanding of it. In 
the past most Mur villagers used to learn some Gwahatike, but not even the older men know it now. 

                                                           
27Kâte [kmg] is a language in Morobe Province on the east coast of the Huon Peninsula near Finschhafen. 
28The team suspects that Selani may be an alternate name for Yasel and that Tagalam may be another Mur hamlet. 
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4.2.10 Summary of language use 
Reported and observed data are in agreement about general language use trends in Mur. Of the three 
Mur vernaculars, Pano has by far the highest vitality in terms of language use. Pano is spoken fluently by 
everyone in the Mur community (except for a handful of Molet-speaking adults). This includes all seven 
clans, both genders, and all ages. Pano is used as a trade language within the Mur community. If these 
were the only considerations for Mur Pano vitality, it would be clear that the vitality is very high. 
However, the situation is more complicated. Everyone in the Mur community speaks Tok Pisin as well as 
they speak Pano, and they almost always mix the two languages while conversing. This, combined with 
pressures to use Tok Pisin for economic, educational, and religious purposes, may decrease the vitality of 
Mur Pano in the future. 

Although key words are generally known by all the Mur clans in Molet and Dawang, there are 
increasingly few fluent speakers of these vernaculars. There is a population base for use of Molet both 
inside and outside the Mur community, but it is declining in Mur. Many Molet-speaking parents do not 
teach their children to speak Molet. Unless the Molet-speaking community reverses this trend and 
ensures that children learn and use Molet, the vernacular will likely not be used in Mur by future 
generations. Such a linguistic revitalisation would be challenging because the Molet community is fully 
integrated into a Pano- and Tok Pisin-speaking society. However, as mentioned in section 4.1, clans are 
beginning to move out of the central part of the village and concentrate in surrounding hamlets. Perhaps 
this will result in Molet being used longer than is presently anticipated. 

There is almost no population base for use of the Dawang vernacular. No one in the community is 
able to speak Dawang fluently like the earlier generations did. Children generally cannot speak more 
than a few key words and phrases in the vernacular. Therefore, it is unlikely that the vernacular will be 
used in fifteen to twenty years when the older Mur generation has passed. 

4.3 Language attitudes 
Landweer’s third theme of ethnolinguistic vitality, language attitudes, deals with the prestige attributed 
to a language both by speakers of the language and by outsiders, as well as the extent to which a 
language community is distinguished from the language groups around it (2006:214, 217–218). 
Language attitudes shape the perceptions of prestige “among other neighbouring or regional languages” 
and the “relative prestige of the language within the linguistic repertoire of the speech community” 
(Landweer 2006:206). The more positive the language attitudes of both insiders and outsiders are, the 
higher the prestige they will associate with that language, and “the greater the prestige a linguistic code 
enjoys, the more likely it will continue to be taught, learned and spoken” (Landweer 2006:206). 

4.3.1 As report by residents 
A notable absence from the sociolinguistic situation in Mur is expression of one vernacular as being more 
or less prestigious than others. With a few exceptions noted below, we never heard one of the Mur 
language communities being praised highly or looked down upon by the others. Perhaps this is due to 
the sense of “us” that has existed in the Mur community due to being commingled in the past. 
Although reported attitudes suggest the community esteems its three vernaculars equally, there is 
universal agreement that Pano is used the most. As mentioned in section 4.2.3, the community reported 
that “Pano is like our Tok Pisin here.” Pano seems to be edging out the other two vernaculars spoken in 
Mur. 

When asked what languages he wanted his children to know well, our main Dawang informant 
replied, “Dawang.” After a pause, he added English and Tok Pisin. When asked about Pano, he said, “I 
kind of hate Pano because it has become too strong” and continued to say that the children “must know 
their own vernacular.” However, he also said that he did not teach his children Dawang nor has he 
insisted that it be the language of the home, despite the fact that his wife, a Pano speaker, is able to 
speak Dawang too. 



35 

 

This same individual expressed strong interest in the survival of his language, although he admitted 
that he did not believe it will continue to be used. When the team suggested that he could begin tape 
recording stories in Dawang with translations in Tok Pisin, he seemed very interested in the idea. It was 
not clear though, whether this was simply to respond positively to the suggestion. 

When a group of community members were asked what they thought about children mixing Tok 
Pisin and Pano, they said sometimes they thought it was not good. When asked what languages they 
want their children to know well, they indicated all of their vernaculars. They also indicated that this 
question by the team caused them to think more about what languages they wanted their children to 
know. When asked what language they thought their children and grandchildren will use when they 
grow up, the people said, “Pano” and “Tok Pisin.” Some parents said that this is not good; their children 
should know Molet and Dawang too. Parents said that children do not speak Dawang and Molet more 
because they aren’t being taught. One person said children complain that their parents haven’t taught 
them their vernacular.29 

A contradictory report was given by a group of teenagers. As related in section 4.2.1, they said that 
Pano is the Mur community’s only vernacular. Additionally, as related in section 4.2.7, Pano-speaking 
children become frustrated with their classmates’ lack of fluency in Pano. 

When a group of villagers was asked what language they liked to listen to stories in, a woman from a 
Dawang clan said, “Pano.” The rest of the group agreed but added Tok Pisin as well. This does not likely 
reflect a lack of desire in the community to hear stories in Molet or Dawang so much as it reflects the 
reality that the community understands Pano and Tok Pisin better than the two minority vernaculars. 

4.3.2 As Report by school staff 
Attitudes to the Mur vernaculars at the schools are evidenced by data given in section 4.2.7. Right now, 
the attitude toward the Pano vernacular is very positive. The teachers in charge of the new primary 
school are both from outside the Mur community, yet one of them said he is learning Pano so he can 
give students direction in various situations. The school teachers also reported that it would be good to 
read in Pano to strengthen the language’s vitality. However, the school is considering adopting an 
English-only policy that would attempt to eliminate students’ use of vernacular languages in the schools. 
It is therefore not clear what role, if any, the teachers envision Pano playing in education in the future. 

The Molet and Dawang vernaculars have not been part of the local education system. As noted in 
section 4.2.7, the team’s understanding is that nobody from the Mur community requested use of these 
vernaculars in the schools. In addition, the teachers who saw value in the theoretical use of Pano 
literature to strengthen the language’s vitality did not express the same thought about Molet or Dawang. 

4.3.3 As Report by church leaders 
The church leaders interviewed believe that Pano and Molet are more clearly understood by the 
congregations than Tok Pisin. This is why Pano and Molet are used to give explanations during church 
meetings. The interviewees said that although they are using the Tok Pisin translation of the Bible, they 
would like to have Pano, Molet, and Dawang translations available. These translations would help people 
to understand the deeper levels of meaning in the Bible. 

4.3.4 Inference from behaviour 
The team observed a gap between perceived and actual language use in Mur, which is particularly telling 
about language attitudes. People reported that Molet and Dawang are still spoken on a regular basis in 
the Mur village area, but as mentioned in section 4.2.4, the survey team was hard-put to find some of the 
reported centres of these languages. There were also conflicting reports that these vernaculars are not 
used much in daily conversation and that children generally do not speak them. This difference between 
                                                            
29The team thinks the person was talking about Dawang. 
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expressed and actual language use suggests that the Mur community esteems and identifies with the 
minority vernaculars and would like to maintain this identity. Even clan members who traditionally 
associate with the Pano vernacular reported having the ability to speak and understand Molet and 
Dawang. 

Following the completion of two group questionnaires one evening, a village leader spoke with the 
group in Pano. An onlooker told the survey team he was telling the community that they were headed 
towards losing their vernaculars. The leader later reported that he was talking about the work of the 
survey team. This village leader’s actions suggest he is concerned about the declining use of the Mur 
vernaculars, and wants to stir up interest in the community to strengthen the use of those vernaculars. 

4.3.5 Group identity 
Language vitality tends to be stronger in communities with a strong internal cultural identity (Landweer 
2006:200-201). According to Fasold, “[a] prevalent tendency to maintain a distinction between ‘us’ and 
‘them,’ that is, the in-group and a particular out-group, is one sign that shift is not in progress” 
(1987:240). In the situation described in this survey, data suggest that the Mur community maintain a 
distinctive identity from neighbouring groups. However, the distinction between “us” and “them” is also 
made within Mur society between the different clans, and the clans’ traditional vernaculars appear to 
play a significant role in this. 

Solidarity among the seven Mur clans, as well as the maintenance of a distinctive Mur identity, is 
evidenced by some of the villagers’ traditional practices. Men from all the Mur clans construct houses 
and canoes the same way, but this way is distinct from groups outside Mur. The same is true for grass 
skirts made by women from the seven clans. All seven clans participate in a singsing (community 
gathering involving song, dance, and food) called Kandai that marks a boy’s passage into adulthood. This 
singsing is unique to Mur village, and the words that are sung are Mur Pano. It was last performed around 
Christmas of 2010. 

The Mur community feel solidarity but do make distinctions among the individual clans who are 
included. The Dawang community is recognised as a community in its own right by the residents of Mur. 
However, the survey team did not succeed in being able to gather a group of Dawang speakers and their 
hamlet has no central point of common focus. While collecting Dawang data, one surveyor observed a 
small, grave-like area in the garden of our informant. He was told that this was a memorial set up to 
remind him that this was Dawang land and not to forget the history as related in 4.1.2. Thus, there is 
some evidence that Dawang identity has been threatened ever since those events unfolded, and it 
remains so today. 

The Molet community in Mur is stronger than Dawang, but it too seems to be weakening. Positive 
signs include the fact that the Molet-speaking community has at least one hamlet—Gila, occupied by the 
Marasoka clan—that identifies itself as Molet-speaking and is a tightly knit cluster of houses on the far 
side of the river from much of Mur. However, even in Gila, Molet is being spoken less among children, 
and Tok Pisin and Pano are taking its place. 

One Molet informant, a man who could not speak Pano beyond a few important words, told a 
surveyor that the Molet community in Mur does not gather separately from the broader Mur community. 
However, when asked whether he valued his identity as a Mur resident or a Molet speaker higher, he 
said being a Molet speaker was more important to him. 

It is also important to note that there is a broader Molet-speaking community outside of Mur, 
including Kasu and probably Somek. The ties between these communities were not investigated closely, 
but should Molet cease to be used in Mur, similar varieties are likely to continue being used in these 
other locations. Molet speakers also identify Asaro’o villages—Baru, Bagen, and Subura—as speaking 
their language but differently. 

It remains to be seen how the trend of clans moving to their own clan areas affects their common 
identity. The language dynamic will also impact the future identity of Mur. If Pano overtakes the village 
entirely, it will likely be a bonding influence in the future. 
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4.3.6 Summary of language attitudes 

The fact that parents use Pano with their children but want that their children know Molet and Dawang, 
combined with the report that the survey team’s questions have raised parents’ awareness about this 
contradiction, suggest that the Mur community’s overwhelming use of Pano is partly unconscious. Mur 
residents have apparently maintained the belief that they are bi- or trilingual in the vernaculars without 
realising that, to the contrary, most of them do not know a lot of Molet or Dawang. The association that 
is maintained between certain clans and the use of Molet or Dawang suggest that these clans would like 
to maintain distinct identities within Mur and rely on their traditional vernaculars to help with this. 
However, as everyone practically uses Pano for communication within the Mur community, a sense of 
group solidarity and distinctiveness from surrounding communities is maintained. The role of language 
in this collective distinctiveness is less clear, but it is noteworthy that traditionally Pano-speaking clans 
claim to have knowledge of Molet and Dawang. This may be a key force maintaining the community’s 
sense of solidarity. 

4.4 Conclusions on language vitality 

For each of the Mur vernaculars, an overall sense of vitality can be obtained by looking at the themes of 
ethnolinguistic vitality mentioned in the introduction to section 4: opportunity for contact with other 
languages, actual language use, and language attitudes. Based on these three themes, Pano has the 
highest vitality of the Mur vernaculars. First, there is a stable population base for the use of Pano within 
Mur. Although Mur residents contact other language groups through travel and economic endeavours, 
these activities do not remove the Pano speakers from their vernacular environment enough to have a 
great impact on Pano vitality. Most immigrants to Mur learn and use Pano like native speakers. Second, 
Pano is used in most domains of life within the Mur community. It is viewed as a local trade language by 
Mur residents. It is a secondary language used in the church, educational, and economic domains. Third, 
the Pano community has high esteem for the vernacular and desires future generations to use it. The 
main factor which threatens Pano vitality is the fact that Tok Pisin, rather than having restricted 
domains of use, is mixed with Pano by all ages in all contexts. The survey team is not aware of the 
factors influencing this mixing, but the mixing could mean that Tok Pisin will begin replacing Pano 
several generations from now. 

Molet vitality is much lower than Pano. First, the Molet speakers in Mur are fully integrated into a 
Pano-speaking society, and only a handful of adults speak Molet and not Pano. However, Molet is the 
primary vernacular of neighbouring Kasu and possibly Somek. The reality is that Molet speakers in Mur 
must rely on Pano and Tok Pisin for most of their interactions. Second, the Molet-speaking population in 
Mur does not take full advantage of opportunities to speak Molet. A significant example of this is that 
many children of Molet-speaking parents in Mur only speak Pano. Third, Molet speakers esteem their 
vernacular and want future generations to use Molet. Traditionally Pano-speaking clans also want to be 
able to use Molet. There is a disconnect between these desires and actual language use; it seems that the 
Molet community has not realised the extent to which they have begun using Pano or Tok Pisin when 
they could be using Molet. 

Dawang vitality is very low. Displacement caused the Dawang community to be integrated into other 
language communities. Although the men relocated together to Mur, the women were scattered around 
other communities and adopted the languages of those communities. This meant that there never was a 
strong population base in Mur for the use of Dawang. The actual use of Dawang is therefore even lower 
than that of Molet. As to language attitudes, the situation seems to be almost identical to the Molet 
situation. 

5 Conclusions 

The first of the team’s goals was to research the number and nature of the vernaculars spoken in Mur 
village. As has been described, there are three vernaculars currently used in Mur: Pano, Molet, and 
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Dawang. The team finds that the Pano variety spoken in Mur is related to Karnai, Morobe Pano, and 
Arop-Lokep, with lexicostatistical percentages ranging from 58–63 percent. The team finds that Molet is 
related to Asaro’o, and is 65 percent lexically similar with Bagen village. Dawang speakers reported that 
their speech variety is similar to or a dialect of Wab. Their relatedness is confirmed by the lexical 
comparison found in Appendix A. 

Although the Pano variety spoken in Mur is reported to also be spoken in Welwelo, Malasanga, and 
Barim, the lexicostatistics indicate that there are significant linguistic differences among these 
communities. The Dawang variety is reportedly spoken only in Mur, and the team has found no evidence 
contradicting this. Molet is spoken in both Mur and Kasu, but we were unable to investigate other places 
where the variety may be spoken. It is clearly related to Asaro’o, but the lexicostatistics suggest it may 
be a separate language. 

The team’s second goal was to assess the vitality of the Mur vernaculars, examining their interplay in 
Mur village. The team concludes that the vitality of the Mur Molet and Dawang varieties is low, whereas 
the vitality of Pano is presently high. The vitality of Pano may decrease in the future if Tok Pisin use is 
not restricted to particular domains. There are already domains where only Tok Pisin is used and no 
domains where only Pano is used. 
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Appendix A: Additional information on the relatedness of Dawang 
and Wab 
Following the completion of the survey report, the survey team received a short, 40-item Wab [wab] 
wordlist from Peter Lincoln, elicited in 1976. Reports suggested that Dawang and Wab were closely 
related. Looking to test this report, the team made a 40-item lexical comparison30 of Dawang and Wab. 
Though the reliability of this comparison was weakened by the different transcription technique used for 
the Wab wordlist and the time that had elapsed since its elicitation, the team felt it would nevertheless 
yield meaningful results. 

Of the thirty-nine items compared,31 twenty-five were similar (64 percent) and fourteen were 
dissimilar (36 percent). Because reports indicated that Dawang and Wab were more similar, we queried 
why the similarity figures were so low. Dissimilar items were examined and the Dawang forms were 
compared to their Pano and Molet equivalents.32 Interestingly, five of the dissimilar Dawang forms were 
borrowed from Pano or clearly influenced by them, and four more were likely influenced by Pano.33 

If we posit that these nine were borrowed from Pano and exclude them from comparison, of the 30 
items remaining, twenty-five were similar (83 percent) and five dissimilar (17 percent). 

A plausible explanation for the reports and lexical similarity percentages is that Dawang was once 
the same or very similar to Wab. Geographic isolation from Wab may explain why Dawang has 
apparently been so strongly impacted by Pano. Dawang is becoming increasingly dissimilar to Wab the 
longer it remains under the influence of the languages of its community, notably Pano. 

This conclusion assumes that the wordlist elicited in Dawang represents the language as it is 
currently used and did not mistakenly include Pano words. With so few speakers of Dawang, the survey 
team was unable to confirm the integrity of the Dawang wordlist. 

Lending weight to the suggestion that Pano is truly changing Dawang as opposed to the Dawang 
wordlist mistakenly including some Pano words, is the fact that some of the Dawang words were direct 
borrowings while others were clearly influenced by Pano but not direct borrowings. 

Further conclusions are made impossible by the limited nature of our data. A more thorough 
comparison with current data along with Wab’s perspective on its relatedness to Dawang would be 
necessary to gain a better picture of the relatedness of Dawang and Wab. 

                                                            
30See “Molet 40-item wordlist comparison” in section 3.3.2 for the theory behind 40-item comparisons. 
31No transcription was given for “horn” in Wab, so only thirty-nine items were compared. 
32The Dawang language is used in Mur village, where Pano and Molet are also spoken, so it is most likely to have 
been affected by them. 
33One of these four appeared to have also been influenced by Molet. 
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Appendix B: Characteristics of the languages spoken in Mur 
B.1 Characteristics of Mur Pano 

Phonetics 
 Bilabial Alveolar Palatal Velar 

Plosive p b t d k g 
p̚ t̚  

Nasal m n ŋ 
Trill r  
Fricative s  
Approximant j w 
Lateral approximant l   

Front Central Back

Close i u
Close-mid e o

eⁱ oⁱ
oᵘ

ə
Open-mid ɛ ɔ
Open a

aⁱ
aᵘ 

Figure 3. Mur Pano phones. 

Morphology 
Table 9 shows the personal possessive morphemes used in the Pano language. These morphemes are 
suffixes added to the end of a word and appear to be bound morphemes. 

Table 9. Mur Pano possessive morphemes 

1st singular -ok
2nd singular -om
3rd singular -nə 
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Verbs have a prefix that shows the subject. Table 10 shows the prefixes used to indicate the subject in 
third person. 

Table 10. Mur Pano third person prefixes 

Singular i-
Plural ti- 

Verbs also have suffixes that possibly indicate tense and transitivity. Table 11 shows some of the suffixes 
observed. 

Table 11. Mur Pano verb suffixes 

 Intransitive Transitive
Present -an -ini, -Ø
Past -ini
Future -nə, -ŋə 

Grammar 
Pano word order is generally SOV as shown in the following sentences. 
1) kondap goənə iroᵘ 
 man dog hit 

The man hit the dog. 
2) kondap gam ikanini 
 man yam eat 

The man eats the yam. 
Adjectives generally follow the nouns they modify, as shown in the following example. 
3) kondap sumai goənə meiseɛnʌ iroᵘ
 man big dog little hit

The big man hit the little dog. 
Sentences can be made negative by the addition of a negative word after the verb, as shown in the 
following sentences. 
4) kondap goənə iroᵘ 
 man dog hit 

The man hit the dog. 

5) kondap goʌnʌ iroᵘ sia 
 man dog hit NEG 

The man didn’t hit the dog. 
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B.2 Characteristics of Mur Molet 

Phonetics 
 Bilabial Labio-dental Alveolar Palatal Velar 

Plosive p b t d k g 
p̚ t̚ k̚  

 ʔ 
Nasal m n  ŋ 
Trill r   
Fricative f s   
Approximant j  w 
Lateral approximant l    

Front Central Back
Close i u
Close-mid e o

eⁱ oː
oⁱ
oᵘ

ə
Open-mid ɛ ɔ
Open a

aⁱ
aᵒ
aᵘ 

Figure 4. Mur Molet phones. 

Morphology 
Table 12 shows the personal possessive morphemes used in the Molet language. There are two different 
suffixes that were observed in the 1st and 2nd singular. 

Table 12. Mur Molet possessive morphemes 

1st singular -en -nə
2nd singular -ek -gə, or -ɣə
3rd singular -Ø -Ø 

Verbs are inflected to show the subject, and possibly tense and transitivity. Table 13 shows the suffixes 
observed. No data were collected for the sections left blank in the table. 

In the sentences elicited that contained multiple verbs, it was noted that only one of the verbs had a 
suffix following the pattern below, while the other had no recognizable suffix. The cause of this is 
unknown. 
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Table 13. Mur Molet verb suffixes 

 Transitive Intransitive
 present past future present

Singular -t -i -set -sə
Dual -sar
Plural -sa 

Grammar 
The word order in Molet is SOV, as is common of Papuan languages. This is shown in the following 
sentences. 
6) am gim niet̚ 
 man yam eat 

The man eats the yam. 

7) ame ama woʔomi 
 man dog hit 

The man hit the dog. 
Adjectives follow nouns in Molet, as is shown in the following sentence. 
8) am salanire ama manem woʔomi
 man big dog little hit

The big man hit the little dog. 

Comparing Molet: Mur vs. Kasu 
Various trends in the relationship between these languages give a more complete picture than the mere 
percentages. Here are some characteristics. 

For items 4–25 referring to body parts, the item in Mur often has an additional consonant—usually 
[k], [g], or [ɣ]—compared to Kasu. Sometimes instead it has a different type of consonant—a stop 
instead of a nasal (e.g. items 4 and 7 [n] and [k])—compared to Kasu. The words that are not similar in 
the group—items 6, 8, and 14—do not demonstrate these trends. Note that a syllable is added to Mur in 
items 152—‘all,’ 153—‘this,’ and 154—‘that’—though whether this is due to the same cause is unknown. 

In Mur Molet many consonants are unreleased; about twenty-three items in Mur have at least one 
unreleased consonant but not in Kasu Molet. By contrast, there are only six unreleased items in Kasu 
Molet, and each of their counterparts in Mur Molet also have unreleased consonants (making a total of 
29 in Mur). Further research would be needed to determine whether this is a result of the idiosyncrasies 
of the informants or whether this is a general characteristic of the two dialects. 

It is interesting to note the matrix of lexicostatistical percentages derived from the 40-word 
comparison (section 3.3.2). The percentages between Mur Molet and Kasu Molet versus the other 
languages are identical except for one: Muratayak. Mur Molet is only 28 percent similar, whereas Kasu 
Molet is 35 percent similar. This seven percent difference suggests the possibility that it is a Muratayak 
influence that is causing differences between Mur Molet and Kasu Molet. 
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B.3 Characteristics of Dawang 

Phonetics 
 Bilabial Labiodental Alveolar Palatal Velar 

Plosive p b t d k g 
Nasal  m n  ŋ 
Trill  r   
Tap or Flap  ɾ   
Fricative ɸ f s   
Approximant  j  w 
Lateral approximant  l    

 Front Central Back
Close i u

uː
 ɪ

Close-mid e ɘ o
eː oː

 ə
Open a

aː
a: 

Figure 5. Dawang phones. 

Morphology 
Table 14 shows the personal possessive morphemes used in the Dawang language. These morphemes are 
suffixes added to the end of a word and appear to be bound morphemes. 

Table 14. Dawang possessive morphemes 

1st singular -aʊ
2nd singular -am
3rd singular -ə

Verbs have a prefix that shows the subject which appears in the plural form. Table 15 shows the prefixes 
used to indicate the subject. 

Table 15. Dawang verb prefixes 

Singular Ø-
Plural di- 
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Verbs also have suffixes that indicate tense. Table 16 shows the suffixes observed. 

Table 16. Dawang verb suffixes 

Present -aŋ (or reduplication)  

Past -Ø 

Future -kon, -konə 
 

Grammar 

Dawang word order is generally SOV as shown in the following sentences. 

9) 
tamʊ gaʊnɪ fʊŋ 

 man dog hit 

The man hit the dog. 

10) tamʊ ilʊ aŋaŋ 

 man yam eat 

The man eats the yam. 

Adjectives generally follow the nouns they modify, as shown in the following example. 

11) tamʊ noŋə gaʊnɪ katɪgɛ fuŋ 

 man big dog small hit 

The big man hit the little dog. 

Sentences can be made negative by the addition of a negative word after the verb, as shown in the 
following sentences. 

12) tamʊ gaʊnɪ fʊŋ 

 man dog hit 

The man hit the dog. 

13) tamʊ gaʊnɪ fʊŋ kɪnə 

 man dog hit NEG 

The man didn’t hit the dog. 
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Appendix C: Wordlist addendum 

It should be noted that, though the two varieties of Pano mentioned in this report are called “Mur Pano” 
and “Morobe Pano,” Morobe Pano includes two dialects. For this lexicostatistical comparison wordlists 
from both dialects have been used, one called Malasanga Pano and one called Singorokai Pano. These 
two wordlists represent “Morobe Pano” as mentioned in this report. 

Item 

and 

type 

Explanation for decision or exclusion Lists involved 

6 No data  Mato 
9 No data Karnai 
9 Dawang doublet with ‘leg’ and/or ‘elbow’  

15 EXCL 
Doublet with ‘leg’ and ‘back’; only five remain 
to compare 

 

18 No data Malasanga Pano 
19 No data Karnai 
20 No data Karnai, Gitua, Mato, Ronji 

21 No data 
Karnai, Malasanga Pano, Singorokai Pano, 
Ronji 

21 Dawang doublet with ‘hand’ and/or ‘mother’  
22 No data Asaro’o, Karnai 
23 No data Karnai, Arop-Lokep, Malalamai, Bonga 
27 No data Arop-Lokep 
28 No data Karnai, Arop-Lokep 

28 Dawang, Mur-Molet, Mur-Pano doublet with 
‘woman’ and/or ‘small’ and/or ‘boy’ 

 

29 No data Karnai, Arop-Lokep 

29 
Dawang, Kasu, Mur-Pano doublet with ‘baby’ 
and/or ‘man’ and/or ‘girl’ 

 

30 No data Karnai, Gitua 
31 No data Asaro’o, Karnai, Malalamai, Bonga, Gitua 

31 
Dawang, Mur-Molet, Kasu doublet with ‘old 
man’ and/or ‘man’ and/or ‘old woman’ 

 

37 No data Malalamai, Bonga, Gitua 
42 No data Karnai 
42 Dawang probably borrowed from Pano  
43 No data Karnai 
48 Dawang doublet with ‘meat’  
49 EXCL Doublet with ‘man’; only two to compare  

56 No data Karnai, Malasanga Pano, Singorokai Pano, 
Arop-Lokep, Mal, Bonga 

56 Mur-Molet, Mur-Pano doublet with ‘he bites’  
57 No data Karnai 
62 No data Asaro’o 

62 
Dawang, Kasu, Mur-Pano doublet with ‘he 
knows’  

 

65 EXCL 
Doublet with ‘hit’ and/or ‘dies’; one to 
compare 
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Item 

and 

type 

Explanation for decision or exclusion Lists involved 

66 No data Arop-Lokep, Ronji 
67 No data Malasanga Pano, Mal, Bonga, Ronji 
67 Mur-Pano doublet with ‘fire’ and/or ‘eats’  

68 EXCL 
Uncertain what to compare, as some 
languages do not have ‘fly’ but use ‘to go’ 

 

72 No data Asaro’o 

72 
Dawang means ‘hold’ as there is no word for 
‘catch’ 

 

79 No data Arop-Lokep 
83 No data Karnai, Gitua, Mato 
83 Mur-Pano doublet with ‘not’ and/or ‘heavy’  
88 No data Karnai, Malasanga Pano, Singorokai Pano 
89 No data Karnai, Arop-Lokep, Gitua 
93 No data Asaro’o 
109 No data Karnai 

109 
Dawang, Mur-Pano doublet with ‘small’ 
and/or ‘tree’ 

 

110 No data Asaro’o, Karnai, Malalamai, Bonga, Mato, Ronji 

110 
Dawang, Kasu, Mur-Pano doublet with ‘tree’ 
and/or ‘skin’ 

 

111 No data Malalamai, Bonga 

111 
Dawang, Mur-Pano doublet with ‘tree’ and/or 
‘egg’ 

 

113 
EXCL 

Doublet with ‘hair’; two to compare  

118 No data 
Asaro’o, Karnai, Malasanga Pano, Singorokai 
Pano, Malalamai, Bonga, Gitua 

118 
Dawang, Mur-Molet, Kasu doublet with ‘bird’ 
and/or ‘hair’ 

 

119 No data Karnai 
120 No data Karnai 
121 Mur-Pano doublet with ‘hand’ and/or ‘thumb’  
126 No data Ronji 
127 No data Malalamai, Bonga, Gitua 
127 Dawang has no numbers higher than four  
128 
EXCL 

Three left to compare; many languages do not 
have a word for ten. 

 

134 No data Asaro’o, Karnai, Arop-Lokep 

134 
Dawang—informant said this word has been 
borrowed and they have no Dawang word for 
bean 

 

140 No data Asaro’o, Malalamai, Bonga, Gitua 
140 Dawang, Kasu doublet with ‘smoke’  
141 No data Mato 
145 No data Karnai, Arop-Lokep, Gitua 
149 No data Gitua, Ronji 
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Item 

and 

type 

Explanation for decision or exclusion Lists involved 

150 No data Arop-Lokep 
150 Dawang doublet with 'tree' and/or 'leaf'  

156 
Mur-Molet, Kasu doublet with ‘what’ and/or 
‘man’ 

 

161 No data 
Asaro’o, Karnai, Malasanga Pano, Singorokai 
Pano, Arop-Lokep, Malalamai, Bonga, Gitua, 
Mato, Ronji 

161 Mur Pano doublet with ‘no’  
164 No data Asaro’o 
165 No data Karnai, Arop-Lokep, Gitua, Mato 

165 
Dawang, Mur-Pano doublet with ‘we’ and/or 
‘two’ 

 

166 No data Asaro’o, Arop-Lokep, Malalamai, Gitua, Mato 

166 
Dawang, Mur-Molet, Kasu, Mur-Pano doublet 
with ‘you’ and/or ‘two’ 

 

167 No data Arop-Lokep, Gitua, Mato, Ronji 

167 
Dawang, Mur-Molet, Mur-Pano doublet with 
‘they’ and/or ‘two’  

 

168 No data Malalamai, Bonga 
170 Mur-Molet, Kasu doublet with ‘he’  
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Appendix D: 40-item wordlists 
Table 9. Dawang-Wab 40-item comparison34  

                                                           
34Molet and Pano words are included where Dawang and Wab were judged dissimilar to show where they may have 
affected Dawang. 

Language Name Dawang Wab Molet Pano

ISO code [wab]

village Dawang (Mur) Mur Mur

elicitor John Grummitt Peter Lincoln John Carter John Carter

subject Bill Moses Makilang Kumgenet Balti Mator

age - gender 56 - M 41- F 42+ - M

date 21-Feb-11 1976 20-Feb-11 21-Feb-11

reliability d c c

1999 Tok Pisin Item # Dawang Wab Molet Pano

39 bird mαn man

26 blood dαːləɪnɪ ror dar dar

25 bone tuːwə tuau

13 breast sujuwə sus mamgə siunə

59 come i si u si

66 dies i mαːtɪ mit

40 dog gounɪ gaun

63 drink i luŋ na luŋ

10 ear tαləŋejə talŋau

5 eye mαlə malau

97 fire jαːp yab

48 fish usαːlə kouk wasa iə

14 hand dɪmə imau rek̚ bagenə

61 hear i loŋə na loŋ

119 horn sαreːkə sareⁱa sipə

162 I nαu na

113 leaf louwə ai labne

24 liver ɪpi galgal ombuk̚ gə katkatenə

117 louse utu ut

96 mountain pɪtijə bieg dame gargar

38 name wαgαŋə wowa-m man janə

86 new fouwə fau

143 night rumuŋɪ urum

4 nose ujuːwə uyu

123 one kαsɪbu tasip

49 person tαmu tamol

149 red nαgeɪjə rar bəkiar luluanə

92 road (path) dαbulə dol mar dalə

58 see i wαtə got ensə i səŋə

8 skin wαgαlɪjə tineu marek̚ kulinə

102 star boαɪrɪɘtə buai damaʔ boⁱ

93 stone pαtɪjαːwə patio

11 tongue bαnɪ baleu

12 tooth nugu nieu

108 tree αɪ ai

124 two luwə laulam jerijer oᵘruə

106 water lαn lan

168 we (pl excl) nαm ir nen fə am

148 yellow pαɪjαːŋə saksak tenfə aŋ

163 you (sing) woɪ o
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Language Name Molet Kasu Molet Mur Asaro'o Forak Muratayak Degenan Gwahatike

ISO code [mtv] [frg] [asx] [dge] [dah]

village Kasu Mur Bagen Mamgak/Sariŋ Kepoiak Sel Umboldi

elicitor John Carter John Carter Mike Sweeney Mike Sweeney Mike Sweeney O. Claassen Tom Beda

subject Steven Arengo Makilang Kumgenet Rafael Tompen Gabrial Siga Rose I. Beda

age - gender 36 - M 41- F M 25-M M 26-M 20-F

date 22-Feb-11 20-Feb-11 19-Oct-95 18-Oct-95 17-Oct-95 16-Dec-68 06-Feb-76

reliability c c fair-good

1999 Tok Pisin Item #

39393939 bird ji jəmen jimɛn yɨwɨt yɨt mənʌm nu

26262626 blood dar dar gɨpka gɛtgau dorak dor̃uk dari

25252525 bone əriri aririk osri r̃at ataim r̃ar̃un kingkining

13131313 breast mam mamgə mam mum mamɨ mumʌŋ mamung ming

59595959 come wəngə doksə dok̚ sə seksɨ iŋa dan goi aβɨsɨk (omɛ) niik wanghi

66666666 dies wɛn omor weŋ omsə əmsɨ əmgok amɨm amik kamyang

40404040 dog əmə ama uma amal hamal umʌt kulu

63636363 drink fonɛt̚ fonet̚ ɸonɛt yiri nak nisɨk im noik fenen hi

10101010 ear orə orɣə orəm nami r̃am nʌmɛŋ kirming ming

5555 eye dənɛn gənek̚ dɨni dabɬ daŋa dabələŋ diwiling ming

97979797 fire dəl dəl sɨl it dagan ɛr̃ʌp kag

48484848 fish wasə wasa ɸowasa wasɨt balɨt sʌnʌm makang dagma

14141414 hand ərɛ rek̚ ose eɸatuai kr̃a ɔr̃iŋ haming ming

61616161 hear jəndɛ windɛt jindei windeɛt jin je satsɨ yiri wɨndɨk goi ta:sɨk uŋutik nura

119119119119 horn sarɛʔa sareⁱa sara sar̃i ɛsɨɣɨm

162162162162 I na na nana nɨ na ne ne

113113113113 leaf də oⁱjɛk də oijek iak gar̃a gɨraɣɨm ŋgɔnoŋ asang

24242424 liver ombəʔə ombuk̚ gə ɨsa pɨto baiɸɨtalai asa auyim mbaiŋ bubulkung ming

117117117117 louse jim jim jɨm yɪmɨŋ yɨmɨn iməŋ imeng

96969696 mountain dame dame saudoŋdoŋ doŋdoŋ makboʔ ndoŋɛŋ dugu

38383838 name man man mɨna manai awan maŋgi dengem

86868686 new gəmətaⁱ gəmətai mare ur̃t andagɨm ur̃uŋ gregeng

143143143143 night fəltək fəltək wabtɨ wabɨŋ yiŋɪm pulik waimung

4444 nose soknə sok̚ gə sɛgɛ tikmut sagal tɛlmɛŋ murung ming

123123123123 one orfətɛm orfatem oɸtam sɪkai ar̃aɸatak dɛsɛnʌŋ ungkureng

49494949 person am am am amsɨn almɨ walig usunuŋ al

149149149149 red bəkiər bəkiar bɨkʔir gɛməŋ gamanɨm gɛmdowik bugkeng

92929292 road mar mar mar mar̃ɨŋ yam mar̃ʌn beleng

58585858 see jəndɛ ɛnsə ensə ɛnsɨ iŋi ati yand yi kɨnɨm ɔk nange neng hi

8888 skin sorɛ marek̚ sare gɨtɸɨ saiʔ mɛr̃iŋ sisihik ming

102102102102 star dama damaʔ dama bɪn goi bɛn biŋsʌr̃ɔŋ dinambe

93939393 stone so so so tɨp sɨp təbək hora

11111111 tongue milneⁱ milnek̚ məlŋe mɛle miliŋa mɛlɛŋ melag ming

12121212 tooth məⁱ məɣə məi mɛnɸɨ miʔ mɛnʌŋ mising ming

108108108108 tree də də sɨ ɸai hɨʔtɨm ʌtʰʌm he

124124124124 two jɛrijɛr jerijer jirjir yam yirit yak irau

106106106106 water fo fo po yɨm poʔ im fe

168168168168 we (pl excl) nɛn fə nen fə nɛn nɨnɨ nan nuŋ tumuŋgul neng

148148148148 yellow wəlsaʔi wəlsai saʔuŋi sagɨt but saɣayiyɛm sor̃uʷik vulsakeng

163163163163 you (sing) ga ga ga gɨ ga ge ge
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Appendix E 170-item wordlists 
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Appendix F: Place names used in the report 

Place Location 

Bagen Village in the Asaro’o [mtv] language area; Madang Province 
Barim Village in the Karnai [bbv] language area on Umboi Island 
Baru Village in the Asaro’o [mtv] language area; Madang Province 
Biliau Town and dialect name in the Awad Bing community [bcu]; Madang Province 
Bugara Village in the Morobe Pano language area; Morobe Province 
Fanger Village in the Gwahatike [dah] language area; Madang Province 
Galek Village in the Awad Bing [bcu] language area; Madang Province 
Golgol River south of Madang town; Madang Province 
Kiari A river valley along the north coast of Morobe Province in the Selepet [spl] language area 
Lagap Plantation near Saidor 
Malasanga Currently both a language name (ISO code [mqz]) and the name of a village in that 

language area. A request has been submitted to change the language name to Pano, as 
described in section 1.2 

Malangai Village in the Awad Bing [bcu] language area; Madang Province 
Masele Village on Umboi Island in the Arop-Lokep [apr]language area 
Sawoi Village in the Wab [wab] language area; Madang Province 
Sel Village in the Degenan [dge] language area, Madang Province, where a variety previously 

identified as Arop-Lokep [apr] was also spoken, but which may be Mur Pano. 
Selani May be an alternate name for Yasel. 
Seure Village in the Degenan [dge] language area; Madang Province 
Siasi An alternate name for Umboi Island 
Singorokai Village in the Morobe Pano language area; located on the coast southeast of Mur 
Subura Village in the Asaro’o [mtv] language area; Madang Province 
Suit Village in the Awad Bing [bcu] language area; Madang Province 
Tagalam Data not available; possibly a Mur hamlet 
Tetarai Village in the Awad Bing [bcu] language area; Madang Province 
Umboldi Village in the Gwahatike [dah] language area; Madang Province 
Wab Village in the Wab [wab] language area; Madang Province 
Welowelo Village in the Morobe Pano language area; Morobe Province 
Wilwilan Village in the Gwahatike [dah] language area; Madang Province 
Yamai Village in the Awad Bing [bcu] language area; Madang Province  
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