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ABSTRACT 
During two trips in August and November 2007, the survey team visited 
the ‘Yara (Kamuku) people of Niger and Kaduna States, Nigeria. The main 
goal was to determine how many of their speech varieties need to have a 
written form in order to serve the whole group. The focus of this survey 
was on the Cinda and Regi dialects listed as Cinda-Regi-Tiyal, ISO 639-3 
identifier [cdr] in the 15th edition of the Ethnologue (Gordon 2005). Other 
dialects were included to see if they could benefit from development in 
Cinda or Regi: Kuki, Kuru and Maruba [also cdr]; Rogo and Shiyabe [rod]; 
Zubazuba [probably acp]; and Shama and Sambuga [sqa].  
The survey team 

 tested intelligibility between the Cinda, Regi, Kuki and Rogo speech 
varieties, with the help of comprehension questions concerning natural 
narrative texts recorded in each variety.  

 interviewed groups of men and women of a variety of ages about 
language identity, dialect intelligibility, multilingualism, domains of 
language use, language vitality, language attitudes and literacy. 

 interviewed church leaders regarding the use of various languages in 
church services and for Scripture reading. 

 interviewed school teachers regarding which languages are used in the 
schools, the general level of education of the people, and the people’s 
attitudes towards education and literacy. 

 collected wordlists;  

The interviews and wordlists show that Cinda, Regi and Kuki are quite 
similar. We also were not able to prove that speakers of any of these three 
dialects found either of the other dialects unintelligible. 
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1. Introduction 
The goal of this survey was to gather data to help the ‘Yara-speaking [ISO 639-3 

identifier cdr] Kamuku people of Kaduna and Niger States, and other interested parties, 
verify that only one of their speech varieties needs to have a written form in order to 
ensure that they all have access to literature that they will be able to understand well. 
We also intended to determine which of the varieties could serve all the ‘Yara if 
developed. Data was gathered concerning the sociolinguistic relationship between the 
dialects (section 3), the level of education and literacy among the people (section 4) the 
general bilingual ability of the people (section 5) and the vitality of each speech variety 
(section 6). The research questions for each topic are introduced in their respective 
sections.  

The survey fieldwork was conducted during two trips, one in August and one in 
November 2007. The work would not have been possible without the support of many 
people throughout the area surveyed. We are grateful in particular for the support of 
Rev. Samuel Bukison and the Bahago family, especially Mrs. Y. H. Bahago. We also 
appreciate the time and energy volunteered for their language by ‘Yara interpreters 
from three ‘Yara dialects: 

 from Cinda, Danjuma Eka and Moses Bwahari from the first and second trips 
respectively; 

 from Regi, Pastor Michael Akimba and Ibrahim Bahago from the first and 
second trips respectively; and 

 from Kuki, Yusuf B. Danladi and Mika Yohanna from the first and second trips 
respectively. 

These men not only interpreted between ‘Yara, Hausa and English, but they also, 
together with Danladi Gwaja, drove us capably from village to village. We also thank 
James MacDonell, Janneke Verhaar and Jennifer Davey for their hospitality in providing 
us a “home-base” in Kagara. 

Most of our data was collected in the villages shown in Map 1-1. Without the support 
and patience of the leaders and people of these villages (especially district and village 
heads, pastors and school masters) we would not have been able to complete the work: 

 in the Cinda dialect area: Tukunguna, Ung. Danasabe, Ung. Esha Auri (and the 
pastor in Tashan Jatau on the road) and Tashan Kura; 

 in the Regi dialect area: Uregi village, Tashan Uraga (also known as Tashan 
Mahaukaci) and Peipei (a settlement near Kusherki of the Mariga people); 

 in the Kuki dialect area: Kuki village, Ung. (Ungwan) Bunashe, Auregi (also 
known as Ung. Mission) and Ung. Dangana, a village quarter of Rima; 

 in other dialect areas: Kuru (speaking Kuru), Maruba (speaking Maruba), 
Waderi (speaking Rogo/Shiyabe), Ung. Tanko (speaking Kagare), Igwama 
(speaking Zubazuba), Kawo (speaking Shama) and Sambuga (formerly 
speaking Sambuga). 

The data collected in each village is summarized in Appendix 4. 
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Map 1-1: Kamuku area and villages visited 

 

1.1. The Kamuku people - Previous research 
According to earlier research the label “Kamuku” refers to a people group currently 

living in Niger and Kaduna States. Research indicated that there may be seven or more 
sub-groups speaking different dialects, who all call themselves “Kamuku”. However, 
based on a lack of intelligibility between its varieties, Kamuku may be considered a 
macro-language containing multiple languages. Stephen and Sonia Dettweiler 
performed a survey of the Kamuku and Acipa language groups in December 1991 with 
Clark Regnier (Dettweiler and Dettweiler 1993: 1). They reported the following six 
subgroups of Kamuku: Cinda, Kuki, Regi, Rogo, Sambuga and Shama1 (Dettweiler and 
Dettweiler 1993: 10). Comparisons of lexical data and informal interviews then 
indicated that Cinda, Kuki and Regi are the most closely related. Shama, Rogo and 
Sambuga were reported to be small and isolated subgroups, with each of their dialects 
perceived to have limited intelligibility outside the subgroup which speaks it 
(Dettweiler and Dettweiler 1993: 10). Calvary Ministries (CAPRO) researchers report 
approximately the same subgroups but list only five, omitting Rogo (CAPRO 1995: 132). 
Both additionally list Cepu, or Acipa, as a subgroup of Kamuku, but note that they speak 
a different language. 

In their respective chapters in The Niger-Congo Languages (ed. Bendor-Samuel 1989), 
Williamson (p.21) and Gerhardt (p. 363) together classify Kamuku as: Niger-Congo, 

                                                        
 
1 We follow the Bantu convention of referring to languages by the root, though the people themselves use 

class markers to distinguish the people from the language. 

Area shown 
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Atlantic-Congo, Volta-Congo, Benue-Congo, Kainji, Western, Kamuku. This classification 
has been followed in the 15th edition of the Ethnologue where the languages are listed 
with their ISO 639-3 identifiers as Cinda-Regi-Tiyal2 [cdr], Shama-Sambuga [sqa], 
Eastern Acipa [acp] and Western Acipa [awc] (Gordon 2005). The neighbouring 
languages Hungworo (Ungwai) [nat], Fungwa [ula] and Pongu [png] are also listed in 
this cluster (Gerhardt 1989: 363). Ludwig Gerhardt himself called this a “tentative 
classification […] that tries to do justice to the competing studies” (1989: 362).  

Since that time, others have improved upon this classification. The Rogo [rod] dialect 
was discovered and added to the Kamuku group as a separate language based on 
personal communication with Clark Regnier (Crozier and Blench 1992). Also, Roger 
Blench has proposed grouping Pongu and Fungwa with Baushi and Gurmana (1988) 
rather than with the Kamuku and this has been reflected in An Index of Nigerian 
Languages (Crozier and Blench 1992). Stephen and Sonia Dettweiler proposed that 
Acipa be divided into two completely separate languages (Cipu and Cepu) based on low 
lexical similarity (20%) between the two dialects (1993: 11). Based on the lack of 
lexical similarity to all the Kamuku languages, they suggest that the so-called Western 
Acipa (Cipu) be removed from the Kamuku group, pending historical and/or 
comparative analysis to verify their conclusions (1993: 11). This would result in the 
classification of the Kamuku and related dialects shown in Figure 1-1.  

Figure 1-1: A summary of the previous classification of Kamuku language varieties  
(Dettwieler and Dettweiler 1993: 11) 

Western Kainji (only “Kamuku” sub-groups shown) 

I. Kamuku group 

1. Cinda – Regi – Kuki  

2. Rogo 

3. Cepu (Eastern Acipa) 

4. Hungworo 

5. Shama 

6. Sambuga 

II. Baushi-Gurmana 

1. Pongu 

2. Baushi 

3. Gurmana 

4. Ura 

III. Cipu (Western Acipa) 

Stephen and Sonia Dettweiler write that Cinda, Regi and Kuki speakers report the 
Rogo, Shama and Sambuga dialects as “small and peripheral, though still bona fide 

                                                        
 
2 Tiyal is listed in the Ethnologue as an alternate name for Kuki, as well as Tiyar (Gordon 2005). However, 

we believe that these are in fact variations on the term “tu’yara” described in section 1.2 so the correct 
heading would be Cinda-Regi-Kuki-Kuru-Maruba or perhaps simply ‘Yara. 



Survey of the ‘Yara (Kamuku) people  Introduction 

4

Kamuku” and difficult to understand by speakers of these three “large” dialects. They 
use their own dialects to communicate with them instead (1993: 8). Stephen and Sonia 
Dettweiler report that an informal 228-item wordlist comparison yielded a similarity of 
72% between Rogo and Regi, compared to the 64% similarity they found between 
Shama and Regi (1993: 9).  

Based on these reports, we designed our survey assuming Cinda, Regi and Kuki were 
the “main” dialects. However, it became clear during the survey that Cinda and Regi 
were the most populated dialects (see section 1.1) and the preferred dialects for 
development (see section 3.3). Also, between Regi and Rogo there may be some level of  
intelligibility, (see the discussion of the reports in section 3.4). Because of our survey 
design, many of our tests focused on Cinda, Regi and Kuki, but we believe that other 
dialects such as Kuru, Maruba and Rogo should be included as well in any future 
language research or development efforts. 

1.2. Kamuku and ‘Yara 
All the groups interviewed report that people refer to themselves as Kamuku in Hausa 

and English, though many point out that this is a Hausa word. D. M. Tsoho agrees that 
the name “Kamuku” is an adopted Hausa name (2006: 1). He writes that  

...the word in its unadulterated Hausa form means 'ka-man-ku' = 'like 
you.' It was traced to the early man who lived in the area and who used to 
gather his children for learning but the children preferred to play. As it 
was, one of them at a time came to the father to report the truants who 
had gone to play, the father said 'just like you', 'ka-man-ku.' The word was 
later adopted when the ethnic group was being described. (Tsoho 2006: 1) 

This kind of folk etymology is common. Perhaps Tsoho has documented the correct 
one, perhaps it is actually derived from the name Sagamuk (section 2.1), or maybe the 
actual history of the word will remain a mystery. 

Some Kamuku people apply the term “Kamuku” more broadly to include other 
languages in the Kamuku linguistic family. For example, in Ung. Danasabe the people 
mentioned that the term “Kamuku” includes Ungwai and Pongu. However, the Ungwai 
and Pongu have never considered themselves to be Kamuku (Verhaar, personal 
communication 2011a).  

The term “Tu-cipu” was sometimes given by Cinda speakers as an alternative to 
“Kamuku” covering the same wide selection of dialects3. Formerly this term was 
reported by Crozier and Blench (1992: 96) and Dettweiler and Dettweiler (1993: 35) as 
the name the Acipa call themselves (see 2.1). 

In several places, at least once from each of the areas where Cinda, Regi and Kuki are 
spoken, we were told that the term “Tu‘yara” [tuʔjaɾa] is their own word for the 
Kamuku language. Tsoho notes that “Gatu‘yara” is the actual ethnic designation of the 
people with “Tu‘yara” being the spoken language (2006: 1). These are derived from 
“’yara,” meaning arrow, referring to the fact that the Kamuku were known as hunters.  

                                                        
 
3 Stephen and Sonia Dettweiler reported “Tu-cipu” as a name for the historically-related Western Acipa 

dialect, so it may refer to an original language group which later divided (1993: 35). 
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We do not know the full extent of the present usage of the term ‘Yara. Since we are 
outsiders who do not understand the ‘Yara language, most people identified themselves 
to us as “Kamuku” or gave the name of their specific language variety. Because the term 
“Kamuku” has been applied so broadly and has had many different meanings in 
literature, we prefer to follow the village head of Maruba (Dakacin Abdulaihi Abubakar 
Bello). Although other Cinda, Regi and Kuki speakers expanded the term as widely as 
“Kamuku”, he reported that “tu’Yara” is spoken by Cinda, Regi, Kuki, Maruba and Kuru 
people, but not Shiyabe (Rogo) or Zubazuba (Sagamuk) people. Continuing to follow the 
Bantu convention of referring to languages by their root, we will refer to Cinda, Regi, 
Kuki, Maruba, Kuru and any Rogo dialects whose speakers inherently understand these 
as ‘Yara (phonologically/ʔjaɾa/ but pronounced [ʔjɛɾa] 4).  

In contrast the term “Kamuku” is used in this report to refer to any language variety 
(or its speakers) in the whole Kamuku group presented in section 1.3. Also, many of our 
informants used the term “Kamuku” and in some cases we could not determine which 
varieties the informant was referring to. In these cases, we will also use “Kamuku”. 

1.3. Kamuku people and languages 
Some of our research questions reveal information essential to understanding the rest 

of the report and are included in sections in this introduction and section 2 along with 
the other background information. These are: 

 How many clans and ethnic groups are there? (this section) 

 What language varieties do they speak? (this section) 

 What is the historical relationship between the groups? (section 1.4) 

 Which local government areas do the people live in? (section 1.5) 

 What is the population of each group? (section 1.1) 

 What church networks/denominations are there? (section 2.6) 

During the course of this survey, we focussed particularly on the Cinda and Regi 
dialects, aiming to discover how well their speakers understand each other’s dialects. 
We also sought out towns and villages where people speak Kuki, Rogo, Sambuga and 
Shama, to better understand how they fit into the Kamuku language as a whole. During 
the sociolinguistic interviews we learned of more varieties of Kamuku: Maruba, Kuru, 
Kagare, Zubazuba5 and Shiyabe (which may be a kind of Rogo).  

Of the ‘Yara dialects we investigated: 

 Cinda people reported that they call their language tuCinda [tutʃində], one Cinda 
person buCinda [butʃində] and Cinda people Cinda [tʃində]. 

 Regi people reported that they call their language tuRegi [tuɾeɡi], one person 
buRegi [buɾeɡi] and Regi people gaRegi [ɡɑɾeɡi]. 

                                                        
 
4  Note: For readers who cannot pronounce the glottalized ‘ya, it is better to pronounce ‘Yara as “Yeh-ra” 

to avoid the term sounding like the Hausa word yara [jɑ ɾɑ ] ‘children’. 
5 During the editing of this report, Roger Blench has found that Zubazuba is probably an outsiders’ name. 

However, we leave the term Zubazuba in this report, reflecting the reports of people who claimed to 
be Zubazuba speakers during our fieldwork. 



Survey of the ‘Yara (Kamuku) people  Introduction 

6

 Kuki people reported that they call their language Kuki or tuKuki [tukuki], a 
person buKuki [bukuki] and Kuki people Kuki [kuki]. 

 Other ‘Yara speakers reported that they call the Rogo language toRogo [t r g ] 
and one Rogo person boRogo. According to these reports, they commonly refer 
to Rogo people as oRogo. There are multiple varieties of Rogo and it is likely 
each of these have their own ways to refer to themselves.  

 Some of the people in Waderi village told us that they are Rogo people. However 
when interviewed they reported that they do not speak Rogo, rather they are 
speaking “Toshiyabe”, which we would call by the root Shiyabe. The only other 
place we heard of Shiyabe was Maruba, where the village head said it was 
another name for Rogo. 

 It appears the Kuru informants misunderstood our question and gave us Hausa 
names for their language (Kamuku/uKuru) and people (Ba ukure, uKurawa). 

We also found information about clans where the people are now speaking Hausa, 
rather than their own dialect of Kamuku. These include: (1) Makici (probably [məkɨtʃi]), 
which only the elder of the village could speak, though others understood him; (2) 
Sambuga, where the village head and others informed us that no-one spoke the 
language anymore; and (3) Inkwai where no-one was found speaking the language; they 
now speak Hausa. See section 6.6 for a further discussion of the vitality of these 
languages.  

There were also some references to Kamuku language varieties which we could not 
identify. These are discussed in section 2.1 along with other languages in the area. 

Based on the results presented in the rest of this report, we would add these varieties 
as shown in Figure 1-2. 

Figure 1-2: Our updated classification of the Kamuku language varieties 

(Changes in bold) 

Western Kainji (only “Kamuku” sub-groups shown) 

I. Kamuku group 

1. ‘Yara = Cinda – Regi – Kuki – Kuru – Maruba [cdr] 

(With some Rogo dialects as well) 

2. Rogo (other Rogo dialects) [rod]  

3. Kagare [(new)] 

4. Zubazuba (=Sagamuk?) [acp] 
(Formerly Eastern Acipa) 

5. Hungworo (Ungwai) [nat] 

6. Shama [sqa] 

7. Makici (nearly extinct) [(new)] 

8. Sambuga (probably extinct)[sqa] 

9. Inkwai (probably extinct)  



Survey of the ‘Yara (Kamuku) people  Introduction 

7

II. Baushi-Gurmana 

1. Pongu [png] 

2. Baushi [bsf] 

3. Gurmana [gvm] 

4. Ura (Fungwa) [ula] 

III. Cipu (Western Acipa) [awc] 

1.4. Historical setting 
According to traditions related to us by village elders, the Cinda, Regi and Kuki 

speaking people originally came from the Katsina6 area. When Islam reached Katsina, 
the Kamuku people decided to migrate in search of a better place where they would not 
be disturbed. They resisted the influence of Islam for many years because they were 
strict worshippers of their traditional gods and were generally hostile to anything that 
would interfere with their way of worship. C. L. Temple relates a record of Islamic slave 
raid threats into Kamuku country, which indicates that the Kamuku were not yet 
Muslim as late as 1864 (1919: 206). The Cinda speaking people eventually settled on 
mount Akunguna, also known as Dutse Mainono (Hausa for ‘the stone of breasts’), the 
Kuki on Mount Kuki and the Regi on Mount Regi. 

Besides their origin from Katsina and each group’s migration to their own mountain, 
we have not found any consensus of the history of how the various groups relate. 
According to CAPRO, traditions say that when the Kamuku ancestors left Katsina, they 
passed through Makici and followed the river Bagwoma. “They crossed over to Dutse 
Mainono where they set up a town. From there they spread and founded other towns 
like Kibigi, Mo-ogo, O-ogo, Shrabo, Suma-ruma, Bikutu, Biwa, Bisura and Urakwa. These 
towns have been deserted, but are still used for traditional festivals” (CAPRO 1995: 
135-36). Perhaps historical and comparative analysis of the language varieties 
combined with investigation of these historic towns would help explain the mystery of 
the historical relationship between the dialects. 

In Tukunguna, the elders reported that in the past, when slave raiders would come, 
the people stayed near Akunguna so they would not lose their children. Later, when 
western education came, they did not send their children to school because they did not 
want them to leave. When the colonial powers asked them to move down from the 
mountain, the village head was afraid to leave and refused. Nowadays, the 
grandchildren have come down and are seeking development, such as hospitals and 
schools. (See Appendix 1 for abbreviated records of the ‘Yara oral histories.)  

1.5. Geographical setting 
The ‘Yara dialects are centred around Rafi Local Government Area (LGA) in Niger 

State, west of Kagara. Maruba, Kuru and most Regi villages are found in the 
neighbouring Mariga LGA and the Kuki area extends into Birnin Gwari LGA, Kaduna 
State. The villages that we could identify from our various sources as ‘Yara are shown in 
Map 1-2.  

                                                        
 
6 Katsina is an ancient Hausa-Fulani city in Northern Nigeria, still prominent today. 
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Map 1-2: 'Yara villages 

 

Sources: See Appendix 8 



Survey of the ‘Yara (Kamuku) people  Introduction 

Page 9 

The languages spoken in each village are listed in Appendix 8, along with the source of 
this information and how we identified where to place villages on the map. 

Since they came down from the mountains, the ‘Yara have tended to spread out from 
each other. Their villages typically consist of households scattered about an area with 
plenty of farmland in-between7, in contrast to the villages of the Hausa, in which 
neighbouring compounds touch. There are probably settlements of the ‘Yara among all 
of their neighbours due to their migrations in search of land to farm. For example, 
consider the settlement of Peipei, in the bush to the west of Kusherki. Here live Regi and 
Rogo people who report that they came from the Mariga area about 30 years ago. 

1.1. Population 
Accurate population statistics are difficult to obtain as the ‘Yara people are scattered 

broadly. Because they prefer to spread their settlements widely throughout the areas 
they dominate and among the villages of their neighbours, it is difficult to determine the 
size of a “village” and difficult to locate all the majority ‘Yara villages. In addition, 
population figures have political significance, so people hesitate to guess population 
values. However, because we have greatly improved upon any given maps of the ‘Yara 
area, we are able to compare our observations with existing estimates of the population. 

Stephen and Sonia Dettweiler reported in 1995 that the population of the Cinda, Regi 
and Kuki together was about 30,000 (Cited in Gordon 2005). We estimate about 100 
villages among the ‘Yara. About 70 of these villages were identified as either Cinda or 
Regi villages. Based on this, we estimate the population of the ‘Yara would be about 
45,000 in 2007. However, looking at the land area their villages cover and taking into 
account LGA populations from the 2006 census, the population may even reach 100,000 
or 140,000. See Appendix 2 for the details that brought us to this conclusion. 

                                                        
 
7 It is reported that before they came down from the hills, they used to live close together, but there is a 

new feeling of independence among the ‘Yara. 
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2. Social setting 

2.1. Other languages in the area 
The ‘Yara are located among other Kainji languages, with the Hausa to the north (see 

Map 2-1). Throughout this report we refer to languages using the root of the name they 
call themselves in their own language with the exception of two languages, Pongu and 
Ungwai, where we prefer to use their Hausa names rather than risk misrepresenting 
their autonyms.  In this section we introduce the neighbouring languages using a bold 
face for the term which will be used for that language throughout the rest of the report. 

The languages nearest geographically to the ‘Yara are also related linguistically. These 
languages are those classified as Kamuku in the Western Kainji family. 

Our survey found more questions than answers regarding the Acipa dialects, called 
Acipawa in Hausa. Stephen and Sonia Dettweiler (1993: 35) report autonyms for the so-
called Eastern and Western Acipa languages [ISO 639-3 identifiers acp and acw 
respectively] as tuCepu [tutʃɛpu] and ciCipu [tʃitʃipu]. We interviewed a Cinda man and 
a Maruba man who both reported that the term Cepu refers to all Kamuku dialects in 
the widest use of the word. Stephen and Sonia Dettweiler report that Cepu or Eastern 
Acipa is spoken in Randeggi, Ajegira, Ugwama, Agyangyada, Ataboroma and possibly 
Asagamuku (1993: 35). Most of the Acipa villages are to the north and north-west of the 
‘Yara area and do not appear on Map 1-2.  

Sagamuk is listed in the Ethnologue as an alternate name for Eastern Acipa (Gordon 
2005). This follows the autoglottonym reported by Crozier and Blench, tə-Səgəmuk 
(1992: 96).  

Throughout the report, whenever the people interviewed referred to Cepu, Acipa, or 
Acipawa it is likely that they are referring to Eastern Acipa or one of its dialects, because 
the Western Acipa are located farther away near the Niger-Kebbi state border. However, 
because the people did not distinguish which Acipa they were referring to, we will use 
the ambiguous term “Acipa” in this report.  

Perhaps the Ugwama Stephen and Sonia Dettweiler refer to is the same as Igwama8. 
In the group interview in Igwama the people said they call their language tuZubazuba, 
but their people Igwama9. Earlier someone in Kuru and another person in Maruba had 
told us that Zubazuba is also spoken in Igwama and Wamba. This would imply Zubazuba 
is Eastern Acipa. However, it may be a separate language, Tugwama. Map 1-2 shows a 
village labelled simply “V4”, since we don’t know the name, where local people reported 
their language is Tugwama. Also the people in Tashan Uraga reported a village called 
“Tugwama” to the west of their village, though they said there are Rogo people living 
there. Lacking further clarity, we shall refer to the language in Igwama by the name the 
group gave us, “Zubazuba”. 

                                                        
 
8 Alternatively it could be the Ugwama village reported to be near to Uregi (though in Uregi people said 

they speak Regi there) 
9 We had difficulty communicating with the interpreter in this village. These statements don’t quite make 

sense. See also footnote 5. 
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Map 2-1: Languages surrounding the ’Yara 

 

 

The Ungwai [nat], call their language [tʃə h  ɡwə rjə ]10, one Ungwai person 
[bə h  ɡwə rjə ] and Ungwai people [ə h  ɡwə rjə ] (Davey, personal communication 
2011a). They are called Ungwai by the Hausa. They live in Rafi LGA of Niger State and 
have four or five main dialects spoken in villages surrounding Kagara (personal 
communication: Davey 2011b and Verhaar 2011b). 

The Shama [sqa] are found mainly in Kawo and the surrounding villages of Mahanga, 
Ungwan (Ung.) Dikko, Ung. Sutanko, Ung. Sumaliki, Ung. Sushaibu, Ung. Sulbrahim, Ung. 
Tunau, Ung. Salami, Ung. Saidu and Bagudo (we do not have a clear description in order 
to map these villages). The language is called either tushama [tuʃama] or ushama 
[uʃama] and one Shama person, bushama [buʃama]. The Sambuga are also listed under 
the identifier [sqa], but we were unable to find anyone who speaks the language, even 

                                                        
 
10 Although the root of this autonym has been represented in the Ethnologue as ‘Hungworo’, this does not 

accurately represent they way anyone currently calls the language. We thus choose to use the Hausa 
spelling “Ungwai”. 
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after inquiring in the village that bears the name “Sambuga”. See section 6.6 for a 
further discussion of the vitality of this language variety.  

Some of the languages in the Baushi-Gurmana family of Western Kainji are located 
close to the ‘Yara: the Pongu [png], the Fungwa [ula] and the Gurmana [gvm]. The Hausa 
people call the Fungwa, “Urawa”. Pongu and Fungwa have been classified in the Kamuku 
family by others (see section 1.1) (Gordon 2005). 

In two Regi villages, Uregi and Tashan Uraga, the people mentioned that the Kambari 
people live close by, although people from these nearby settlements (who we met in the 
market in Kasuwan Garba) gave reports that show serious vitality issues. The Kambari 
([tvd], [tsw], [bqx] and others) are also part of the Western Kainji family. Throughout 
the survey, no-one referred to the individual Kambari languages, but rather used the 
term “Kambari”.  

The main settlements of the people speaking the languages in the Duka family are 
located around the Kebbi-Niger state border. However, interviews in Uregi villages 
suggested that there are some settlements in that area. The Lela [dri] call themselves 
Lelna and their language C’Lela (Dettweiler 2002: 2). The Hun and Saare [dud] speaking 
people are often referred to by their Hausa name, Dukawa. Although the main 
settlements for the Lela and Dukawa are not near the ‘Yara (not even within the region 
in Map 2-1), they must have some settlements nearby, because they were mentioned as 
neighbouring settlements of some of the groups interviewed. For example, we learned 
that some Dukawa are settled there: Durgu, Kw ng n , N b r , Tashan Kadan Gari. Ganji 
is the only pure Dukawa shown in Map 1-2. (See Appendix 8 for the sources of this 
information). 

We also had a few references to languages we are unable to identify. During the 
interview in Ukuru, the group told us about a village in their area called Ragira whose 
language they listed as “an entirely different language” along with Hausa and Fulfulde. 
We have no other information about this village or what language they speak.  

During the same interview in Kuru, the informants mentioned Uruba which sounds 
like it may have the same root as Maruba, which is not far away to the North of Kuru. If 
this is true we should verify that the Uruba speakers in other areas truly speak the same 
as those in Maruba. Many of the Recorded Text Test (RTT) subjects in Waderi said some 
close relative (such as a parent or wife) was from Uruba. Also, the chief in Igwama 
reported that there were a few Uruba living in Igwama. 

The Waderi RTT subjects also mentioned having relatives from Tuyaya. We were 
unable to identify this language. We also heard of Kamuku dialects by the names Cici 
and Saya, which we cannot identify.  Cici is said to be Kamuku and spoken in Kasuwan 
Garba, Ma’undu, and Ucici. Saya may have been spoken in Assaya and Sabor Saya. 

Besides Kainji languages, there are also two Nupoid languages, Nupe [nup] and Gbagyi 
[gbr]. In Uregi, the people have intermarried with the Gbagyi people.  

2.2. Intermarriage 
It is very common for the ‘Yara to marry within their own sub-group and 

intermarriage with other Kamuku groups is also common. In the Kamuku area, a 
woman will typically move to her husband’s village when they marry. In all the villages 
we asked our informants to list where the wives of men in the village came from, ranked 
according to which are the most in that village. The majority came from the same dialect 
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as the village we were asking in, with only two exceptions. Usually the other Kamuku 
dialects were listed next, with the dialects of nearer people groups mentioned first.  

Generally ‘Yara people tend to intermarry with the groups that are geographically 
close to them. This is most clearly seen by looking at the villages that have moved out of 
the main area where speakers of their dialect have settled. In Peipei, near Kusherki and 
Ung. Dangana of Rima the marriage patterns are not like the places they have left (Regi 
of Mariga and Kuki respectively). The most striking difference is that in neither are the 
majority of the wives from the same sub-group as the village; these two villages are the 
only exception to this rule. In Peipei we found a majority of Kuki wives, probably 
because they are located to the north where many Kuki people live. In Rima there are a 
significant number of Fungwa wives, a people living nearby but speaking a distantly-
related language, which may or may not be classified as “Kamuku” (see section 1.1). 

Nearly all the ‘Yara informants listed only Kamuku groups that they intermarry with, 
in the broadest sense of “Kamuku”. Although they are mostly in contact with Kamuku, 
this cannot be the only reason, as there are many Hausa and Fulani living in villages in 
the area and in some places there are Hausa living in Kamuku villages. It is more likely 
that they traditionally prefer to marry among related groups and even when they have 
married outsiders, they prefer not to tell us about those outside wives. In Uregi, they did 
not even mention their 15 Hausa wives until much later on in the interview, though they 
included the one or two Lela and Gbari wives in their list.  

When we asked what people they would not marry, four out of eight groups 
interviewed said they could marry anyone. However, three of these groups only 
reported to have intermarried with the Kamuku, and the fourth group (Tashan Uraga) 
only reported to have intermarried with the Kambari besides intermarriage with the 
Kamuku. Of the remaining villages where we asked, all four groups said they would not 
marry Fulani, two mentioned Hausa and in Uregi they listed several people groups: Igbo, 
Hausa, Nupe, Yoruba, Fulani and Igala. They reported that, unless God says otherwise, 
they only want to marry a Kamuku wife or husband. Perhaps the reason the Uregi 
reported banning marriage with so many more people groups is because for them the 
issue has become an important one; they reported a total of 25 Igbo, Yoruba and Hausa 
wives, though the Igbo and Yoruba wives are not living in Uregi. 

Regardless of whether or not they allow intermarriage with other groups, the 
Kamuku wives are still the reported majority among the villages where we conducted 
interviews. Only three out of ten villages even mentioned non-Kamuku wives and they 
are the minority when mentioned. For example, by the estimates in Uregi of how many 
wives come from each group, non-Kamuku wives living in Uregi are less than 10% of the 
non-Regi wives (there were too many Regi wives to count). Even in Peipei, which is 
close to Kusherki and far from other Kamuku villages, all the wives were Kamuku: Kuki, 
Regi, Rogo and Cinda. 

Cinda and Regi are the closest groups to each other by intermarriage. With the 
exception of Peipei—the only settlement we visited of people that have migrated out of 
the majority Cinda and Regi areas—each reported marrying from their own followed 
immediately by the other.  

Intermarriage patterns can give clues about the former history of contact among the 
Kamuku. Because the Kamuku intermarry so freely among themselves, there will be a 
tendency for the dialects to keep mixing, perhaps keeping the vocabulary and even 
other parts of the language similar and understandable. Having noticed this binding 
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factor, it must also be pointed out that many of the Kamuku groups that the ‘Yara 
speakers are intermarrying with now speak Kamuku dialects so different from ‘Yara 
that they are clearly different languages from ‘Yara. A few of the Kamuku sub-groups 
they are intermarrying with do not even speak a Kamuku language any more, but have 
all switched to speaking Hausa. This will be a factor that draws the dialects surveyed 
apart as their language converges with the different languages around them. 

2.3. Resident outsiders 
The majority of foreigners who live among the ‘Yara are the Fulani and Hausa peoples. 

They have moved to the area and dispersed throughout because of the peacefulness of 
the environment and good farmland. Some of them have intermarried with the local 
people.  

2.4. Agriculture and markets 
The primary crops of the ‘Yara were reported during our group interviews to be 

guinea corn, maize, groundnuts, rice, potatoes and peppers. During our travels among 
them, we observed all of these, as well as yams. Millet seemed to be more prominent in 
the Hausa areas than among the Kamuku. 

The weekly markets are an important social as well as economic event. Although 
often the people create structured opportunities to seek out people of their own 
language at the market, clearly markets are a place to meet people from the 
surrounding area. The markets we learned about in the ‘Yara area are shown with their 
market days in Map 2-2. 

Map 2-2: Markets days in the ‘Yara area 
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2.5. Health care services 
There were very few local clinics and dispensaries reported in the villages we visited. 

Only Tukunguna has a dispensary; the Uregi group reported they have a clinic with 
nurses, but no doctors; and there is a clinic in Kuki. Tungan Bako (not ‘Yara) also has a 
clinic. Other larger establishments that are available to assist the local people are 
Kagara General Hospital, Kontagora General Hospital, Pandogari Clinic/Hospital and 
Kusherki Clinic/Hospital.  

Although it is difficult to determine how many people use their services, there were 
many traditional herbalists reported who are still present and well known in the area. 
Every village except Tukunguna and Peipei reported they have some traditional healers 
in their own place. Some villages also mentioned other places where one could find 
them. They listed many things the traditional healers, who they commonly call 
“herbalists”, could help with: broken bones; snake bites; mad dog bites; and first aid, if 
necessary. We were told that the local people visit the herbalists often and if the 
traditional healing works, they will not go looking for more advanced help.  

2.6. Religion 
Originally, the ‘Yara people were adherents of traditional religion, which is called 

Mahog or Mahoga (CAPRO 1995: 135). Their devotion to the worship of their traditional 
gods was so strong that they resisted the coming of Islam until the 19th century. Even 
today, there are traditional believers in the area, with Mt. Uregi and Mt. Akunguna as 
their centre for traditional religious practices. Christianity entered the ‘Yara area 
through the presence and mission work of Rev. Tullar and his team.  

Denominations present in the area are: the Baptists, the Evangelical Church of West 
Africa11 (ECWA); the Church of Christ in Nigeria (COCIN); Soul Harvesters; Charity and 
Faith Ministries; MAFA Minna; YMCA; Christ Apostolic Church (CAC); and the Catholic 
Mission. Calvary Ministries (CAPRO) entered the ‘Yara area at Ung. Danasabe in 1991.  

Many Christians and many Muslims are found among the ‘Yara. Throughout our 
travels around the area we saw many churches and mosques, though it was clear that 
some of the churches were set outside of the town—a common Islamic political move. 
In Kingdoms at War, CAPRO reports that “because Islam has a stronger hold on them 
than Christianity, many Kamuku celebrate Islamic festivals and do not know much 
about the Christian ones. Around Uregi and Kuki [towns] however, they generally prefer 
the Christian ones” (CAPRO 1995: 133).  

2.7. Rev. L. E. Tullar 
Due to the significant impact Rev. Tullar has had in the Regi dialect area and later in 

the Kuki and Cinda areas as well, we find it enlightening to repeat an abridged version 
of a summary of his ministry in Uregi found in a booklet in his honour entitled “70th 
Anniversary / Evergreen Memory of Late Rev. L. E. Tuller [sic] Missionary Work at Uregi, 
Kamuku-Land, Niger State (1936-2006)” (Samuel n.d.) 

Kamukuland […] is largely surrounded by people of Islamic faith; however, because of 
their faithfulness and zeal for their Traditional Religion, it was very difficult for the 
Jihadists to convert them. The [Kamuku people resisted them] until 1935 […] when 

                                                        
 
11 Since the time of this research, the meaning of ECWA has changed to Evangelical Church Winning All. 
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Rev. L. E. Tuller [sic] visited the land. On perceiving the hospitality and zealousness of 
the people for the “unknown god”, he visited the chiefs in the various villages in 
Kamuku land, until he finally settled in Uregi. […] 

As a medical practitioner, he was able to easily establish himself and his ministry in 
the land and win his way into the hearts of the indigenes. In 1936 he started his 
missionary work in tents on the lands given to him by various communities. As he 
went about healing the people, he accompanied his healing ministry with the 
preaching of the gospel. Gradually, he started getting volunteers and converts locally 
who were working with him and his team. 

The coming of the missionaries resulted in many positive changes, but unfortunately, 
the progress also had some negative effects, particularly at the local 
leadership/government level and eventually Rev. Tullar was asked to leave (Samuel, 
n.d.). His work was later handed over to the Baptists, who are presently the most 
widespread denomination in the area (Samuel n.d.).  

2.8. Education 
Many ‘Yara villages we visited have access to a primary school and there are 

secondary schools nearby. See section 4 for a report on the education in the area, in 
particular about language attitudes and language use in the schools.  
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3. Sociolinguistic identity 
In order to understand and describe the sociolinguistic identity of the ‘Yara, we 

sought to find answers to questions related to the following three topics: 

 Language Identification (sections 3.1, 3.2 and 3.4) 

o How do the speakers of the varieties identify with other varieties?  

o How similar are the varieties of language? 

o Do any of the varieties have “shorter” words than others? (section 3.2.7) 

 Language Acceptability (section 3.3) 

o Which varieties are people willing to read/write? 

o Is there existing literature? 

o How do the people feel about related languages? 

 Intelligibility (sections 3.4 and 3.5) 

o Which varieties do the people think they can understand? 

o Which varieties can people score > 75% (RTT) on? 

o Is there one dialect all groups score >75% on? 

These questions cover the topics from different perspectives, looking at the perceived 
relationship (reported identity, similarity, intelligibility and acceptability) as well as 
attempting to measure the similarity through a sample of ‘Yara lexicons and dialect 
intelligibility through playing personal narratives for speakers of each dialect.  

Most of the information in this report we obtained through group interviews (see 
Appendix 5 for group interview metadata). If no other individual is specified, reported 
information was learned during the group interviews. Typically we would request that a 
few male and female villagers representing each of a range of age groups be present: 
elders, parents of young children, youth and children. The interviews were conducted in 
an open, central location in the village and many passers-by became a part of the 
discussion. Due to the number of questions we would ask, typically the make-up of the 
group would change throughout the interview. For this reason, we were careful to ask 
the appropriate questions when the appropriate members of the group were present. 

3.1. Language identity 
During the group interviews, we asked whether the neighbouring people were the 

same people and spoke the same language as the village we were visiting.  

Throughout the survey, all Cinda and Regi people interviewed claimed to be the same 
people speaking the same language as each other. 

In all the Kuki villages where we conducted interviews, the people consider 
themselves to be a different people speaking a different language from Cinda and Regi. 
However, the people in Cinda and Regi villages identified themselves with Kuki as the 
same people and language. In two Regi villages they were more specific; in Uregi and 
Tashan Uraga they consider Kuki as a different dialect from theirs, though still the same 
Kamuku language.  
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Kuru people consider themselves to be the same people with Cinda, Regi and Kuki 
people but with different traditions and dialect. We did not ask about the identity of the 
Kuru in other villages and none of them voluntarily included Kuru. Perhaps this is 
because the Kuru, like the Kuki, are a smaller group. 

In the Uregi villages where we conducted interviews, all three groups saw themselves 
as the same people with Rogo while two (Uregi and Tashan Uraga) saw themselves as 
speaking a different dialect. In Uregi we asked the district head rather than the villagers 
about the relationship. He grouped Rogo with Cinda and Regi as calling them all “Regi”. 
However he did not include other ‘Yara dialects, such as Kuki, under “Regi”. 

Sadly, we never were able to interview anyone in a pure Rogo village. The dialect 
intelligibility testing we conducted (section 3.5) gives us a clue not only about the 
Shiyabe dialect’s similarity to the surveyed Kamuku dialects, but also includes some 
information about perceived identity. 

3.2. Lexical similarity 

3.2.1. Wordlists metadata 
Table 3-1 lists some basic metadata about the eighteen wordlists which were 

collected during the two field trips of this survey. The two-letter codes are used to refer 
to the lists within this section. The list is alphabetized by the dialect name and then 
village names. Word lists of varying lengths were collected and the relative size of the 
lists is also shown in Table 3-1. See Map 1-1 on page 2 for the locations of each village. 

Table 3-1: Wordlist metadata12 

Two-letter codes Dialect Village Which field 
trip: 

Size of list 

CA Cinda Ung. Danasabe 1st >100 words 
CE Cinda Esha Auri 1st >200 words 
CS Cinda Ung. Danasabe 2nd >100 words 
CT Cinda Tukunguna 2nd >300 words 
CU Cinda Tukunguna 1st >100 words 
     
IG Zubazuba Igwama 2nd >100 words 
     
KG Kagare Ungwan Tanko 2nd <100 words 
KU Kuru Kuru 2nd >300 words 
     
KB Kuki Bunashe 2nd >300 words 
KK Kuki Ung. Dangana 2nd >200 words 
KM Kuki Auregi 1st >200 words 
     
MA Maruba Maruba 2nd <100 words 
     
RO Regi Tashan Uraga 1st >100 words 
RP Regi Peipei 1st >100 words 
RT Regi Tashan Uraga 2nd >100 words 
RU Regi Uregi 1st >200 words 
     

                                                        
 

12 For further metadata See Appendix 7. 
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Two-letter codes Dialect Village Which field 
trip: 

Size of list 

BW Rogo Waderi 2nd >200 words 
SH Shama Kawo 2nd >100 words 

 

3.2.2. History of Nigerian wordlists   
Words were elicited on two different wordlist forms. The wordlist used during the 

first phase of the survey was based on Stephen and Sonia Dettweiler’s Nigeria Wordlist 
of 228 words.  

“The 170-item SIL Preliminary Standard Wordlist for Africa (Bergman 1989: 3-5) 
was used as the core list, with 58 items added from various semantic domains” 
(Dettweiler and Dettweiler 1993: 4).  

The wordlist used during the second phase was based on a new combination of the 
Dettweilers’ wordlist, some of Blench’s informally recommended elicitation words, as 
well as the wordlist used in the Survey of Little-known Languages of Ethiopia (SLLE).  

"The SLLE (Survey of Little-known Languages of Ethiopia) word list of c. 320 
items is based on various sources and it was put together by Tim Girard who 
worked under the IES (Institute of Ethiopian Studies) in 1993 as survey 
technician. The following sources were used: A word list from the "Survey 
Reference Manual" SLQ (ed., T. Bergman 1990) - the Africa Area Standard 
Wordlist of 200 words - the word list which R. Sim used when working in S. W. 
Ethiopia - the list of 400 words and phrases by W. Welmers - and the M. 
Swadesh's lists of 100 and 200 words as adapted by M. L. Bender for Ethiopia." 
(Wedekind and Wedekind 1993 in Dettweiler 1993) 

This new list had 355 words. Both lists included a common set of 100 words that were 
occasionally elicited when there was not time to collect the complete list. 

3.2.3. Wordlist elicitation 
Wordlists were elicited using the International Phonetic Alphabet (IPA) and were 

handwritten on a printed wordlist form. The wordlists were elicited and recorded 
during two surveys by five surveyors—April Hope, Carol Magnusson, Linus Otronyi, 
Michael Rueck and Zachariah Yoder.  

On the first survey, wordlists were elicited in both singular and plural forms for nouns. 
Verbs were elicited in an isolated form as well as the 3rd person present tense, /buy/ 
and /he buys/, for example. We also took audio recordings for documentation using 
MiniDisc recorders, recording singular and plural as well as the different verb forms 
elicited. Two exceptions were the wordlists in Kuru village and Auregi where the 
wordlists were not recorded. 

In each location where a wordlist was obtained, we tried to locate an individual, or 
preferably two or three, who were good speakers of the dialect. This was difficult in 
many areas as many speakers were able to speak multiple dialects and did not know 
which dialects they were speaking at any given time. 

In the Cinda village of Tukunguna, the first survey wordlist was actually taken from a 
man who was born in a village called Urakisa, lived for 20 years in a Regi village, 
married a Rogo wife and now lives in a Cinda village. During the second survey of the 
same village, we apparently had a Cinda man, except he had many friends from other 
areas so he mixed Kuki with Cinda during the wordlist elicitation. Some people we 
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talked to in the Cinda village knew of two pure Cinda speakers, both of whom were old 
men at least in their 80’s and lived closer to Ashua village than Tukunguna. Due to time 
constraints we were unable to obtain wordlists from either of these men. 

One man helped us to clarify word issues between Cinda, Regi and Kuki on lists 
collected during the first field trip. He was not a pure speaker of Regi; he was raised in a 
Cinda village. However, he went to school in Uregi and most recently lived in Uregi for 
19 years. He had enough experience of the main dialects to be able to recognize where a 
word was from and what it meant. 

3.2.4. Excluded words 
The following words were excluded from the wordlist comparisons: 

The word ‘say’, after being clarified on the second survey, was removed from the 
comparison because of the confused responses.  

The word ‘say’ ended up being elicited as: 
‘he said’ 
‘discussion’ 
‘said it’ 
‘I want to say’ 
‘speak’ 
 

The following were considered loan words from the Hausa language and removed 
from the comparison: 

‘cutlass’ 
‘elephant’ 
‘heart-emotions’ 
‘hundred’ 
‘spear’ 
‘year’ 
 

The following were problematic because they are semantically similar, or were most 
likely synonyms in ‘Yara.  

‘weed’ and ‘grass’—‘weed’ was excluded from comparisons 

‘long’ and ‘tall’—‘tall’ was excluded from comparisons 

‘woman’ and ‘wife’—‘wife’ was excluded from comparisons 

‘man’, ‘husband’ and ‘person’—‘husband’ and ‘person’ were excluded from 
comparisons 

‘sun’ and ‘afternoon’—‘afternoon’ was excluded from comparisons 

‘bambara nut’—not excluded , but there is a concern that some of the words obtained 
may be for the gloss ground nut, which is not the same as the bambara nut. 

3.2.5. Lexical similarity methods 
The following was taken from Survey on a Shoestring: A Manual for Small-Scale 

Language Surveys (Blair 1990: 31). 
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Category one includes the following possibilities:  

1. Exact matches (e.g., [b] occurs in the same position in each word.) 

2. Vowels which differ by only one phonological feature (e.g., [i] and 

[e] occur in the same position in each word.) 

3. Phonetically similar segments which occur consistently in the same 

position in three or more word pairs.  

Category two consists of the following:  

1. Those phonetically similar nonvocalic segments which are not 

attested in three pairs (cf. the above example.) 

2. Vowels which differ by two or more phonological features (e.g., [a] 

and [u]). 

Category three includes the following possibilities:  

1. All corresponding segments which are not phonetically similar. 

2. A segment which corresponds to nothing in the second word of the 

pair.  

Each pair of corresponding phones in each pair of words is classified 

according to one of these three categories. The number of phones in a 

word as well as the categories to which different phones belong 

determines whether two words are to be considered similar. The length of 

a word is determined by counting the number of phones in the word. If 

two words have a different number of phones, the length of the longer of 

the two is taken.  

The Blair method was used in analysis, although we only counted phones when a 
more specific comparison was needed. In this method, words are only considered 
similar if at least half the phones in the words are category one (almost identical) and 
no more than a quarter of the phones are category three (different). If it is clear the 
words are completely identical or completely different, it is not necessary to actually 
determine how many pairs are in each category. 

For example, the words for ‘dust’ (Table 3-2) had many similarities, yet only KU 
needed to be more closely compared with the others. 
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Table 3-2: ‘dust’ 

Dialect Transcription 
Comparison 
Group 

CA, Cinda – Ung. Danasabe bukur 1 

CT, Cinda – Tukunguna bukurə 1 

CE, Cinda – Esha Auri kɛʃe 2 

KM, Kuki – Auregi bukuɾɑ 1 

KB, Kuki – Bunashe bukuɾə 1 

KK, Kuki – Ung. Dangana  bukulə 1 

RU, Regi – Uregi bukuɾɑʔ 1 

KU, Kuru  mbutə 3 

 
The example in Table 3-3 was analyzed without actually counting, taking into 

consideration when phones in similar situations reoccur. For example, in Table 3-3 
when CT has an ɛ the rest of the vowels in the same position in the word are ɑ.  

Table 3-3: ‘broom’ 

Dialect Transcription 
Comparison 
Group 

CA, Cinda – Ung. Danasabe ɑbjɑsu  1 

CT, Cinda – Tukunguna ɑbjɛs 1 

CE, Cinda – Esha Auri ɑbjɑsu 1 

KM, Kuki – Auregi ɑbjɑso 1 

KB, Kuki – Bunashe bjɑsu 1 

KK, Kuki – Ung. Dangana  biɑsu 1 

RU, Regi – Uregi ɑbjɑso 1 

KU, Kuru – Kuru ɑbijɑsu  1 

 
The comparisons were made according to the apparent root of the word. During the 

first survey both singular and plural and two verb forms were elicited in order to help 
determine the root. 

3.2.6. Lexical similarity analysis 
The lexical similarity percentages are presented in Table 3-4. The comparison 
percentages are based on 190 words common to eight lists. All eighteen wordlists are 
included in the appendices, including those that are not part of this comparison. 

There is a high lexical similarity between the Cinda, Regi, Kuki and Kuru varieties 
compared. Tukunguna, where the informants mixed together Cinda with the 
neighbouring dialects of ‘Yara, has the lowest similarity with all the others in the 
comparison.  
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Table 3-4: Lexical similarity percentages on 190-item wordlists 

KK, Kuki-Ung. Dangana 

82% KU, Kuru-Kuru 

88% 91% KB, Kuki-Bunashe 

92% 90% 94% KM, Kuki-Ung. Auregi 

88% 87% 91% 93% RU, Regi-Uregi 

87% 87% 91% 92% 91% CA, Cinda-Ung. Danasabe 

84% 84% 89% 90% 87% 94% CE, Cinda-Esha Auri 

82% 83% 85% 88% 85% 87% 87% CT, Cinda-Tukunguna-II 

The results from shorter lists (see Table 3-5) show four varieties we collected to be 
quite different from the ‘Yara varieties. Because these lists include a different sample of 
words that tends to include more cognates, these percentages are probably higher than 
they would be if they were compared using the 190-item wordlist that was used to 
make the comparisons in Table 3-4. From these results we can see that Igwama, Shiyabe 
dialect of Rogo and Shama are 75% or less similar with the ‘Yara dialects. The exception 
to this is the ‘Yara dialect spoken in Maruba, which shares 82% with the Shiyabe 
wordlist. Kagare also shares a low percentage of words with the ‘Yara dialects, though 
slightly higher than the three just mentioned.  

Table 3-5: Lexical similarity percentages with non-Yara varieties  
(about 100 words or less) 

IG-Igwama-Igwama 

66% SH-Shama-Kawo 

66% 67% BW-Borogo (Shiyabe)-Waderi  

69% 68% 77% KG-Kagare-Ung. Tanko 

66% 70% 82% 85% MA-Maruba-Maruba (a ‘Yara dialect) 

63% 70% 75% 81% 97% Max with another ‘Yara wordlist 

58% 63% 70% 77% 90% Average with other ‘Yara wordlists 

55% 59% 65% 70% 85% Min with another ‘Yara wordlist 

3.2.7. Word-final devoicing 
The Kamuku dialects exhibit widespread devoicing of the final syllable of an utterance, 

thus the last vowel and sometimes even the onset consonant were voiceless and 
sometimes not even said. However, in two villages we elicited the words in isolation and 
also in a frame so that the word was not at the end of the sentence. In these cases the 
word-final vowel (or even syllable) that was “missing” or voiceless in isolation surfaced 
clearly with its full voicing in the frame. 

Further analysis needs to be made of the ‘Yara syllable structure. However, it appears 
that the maximum syllable structure is CVN13, or possible CiVCf where Cf is restricted to 
nasals and fricatives. Any other consonant found in the word-final position indicates 
that underlyingly there is a vowel following that has been dropped. 

Prior to the survey we had heard that some dialects have shorter words than others. 
However, it appears that the phenomenon is not restricted to a particular dialect, but 
rather it varies from speaker to speaker and possibly from village to village. In the Regi 
village of Tashan Uraga we found the clearest presence of this phenomenon; half the 
                                                        
 
13 C=Consonant, V=vowel, N=nasal consonant, i=initial, and f=final. 
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words ended in a consonant. However, during the second field trip when we visited 
Kasuwan Garba on market day and got the help of another man from Tashan Uraga, we 
asked him to say the words in the frame of a negative sentence and each word had the 
final vowel. Also, in another Regi village (the origin town, Uregi) we had one of the 
lowest incidences of voiceless or missing vowels in elicited words. Thus word-final 
devoicing is clearly not a dialect-wide phenomenon, nor does it appear to be a village-
wide phenomenon, but rather it depends on the individual speaker and his choices as he 
is pronouncing the words for the wordlist. 

We did not find many words that dropped their final vowels more than others. When 
we looked at words that appear to have dropped their final vowel and which now end in 
a consonant, we found that usually only people in one or two of the villages interviewed 
would drop it. When analyzing the lists from our first field trip (five lists of more than 
200 words and three lists of about 100 words), only for thirteen words was the final 
vowel dropped to leave a non-nasal consonant in three villages. For these words there 
were at least two other villages that included a vowel after the consonant. This seems to 
show that the vowel is still known for the word and other factors dictate whether the 
speaker will drop it or not. 

3.3. Acceptability of related dialects 
During our group interviews we also inquired as to which dialect people would 

choose if their language was to be developed. Without any sign of hesitation the dialect 
that was always chosen as the first option was the people's own. These strong and 
positive attitudes towards the people's own dialects is no surprise. The second option 
that was suggested in Cinda, Regi, Kuki and Kuru was always either Cinda or Regi. A 
reason given twice was “because we are close”. (In Ung. Esha Auri the people specified 
that “Regi is closer to Cinda than Kuki”.) One reason people reported that they did not 
choose Kuki as their second option was because its speakers were said to mix it with 
Hausa too much. Kuki, unless it was the people's own dialect, always came as the third 
option or in one case was not suggested at all. 

There is no clear preference among the speakers of all the dialects as to whether 
Cinda or Regi is preferred as the dialect to develop. As all the dialects do, the Cinda and 
Regi each prefer their own. The people in Kuki villages had no consensus on which 
dialect was better. In Auregi, the people listed Cinda first while the people of Kuki 
village listed Regi first, both for the same reason, because they are “close”. In Kuru, 
which is surrounded by Regi, they listed Regi as the better choice because “they are 
many” while they saw Cinda as being second in population. We were not able to find a 
Rogo village to interview, though it is likely from their geography and apparent 
similarity with Regi that they would prefer Regi.  

3.3.1. Existing literature 
We were told that sometimes it is possible to hear announcements in Regi on the 

Radio Niger. Also, Dr. Luka Bahago in Minna used this radio station as a means of 
advising the ‘Yara-speaking people to teach their children their own language. Although 
the programme ended several years ago, the announcer had been Akanga (G z m ) 
Kure, a Regi speaker. In 1995, a Functional Literacy Primer in ‘Yara was produced by 
the FGN/EEC Middle Belt Programme in collaboration with the agencies for mass 
education, using the Regi dialect. These kinds of initiatives from the people themselves 
show a positive desire to see their language developed and used. 
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3.3.2. Attitudes to other ‘Yara dialects 
Rev. Samuel Bukison, a Cinda man himself and a leader in the Baptist church, reports 

that when the Regi speak they sound to the Cinda like children speaking. Dr. Luka 
Bahago and the village head of Uregi report that Regi is the origin of the other ‘Yara. We 
did not hear any comments like these in any of the other villages we visited.  

Immediately following the Recorded Text Test (RTT) (see section 3.5) in each dialect, 
each subject was asked a series of questions designed to discern their attitudes toward 
the dialect they had just listened to. 

There were four questions asked of every test-taker. The responses to the first two of 
them are indicators of language attitude and the actual language identity. (“Does this 
man speak good Kamuku?” and “What language was he speaking?”.) In every test of 
every dialect, over half of the people said that the storyteller spoke good Kamuku, even 
the people with lower comprehension. 

The third question has been shown to indicate the subject’s attitude toward the 
dialect, though it can also indicate actual comprehension of the dialect: “How much of 
the story did you understand?” (Radloff 1993). It had five responses to choose from: all, 
most, some, little and none. Radloff observed that rather than measuring the 
intelligibility, the answer “All” could indicate a positive attitude toward the dialect and 
“None” indicate a negative attitude toward the dialect the student has just heard.   
Because the answers may also simply reflect their actual comprehension, this indicator 
is most meaningful when the answers differ from the average scores of the RTT.  On 
every test over half of the subjects said they understood most or all of the story. Because 
the subjects actually did understand the text well, this is expected. However, at least 
there is no sign of negative attitudes from this question. 

The last post-RTT question “Is the way he speaks a little different or very different 
from the way you speak?” also showed that the people tested hear their dialects as 
similar. On every test of every dialect over half of the subjects said “the same” or “little 
different” but not “different” or “very different”. 

3.4. Reported intelligibility 
This section presents the reported intelligibility between speakers of the ‘Yara dialects, 
Regi, Cinda, Kuru and Kuki. We also discuss the related varieties, Shama, Acipa, Kagare, 
Ungwai, Rogo and Zubazuba. In each village we asked what language the people speak 
when they meet with people from other dialect areas. In this way we heard reports from 
both sides and sometimes these reports conflicted. However, an attempt to summarize a 
consensus of these reports is shown in Table 3-6. Each cell indicates what language two 
people (column and row) speak with each other, based on reports from both sides when 
available. The reports are explained in detail in this section.  
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Table 3-6: Summary of languages used when different dialects meet 

 Cinda 
  Regi normal/adjust Regi 

 Kuki adjust/use Hausa adjust/use Hausa Kuki  

Kuru slowly normal/slowly slowly Kuru 
Rogo14 adjust adjust  normal?  

Maruba normal normal Not asked use Hausa? 

Kagare 
Kagare  
learn Cinda  

Kagare 
 learn Regi Not asked  

Shama, Ungwai,  
Acipa, Zubazuba  use Hausa use Hausa Not asked  

Ragira 
   

use Hausa 
Key:  When individuals from different varieties meet... 

normal:  ...both speak their own dialect as they normally would 
slowly: ...they speak own dialect, but need to speak slowly and carefully 
adjust: ...they may speak slowly, use other’s dialect or mix Hausa words 
X learn Y: ...both speak Y, so X must learn to speak it 
use Hausa: ...both speak only Hausa, no Kamuku varieties 
? the reports are not clear (see explanation in this section) 

 

3.4.1. Cinda and Regi 
The two largest dialects, Cinda and Regi, are reported to be quite intelligible to one 

another’s speakers. When they meet each other, they do not need to speak Hausa. In all 
Cinda and Regi villages interviewed the groups report that they use Cinda and Regi 
dialects to communicate. However, all three Cinda groups report that they must speak 
slowly with Regi speakers, while in two Regi villages (Uregi and Tashan Uraga) the 
groups say they can speak normally with Cinda speakers. There could be many reasons 
for the apparent contradiction. Perhaps the Cinda speakers are simply more 
linguistically aware. In Ung. Danasabe they commented that those who have lived 
among the people speaking other dialects can speak quickly with them and still be 
understood.  

Most villages interviewed in Cinda and Regi areas reported speaking their own dialect 
when they meet each other. But in Ung. Esha Auri (a Cinda village) the people reported 
that when meeting with Regi people, both speak Cinda. In Peipei (a Regi village) the 
people reported that they speak Cinda with Cinda people. Most groups in the Cinda 
dialect area interviewed reported that the easiest dialect for them to hear and 
understand apart from their own dialect is Regi. The Regi people also reported that the 
easiest for them apart from their own is the Cinda dialect. 

3.4.2. Kuki 
Based on the languages reportedly used when speakers of different dialects meet, the 

Kuki dialect seems to be only somewhat intelligible to Cinda and Regi speakers. People 
in two of the three Kuki villages visited reported that each person speaks his own 
dialect when they meet with people from Cinda or Regi. However in the third village, 
Kuki, the people reported that they speak Hausa with Cinda and Regi people when they 

                                                        
 
14 There are probably multiple Rogo dialects. We don’t know which were referred to by the people in 

these interviews. We did not interview Rogo people about intelligibility. 
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meet. Perhaps the Kuki use Hausa because they are not understood by Cinda or Regi 
speakers, but it is possible they do not even understand their own Kuki dialect very well 
(or have mixed it heavily with Hausa) and prefer to speak Hausa rather than the Cinda 
or Regi dialects. This seems likely as we observed the Kuki village children 
communicating with Hausa in their conversations with one another. Also, we observed 
them living among Hausa people in the same village (see section 6 on vitality). 

However, the Kuki dialect seems to be different enough from Cinda and Regi that the 
speakers need to adjust to each other’s ability—they cannot just each speak their own 
dialect normally. People in two of the three Cinda villages reported that when they meet 
with Kuki people each speaks his own dialect slowly. In Uregi the people report that 
each speaks his own dialect when they meet with Kuki people but they mix it with 
Hausa. When we were interviewing in Ung. Esha Auri, we observed that our Kuki 
interpreter spoke in Hausa, not ‘Yara with the Cinda informant (see section 1 for an 
introduction of the interpreters). When asked why, our interpreter answered that the 
Cinda informant would understand him better if he spoke Hausa than Kuki. From these 
Regi and Cinda reports and our observation it seems likely that their words are difficult 
for the Kuki to understand—either because Kuki is not intelligible to the Cinda and Regi 
speakers, or because the Kuki are using more and more Hausa.  

Besides speaking slowly, many of the groups in non-Kuki villages reported that they 
or the Kuki switch dialects in order to communicate with the Kuki. In Esha Auri the 
people reported that the Kuki speak Cinda with them. In Peipei, one of the three Regi 
villages visited, the people reported that they speak the Kuki dialect with the Kuki, 
rather than their own Regi. In Tashan Uraga (a Regi village) the people reported that 
the Kuki speak the Regi dialect with them when they meet. However, in each of these 
cases, they are switching to a ’Yara dialect, not to Hausa. 

3.4.3. Rogo 
Although we did not interview in a Rogo village, we can estimate the similarity of 

their dialect to the ‘Yara dialects by looking at what other dialects said about them. In 
Tukunguna the Cinda reported each speaks his own dialect slowly when they meet with 
Rogo people. In Ung. Danasabe, the Cinda reported that when they meet with Rogo 
people they speak Hausa to one another, except with those who learn to speak the Cinda 
dialect. In contrast, with other groups like Acipa and Shama, the Cinda reported that 
they only use the Hausa language. Because there are different kinds of Rogo, it is 
possible the different Cinda villages are reporting about different dialects of Rogo.  

As for Regi’s relationship to Rogo, two of the three villages of Regi people reported 
that each speaks his own dialect normally when they meet with the Rogo people. 
However, one of the Regi villages, Tashan Uraga, reported that the Rogo people speak 
the Regi dialect when they meet. Among the Regi villages no-one reported that they 
need to speak Hausa to communicate with the Rogo.  

3.4.4. Kuru, Maruba and Kagare 
The Kuru people of Kuru village reported that when meeting with people from Cinda, 

Regi and Kuki villages each speaks his own dialect. Also in Uregi, one of the Regi villages, 
the people reported that when meeting with Kuru people each speaks his own dialect 
normally.  
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In Maruba the people reported (and we observed) that they speak easily with Cinda 
speakers each speaking his own dialect. They also reported (but we did not observe) 
that they can do the same with Regi speakers. 

In Ung. Tanko, a Kagare village, people reported that when they meet with Cinda and 
Regi people some speak Hausa with them while some speak the Cinda or Regi dialects 
with them. It appears that those who can speak Cinda and Regi in Kagare have learnt the 
dialects. In Maruba village at the CAPRO school a story was told by one young man in 
the Kagare dialect and our interpreter, who is a Cinda man, could not understand the 
story at all.15 However, the Kagare young man understood a Cinda story narrated by our 
interpreter. The Kagare people also reported that the Zubazuba people speak Zubazuba 
with them, while they respond to them in Hausa. Probably Kagare people learn to 
understand the Zubazuba dialect while Zubazuba people do not learn to understand the 
Kagare dialect.  

3.4.5. Shama, Zubazuba, Ungwai, Acipa and Ragira 
In Kawo (Shama) and Igwama (Zubazuba) villages, the people reported that they 

speak Hausa when they meet with Cinda, Regi and Kuru people. Likewise the groups 
interviewed in the following villages reported that they speak Hausa with neighbouring 
“Kamuku”: 

 Ung. Danasabe (Cinda) with Shama and Ungwai people  

 Uregi (Regi) with Shama people 

 Kuki village (Kuki) with Acipa people 

 Kuru village (Kuru) with Uruba16 and Ragira16  

It appears that the Shama, Ungwai, Acipa, Uruba16 and Ragira16 dialects are not 
intelligible to the speakers of Cinda, Regi, Kuki and Kuru.  

3.4.6. Reported similarity summary (see Table 3-6 on p. 26) 
The Regi, Cinda, Kuki, Kuru and Maruba people do not need to speak Hausa when they 

meet with one another, except in Kuki village where they reported that they speak 
Hausa with Cinda and Regi people. The remaining subgroups of Kamuku dialects like 
Shama, Acipa, Ungwai and Zubazuba, report that they speak Hausa when meeting with 
Cinda, Regi, Kuki and Kuru people. In Kagare, although the dialect is not intelligible to 
Regi and Cinda speakers, many (if not all) Kagare speakers learn to speak these 
varieties. Finally, the ‘Yara groups interviewed report that the Rogo learn to understand 
or even speak ‘Yara dialects so that each speaks his own dialect or in some cases the 
Rogo speak Cinda or Regi. 

3.5. Dialect intelligibility testing 
The goal of using the Recorded Text Test (RTT) on this survey was to measure the 

intelligibility between Cinda, Kuki, Regi and Rogo. SIL International has stated that, for 
the purposes of language development, 

                                                        
 
15 Note: Kagare is in need of better documentation. Even the story we describe here has been lost because 

it was backed up in a format with copy protection that prevents it from being opened. 
16 We are unable to identify exactly which dialects are referred to by the terms “Uruba” and “Ragira”.  See 

section 2.1.  
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When such tests show intelligibility of less than about 75%, a project is generally 
considered desirable. Higher scores do not necessarily mean that a project is not 
needed; a judgment needs to be made on each case in the light of all the 
information available and other kinds of data may be required. (SIL 1991) 

3.5.1. Test development and administration 
Short stories about some interesting event in the story-teller’s life were recounted by 

native speakers of Cinda, Regi, Kuki and Rogo and recorded: two Cinda texts, one each in 
Ung. Danasabe and Tukunguna (see section 3.5.2); one Kuki text in Auregi; one Regi text 
in Uregi and one Rogo text from a hamlet near Uregi. The stories were from two to five 
minutes in length. These texts were transcribed quickly and then a phrase-by-phrase 
free translation was made into English with key words glossed individually. Then, 
fifteen basic comprehension questions were devised for each of the texts. No inferences 
or background knowledge were required to answer the questions correctly. The correct 
responses were found in the texts themselves. The questions attempted to cover as 
wide a range of semantic categories as possible (e.g. who, what, when, where, how many, 
action, instrument, quotation, etc.) and were formed in such a way as not to be 
answerable on the basis of common knowledge alone. On this survey, the texts were 
recorded on MiniDiscs, so track marks were inserted in the recording indicating points 
at which subsequent comprehension questions should be asked.  

Standard RTT methodology (Casad 1974) prescribes that the questions then be 
recorded in the speech variety of the subjects and inserted into the story following the 
information being asked about. This would ensure consistency of test administration 
and eliminate the variable of the subject’s command of a language of wider 
communication (LWC) from the test results. However, experience has shown that 
subjects tend to find responding to questions coming from a machine extremely 
unnatural and rather confusing. Responding to a person asking questions is much more 
natural and eliminates this confusion from the testing situation. If the person asking the 
questions also appears to not understand the text, then his asking in English, 
interpreted into an LWC or even into the subjects’ own dialect by an interpreter, is that 
much more natural. So, we administered the RTT by playing the text up to the point 
where a question should be posed, pausing the playback and then asking the subject the 
question in English, followed by a translation into an LWC (in this case Hausa) or a local 
dialect, provided by local interpreters. The subject responded either in the local dialect, 
Hausa, or English and the tester wrote down the translated response. Sometimes the 
tester would also ask some follow-up questions to clarify how well the subject 
understood that portion of the text. For example, if the subject responded with other 
elements of the story but not the information sought by the question, the question was 
posed again or rephrased slightly. The tester, as well as the interpreter, had to take care, 
however, not to give away the correct answer in their follow-up questioning and 
interpreting. All such follow-up questions were also noted on the answer sheet. Also, if 
there was some obvious distraction during the playback of a portion of the text, such as 
loud noises, or if the subject simply had a problem understanding the text for the first 
time, the tester usually replayed that portion of the text and noted it on the answer 
sheet.  

An objection may be raised to posing the questions in the LWC on the grounds that 
the uncontrolled variables of the test subjects’ bilingual ability in the LWC and skill in 
the interpreters’ translation have been introduced to the testing situation. However, at 
least a basic level of bilingualism in Hausa, if not a higher one, sufficient to answer basic 
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comprehension questions, is so widespread in this region that we hope this has had 
little, if any, effect on the test results. Also, in many cases we found interpreters who 
could speak the local variety of ‘Yara, so many subjects had the freedom to respond in 
their own language as well. 

Since the tester is working with a rough transcription of a text in an unfamiliar 
language, it is possible that the questions he devises will not actually “fit” the text or 
appear to be logical to native speakers. So, the initial 15 questions were pilot tested with 
10 native speakers of the speech variety of the text. Questions which elicited 
unexpected and/or inconsistent responses from native speakers were eliminated and 
the best 10 questions were retained for the final form of the test. We made an exception 
with the Rogo story where it was not possible for us to pilot test the story (see section 
3.5.7). 

3.5.2. Tukunguna – the extra Cinda text 
We recorded our main Cinda text in Ung. Danasabe during the first phase of the 

fieldwork. However, looking at some of the initial wordlists we collected, we began to 
wonder if a purer form of Cinda may be spoken in Tukunguna, especially when we 
considered that Tukunguna is historically associated with Akunguna, the mountain from 
which the Cinda are said to have migrated (see section 1.4). On our second trip of 
fieldwork, we collected a text in Tukunguna.  

However, during our second trip of fieldwork, we found that many of the “Cinda” 
items in the Tukunguna wordlist were actually Regi words (see section 3.2.3). We now 
believe that the people of Ung. Danasabe actually speak a purer form of the Cinda dialect 
and that the people in Tukunguna mix Cinda with Regi. This is supported by some 
Tukunguna residents who reported that in Tukunguna, they normally mix their Cinda 
with other Kamuku dialects and by the fact that Tukunguna is geographically situated in 
the midst of other dialects. Also when we played the Ung. Danasabe story and the 
Tukunguna story for about 10 Tukunguna residents individually, four of them said the 
Ung. Danasabe story was “pure” or “deeper” Cinda, while the others said both of them 
are the same. Hence, we take the Ung. Danasabe story as our sample of pure Cinda. 

3.5.3. Subject selection 
For the pilot test, we found 10 subjects of any age and sex, who were native speakers 

of that variety and were willing to participate. We did not find any subjects to pilot test 
Rogo (see section 3.5.6). 

When administering the actual tests, as the guidelines for acceptable levels of 
inherent intelligibility are predicated on testing people with no contact with the other 
varieties, we tested people with as little contact with the other varieties as we could find. 
This is necessary to determine the inherent intelligibility of the test dialect as opposed 
to intelligibility acquired through contact (i.e. bilingualism). Where possible, students in 
the final year of primary school (Primary 6) of about 13 years of age were chosen, 
which is old enough to have a good command of one’s native language. Also, at this age, 
students have not usually had many opportunities to visit other villages and so they are 
likely to be among those in a given village with the least amount of contact with other 
speech varieties. Subjects were also screened for contact with the other speech varieties 
(close relatives from other areas or numerous visits / longer term stays outside their 
own area) before testing.  
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We selected a sample of 9 or 10 native speakers of each speech variety to listen to the 
texts. Although we sought at least 10 subjects in each school or town, this was not 
always possible. Some of them did not pass the practice or hometown test, or were 
screened out due to contact with other speech varieties. In Kuki, we were left with only 
9 subjects.  

3.5.4. Testing procedure  
The RTT procedure followed on this survey comprised of three phases: subject 

identification and screening; a practice or familiarization test; and comprehension 
testing. The first phase consisted of gathering basic demographic information (age, sex, 
level of education), verifying that the subject was a native speaker of the dialect of 
interest (mother and father were both from the dialect area, subject had grown up in 
the village) and screening for contact with the other dialects being tested (neither 
parent was from another dialect area, subject does not travel to one of the other dialect 
areas frequently). With only a few exceptions due to a shortage of time or subjects (see 
Table 3-7 and Appendix 6) all subjects met these criteria. We attempted to find Primary 
6 students (PS6) because they more commonly meet these requirements, but in two 
villages used subjects of any age who were available. 

Table 3-7: RTT subjects—age and contact exceptions 

Dialect 
(Village) 

Age 
(Average/ 
Median) 

School Comments 

Cinda (Tashan 
Kura) 

12.4/12 All PS6 One subject’s mother from Rogo. 

Regi (Uregi) 15.3/14 Mostly PS6 
with some 
secondary  

One stayed in Kagara for two years. Another in Ma-undu 
(location unknown). Yet another has only Rogo parents, 
but they speak Regi with their kids. 

Kuki (Kuki) 40.1/40 Few 
schooled 

Many married, two have non-Kamuku wives. Another 
has a wife from the “Hayi in Niger [State]” which we 
have not identified. 

Rogo/Shiya-
be/Ruba 
(Waderi) 

36.6/38 Few 
schooled 

Seems to be a mixed settlement of Shiyabe and Ruba. 
Two of the subjects have Tuyaya wives. Two others have 
Igwama mothers. One subject’s mother is Cinda. 

 

The second phase was a short practice test in the subject’s own dialect, which served 
to familiarize the subject with the testing procedure. The practice story was one written 
out by a surveyor and then translated and recorded sentence by sentence in order to 
save time on transcription and to make sure the story had a sufficient variety of content 
for sample questions. Four questions were devised for this story and no testing was 
done to eliminate bad questions. The answers to the practice story were not recorded, 
as the focus of the practice test was on how to respond, not on what responses were 
given. 

The final phase was administering the tests in each dialect of interest. Each subject 
listened to the text in his own dialect (the “hometown test”) first, which served as a 
further screening procedure: if the subject could not score 85% on the test in his own 
dialect, he was judged unable to follow the testing procedure (or not sufficiently 
proficient in his native dialect) and no further testing was performed. After passing the 
hometown test, each subject was tested on the rest of the texts of interest. The order in 
which the other tests were played was systematically varied in order to avoid any effect 
of testing fatigue on the final average scores. 
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3.5.5. Test scoring 
For each text, the answers given by the native speakers of that dialect were taken to 

be “correct”. Usually, the pilot testers gave consistent answers to each of the 10 
questions selected for the final test. Occasionally, there was a small range of related 
answers given by the pilot testers and/or the hometown subjects (e.g. “monitor lizard” 
vs. “senior lizard”) and in this case, the entire range of these answers was considered a 
correct response. Sometimes, a subject would give a response that was partially correct 
(e.g. an idea that is associated with a concept, such as: “people” instead of “elder” or 
“parent”) and such responses were scored as half correct. During the analysis phase of 
this survey, every response was crosschecked for consistency in scoring. 

3.5.6. The Rogo “hometown” test 
We included Rogo in the intelligibility tests in order to see if the Rogo subjects would 

have a better intelligibility of one of the target dialects, Cinda and Regi. Because of this 
focus, it wasn’t necessary to test comprehension of other’s comprehension of Rogo. 
However, we needed a “hometown” test in Rogo to fulfil the purpose of screening Rogo 
subjects as described in section 3.5.4. 

We recorded and transcribed a Rogo story in Uregi, a village of predominantly Regi 
speakers. We added a free translation with glosses on the key words and then set the 
questions as with the other texts but did not pilot test it before taking it to Waderi, a 
village we thought to be a pure Rogo village. Rather than piloting the text in Waderi, we 
used the text as a “hometown” with all sixteen tracks. This meant we were unable to 
screen subjects as we originally intended, because we didn’t know which questions 
were good. However, during the analysis phase we removed the six questions with the 
most incorrect answers, as when typically piloting, leaving the 10 best questions.  

During the analysis, we discovered that one of the Rogo subjects said that the text was 
not in his language, claiming it was Urakisa. We did not include his score (50%) in the 
results, leaving only nine Rogo test subjects. 

As the above table shows, the Rogo had a mean score of 85% and standard deviation 
of 8% on the text we considered their “hometown test”. In fact, four of the remaining 
nine subjects scored less than 85% and would not typically have been allowed to 
continue. It is not expected that a village will score lower on their hometown test than 
they do on those of other dialects. However, in Waderi the subjects did well on Regi, 
Kuki, Cinda (from Ung. Danasabe) and Cinda (from Tukunguna) tests, better than their 
“hometown”. Because we recorded the text in a place where there were insufficient 
subjects to pilot test, we cannot be sure that the test is a good representative of the 
speakers’ dialect. However, we think it is more likely that the Rogo we played in Waderi 
was not the same dialect as is spoken there and that the Waderi do not understand the 
Rogo dialect we recorded well. A Rogo speaker from Uregi says he speaks a kind of Rogo 
similar to Uregi, but that there are kinds of Rogo that he has difficulty hearing.  

Further investigation is needed to explore the various kinds of Rogo and their 
relationship to ‘Yara. However, the results of the testing show that speakers of Shiyabe, 
the kind of Rogo spoken in Waderi, are able to score well on intelligibility tests in ‘Yara 
dialects. 

3.5.7. Intelligibility testing results 
The results of intelligibility testing are shown in Table 3-8. The test is intended to 

measure inherent intelligibility, which is, theoretically, a feature of the language itself 
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due to the similarity of the dialects rather than to a subject’s exposure to the other 
dialect. This is why subjects with too much exposure to the dialects being tested were 
screened out of the subject pool. It is also the theoretical justification for the small 
sample sizes: we are attempting to measure something which should be constant 
throughout the entire population of speakers of any given dialect.  

The mean score is a measure of how intelligible Dialect X is to speakers of Dialect Y. 
However, these figures should not be interpreted as being the exact percentage of 
inherent intelligibility between the dialects, but rather as an indicator of the 
approximate level of intelligibility and thus the level of predicted comprehension of a 
speaker of that dialect. 

The standard deviation is a measure of the spread of the scores and is a valuable aid 
in verifying that just one variable is being measured. If the standard deviation is high 
(>15%), this means some subjects scored significantly higher or lower than others and 
it is likely that some other variable in addition to inherent intelligibility, such as 
bilingualism, is being measured (Grimes 1988).  

Table 3-8: Kamuku area intelligibility testing summary statistics 

Test Site 
 (Home dialect) 

Text Mean 
Score 

Standard 
Deviation 

Sample 
Size 

Tashan Kura  Cinda (Ung. Danasabe) 92% 5% 10 

 (Cinda) Cinda (Tukunguna) 100% 0% 10 

 Regi 95% 10% 10 

 Kuki 99% 3% 10 

    0 

Uregi Cinda (Ung. Danasabe) 85% 17% 10 

 (Regi) Cinda (Tukunguna) 100% 2% 10 

  Regi 99% 3% 10 

  Kuki 97% 7% 9 

     

Auregi (Kuki) Cinda (Ung. Danasabe) 93% 7% 9 

  Cinda (Tukunguna)   0 

  Regi 99% 3% 9 

  Kuki 100% 0% 9 

     

Waderi  Cinda (Ung. Danasabe) 91% 13% 9 

 (Shiyabe) Cinda (Tukunguna) 93% 6% 3 

  Regi 97% 5% 9 

  Kuki 95% 7% 9 

 Rogo 85% 8% 9 

Table 3-8 shows one instance of a standard deviation of over 15% (shown in bold). 
The Uregi speaking subjects’ scores on the Ung. Danasabe Cinda test range from 50% to 
100%, yielding a standard deviation of 17%. The individual test results of Uregi subjects 
show that one, identified with the code R2 (Male, age 22, grade 11) had an exceptionally 
low score on the Cinda test (50%), but did very well on other tests: the Tukunguna 
Cinda (100%); Uregi (100%); and Kuki (100%). If this is taken out the mean score will 
be 88% and the standard deviation will be 12%. However we do not have any valid 
justification to do that, as it remains difficult to explain the subject’s low score on the 
Cinda test.  
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3.5.8. RTT conclusions 
Having considered possible aberrations in the intelligibility test data, we can now 

consider the meaning of the intelligibility testing results. The comprehension test 
results of each village is summarized again in Table 3-9. 

Table 3-9: Intelligibility between speech varieties in the Kamuku area 

 
Test Site 

Text     

Cinda 
(Ung. Danasabe) 

Cinda  
(Tukunguna) 

Regi Kuki Rogo 

Tashan Kura (Cinda) 92% 100%  95% 99%  

Uregi (Regi) 85% 100% 99% 97%  

Auregi (Kuki) 93%  99% 100%  

Waderi (Shiyabe) 91% 93% 97% 95% 85% 

 

There are several observations that can be made from Table 3-9. However, we cannot 
assume that just because one number is higher than another there is a significant 
difference between the actual intelligibility the tests are measuring. By carefully 
comparing the individual results of the tests, it is possible to be certain of some 
differences. For example, the Wilcoxon T Test, a non-parametric test, compares 
individual results on different tests to verify statistically that all the subjects in one 
village really did better on one dialect than another (Sheskin 2003: 609). With the 
Mann-Whitney test, also a non-parametric test, we can compare the results of different 
villages on the same test to see if there is a significant difference (Sheskin 2003: 423). 

The Cinda subjects seem to understand the Regi story better than the Ung. Danasabe 
Cinda story, (95% compared to 92%) which was supposed to be their hometown test. 
However, according to the Wilcoxon T Test, the difference in the score is not significant.  

The Cinda subjects appear to score lower on the Regi test than the speakers of other 
dialects (95% compared with 97-99%). However, according to the Mann-Whitney Test, 
in considering the difference in understanding of the Regi story by the Cinda subjects 
compared with other subjects, the difference is not significant at a 95% level. We cannot 
therefore conclude that the Cinda people understand the Regi story any more or less 
than do people from other dialects. 

The Uregi subjects scored the lowest (85%) on the Ung. Danasabe Cinda test, but did 
well on the Tukunguna Cinda test as well as on the other tests. According to the 
Wilcoxon T test, we can be 98% certain that the Regi people understood the Tukunguna 
Cinda story better than they understood the Ung. Danasabe one because of a real 
difference and not simply by chance. Why the difference? As mentioned in section 3.5.2 
we believe that the people in Tukunguna do not speak pure Cinda, despite the fact that 
they live closer to the mountain reported as the Cinda origin.  

Moreover, the Wilcoxon T test shows that we can be at least 97.5% certain that the 
Regi people understand their own story better than they understand the Ung. Danasabe 
Cinda story. Even though 85% is not low enough to say with confidence that their 
understanding of Ung. Danasabe Cinda is too low, the results seem to imply that the 
Regi people will understand literature in Regi more than they will in Ung. Danasabe 
Cinda. 
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In considering the difference in understanding of the Ung. Danasabe Cinda story by 
the subjects from different dialects, according to the Mann-Whitney Test, we cannot 
conclude that the Regi people understand the Ung. Danasabe Cinda story any more or 
less than do people from other dialects, even though they scored as low as 85%.  

However, if we remove question seven from the Ung. Danasabe Cinda text, (which 
seven of the ten “hometown” subjects got wrong) then their score rises to 98% while 
the Regi score rises only to 87%. Re-calculating the Mann-Whitney test shows that the 
Regi subjects scored significantly worse on the Ung. Danasabe Cinda text than the Cinda 
did (though we still have no evidence that the Regi subjects did better or worse than the 
Rogo or Kuki subjects). At the same time the Wilcoxon T test still shows that the Regi 
subjects did significantly worse on the Ung. Danasabe Cinda test than on their own 
dialect test. 

We must emphasize what these statistics show. The Regi subjects did significantly 
better answering questions on the story we recorded in their village (99%) than the one 
recorded in Ung. Danasabe (85%). We do not know if this difference between 
comprehension of texts accurately reflects the general intelligibility between dialects. In 
any case, the high comprehension between these two dialects does not prevent either 
from being a candidate for the dialect to be developed. 

Waderi subjects scored the lowest (85%) on the text in what we thought was their 
own language, which we have been calling the “hometown test”.  This probably means 
the text is not actually in their dialect. 

Since all scored 85% and higher it appears that there is some intelligibility between 
the various Kamuku speech varieties tested. Although we only tested a single narrative 
text in each variety, based on this test we do not find evidence to suggest that people 
would not be able to use literature in any of the Cinda, Regi, or Kuki dialects.  

4. Education and literacy among the Kamuku 
In order to understand bilingualism (section 5) and language vitality (section 6) 

among the ‘Yara, it is helpful to have a basic understanding of the use of language in 
education. Thus, we include the following research questions: 

 How many school teachers speak Kamuku? (Section 4.1) 

 What is the official language policy concerning education? (Section 4.2) 

 How many people have access to education? To what level? (Section 4.3) 

 How many people can read and write? In which languages? How well? (Section 
4.4)  

4.1. Schools visited 
In order to ascertain the educational situation of the ‘Yara people, the survey team 

visited four primary schools. We only visited a few of the many primary and secondary 
schools found across the ‘Yara area (see section 4.3 for a listing of the schools we 
learned about).  

We interviewed teachers from the schools shown in Table 4-1 and the teachers gave 
estimates of how many of the school-age pupils in the villages were attending the 
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schools. In every school the majority of the teachers spoke ‘Yara except at the CAPRO 
mission school, where all the teachers are non-Kamuku. 

Table 4-1: Schools visited 

Schools visited Admin. Villages students come from Attendance Teachers’ languages17 
(No. of teachers) 

Central 
Primary School 
Uregi 

Gov’t Kashira, Igwama, Ucanja, 
Urakisa, Kerebo, Uregi, 
Kabiya 

222 Hausa (1)  
Regi (4) 
 

Primary School 
Kuru 

Gov’t Ung.Kaya, Ung.Shitama, 
Ung.Gatemi, Ung. Dogo, Ung. 
Adamu, Ung.Azabga and Kuru 

594 Hausa (1) 
Kuru (4) 

Kuki Primary 
School 

Gov’t Umogu, Ung. Auregi, 
Ung.Mission, Ung.Maigora, 
Badade, Ung.Bayaro. Kuki  
(town) 

200 Hausa (1) 
Kuki (4) 

CAPRO Mission 
School 

Mission Maruba, Ung. Danasabe, Kaya, 
Ucinda, Ucipawa 

86 Non-Kamuku (4) 

4.2. Language policy concerning education 
The Nigerian Policy on Education (NPE) states that  

[the] Government will see to it that the medium of instruction in the primary 
school is initially the mother tongue or the language of the immediate 
community18 and, at a later stage, English. (NPE, 1985: 13 in Adegbija 2004: 217) 

However, in practice, languages of education in this area are English and Hausa. The 
teachers interviewed reported that all the textbooks are written in English. The use of 
local languages in the classroom is not encouraged in any of the three government 
primary schools visited19. At Uregi, it was reported that the use of Hausa is also not 
encouraged. Children are punished for using the local language in the classroom. They 
are encouraged to speak English as much as possible (See section 6.2 for the children’s 
language use when at play). 

4.3. Access to primary and secondary education 
Although we did not do a comprehensive search for schools in the area, as we went 

we observed, or learned of, the following schools (see Map 2 on page 7) . 

 Among the Uregi villages, they have primary schools at Durgu, Uregi town and 
Kerebo. Some Regi children also attend primary school at Kusherki. 

 Among the Cinda villages, they have primary schools at Tashan Kura, Ung. 
Jangargare, Tukunguna and Gimi. 

 Among the Kuki villages, they have primary schools at Ashuwa, Bunashe and 
Kuki town. 

                                                        
 
17 In Nigeria most people identify themselves with a specific tribe and its language. Often an individual’s 

heritage language is given as a person’s language regardless of how well the individual can speak it. 
We did not inquire as to the ability of teacher’s in their reported languages. 

18 Note that the term “language of the immediate community” could be interpreted to refer to Hausa in 
Northern Nigeria, though we do not support this interpretation (Adekunle Adeniran 1995: 193). 

19 We did not ask about this at the CAPRO school. 
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There are also some primary schools in villages close to Cinda, Regi and Kuki villages 
like Kuru, Tugan Bako etc, where some of their children might possibly go. 

Children from all the Kamuku villages go to secondary schools in any of the following 
villages and towns around them: Kagara, Tegina, Kwanan Mariga, Pandogari, Bobi, 
Kontagora, Kasuwan Garba, Wamba20, Baban Gona and Randeggi/Kungi. 

From these we can say that many of the Kamuku children have access to both primary 
schools and secondary schools, though some of the schools, especially the secondary 
schools, are located some distance away from the villages. Additionally, we heard some 
reports of significant levels of truancy, which shows that the presence of a school does 
not mean that all the children have access to education. 

4.4. Literacy in the communities 
As part of the general sociolinguistic village group interview, we asked about the 

literacy situation in three villages each of Cinda, Regi and Kuki. More than half of the 
young and middle-aged21 men and women are reported to be literate in either Hausa or 
English or both, although more are literate in Hausa than English among these age 
groups. However, in the Cinda villages the young people we interviewed seem to be 
more literate in English than Hausa. 

It also appears that there is a relatively low literacy rate among the elders (both men 
and women) and the children. A few of them are either literate in Hausa or English and 
in Muslim areas, Ajami (the Arabic script) or all three. A few of the old men or women 
can read or write in Hausa better than English. A few of the children can both read and 
write in English, Hausa or both, but most are still learning. Because the children are 
learning to read in a language they cannot speak fluently, it can take many years before 
a child reaches a reasonable level of fluency in reading and writing. 

Although most cannot read or write Ajami in the majority of Christian areas, in two 
majority Muslim areas (Uregi and Kuki) we interviewed many who said they could read 
and write in it. We were told that at Uregi there is an Arabic school. 

We were unable to properly answer the question as to how well the people are able to 
read. When asked, the people typically said that any age group that can read can read 
well. However, we did not always ask the question, especially in the villages where only 
a few people were reported to be able to read. 

                                                        
 
20 Wamba is located north of Igwama and is not shown on the maps. 
21 These are self-assigned age categories, “middle-aged” basically includes anyone who isn’t considered 

“youth” or “old” by the people interviewed. 
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5. Reported bilingualism 
Throughout Nigeria, the question of bilingualism is an important one. Most Nigerians 
can speak at least two and often three or four different languages. Although the level of 
bilingualism does not directly affect the goal of the survey, in order to understand other 
topics (especially the vitality of the languages surveyed) it is essential to understand 
this part of the sociolinguistic situation. The research questions for this topic are:  

 What other languages are spoken by the ‘Yara? 

 Is ‘Yara a second language for any non-‘Yara Kamuku? 

 What is the perceived proficiency of each social segment? 

 How/where do people acquire or learn these languages? 

In order to learn about the level of bilingualism, we inquired in the village group 
interviews what languages people can speak. After asking an open question “What 
languages can you speak?” we made sure we recorded all the languages they can speak. 
Because languages are, by their very nature, learned gradually, we also inquired about 
the level of the speaker’s ability. Sometimes when we asked if a person could speak a 
language, they would automatically say whether they speak it well or only a bit. In order 
to gain a better understanding of their fluency in the language, we inquired whether 
they can always say what they want to say in it. Those who said they could do so are 
considered to speak the language well. Unfortunately, we did not ask this advanced 
question in every village we visited, so some answers we have received are not as clear. 

We allowed the group to determine who fit into each of four age categories which we 
called “old men/women”, “men/women” (middle-aged), “young men/women” and 
“children”. This allowed the group to classify their own ages in a socially-appropriate 
way. It also helped us to avoid that challenge that many villagers do not know their age. 
However, it does bring two problems to the analysis of the information we gained. First, 
we do not know the exact age of any of the categories which we list here. Second, each 
group may have had a slightly different way of interpreting the categories and so it 
makes the comparison of different groups’ answers less meaningful.  

Typically in Nigeria one may be considered a youth until marriage. However, in 
villages where people may marry by the age of 18, or even younger, many considered 
even young parents to be youth. Thus “youth” may include people up to 30 years old. 
Realizing this ambiguity, during the second phase we attempted to restrict “youth” to 
include only those who do not yet have any children of their own. Likewise, we 
considered “old” those whose children had grown up. Recognizing that these age 
categories could be further improved, they are the categories that we used during the 
fieldwork.  

5.1. Hausa bilingualism 
The primary language of wider communication (LWC) in the Kamuku area is Hausa. 

In most places we visited, a majority of the people were observed to be able to speak it. 
During the group interview, nearly every age group reported to speak at least a little 
Hausa (see Table 5-1). The only exceptions were the elderly women interviewed in 
Esha Auri (Cinda), Uregi (Regi, main interview) and Tashan Uraga (Regi). The middle-
aged and young seem to be more confident in their abilities in Hausa. Far more elderly 
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and children reported they have limited ability in Hausa than the middle-aged and 
young. From the comments of a few individuals during the interviews, it seems the 
parents expect that the children will soon acquire the ability to speak Hausa, or perhaps 
they will learn it in the school. 

Table 5-1: Reported Hausa bilingualism (no. of groups reporting) 

Age 
category 

All speak Hausa 
How well: 

None 
speak 
Hausa 

Not asked Total 

Well (Not asked) A little 

old men 2 6 3 0 0 11 

men 3 7 0 0 1 11 

young men 2 7 0 0 2 11 

boys 1 3 6 0 1 11 

old women 1 4 2 3 1 11 

women 3 6 2 0 0 11 

young 
women 4 5 1 0 1 11 

girls 1 4 2 0 4 11 

 

Each time we asked “Which of the following groups speaks Hausa the best, whether 
youth, adult men, or adult women?”, the same answer was always given, the youth.  

The most notable variation in reported Hausa ability between villages occurs in the 
branch of Ung. Dangana of Rima, where the people speak Kuki. Far fewer people of all 
ages reported that they can speak Hausa there. Perhaps this is because Ung. Dangana is 
one of the more remote villages that we interviewed.  

5.2. English bilingualism 
The Kamuku groups interviewed reported that very few people in their village can 

speak English (see Table 5-2). The middle-aged and young men were reported by more 
groups to have at least a few English speakers. During our travels we did meet a few of 
these English-speaking individuals and they were a great help in our work.  

 

Table 5-2: Reported English bilingualism (no. of groups reporting) 

Age category All Speak English 
How well: 

Few 
speak 
English 

None speak 
English 

Not asked Total 

(Not asked) Only a bit 

old men 0 0 2 9 0 11 
men 1 2 3 4 1 11 
young men 1 1 3 4 2 11 
boys 0 0 2 8 1 11 
old women 0 0 0 11 0 11 
women 0 0 1 10 0 11 
young women 1 2 1 6 1 11 
girls 0 0 0 7 4 11 
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5.3. Bilingualism in related languages 
We have observed in previous surveys that it is usually the older generations who are 

able to speak neighbouring languages. Probably when they were younger, Hausa was 
not as widely spoken and it was more necessary to learn these languages for 
communication with non-‘Yara, such as trade. The ‘Yara people are no exception, 
although only a few people interviewed reported that they speak some of the 
neighbouring languages. Amongst those mentioned were the Ungwai language, which 
some elderly men were reported to be able to speak in a number of villages; Pongu, 
which was reportedly spoken only by one elderly man from Ung. Danasabe, (the man 
actually denied being able to speak it); Fulfulde, which was reported to be spoken by a 
few elderly men in the same village; Fungwa, which was reportedly spoken by two 
elderly men from Ung. Dangana, (they reported that they cannot always say everything 
they want in this language); Rogo, which was reported to be spoken by elderly women 
from Peipei; and Acipa, which was reported to be spoken by middle-aged women from 
Tukunguna. In our experience it is not uncommon to find a few people from a younger 
generation who can speak a bit of the neighbouring languages, but we did not find any 
such people in the Kamuku area.  

5.4. Non-‘Yara who learn ‘Yara 
We did not originally include a research question about non-‘Yara who can speak 

‘Yara. However, as we asked about what languages the non-‘Yara speak with the ‘Yara, 
we learned that the majority of the Kagare speakers can also speak ‘Yara.  

5.5. Bilingualism summary 
In the group interviews we asked about what languages they can speak and how well. 

The most well-known language besides their own is Hausa. Besides the elderly women 
and the youngest generation, most people are able to speak it at some level. Throughout 
the large area surveyed, there are only a few older men and women and a few middle-
aged ones who can speak some of the neighbouring languages. Today in the ‘Yara area, 
English is used alongside Hausa in schools as the language of instruction and the 
younger generations are beginning to be able to speak it.  
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6. Language vitality 
Before anyone invests in the development of any given dialect of a language, it is 

essential to know if the language is still spoken by most of the speakers of that dialect 
and whether it is likely to continue to be spoken for at least the next generation or two. 
We sought to answer the following questions: 

 Do the people value their language? 

 Do the children speak ‘Yara fluently? 

 Which languages dominate in which domains? 

 In what domains is ‘Yara the primary language? 

 What are the ‘Yara people’s perceptions of their language’s vitality? 

The sociolinguistic group interviews included questions that indicate the vitality of 
the language from each of these aspects.  

During our first visit to Uregi, we performed the village interview outside the church. 
During the second phase of our survey, we asked for permission to conduct interviews 
in the same village again, this time within the village itself, so that the Muslim 
population could be well represented. Although the survey was performed at a house 
about as far away from the village as the church, we were assured that the people in the 
house were representative of the village. We include the reports of both interviews in 
this section, indicating where the reports differ. 

6.1. Attitude towards their own language 
The ‘Yara speaking people we interviewed showed a positive attitude towards their 

own language. In each interview we first asked what language they spoke and later 
inquired whether it was good to speak it. The answer we received was always clear and 
unanimous—it is good (even very, very good) to speak one’s own language. The most 
common reason given was “because it is our (original) language”, stated in almost every 
village we interviewed. Other reasons that came up were “because it is our tribe” and “it 
is good for us”. The people said their own language is as good as English or Hausa. In 
one case it was said to be the best!  

The people recognize the value of LWCs, since most villages reported that English, 
Hausa, or both were the best languages for a teacher to use in school. In a few places 
English was said to be preferred over Hausa, because when people go outside Northern 
Nigeria they will be able to communicate. There were a few reasons given for the value 
of LWCs in school. We were told that when the teachers use English with their students, 
it helps the students to learn it. In Ung. Esha Auri, the children go to a school on the road 
where there are different languages spoken, including Cinda and Pongu, so an LWC 
must be used. In Ung. Dangana and in Kuki a reason given for using English over Kuki 
was of a different kind, simply because there is no teacher speaking Kuki. In Tashan 
Uraga the group suggested that Regi be used first, then English.  

There is a general desire to see their language in use in the schools as well. Although 
Tashan Uraga and Kuru were the only villages that responded putting their own 
language ahead of LWCs, all but three villages supported the use of ‘Yara in schools, if 
not as the language of instruction then as a subject.  
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When we asked what languages should be taught in schools as subjects, most of the 
villages included their own language as well as LWCs. The exceptions are the village of 
Ung. Esha Auri, whose mixture with Pongu students in school has already been 
mentioned and two Kuki villages. No reason was given for leaving out their own 
language, but in Kuki there were other signs that, though the people say their language 
is good, it seems that they are replacing its use with Hausa. In the third Kuki village, Ung. 
Dangana the people would like Kuki to be taught as well as English and Hausa even 
though they have no Kuki teacher. The youth of Uregi said that the Kamuku people 
could write and read in their language like in any other. They have a realistic 
expectation that the two should be used side by side.  

In each village, we inquired if there was ever a situation where it was not good to use 
their own language. Although most people could not think of a situation, in this same 
Uregi interview, some gave the school as an example of a place it would not be good to 
use ‘Yara.  

6.2. Children's language use  
When investigating children’s language use, we interviewed the children who were 

present at the group interviews as well as the others. As introduced in the Bilingualism 
section (section 5), we did not specify an age range for “children”, but allowed the group 
to interpret the meaning of the term.  

From all these reports, we conclude that in most places the children prefer to use 
‘Yara language varieties. The groups interviewed reported that the local dialect of ‘Yara 
is the first language children learn in every village, except in Peipei, which lies on the 
outskirts of the ‘Yara area and Uregi where some of the children learn Hausa first.  

Most of the groups interviewed reported that all the Kamuku people (in their village) 
can speak Kamuku well. However, in Kuki village, the group reported that their children 
have trouble speaking it. In this same interview, the people said their children learn 
Kuki before Hausa, so perhaps they were merely referring to their children’s linguistic 
development. However, this is not the only indication there may be language shift in 
Kuki village. In the rest of this section we mention other signs of slipping vitality in this 
village. 

6.2.1. Children’s language use with other generations 
Children were reported to speak both their own language and Hausa with each other, 

their parents and grandparents, even though they are only reported to be able to speak 
some Hausa. In all but three villages (discussed later) the children said that they speak 
their own language more with members of their family. They were more likely to report 
speaking some Hausa with their siblings than with their parents or grandparents, but 
even with siblings children in most group interviews reported to speak more of their 
own language variety than Hausa. Usually they reported to speak some Hausa alongside 
their own language with at least some members of the extended family. Only in Ung. 
Esha Auri and Tashan Uraga were they reported to speak no other language but their 
own.  

However there were three villages where the children’s reports indicate a shift 
towards Hausa. In Peipei the children reported to speak mostly Hausa and hardly any 
‘Yara. These reports were confirmed by observation by the surveyors and interpreters. 
In the Uregi interview inside the town, many children were observed speaking a lot of 
Hausa, but the same children were later observed using Regi. In Kuki village the 
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children were reported to speak Kuki more than Hausa, but we observed the children 
speaking Hausa. In both places there were Hausa people living among the Kamuku in 
the same village. 

6.2.2. Children’s language use at school 
Although English and Hausa are the main languages used in instruction, the children 

are free to speak their own languages at play. However, only two of the eight villages 
interviewed (Ung. Dangana and Esha Auri) reported that the children use primarily the 
local language when playing at school and apart from these only in Uregi was it even 
mentioned that they use it at all (and that only in the first interview). The people of Ung. 
Dangana and Esha Auri report that the children speak Hausa only for the children who 
come from outside their community.  

Informants at two of the schools visited (Kuru and Kuki) reported that the children 
use Hausa and a few use English at play. At the school in Uregi the teachers reported 
that the children use the Regi dialect the most when they are playing, in contrast with 
the report of the group interview that they use Hausa more. At the CAPRO Mission 
school in Maruba, they use English and ‘Yara at play. 

In many of the villages (Dansabe, Uregi, Tashan Mahaukaci, Kuki and Auregi) children 
were reported to speak a ‘Yara language variety more at home, but an LWC more when 
playing at school. Perhaps they are forced by contact with other children to only use 
Hausa and English when playing at school. If this is so then the children would be 
learning to compartmentalize the use of the language, ‘Yara at home and Hausa at 
school. However, looking at other trends it seems more likely in the Kuki villages that 
the children are simply not acquiring Kuki.  

6.2.3. Mothers’ language use with children 
A significant factor in children’s language choice is the language their mothers speak 

with them. In almost every village interviewed, the mothers are reported to speak both 
the local language and Hausa with their children. Mothers are reported to use less 
Hausa with their children than the fathers do. The only two exceptions again are Ung. 
Esha Auri and Tashan Uraga where only the local ‘Yara variety is used. When 
grandparents speak with their grandchildren, they only use the local language, except 
for the village of Peipei. These reports were observed to some extent, though we did not 
have many opportunities to watch the interactions between mothers and children. In 
Uregi, we observed at least one mother in her home speaking to the children in Regi. 

6.2.4. Children’s language use summary 
Because the children are still using the local language in most villages, it is clear that 

the language will be spoken at least through their generation. However, in some villages 
like Kuki where the people have mixed significantly with Hausa and Peipei, who have 
settled in an area that is not predominantly ‘Yara there are signs of language shift. At the 
same time, the children were both reported and observed to be using a lot of Hausa 
especially when playing at school and occasionally when speaking with their parents 
and grandparents. This may indicate that other generations will not continue to speak it. 
The parents expressed the hope that if they continue to teach their children the local 
language and use it at home, the children and even the following generations will 
continue to speak it.  
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6.3. Youth’s language use 
During the group interviews we also asked about the youth’s language use. As with 

the children, we asked both the youth themselves and the whole group. We also allowed 
the group to decide who fit in the category “youth” (see section 5 for a discussion of how 
we determined the age categories).  

The youth in two of the villages (Tashin Mahaukaci and Ung. Esha Auri) reported that 
they only speak Hausa with their siblings and parents. In four other villages22, the youth 
reported that they also speak Hausa with siblings and parents, but speak ‘Yara language 
varieties more. However, in Kuru, Peipei23 and the two Uregi interviews, the youth 
reported to speak more Hausa than ‘Yara with their siblings and parents. In Uregi and 
Tukunguna the groups reported that the youth speak more Hausa than ‘Yara. Both these 
groups saw this as a problem. Combining the reports of the youth and the whole groups, 
we have reports from four of ten villages that the youth speak more Hausa than their 
own language. 

The youth are reported in all but one village to mix Hausa with ‘Yara. Only in Esha 
Auri (out of the eight group interviews where we asked this question) did the people 
respond that their youth speak pure, unmixed Cinda. The villages had mixed responses 
about whether or not the mixing was a good thing, as shown in Table 6-1. 

Table 6-1: Good to mix Hausa with ‘Yara? 

Good to mix? Reason Villages 
Not good Loss of language to 

Hausa 
Ung. Danasabe, Kuki, Uregi (inside town) and Kuru 

Good Wider communication Auregi, Ung. Dangana  
Good 
(but should use ‘Yara 
more) 

Wider communication Uregi (main interview) 

Not asked NA Ung. Esha Auri, Peipei, Tashan Mahaukaci and 
Tukunguna 

6.3.1. Courtship 
The language of courtship among the youth has special significance. It is an important 

indicator of the future vitality of a language and will thus be considered in this section. 

In most of the villages we interviewed the youth prefer to use Hausa along with the 
local language, although in Ung. Danasabe and Uregi the use of Hausa would be less 
prevalent. In Ung. Esha Auri the young men and women reported that they prefer Cinda 
for courtship. The young women of Tashan Uraga and the young men of Kuki and those 
in the first Uregi interview reported that they would prefer their local language to be 
used for courtship, though they also would use Hausa. The young men of Auregi and the 
young women of Uregi said they would also like to use English. Our observations from 
Uregi confirm that some young Uregi women could speak English fairly well.  

In a few villages, Kuki, Peipei and our second Uregi interview, the youth we 
interviewed had a much better command of Hausa than their parents’ language and 
report they would prefer to use Hausa with someone they intend to marry. This 
question looks the furthest into the future, as the language of courtship is likely to be 
the future language of the home and thus of a generation not yet born. In these villages 

                                                        
 
22 In one of theses villages, Ung. Dangana, only the female youth were interviewed. 
23 In Peipei, only the female youth were interviewed. 
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we noticed a higher number of foreigners living nearby and felt that the use of ‘Yara in 
these places was more at risk than the other places surveyed. If our sample of youth 
from each village are representative, then it appears that the local language remains the 
preferred language of courtship except for these villages and thus it is likely the 
language that the yet unborn generation will be speaking. 

6.4. Adult language use  
The children and youth’s language use is just one aspect of the complex language 

situation. The use of the local language among the adults requires its own examination, 
considering such areas as their language use with friends and family, the use of ‘Yara 
among foreigners who have moved to the area and in various other domains.  

6.4.1. Family and friends  
Most of the elders in the ‘Yara area speak only the local language with their spouses, 

siblings and even grandchildren. Because of this, every generation still needs to be able 
to speak the local language to communicate with them. The only exception is the village 
of Peipei, but even there the “old” generation is the one that uses the local language the 
most. When the current adults become elders, will they also speak primarily the local 
language, even though they understand and use Hausa today? A closer look at their 
language use should help us get a better idea of the situation.  

In Auregi, Ung. Dangana, Uregi, Tashan Uraga and Ung. Esha Auri the middle-aged 
generation is reported to use primarily the local language with all family members, 
especially with their parents. The local women use the local language more than their 
husbands. In both interviews in Uregi, Tashan Uraga and Ung. Esha Auri mothers were 
reported to only use the local language with all their family members. In Ung. Danasabe 
and Peipei they sometimes use Hausa with their siblings, while in Tukunguna, Peipei 
and Auregi they use it also with their children, but not as much as the local language. In 
Auregi, during the course of the interview, mothers complained among themselves that 
they use too much Hausa with their children at home. Still, it is fathers who use more 
Hausa with the children than mothers. In all the group interviews the wives who have 
married in from outside were reported to learn the local language and in all the villages 
except Kuki and Peipei, their children are reported to speak the local language as well. 
In Uregi they commented that the foreign wives speak Regi very well.  

Combining the reports of each generation in the group interviews we notice that the 
local language is still the main language spoken by all generations in the home setting. 
However, occasionally Hausa is used by the men, youth and children. The elderly and 
the women speak the local language the most. Our observations agree with this in most 
villages on the survey. We still do not know to what extent Hausa (and English with its 
growing use in the present and probably even more in the future) are used in the home 
setting. Though for the most part the people report that they use their own language 
more, we observed significant use of Hausa in some homes, especially in Uregi and Kuki. 
Perhaps a good language maintenance strategy would be for the elders and mothers to 
continue to speak their language with the children, even as with time more of them are 
able to speak Hausa and English fluently. 

6.4.2. Various domains  
We also interviewed groups about their use of language in various domains. The 

number of villages where the group reported using a given language is summarized in 
Table 6-2. As with the other group interview answers, this table represents the group 
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consensus. The Tukunguna group was not interviewed on this topic and the two Uregi 
village interviews are counted separately because their reports were quite different, 
making 10 interviews. 

Table 6-2: Languages used in various domains 

(Number of village interviews is ten (10), unless otherwise indicated..) 

Domain 
(source listed if not group 

interviews)  ‘Yara Hausa Arabic English 
with friends 10 6  few 

in the field/farm 9 4  0 

organizing 
wedding/funeral feasts 

8 6 (because of the presence of outsiders) 

at the dispensary/hospital 0 10  0 

praying at home 7 8 2 few 

church sermons  
(from church interviews) 

0 (3/6 
interpret 
itno ‘Yara) 

6/6   

church songs and prayer 6/6 6/6   

school during recess 3/6 8/9  3/9 

school instruction 0 9  10 

in town 4/9 9/9  0 

in the market 7/9 7/9  0 

in stores 3/9 9/9  0 

 

The local language is most used in the home and village domains: for communicating 
with friends and family, at the farm and even when going to the dispensaries or clinics 
which are located in most of the villages interviewed. 

The local language is the predominant one when used with friends, during work in the 
farm and even for organizing wedding and/or funeral feasts. When the neighbours 
working in the field are Hausa or people from other language groups, the Hausa 
language is the one that people use to communicate with each other. It may also be used 
when organizing weddings and/or funerals, but mostly when necessary for outsiders or 
when the marriage is a mixed one.  

Both Hausa and the local language are predominant languages when praying at home. 
This was even true for some of the Muslims present, who said they prefer for their 
personal prayers to be in their own language, although they can also pray in Arabic. 
Some people use English for personal prayer, but only a few of them. For the use of 
languages in the church, see section 6.4.3. We intentionally chose interview locations on 
our second trip to find out about the language choices of the Muslim population. Of the 
four interviews where Muslims were present, two (Kuru and Tashan Uraga) also 
mentioned praying in Arabic. Even in these places the people, including the Muslims, 
enjoy praying in their own language too. 

English is perceived as the language of education24 and worldwide communication 
(see section 6.1). However, among the domains included in our interviews, it is only 
dominant in the area of education. Hausa is reported in the group interviews as a 

                                                        
 
24 Note that this perception misses a key part of the official policy. See section 4.2. 
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language of instruction as often as English. Probably Hausa is used to help the children 
who are still learning English and need help in a language they understand (see sections 
5.1 and 5.2). In addition to this, Hausa may be considered a language of education and 
literature as it has a long history of writing and is still used in some common everyday 
applications. 

During recess the children are allowed to use the local language. However, people 
only said that their children use the local language in three of the nine group interviews 
where we asked this question. In these villages children use Hausa mainly to interact 
with children from the neighbouring languages.  

When the people go to the dispensary or a hospital, they usually go into town and 
therefore use Hausa. Hausa is also used for other activities while in town, such as 
shopping in stores or going to the market, unless the market is a local one or the seller is 
from the same language group.  

6.4.3. Language use and attitudes in the church  
The church often plays a significant social role in the lives of Christian Nigerians, as 

members gather multiple times a week for worship services, Bible studies, prayer 
meetings and various fellowship meetings. We interviewed pastors or church leaders 
from six churches concerning the languages used in their churches. Table 6-3 shows a 
summary of the languages used in each church.  

In all the churches represented, Hausa is always used for preaching. Some ‘Yara 
(namely Regi and Kuru) is used in the CAPRO church in Kuru. Except in Uregi, other 
church activities including announcements, women’s and youth fellowships and Bible 
studies are only done in Hausa. In Uregi they use both Hausa and some ‘Yara25 for these. 
In almost all the churches they use both Hausa and ‘Yara for singing of hymns, worship 
songs and prayers. 

                                                        
 
25 The pastor’s first language is Cinda, so it isn’t clear what variety of ‘Yara they are using. 
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Table 6-3: Church composition and language use 

Village 
(+ towns/villages 

that come26) 
Denomination in 

italics 

Sunday  
Attendance 

Pastor People Language used for  

…preaching …songs and 
prayer 

Uregi 
Baptist Church 

120 
(regular) 

Cinda Regi Hausa (difficult concepts 
are interpreted into 
‘Yara25)  

Hausa, some 
‘Yara25 

Ung. Danasabe  
(+ Ung. Bala) 
COCIN (see 2.6) 

110 
(regular) 

Cinda Cinda Hausa (some difficult 
words interpreted into 
Cinda) 

Hausa, Cinda 

Tashan Jatau  
(+ other villages) 
Baptist Church 

300 Hausa Cinda Hausa  Hausa (some 
individuals 
pray in Cinda) 

Tukunguna  
(+ Ung. Bwaheri, 
Yakubu, Gogo, Auta) 

120 
(regular) 

Cinda Cinda,  
(+ Hausa,  
1 Igbo 
family) 

Hausa Hausa, Cinda 

Auregi 
Baptist Church 

160 Kuki Kuki Hausa Hausa, Kuki 

Kuru  
(+ nearby villages) 

40 Regi Kuru  
(+ 1 Igbo) 

Hausa, Kuru, Regi 
(sermons are sometimes 
interpreted into Kuru) 

Hausa, Kuru 

One of the reasons given for using Hausa for the preaching is that some people 
present do not understand ‘Yara since they grew up speaking Hausa. Despite the report 
of some pastors that some of the elderly people do not understand Hausa, it is the LWC 
and the primary language used in the ‘Yara churches represented.  

The church representatives typically said that the use of local languages in the church 
is good, sometimes even very important. However, they gave the following reasons they 
are not actually using ‘Yara:  

 lack of ‘Yara materials 

 church leaders themselves who do not understand ’Yara (only one place) 

 visitors who do not understand ‘Yara 

The church in Kuru (which is not ‘Yara) uses Hausa only because of their visitors. If it 
was not for them, the man interviewed said they would use Kuru. 

6.4.4. Foreigners who learn the local language  
During our village interviews we inquired about two kinds of foreigners who are 

likely to learn the local language: those living in villages nearby and those coming to live 
among them.  

Since the Kamuku area is very spread out, many villages can be found here in which 
languages other than ‘Yara are the majority. These include villages where other 

                                                        
 
26 Some of the towns and villages mentioned in the church interviews were not identified and not 

included in the maps. 
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unrelated languages are spoken, or villages in which people would call themselves 
Kamuku, but do not speak a ‘Yara dialect. Many of these villages are shown on the 
village map, (Map 1-2, page 8).  

The Fulani are a typical neighbouring people group in the area. They have come to the 
area in order to find food and shelter, to farm and to find a peaceful environment as 
reported in Ung. Dangana. The majority of them do not speak ‘Yara. Only a few of them 
learn it and usually not very well. The Hausa are other frequent neighbours of ‘Yara 
people. In Uregi, some Hausa men have married Uregi women and vice versa. Only some 
of them learn the local language. They may pick up some greetings, but the rest of the 
conversation would be usually held in Hausa. However, as introduced in section 6.4.1 
many women who marry into ‘Yara from outside learn to speak ‘Yara. 

Only a few of the groups reported that their other neighbours acquire the ‘Yara 
language. Some Ungwai from Tukunguna understand Cinda. Kambari who live in and 
around Uregi only speak their own language and Hausa, while some Kambari from 
Tashan Uraga can speak Regi. As we can see from this example, there is no clear pattern 
based on people group and villages of origin as to who chooses to learn ‘Yara.  

Since most ‘Yara people (except for the elderly women and the youngest generation) 
are bilingual in Hausa (see 5.1), most of the groups reported that they speak Hausa with 
the foreigners who live among them.  

6.5. ‘Yara vitality summary 
The Cinda, Regi, Kuki and Kuru dialects are still spoken today and in many villages 

there are good signs of vitality. The people value their language as their own, seeing it as 
fitting alongside LWCs. The children are still learning and speaking ‘Yara. The language 
was reported and observed as the primary language used in home domains even among 
foreign wives and their children and as a language of courtship among the youth and 
thus of future ‘Yara-speaking families.  

However, in some villages (Kuki, Peipei, Kuru and the central quarter of Uregi village) 
either there are many Hausa or other peoples living in the village, or the village is 
isolated from related ‘Yara villages, surrounded by other languages or non-‘Yara 
dialects of Kamuku. Even in these villages, the ‘Yara dialects may continue to be spoken, 
but there were significant signs of shift to Hausa. Most particularly, children were 
observed speaking frequently in Hausa and the youth reportedly prefer to speak Hausa, 
sometimes even being weak in their own language and often preferring Hausa as the 
language of courtship. 

A sure answer about the future vitality of ‘Yara is beyond the scope of this survey. 
Currently those villages that are heavily mixed with non-‘Yara speakers show signs of 
shifting to Hausa. The rest of the villages currently are bilingual and use both Hausa and 
‘Yara side-by-side, reporting that ‘Yara is the primary language used in most home 
domains.  

6.6. Vitality of non-‘Yara Kamuku  
During the survey we also visited and sometimes performed interviews in villages 

where the predominant speech varieties are not inherently intelligible with the Cinda or 
Regi dialects. In this section we report the vitality of the Shama, Sambuga, Zubazuba and 
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Makici dialects, as well as listing some other dialects that may be near extinction, 
though they would be classified as different languages. 

From our observations of and interview with, some youth farming rice near Kawo, the 
Shama language is still vital. The children are speaking Shama as well as Hausa, but as in 
other Kamuku villages interviewed, they speak only Shama with their grandparents. 
The youth we interviewed were speaking Shama with each other as we approached and 
they report that Shama is a good language and should be taught in school as well as 
Hausa. In contrast with most of the villages we interviewed, they reported that some of 
the Shama children speak Shama poorly and even some youth do too. However others in 
the same interview reported that the children learn to speak Shama first and that they 
do not speak any other language more. Perhaps the biggest threat to Shama is their 
small population. Although they listed 10 Shama villages for us, they also reported that 
there are 50 Cinda wives in Kawo and over 30 Sambuga wives. 

The Sambuga, who live near to the Shama, have apparently not been speaking the 
Sambuga language for some time. As we approached Sambuga, people in a Cinda 
speaking sub-village of Karaya (majority Ungwai) reported that the Sambuga do not 
speak their language anymore. When we reached the village we asked for one person 
who could speak Sambuga, so we could collect a list of words. Not one person spoke the 
language and when we spoke with the village head, he said even he could not speak it – 
“If I can’t speak it, how will these young people speak it?” Reportedly they have all 
switched to speaking Hausa. 

In Igwama, the people report that they speak the Zubazuba dialect of Kamuku. 
Because of interpretation challenges, it was difficult to get a clear picture of the vitality 
of Zubazuba in the village. From the reported levels of bilingualism and domains of 
language use, it would seem that Zubazuba is still in active use in the home domain. 
However, it is clear there are many Hausa living together with the Kamuku in Igwama 
and the group interviewed report that the children are learning to speak Hausa before 
Zubazuba. The surveyors got the feeling that in the other villages the use of Zubazuba 
may be threatened. 

On the way to Igwama, the surveyors passed through Makici [məkɨci], expecting to 
find Rogo speakers there. We learned that the people there can still understand their 
elder when he speaks Makici, but none of them can speak it except him. 

Besides these dialects, we also learned of the Inkwai and possibly Saya dialects, where 
the people are now speaking Hausa rather than their original language variety.27 

                                                        
 

27 Although not a Kamuku dialect, reports from the neighbouring Kambari villages 
west of Kasuwan Garba indicate there may be some serious vitality issues as well – 
children and sometimes even the adult informants, were reported to not speak their 
own language, using Hausa instead. 
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7. Summary of answers to research questions 
As introduced throughout the report, our research questions are shown in Figure 7-1. 

This section presents a summary of our findings regarding each question. 

Figure 7-1: Research questions 

 Social identity 

How many clans and ethnic groups are there?  
What varieties do they speak?  
What is the historical relationship between the groups? 
Which local government areas do the people live in?  
What is the population of each group?  
What church networks/denominations are there?  

Language identification 

How do the speakers of the varieties identify with other varieties? 

How similar are the varieties of language?  
Do any of the varieties have “shorter” words than others? 

Language acceptability 

Which varieties are people willing to read/write?  
Is there existing literature? 

How do the people feel about related languages? 

Intelligibility 

Which varieties do the people think they can understand?  
Which varieties can people score > 75% (RTT) on?  
Is there one dialect all groups score >75% on? 

Education and Literacy 

How many school teachers speak ‘Yara?  
What is the official language policy concerning education?  
How many people have access to education? To what level?  
How many people can read and write? In which languages? How well?  

Bilingualism 

What other languages are spoken by the ‘Yara? 
Is ‘Yara a second language for any non-‘Yara Kamuku? 
What is the perceived proficiency of each social segment? 

How/where do people acquire or learn these languages? 

Vitality 

Do the people value their language? 

Do the children speak ‘Yara fluently?  
Which languages dominate in which domains? 

In what domains is ‘Yara the primary language? 

What are the ‘Yara people’s perceptions of their language’s vitality? 
 

7.1. Social identity 
How many clans and ethnic groups are there? (section 1.3) 

We found the 12 groups listed in Table 7-1 (excluding Ungwai), which all call 
themselves “Kamuku”. 
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What varieties do they speak? (section 1.3) 
Each of the groups listed speak their own different dialect of Kamuku. 

What is the historical relationship between the groups? (section 1.4) 
Although all the groups claim to have come from Zaria, each claims origin to people 

living on a different mountain. The exact history of how the people came to live on these 
mountains requires further research. 

The answers to the next three questions are summarized in Table 7-1 along with 
some of the language identification questions. 

Which local government areas do the people live in? (section 1.5) 
What is the population of each group? (section 1.1)  
Language Identification (sections 3.1, 3.2 and 3.4)  

Table 7-1: Social identity research answers 

Language, Dialects 
LGAs?  
(section 1.5) 

How populated is 
each group? 
(section  1.1)  

How do the speakers of the varieties 
identify with other varieties?  

‘Yara LGAs Villages (apprx.) 
call themselves 
Kamuku 

call other Kamuku 
"same lg" 

 
Cinda Rafi 50 yes yes 

 
Regi Mariga, Rafi 20 yes yes 

 
Kuki 

Birnin Gwari, 
Rafi 15 yes no 

 
Kuru Mariga 2 yes no 

 
Maruba Mariga 1 yes 

 Rogo  
(other Rogo dialects) Mariga, Rafi 7 yes 

 Kagare Mariga 2 yes 
 

Zubazuba (=Sagamuk?) 
Mariga, Birnin 
Gwari? ? yes 

 Shama Rafi 10 yes 
 Makici Mariga 1 yes 
 Sambuga Rafi not spoken yes 
 Inkwai Mariga not spoken yes 
 

Ungwai (4-5 dialects) Rafi 4-5 dialects 
no (personal communication: Verhaar 
2011a and 2011b and Davey 2011b) 

 
What church networks/denominations are there? (section 2.6) 

We found that the majority of churches in the area are Baptist, a continuation of the 
work that was originated by Rev. Tullar (See section 2.7). Other denominations include 
the Evangelical Church of West Africa28 (ECWA); Church of Christ in Nigeria (COCIN); 
Soul Harvesters; Charity and Faith Ministries; MAFA Minna; YMCA; Christ Apostolic 
Church (CAC); the Catholic Mission; and Calvary Ministries (CAPRO). 

                                                        
 
28 Since the time of this research, the meaning of ECWA has changed to Evangelical Church Winning All. 
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7.2. Language identification 
How do the speakers of the varieties identify with other varieties? 3.1) 

Speakers of all the varieties listed in Table 7-1 (except Ungwai) consider themselves 
to be “Kamuku”. However, the Kuki (who still call themselves Kamuku) consider Cinda 
and Regi as a different language from their own. 

How similar are the varieties of language? (sections 3.2 and 3.4) 
The wordlists collected showed Cinda, Regi, Kuki and Kuru to have a high percentage 

of lexically similar words, 82%-95% on a list of 190 words (see Table 3-4 on p. 23). This 
is in agreement with the comparison done earlier by Stephen and Sonia Dettweiler 
(1993). In Tukunguna village, the people reportedly mix the surrounding dialects 
together and often do not even know which word to call their own.  

Comparing other Kamuku varieties with the ‘Yara languages shows that Igwama (55-
63%, 66% with Maruba), Shama (59-70%), Shiyabe (65-75%, 82% with Maruba) and 
Kagare (70-81%, 85% with Maruba), have a low percentage of similar words with ‘Yara 
(see Table 3-5 on p. 23). Considering that the short lists used for these comparisons 
have words that tend to be similar, it would seem doubtful that they would be able to 
inherently understand ‘Yara well.  

Do any of the varieties have “shorter” words than others? (section 3.2.7) 
Despite claims prior to the survey that some varieties have shorter words, we 

discovered that this phenomenon was not restricted to a given dialect. In wordlists 
collected in all the ‘Yara dialects we observed the word-final devoicing which probably 
is responsible for these claims.  

7.3. Language acceptability  
Which varieties are people willing to read/write? (section 3.3) 

After their own dialect, either Cinda or Regi was the first choice for development 
everywhere we asked. There is no consensus as to which is better. 

Is there existing literature? 
Primers and radio programmes had been started in the Regi dialect of Kamuku by Dr. 

Luka Bahago in Minna. However, although individuals showed us some samples, none of 
these are currently in use. 

How do the people feel about related languages? 
An influential Cinda contact referred to Regi as sounding like children’s speech, while 

two influential Regi contacts report that Regi is the origin of all ‘Yara, perhaps even all 
Kamuku. However, during group interviews in Cinda and Regi villages (besides Uregi 
village) we primarily heard that Cinda and Regi are similar, with no negative comments 
towards the other dialect. Questions asked after each RTT test did not reveal any 
negative attitudes towards any of the dialects. 

7.4. Intelligibility  
Which varieties do the people think they can understand? (section 3.4) 

The table from section 3.4 (reproduced below) best summarizes the languages people 
use when they meet with each other. Each cell indicates what language two people 
(column and row) speak with each other.  
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Table 3-6: Summary of languages used when different dialects meet (from p. 26) 

 Cinda 
  Regi normal/adjust Regi 

 Kuki adjust/use Hausa adjust/use Hausa Kuki  

Kuru slowly normal/slowly slowly Kuru 
Rogo29 adjust adjust  normal?  

Maruba normal normal Not asked use Hausa? 

Kagare 
Kagare  
learn Cinda  

Kagare 
 learn Regi Not asked  

Shama, Ungwai,  
Acipa, Zubazuba  use Hausa use Hausa Not asked  

Ragira 
   

use Hausa 
Key:  When individuals from different varieties meet... 

normal:  ...both speak their own dialect as they normally would 
slowly: ...they speak own dialect, but need to speak slowly and carefully 
adjust: ...they may speak slowly, use other’s dialect or mix Hausa words 
X learn Y: ...both speak Y, so X must learn to speak it 
use Hausa: ...both speak only Hausa, no Kamuku varieties 
? the reports are not clear (see explanation in section 3.4) 

 
Which varieties can people score > 75% (RTT) on? (section 3.5) 

Subjects from all four of Cinda, Regi, Kuki and Shiyabe (probably a dialect of Rogo) 
were able to score over 75% on all three of Cinda, Regi and Kuki texts. 

Is there one dialect all groups score >75% on?  
Since subjects from all the varieties included in the test were able to obtain an 

average score above 75% on all of the Cinda, Regi and Kuki tests, none of these three 
dialects are considered unsuitable based on intelligibility testing for development to 
serve all ‘Yara speakers. 

7.5. Education and literacy 
How many school teachers speak ‘Yara? (Section 4.1) 

The majority of teachers in the schools where we conducted interviews speak ‘Yara. 
The only exception was the CAPRO mission school, where the teachers are from the 
south and use only English. 

What is the official language policy concerning education? (Section 4.2) 
The National Policy on Education states that the language of instruction for primary 

education should begin with “the mother tongue or the language of the immediate 
community”. (NPE, 1985: 13 in Adegbija 2004: 217) 

How many people have access to education? To what level? (Section 4.3) 
Most ‘Yara villages have access to primary education. However, in many places 

circumstances prevent children from attending school. For secondary education, the 
children have to go to towns near to, but not in, the ‘Yara area: Kagara, Tegina, Kwanan 
Mariga, Pandogari, Bobi, Kontagora, Kasuwan Garba, Wamba, Baban Gona and 
Randeggi/Kungi. 

                                                        
 
29 There are probably multiple Rogo dialects. We don’t know which were referred to by the people in 

these interviews. We did not interview Rogo people about intelligibility. 
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How many people can read and write? In which languages? How well? 
(section 4.4) 

More than half of the parents of young children and youth are reported to be literate 
in Hausa, English or both. In most places more people are literate in Hausa than in 
English, but in some places there are more people who are literate in English. In a few 
villages it is reported that men can read Arabic. We did not determine how well they can 
read and write in these languages. 

7.6. Bilingualism 
What other languages are spoken by the ‘Yara? (section 51) 

Most of the ‘Yara can speak Hausa, the main language of wider communication (LWC) 
in the area where they live. A few ‘Yara also speak English, perceiving it as a language of 
education and communication with the wider world. Even fewer speak other 
neighbouring languages.  

Is ‘Yara a second language for any non-‘Yara Kamuku? (section 5) 
Most Kagare learn to speak Cinda or Regi as a second language. 

What is the perceived proficiency of each social segment? (section 5) 
Most ‘Yara can speak Hausa, but the elderly women in three group interviews 

reported they cannot speak it at all. The elderly and the children are reported to 
understand Hausa, but do not speak it as well as ‘Yara.  

Very few age groups can speak English, in most villages even the young parents and 
youth did not report they could speak it. However, a few individuals can speak it quite 
well and they were very helpful to our team. 

Only the elders reported to be able to speak neighbouring languages. 

How/where do people acquire or learn these languages? 
Children are learning Hausa and English in school. Hausa is spoken in towns and in 

the markets – and increasingly can be acquired in the village as well. 

7.7. Vitality 
Do the people value their language?(see section 6.1) 

The people’s responses to questions about their language show that they identify with 
it as their own and have a very positive attitude towards it. At the same time, there was 
open acceptance of LWCs. 

Do the children speak ‘Yara fluently? (see section 6.2) 
‘Yara children were observed speaking in ‘Yara in most of the villages we visited. They 

were reported to speak ‘Yara fluently, even learning it before other languages. Two 
villages where children may not be learning ‘Yara are the villages of Kuki and Peipei. 

Which languages dominate in which domains?  
In what domains is ‘Yara the primary language? 

In most villages, in the home domain, ‘Yara still dominates. Hausa dominates as an 
LWC in the town and church domains as well as in local village domains where the ‘Yara 
interact with outsiders such as in clinics and when they organize wedding and funeral 
gatherings. In most places groups reported both ‘Yara and Hausa as the language of 
prayer, both public and private and people in two Muslim-majority villages also 
reported praying in Arabic. 
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However, in some villages (Kuki, Peipei, Kuru and the central village/town of Uregi) 
there is a more contact with Hausa and it appears even in the home domain Hausa has a 
significant position. Children were observed speaking frequently in Hausa and the youth 
reportedly prefer to speak Hausa, sometimes even being weak in their own language 
and often preferring Hausa as the language of courtship. 

What are the ‘Yara people’s perceptions of their language’s vitality? 
The people generally believe that their language will continue to be spoken. 
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8. Conclusion 
We set out with the goal of verifying that one language variety could be developed to 

the benefit of all the ‘Yara and determining which variety could serve in this role. In 
some sense our conclusion is simply a clarification of what was already known before 
we set out—because of their prestige and population, Cinda and Regi are the two 
dialects which should be considered for development. The difficult decision that 
remains is to actually choose one to develop.  

We looked at many different aspects which might disqualify one or the other in hopes 
of finding a clear choice. We considered four aspects of the sociolinguistic relationship 
between the dialects. First, we considered how the ‘Yara identify themselves and their 
language. Besides identifying themselves by their individual dialects, the most common 
identification used was the term “Kamuku”. This self-identification not only unifies the 
‘Yara dialects but joins them with the neighbouring languages who also call themselves 
Kamuku: Rogo, Kagare, Shama, Sambuga, Zubazuba, Acipa, Makici and Inkwai. To 
distinguish Cinda, Regi, Kuki, Kuru and Maruba from the Kamuku who don’t understand 
them, we chose to call these five dialects ‘Yara. This word is based on the root of “tu-
‘yara” a ‘Yara word some ‘Yara use to identify their language.  

Second, we considered the lexical similarity of the ‘Yara dialects. This showed the 
‘Yara dialects are all fairly similar to each other. Our sample of words in both Cinda and 
Regi matched the surrounding dialects about the same amount.  That is, neither 
appeared more linguistically central. 

Third, we considered the acceptability of each of the dialects for development. Cinda 
and Regi were the preferred dialects for development, but there was no clear sign of 
preference between the two. We were unable to find any clear measure of widespread 
negative attitudes that would prevent the success of either dialect. 

Fourth, we considered the intelligibility of Cinda and Regi for speakers of ‘Yara 
dialects. We did use the Recorded Text Test (RTT) with Cinda, Regi, Kuki and Rogo 
speakers. The results had sufficient comprehension on all tests, showing no clear sign 
that there would be significant difficulty in understanding Cinda or Regi for speakers of 
these four dialects. Likewise groups interviewed in Cinda, Regi, Rogo, Kuru and Maruba 
all reported they could speak with Cinda and Regi speakers without using Hausa, again 
implying high intelligibility. Some groups in Kuki reported the need to speak Hausa with 
both Cinda and Regi speakers. 

In addition to considering the relationships between the dialects, we also considered 
the implications of the vitality of the ‘Yara language in each of the villages we visited. 
Because most ‘Yara are bilingual to some level in Hausa, there is the possibility of 
language shift to Hausa. However, in most of the ‘Yara villages we observed a stable 
compartmentalization of language use, with ‘Yara dominating in the home domains. We 
learned that the children are still learning and using ‘Yara and non-‘Yara wives even 
learn to speak it when they marry into ‘Yara villages. However, there were a few villages 
where there are signs of language shift. In villages where many Hausa people are settled 
among the ‘Yara and in ‘Yara villages surrounded by non-‘Yara villages, children were 
observed speaking Hausa and the youth report that they prefer it as well.  One may 
question the vitality of Kuki and Kuru because of their small size and their central 
villages which are on our “possibly shifting” list. Uregi, in the centre of Regi area, is also 
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among the villages with questionable vitality. However considering the number of their 
villages which appear to be stable, neither Cinda nor Regi as a whole seems to be 
threatened. 

A word of warning may be given to the ‘Yara people and to those who wish to help 
them.  Many of the neighbouring Kamuku languages seem to be shifting, some to the 
point where it is difficult to even find a speaker: Sambuga and Inkwai are apparently 
extinct, Makici is apparently moribund and Zubazuba’s vitality is questioned. If the ‘Yara 
cease to use their language in the home domains, it too will follow this course. 

Having considered each of these areas, we conclude that either Cinda or Regi could be 
developed.  As far as we are able to measure and predict, development in either dialect 
should be able to serve all the ‘Yara well.  Whichever dialect is developed, we hope that 
all the ‘Yara will join together and support the work.   
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Appendices  

Appendix 1: Kamuku histories 

Tukunguna  
Transcribed by: Mike Rueck 

Source: District head, Tukunguna 

Katsina State, Ung. Kamuku, still there. 

One son needed space so came and found mountains (Akunga), place was good. 
Akunguna is the stone with head and breasts (Dutse Mainono) on top of the mountain 
to the North, in sight of here. It would babysit for women. There is a well on top of it. 
Akunguna would spray water from it on attacking enemies, rendering them blind. The 
founders could ask Akunguna to do things or stop them. One old priestess, Bakuho, 
when she dipped herself in the well, she would emerge from the river near the village. 
Enemies pled for sight, then settled at Agogowa. When enemies prepared to attack again, 
Akunguna sent a wind to their camp and burned up all their tents. They fled and never 
returned. Since Akunguna would do all they asked, they would make an annual sacrifice 
to give Akunguna strength to continue working for them. In olden days, slave raiders 
would come, so the people stayed near Akunguna so they would not lose their children. 
Also, when western education came, they did not send their kids to school because they 
did not want them to leave. But nowadays, the parents are realizing the importance of 
school. When colonial powers asked them to move down from the mt., the village head 
was afraid to leave Akunguna, so they did not. Now the grandchildren have come down 
and are seeking development: hospital, schools. 

Enemies?: Nəgwamsawa, Muslims would take slaves, chaining hands and waist. 
Colonial powers stopped slavery. 

Common history with Regi, Rogo, Kuki? Only know we’re close and do things in 
common: intermarry, work. Mau who was raised with Kuki says all started near 
Akunguna, then split when population grew. 

Ung. Danasabe  
Transcribed by Zachariah Yoder 

Source: Three elders (or maybe more, see the list of elders at the end of the history) 

Originally from Z w  , around Kontogora side. Katsina  here 

Came to Dutse Mainono. [Pst. Mike (Regi) gives example of Regi history, war etc.] Did 
not enjoy the land in Z w   so they were looking for a place they could settle peacefully. 
Same as Uregi? Yes Katsina  Z w   [Misunderstanding with Hausa there]  did not 
want to be Muslims  Dutse Mainono  Hausa followed, fought became blind  
brought hen for incantation  Hausa eyes opened. Origin is same as Uregi, just slight 
difference (not sure if this is translator or people commenting…) that they did not come 
direct from Katsina as the Uregi did, that they have a tradition of the story of Dutse 
Mainono. 
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Source of history: Their forefathers explained to them what happened. They kept on 
telling them many times. They told how they worshipped idols, made palm wine, etc. 
They will do the same for these small small children. 

Head of Ung. Danasabe is Ung. Danasabe, 85M. Also present: Dogon Yaro (Not related 
to the one near Kagara), ~95M, Tanko Namay Goya senior to Dogon Yaro, same father 
same mother,  98M, Sunday  atau 59M, Dodo Goje 120M senior to Tank and Sunday, 
married their senior sister, Andu Dogo 90M, L r b  Gwani 70F. The old men’s tribal 
marks are two short marks on the upper cheek, contrast this with Danladi (Cinda) and 
Pst Mike (Regi) who have one mark on their left cheek. 

Ung. Esha Auri 

Four houses started living here, then multiplied  came from Mahanga (Tashan 
Rimi), 30 years ago. 

Uregi  
Source: Two elderly men 

Translation dictated by Pastor Mike (Regi) to Zachariah Yoder 

The origin of the Uregi man: At that time, some years ago, someone, late Musa Dengio 
Uregi, gave a brief history and origin of Uregi; he said that the original Kumuku man is 
from Katsina. They drove them from Katsina because they refused to become Muslim at 
that time. When they drove them away it was because they were not important at that 
time. […] they now came down and settled in this place. When they settled down the 
enemies started war with other areas around. And later on, those enemies came to fight 
with the Kamuku settled here. When they came, the enemies stayed behind the Uregi 
mountain. They did not conquer the Uregi people. [The enemies were the Nagwamatse 
Muslim people] They later called this place Uregi Makangara because they did not 
overcome them. Uregi originally was the name of a particular ceremony, a peaceful 
ceremony that’s why the Kamuku enjoy that ceremony and that’s why they are Uregi 
people. They will slaughter hen and worship idol at that time. And that idol is called 
Magiro. And that is why Uregi here is the origin of all the Uregi people. [I ask whether 
Kuku, Cinda’s origin is the same. They do not know. We should ask those elders.] Note: 
Before, they were building their houses on top of the mountains, within Baba’s time. 

Tashan Mahaukaci/Tashan Uraga 
Source: Village head and elder 

All Kamuku from Katsina to Uregi. 

Village head born in Uregi, came here with his parents 

Ung Rabon Gishiri Peipei 
From Mariga, 30 years ago, for farming. An old man came and investigated the area. 

From Uregi [before that.] This village is about 50-50 Regi-Rogo, but all speak Regi here. 

Auregi (Ung. Mission near Kuki) 
Source: Gandu 
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Moved here from Kuki many years ago because of the war between Hausa and 
Kamuku  people scattered 

Ung. Dangana (near Rima, its “headquarters”) 
Came out of Kuki, came to Maikujeri, did not have enough farm land, so they moved 

here  all of that originally because of war (with Cinda, Regi, Ngwe)  
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Appendix 2: Population estimation 
While in the area, we attempted to find the rough boundaries of where these people are 
living. Although it is likely we missed some villages, we learned of about 50 Cinda, 20 
Regi, 15 Kuki villages and 10 other villages speaking Kuru, Maruba, or Rogo. We also 
learned about 10 villages that speak these dialects mixed with other dialects and 
languages. Most of these appear in Map 1-2. 

It is very important to recognize that these are the villages we learned about by either 
visiting, or by asking about in a village we visited. We may have missed more villages 
from one dialect than another, so one should not compare the population of the dialects 
from these numbers alone. Altogether, we learned of about 100 ‘Yara villages.  

Looking on the map at where we were and were not able to go, it seems reasonable to 
guess there may be about 50 more villages that we were not able to visit. If we estimate 
using a conservative guess that there are an average of about 30 households per village 
and about 10 people per household, then it is reasonable to say that the population is 
around 45,000, consistent with former estimates of the population. 

Perhaps these population estimates are too conservative. The population of Rafi LGA 
was reported to be 181,929 in the 2005 census. The ‘Yara villages cover about a quarter 
(1/4) of Rafi LGA by area, while only one-third (1/3) of the estimated ‘Yara area is 
within Rafi LGA. Population density is by no means uniform, most of the population will 
be found in the towns along the tarred roads like Kusheriki, Pandogari, Maikujeri, 
Kagara, Tegina, Mariga and Kampani Bobi. However, if the Kamuku population in towns 
near their villages is proportionately high, then estimates around 100,000 to 140,000 
may be possible. In any case, considering the population of the local government areas, 
it appears that 45,000 is not an over-estimation of the Kamuku population. 
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Appendix 3: The National Policy on Education (NPE) on multilingualism 
Quotations taken from Adegbija (2004:216-218 and 2007:220-221). “These provisions 
in the [NPE] and the 1979 Constitution are the core provisions that most scholars 
usually refer to as Nigeria’s language policy document. There is no other government 
document that has come out more clearly than these two on language policy, nor is 
there any document that is specifically devoted to language policy and language 
planning.” (Adegbija 2007: 222) 

NPE Section 1:8 
In addition to appreciating the importance of language in the educational process, and 

as a means of preserving the people’s culture, the Government considers it to be in the 
interest of national unity that each child should be encouraged to learn one of the three 
major languages other than his mother tongue. In this connection, the Government 
considers the three major languages in Nigeria to be Hausa, Ibo, and Yoruba. (NPE, 1985: 
9) 

NPE Section 2:11(3) (Also known as the Mother Tongue Medium (MTM) Policy) 
Government will ensure that the medium of instruction will be principally the mother 

tongue or the language of the immediate community, and to this end will: (a) develop 
the orthography for many more Nigerian languages, and (b) produce textbooks in 
Nigerian languages. 

NPE Section 3:15(4) 
Government will see to it that the medium of instruction in the primary school is 

initially the mother tongue or the language of the immediate community and, at a later 
stage, English. (NPE, 1985: 13) 

NPE Section 4:4 
The junior secondary school will be both pre-vocational and academic; it will be as 

free as soon as possible, and will teach all the basic subjects which will enable pupils to 
acquire further knowledge and develop skills. The curriculum should be structures as 
follows:  

Core subjects: […] English, Nigerian Languages (2), […] Non-vocational electives: 
Arabic studies, French. 

In selecting two Nigerian languages students should study the language of their won 
area in addition to any of the three main Nigerian languages, Hausa, Ibo and Yoruba 
subject to availability of teachers. (NPE, 1985: 17) 

NPE Section 4:6 
The senior secondary school […] Core Subjects: 1. English Language 2. One Nigerian 

Language […]. (NPE, 1985: 17) 

Constitution (1979) Section 51 
The business of the National Assembly shall be conducted in English, Hausa, Ibo and 

Yoruba, when adequate arrangements have been made therefore. 
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Appendix 4: Villages visited and data collected 
Most of the information in this report comes from original field data collected in the 

nineteen villages shown in Table A-1. For more detail on the group interviews and 
wordlists, see Appendix 5 and Appendix 7 respectively. For more information on the 
school and church interviews, see Table 4-1 and Table 6-3. For more information on the 
RTT see Table 3-7. 

Table A-1: Villages visited and data collected 

Dialect Village Interviews RTT Wordlist 
number 
of items 

G
ro

u
p

 

Sch
o

o
l 

C
h

u
rch

 

R
e

co
rd

 

an
d

 p
ilo

t 

Test site
 

Cinda 
Tukunguna partial   yes yes   

>100, 
>200 

Esha Auri complete         >200 

Tashan Jatau     yes       

Ung. Danasabe complete   yes yes   
two >100 
lists 

Tashan Kura         yes   

Regi 

Uregi 

two - one full, with 
additional partial 
"town" interview yes yes 

Both Regi 
and Rogo 
texts   >200 

Tashan Uraga most questions       yes 
two >100 
lists 

Peipei most questions         >100 

Kuki Auregi complete yes yes yes yes >200 

Bunashe           >300 

Ung. Dangana complete         >200 

Kuki village complete           

Maruba Maruba 
basic dialect 
questions yes       <100 

Rogo/ 
Shiyabe Waderi         yes >200 

Kuru Kuru complete yes yes     >300 

Shama Kawo partial         >100 

Sambuga Sambuga              

Zubazuba Igwama most questions         >100 

Kagare Ung. Tanko complete         <100 
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Appendix 5: Group interview metadata 
Some basic metadata about the group interviews is shown in Table A-2 and Table A-3. 

Most of information in this report is based on the ‘Yara group interviews shown in Table 
A-2. Unfortunately, we do not have an accurate record of the demographics of the 
groups interviewed. This is largely due to the fact that we would start with a small 
group of people who were available and others would gather. Thus our record of 
informants is so incomplete it would be misleading to include it here.  

Not all the interviews were completed with the full interview schedule. In some places 
we were only able to ask specific parts of the group interview. In others, we asked 
nearly all the questions, but a few questipns were skpped. This is indicated in the 
column headed “Length” in Table A-2. Also, because Mulsims may have different 
answers to questions such as the language used when praying, we have included 
information about whether the Mulim perspective is represented by Mulsims being 
involved in the interview.  

Table A-2: ‘Yara group interview metadata 

Dialect Village Date 
(2007) 

Interviewer Length Muslims 
present  

Cinda 
 

Ung. Danasabe 2 Aug.  Yoder with Pastor Michael Akimba complete  

Ung. Esha Auri 30 Jul. Hannelová with Yusuf B. Danladi complete  

Tukunguna 1 Aug. Rueck partial Yes 

Kuki 
 

Ung. Dangana Jul.-Aug. Hannelová complete  

Kuki 9 Nov. Hannelová complete  

Auregi 1 Aug. Hannelová complete  

Kuru Kuru 12 Nov. Oro complete Yes 

Regi 
 

Tashin Uraga 30 Jul. Rueck most 
questions 

Yes 

Peipei 28 Jun. Yoder with Danjuma Eka most 
questions 

 

Uregi 
 

Primary 31 Jul. Yoder with Pastor Michael Akimba full  

“Town” 
(See §1) 

12 Nov. Hannelová partial  
(See §1) 

Yes 

Maruba Maruba 12-13 
Nov. 

Yoder and Magnusson—Not actually a group, just one lady and 
later the Makaci (village leader) with a few others present. 
Only asked about dialect relationships. 

Table A-3: Non-‘Yara group interview metadata 

Dialect Village Date 
(2007) 

Interviewer Length Muslims 
present  

Igwama Igwama 11 Nov. Yoder most 
questions 

Yes 

Kagare Ung. Tanko Oct.-
Nov. 

Yoder complete Not sure 

Shama Kawo 15 Nov. Oro, Yoder and Hannelová partial Not sure 

 



Survey of the ‘Yara (Kamuku) people  Appendices 

Page 68 

Appendix 6: Recorded Text Test (RTT) subject information 

Table A-4: Recorded Text Test (RTT) subjects 

 

S
ite

 

S
u

b
je

c
t 

A
g

e
 

S
e
x

 

E
d

u
c
a
tio

n
 

G
ra

d
e

 

T
e
s
te

r 

C
in

d
a

 

C1 13 M P 6 6 Y 

C2 12 M P 6 6 M 

C3 10 F P 6 6 M 

C4 14 M P 6 6 M 

C5 12 F P 6 6 S 

C6 12 F P 6 6 S 

C7 11 M P 6 6 S 

C8 15 M P 6 6 Y 

C9 12 F P 6 6 H 

C10 13 F P 6 6 H 

Mean 12.4 
  

6.0 
 K

u
k
i 

K2 70 M No school 0 Y 

K3 60 F No school 0 Y 

K4 25 F No school 0 S 

K5 20 M No school 0 H 

K6 40 M No school 0 Y 

K8 26 M No school 0 Y 

K9 40 M No school 0 Z 

K10 40 M No school 0 S 

K11 40 M P6 6 ? 

Mean 40.1 
  

0.7 
 E

x
c
lu

d
e

d
 

K1 20 M No school 0 S 

K7 30 M P6 6 Y 

 

S
ite

 

S
u

b
je

c
t 

A
g

e
 

S
e
x

 

E
d

u
c
a
tio

n
 

G
ra

d
e

 

 R
e
g
i 

R1 19 M P6 6 L 

R2 22 M SS2 11 L 

R3 14 M No school 0 C 

R4 9 F P6 6 C 

R5 14 M No school 0 L 

R6 21 M JS2 8 L 

R7 11 M JS1 7 C 

R8 14 M P6 6 C 

R9 18 M P6 6 M 

R10 11 M P6 6 M 

Mean 15.3 
  

5.6 
 R

o
g
o

 

Ro1 45 M P5 5 H 

Ro2 50 M No school 0 H 

Ro3 40 M No school 0 Y 

Ro4 36 M P5 5 Y 

Ro5 45 M No school 0 Y 

Ro6 20 M P5 5 S 

Ro7 50 F No school 0 S 

Ro8 25 M No school 0 M 

Ro9 30 M No school 0 H 

Ro10 25 M No school 0 S 

Mean 36.6 
  

1.5 
 

Key:  
Testers:  

H: Katarína Hannelová 
L: Linus Otronyi 
M: Mike Rueck 
S: Katharine Spencer 
Y: Yakubu Oro 
Z: Zachariah Yoder 
 
Education: 
P: Primary School pupil 
JSS: Junionr Secondary School student 

 

Table A-5: Significant contact 

Subject Contact 
C8 Mother: Rogo 

K2 

Lived in mixed T. Bako (mostly 
people seem to speak Hausa 
there) 

K6 

Went for “literacy” at “Niger” 
(probably Niger state) moved to 
here) 

K8 Wife: Hayi (Niger [State?]) 
R2 Kagara (2 years) 

R7 

Lived in Ma-undu, less than 5 
years as child (lg./loc. of Ma-undu 
not identified) 

R8 
Both parents Rogo, but speak Regi 
with children 

Ro2 Has Tuyaya wife 
Ro3 three wives Tuyaya 
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Appendix 7: Wordlist metadata 
When collecting wordlists, we tried to have a group of informants to aid the primary 

informant who recorded all the words. The first informants listed are the ones who 
recorded, followed by others present in some cases. (As assistants tend to come and go, 
this does not represent every person who helped.) 

Because every transcriber will be biased by his phonologies, it is important to note 
the first language of each: 

 April Hope, Standard American English 

 Carol Magnusson, Standard American English 

 Linus Otronyi, Yala (of Cross River State Nigeria) 

 Mike Rueck, Standard American English 

 Katharine Spencer, British English 

Table A-6: Wordlist informants 

2L Dialect Village Trip: words Informants Sex Age Transcriber 

CA Cinda Ung. Danasabe 1st >100  Jeremiah Sunday M 35 Hope 

CE Cinda Esha Auri 1st >200  John Sago M 20 Yoder 

          Ishaya Jatau 
(recording second 
half) 

M ~30   

           Tanimu Garba M 30   

           Sabu Angulu M 55   

           Jakiri M 60   

           Makama Angulu M 70   

           Danjuma Ayuba M ~40   

           Nuhu Akawu M 35   

CS Cinda Ung. 
Danasabe  

2nd >100  Ung. Danasabe M ~80 (or 
60?) 

Rueck 

        Adamu Ung. 
Danasabe 

M 35   

           Elikana Kamae M 30   

           Danjuma Akawu M 30   

CT Cinda Tukunguna 2nd >300  Joshua Wa Adama M 25 Magnusson 

          Moses Bwahari M 24   

CU Cinda Tukunguna 1st >100  Hasan Gambu M 60 Hope 

IG Igwama Igwama 2nd >100  Yufu Shekarau M 42 Otronyi 

KG Kagare Ung. Tanko 2nd <100  Philibus Philemon M 13 Magnusson and 
Yoder 

KU Kuru Kuru 2nd >300  ? M ? Rueck and Otronyi 

KB Kuki Bunashe 2nd >300  Abdulahi Ibrahim M ~50 Yoder 
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2L Dialect Village Trip: words Informants Sex Age Transcriber 

KK Kuki Ung. Dangana 2nd >200  Moses Jato M 30 Hope 

KM Kuki Auregi 1st >200  Bulus Auregi M 37 Yoder 

          Rev Ali Gajere M 55   

           Garba Ali M ~60   

           Marku Adawa M 40+   

MA Maruba Maruba 2nd <100  Mama Haja 
(Barmani) 

F ~50 Yoder and Spencer 

RO Regi Tashan Uraga 1st >100  Basira Oraga M 35   

          Brian Bature M 30+   

RP Regi Peipei 1st >100  Bulus M 50 Hope 

RT Regi Tashan Uraga 2nd > 100 Uraga Aliyu M 53 Otronyi 

RU Regi Uregi 1st >200  Pst. Gideon Ali M 40 Hope 

BW Rogo Waderi 2nd >200  Habubacar Bawa M 22 Rueck 

SH Shama Kawo 2nd >100  Hashimu Bahago M 45 Otronyi 

Collected on previous surveys: 

CD Cinda Kagara Dett. >200 Samuel D. Bukison M  Regnier 

RD Regi Kagara Dett. >200 Mrs. Yiuwo Bahago F  Dettweilers 

KD Kuki Tungan Bako Dett. >200 Iliya Humshigi M  Regnier 
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Appendix 8: Information about villages and their sources 
Key:  
 GPS =  Visited and marked with a Geographic Positioning System (GPS).  
 ML= www.MapLibrary.com,  
 U = Ungwan 
 NA =  Not applicable 
 Group =  Location described by group 
 V1-V5 =  Villages with unknown name (but language known) 

 N, NE, E, SE, S, SW, W, NE = Cardinal directions, north, north-east, etc.  
 Not on map = Village in map area but not shown on map 
 Not in map = Village not within map area 

(On maps U=Ungwan, G=Gidan and T=Tashan in some cases to save space.) 

Table A-7: Village location and language sources 

Map Name Language Location source Language Source 

1-2 U Adamu Cinda GPS 

Remember as “Kamuku”, 
guessed as Cinda by location. 
Think we talked with Adamu 
himself there. 

No Ajegira Eastern Acipa Not in map (Probably to north) Dettweiler (1993: 35) 

1-2 U Alawa Cinda Group U Danasabe Group U Danasabe 

1-2 Apitamaza Kuki Group U Mission Group U Mission 

No Asagamuku Eastern Acipa Not in map (Probably to north) Dettweiler (1993: 35) 

1-2 Ashuwa Kuki/Cinda GPS church Group U Mission 

1-2 Assaya Kamuku ML 
Interview with various in chief’s 
palace Kasuwan Garba 

No Ataboroma Eastern Acipa Not in map (Probably to north) Dettweiler (1993: 35) 

No Atache Unknown 
GPS, but language unknown so 
not in map. NA 

1-1 
Auregi (U 
Mission) Kuki GPS Group 

No Auta Unknown 
Tukuknguna church interview, 
not on map NA 

1-2 Aware Rogo GPS (Mike and crew 2nd trip) 

Asked there (This is from 
additions to a map that Mike 
compiled) 

1-2 Baban Gona Inga (Kamuku) GPS GPS with Ibrahim 

No Bagudo Shama Near to Kawo, not on map Group Kawo 

1-2 Bakacin Hatse Cinda GPS 
Our Cinda interpretter Moses 
asked some people there. 

No U Bala Unknown 
U Danasabe church interview, 
not on map NA 

1-2 Bawa Cinda Group U Danasabe Group U Danasabe 

1-2 Bizana 
Regi mostly, a few 
Hausa and C’Lela 

(described relative to Bobi 
roughly) Durgu people living in 
Durgu People living in Durgu 

1-2 Bobi 

Acipa, but 
majority are in 
surrounding 
villages GPS Dettweiler 

1-2 Boka Cinda Group U Danasabe Group U Danasabe 
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Map Name Language Location source Language Source 

1-2 U Buba 
Cinda like 
Tukunguna 

WNW across river from 
Tukunguna (Group) Tukunguna Group 

1-2 U Bubaumama Regi Group Tashan Mahaukaci E Group Tashan Mahaukaci 

1-2 
U Bugaci 
[Bugətʃi] Cinda Group U Danasabe Group U Danasabe 

1-2 U Bugau Regi Group Tashan Mahaukaci N Group Tashan Mahaukaci 

1-1 U Bunashe Kuki Group U Mission Group U Mission 

1-2 Bundeggi Kuki Group Group 

No U Bwaheri Unknown 
Tukuknguna church interview, 
not on map NA 

1-2 U Dada Ungwe GPS GPS (Josman) 

1-2 Ɗan 'Azumi Ucinda, Kuki 
Group Peipei, GPS (close to 
Gidigora) Group Peipei 

1-1 U Danasabe Cinda GPS Group 

1-1 U Dangana Kuki 
Group Dangana, interview in 
Ung Rima N Group Dangana 

No U Danladi Cinda Location unknown, not on map Group, Esha Aure 

No U Dikko Shama Near to Kawo, not on map Group Kawo 

No U Doki Unknown Group Peipei, not on map Group Peipei 

1-2 Durgu 

Regi mixed with 
several Dakakari 
and Dukawa GPS 

People living there, people 
living in Durgu 

1-2 Eka Cinda GPS 
Danjuma’s family who are Cinda 
live here. 

1-2 U Elisha Cinda GPS GPS 

1-2 U Esha Auri Cinda GPS Group 

1-2 Farin Gida Dukawa GPS GPS 

1-2 Gamagaci Kuki Group Group 

1-2 U Gamasa Cinda Group U Danasabe Group U Danasabe 

1-2 Ganji 
Dukawa and 
Kambari   Mike’s group 

1-2 Gara Kamuku? 
GPS, path between Uregi and 
Kawo 

Yoder’s notes from second trip, 
Pastor Daniel of Uregi’s son 

No Gara Bakin Kogi Rogo 

just across river from Uregi, 
GPS, village quarter of Gara, so 
not on map. 

Yoder’s notes from second trip, 
interviewed people there 

1-2 U G y  Cinda GPS 
Where Danladi lives (assume 
Cinda) 

1-2 
Gidan Gora 
(Gidigora) Hausa? 

GPS (two locations in one town 
along the road, each with 
different name) GPS (in Gidigora) 

1-2 Gidan Gwani Regi GPS GPS 

1-2 Gidan Magani Cinda GPS 
Locals as travelling by 
(memory) 

1-2 Gidan Tanko Cinda GPS 
Locals as travelling by 
(memory) 

1-2 Gimi 
Kamuku mixed 
with non-Kamuku GPS guess 

1-2 Girgiji Regi 

“near Tashan Mahaukaci. One 
reaches there from Beri to 
Uraga to Girgiji” 

Interview with various in chief’s 
palace Kasuwan Garba 

1-2 Godoro 
Kamuku mixed 
with non-Kamuku 

Direction from GPS point, also 
“Godero” not far on ML Memory 
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Map Name Language Location source Language Source 

1-2 Goga Kuki Interview in Rima W Interview in Rima 

No Gogo Unknown 
Tukuknguna church interview, 
not on map NA 

1-2 U Gyara Cinda GPS GPS 

1-2 Hagowa Cinda Group U Danasabe Group U Danasabe 

No U Hagwa Not Kamuku 
On the road to Lagos, not on 
map Group U Danasabe 

1-2 U Haruna Cinda GPS GPS 

1-2 U Hausawa 
Hausa from 
Zamfara state GPS Asked old man (head of house?) 

1-1 Igwama 

Town, Mostly 
Zubazuba, also 
Rogo, Uruba GPS 

Group Igwama and Igwama 
chief (Dettwielers list langauge 
as Eastern Acipa.) 

1-2 Ikusu Kuki 
ML, Near Apitamaza, Group U 
Mission Group U Mission 

1-2 Imagu Cepu ML, Group U Mission Group U Mission 

1-2 Inkwai 

Hausa (used to 
speak Kamuku - 
Inkwai)     

1-2 U Jangargare Cinda Group U Danasabe Group U Danasabe 

1-2 U Jatau Cinda Group U Danasabe Group U Danasabe 

1-1 Kagara Town GPS   

1-2 Kahigo Regi GPS Durgu map interview 

1-2 Kaji Hausa GPS GPS 

No Kakangi 
Hausa (ethnic 
Kamuku) GPS, but not on map 

Asking someone in Kakangi. 
Perhaps Eastern Acipa? 

1-1 Kampani Bobi Town, Hausa GPS 
Tashan Mahaukaci Group 
market section 

1-2 Karaku Not Kamuku GPS   

1-2 Karaya Ungwe GPS GPS (Ezekiel “Josman”) 

No 
Karaya vill. 
quarter 

Cinda, with v. few 
Shama and ethnic 
Sambuga 

GPS, village quarter of Karaya 
(see Karaya on map) 

Interpreter spoke with the old 
man there 

1-2 Kashira Regi? 

Group Uregi: across river from 
Cinda (have no clue of relative 
location to other villages near 
by) ? 

1-2 Kashuwa Regi Group Tashan Mahaukaci S Group Tashan Mahaukaci 

1-1 Kasuwan Garba 

Town, Cici (A 
Kamuku dialect) 
and Rogo, mixed 
with others GPS 

Interview with various in chief’s 
palace Kasuwan Garba 

1-2 U Katapila Cinda Group U Danasabe Group U Danasabe 

1-1 Kawo Shama GPS Group Uregi, market section 

1-2 Kekora Cinda 

Near U. Hagwa. Past the road to 
Akwanga, near (but before) the 
road to Lagos (Group U 
Danasabe)   

1-2 
Kerebo (of 
Uregi) Regi GPS   

1-1 Kontogora Town ML   

1-2 U Kosa Fulfulde Group Peipei E Group Peipei 
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Map Name Language Location source Language Source 

1-1 Kuki Kuki ML Origin town 

1-2 Kunai 
Kambari (vitality 
issue?) ML 

“All Kambari” Interview with 
various in chief’s palace 
Kasuwan Garba 

1-2 Kungi Kungi Group Ungwan Mission Group Ungwan Mission 

1-1 Kuru (Ukuru) Kuru GPS Group Uregi 

1-2 Kushaga Not Kamuku GPS 

Memory of visiting there… they 
said we needed to enter the 
bush to Rima to find Kamuku 
people 

1-1 Kusherki Town GPS   

1-2 Kuwu [Kuwɨ] Cinda Group U Danasabe Group U Danasabe 

1-2 Kw ng n  
Regi mixed 
Dukawa 

described relative to Bobi 
roughly by people living in 
Durgu People living in Durgu 

No Kw w  (Kwau) 
Hausa (ethnic 
Kambari) ML, N of Kunai, not in map 

Interview with various in chief’s 
palace Kasuwan Garba 

1-2 Kwobra Cinda GPS Pastor Mike 

1-2 Libu 
Kambari (vitality 
issue?) ML 

Interview with various in chief’s 
palace Kasuwan Garba 

1-2 Lufari Kamuku GPS direction GPS 

1-2 Mahanga Cinda, Shama GPS direction, Near to Kawo 
Brief local interview, Group 
Kawo 

1-2 U Maigaya Cinda Group U Danasabe Group U Danasabe 

1-2 Maigora Kuki Group U Mission Group U Mission 

1-1 Maikujeri Town, Ungwe GPS Jennifer Davey 

1-2 U Maimote Fulfulde GPS GPS 

1-2 Makana Cinda? 

Group U Jatau, “past the river, 
less than 15 minutes by 
machine” Reported at Jatau 

1-2 Makangara Ungwe 

Interview in Rima S and GPS 
(there are two villages with this 
name near to each other – 
Jennifer Davey agrees) Interview in Rima 

1-2 Makeri Hausa 
Estimation having been there 
(GPS was off) 

Yakubu Oro asked when 
present 

1-2 Makici [məkɨci] 

Hausa (formerly 
the Makici 
Kamuku dialect) GPS Brief interview in Makici 

1-2 M k r  

Zubazuba and 
some Baangi 
(“Bangawa 
Kambari”), Regi, 
Uruba/Oroba   

Interview with various in chief’s 
palace Kasuwan Garba [A 
second person in the same place 
independently supports that 
both Kamuku and Kambari are 
here] 

1-2 U Manguro Cinda GPS GPS (asked people there) 

1-1 Mariga Town GPS, ML   

1-2 Marraba Hausa GPS GPS (Ezekiel “Josman”) 

1-1 Maruba 
Maruba (Kamuku 
dialect) GPS, ML   

1-2 Masalace Regi GPS Memory 
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Map Name Language Location source Language Source 

1-2 Matari 

Hausa (ethnic 
Kamuku Yoder 
and crew), 
Cinda/Rogo (Mike 
and crew) GPS, ML 

Asking villagers by the road 
(two different groups when 
passing) 

1-2 Ma'undu 
Hausa (ethnic 
Kambari) 

10 km from Makura, 12km from 
Uraga, 10km from 
Ucici/Kasuwa Garba 

Interview with various in chief’s 
palace Kasuwan Garba 

1-2 U Na’allah Cinda 
Group Tukunguna W of river 
(map) Group Tukunguna 

1-2 N b r  
Regi mixed 
Dukawa 

described relative to Bobi 
roughly by people living in 
Durgu People living in Durgu 

1-2 Natsira Cinda GPS GPS with Ibrahim 

1-2 Old Tukunguna Cinda? 

Roughly based on descriptions 
in Uregi with village head and 
ML   

1-2 Opashi Some Kamuku GPS 
GPS (Probably asking while 
traveling with Josman) 

1-1 Pandogari 
Town, Not 
Kamuku GPS   

1-1 Peipei Regi Group Peipei Group Peipei 

1-2 Pol Waya Not Kamuku GPS   

1-1 Randeggi Town, Cepu ML Dettweiler 

1-2 Rima Cinda/Kuki GPS 
Interview in Rima/Group U 
Mission 

1-2 Rimi Regi 3km from Kasuwan Garba 
Interview with various in chief’s 
palace Kasuwan Garba 

1-2 U Rimi Cinda GPS GPS 

1-2 Roka Hausa GPS GPS with pastor from Kuru 

1-2 Sabon Mariga Cinda/Hausa GPS GPS 

1-2 Sabor Saya Kamuku   guess 

No U Saidu Shama Near to Kawo, not on map Group Kawo 

No U Salami Shama Near to Kawo, not on map Group Kawo 

1-1 Sambuga 
Hausa (ethnic 
Sambuga) GPS Brief interview in Sambuga 

1-2 Shadadi 
Kambari (vitality 
issue?) 

From Kasuwan Garba one 
passed Shadadi on the way to 
Kwawo   

1-2 Shaɗari Fulfulde Group Peipei ESE Group Peipei 

1-2 
Shamiba 
[ʃɑmibə] Kuki ML Group 

No U Sulbrahim Shama Near to Kawo, not on map Group Kawo 

1-2 U Suleya Regi GPS church GPS 

No U Sumaliki Shama Near to Kawo, not on map Group Kawo 

No U Sushaibu Shama Near to Kawo, not on map Group Kawo 

No U Sutanko Shama Near to Kawo, not on map Group Kawo 

1-1 U Tanko Kagare GPS Group Kagare 

No Taruma Ungwe Location unknown, not on map Group Tukunguna 

1-2 Tashan Amali Cinda   Memory 

1-2 Tashan Bako Cinda Group U Danasabe Group U Danasabe 
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Map Name Language Location source Language Source 

1-2 
Tashan Bako 
Bakin Arni Regi GPS GPS with Ibrahim 

1-2 Tashan B l  Regi GPS GPS 2nd trip 

1-2 Tashan Dorawa Regi 
Estimation having been there 
(GPS was off) 

Yakubu Oro asked when 
present 

1-2 
Tashan Gademi 
(or Gadomi?) Cinda Group U Danasabe Group U Danasabe 

1-2 Tashan Hakori Cinda Group U Danasabe Group U Danasabe 

1-2 Tashan Hamidu Kuru 
Estimation having been there 
(GPS was off) 

Yakubu Oro asked when 
present 

1-2 Tashan Jatau Cinda? GPS Tashan Rimi 

1-2 
Tashan Kadan 
Gari 

Regi mixed with 
Dakarikari, 
Dukawa 

described relative to Bobi 
roughly by people living in 
Durgu People living in Durgu 

1-1 Tashan Kura Cinda GPS GPS 

1-2 Tashan Palale 
Regi with a Cinda 
Household GPS church 

Memory of traveling by, the 
following Gida which is marked 
as a Cinda household is noted as 
a different language by Ezekiel 
“Josman” 

1-2 Tashan Rimi Cepu/Cinda GPS 

Interview with Danladi in 
Tashan Rimi/Interview with 
Rev. Bukison 

1-2 Tashan Sa’idu Cinda GPS GPS 

1-2 Tashan Tukura Rogo, Regi, Cinda GPS GPS 2nd trip 

1-1 

Tashan Uraga 
(Tashan 
Mahaukaci) Regi Group Tashan Mahaukaci Group Tashan Mahaukaci 

1-1 Tegina Town GPS   

1-2 U Telu Kuki Group Group 

1-2 Tozon Daji Dakakari 

“Close to Gada” “There is a 
bridge at Gada” (seems to be the 
Mariga river) by people living in 
Durgu Durgu map interview 

1-2 U Tuguma Regi Group Tashan Mahaukaci SE Group Tashan Mahaukaci 

1-2 U Tugwama Rogo Group Tashan Mahaukaci W Group Tashan Mahaukaci 

1-1 Tukunguna Cinda GPS Group Tukunguna 

No U Tunau Shama Near to Kawo, not on map Group Kawo 

1-2 Tungan Bako 
Hausa and 
Kuki>Cinda Group U Mission Group U Mission 

1-2 Tungan Makeri Not Kamuku GPS   

1-2 Ucanja Rogo 

Direction from Uregi, ML 
(appears as “Ucinda” on my 
map, but also “Gidan Sarkin 
Wuchanja” in the original file) Uregi Village Head 

1-2 Ucici Cici ML 
Interview with various in chief’s 
palace 

1-2 Ugwama Regi? 

Direction from Uregi. (Note the 
direction is towards Igwama. 
Group interviewed in Uregi 
claimed Uregi speakers are 
majority in Igwama.) Uregi Village Head 

1-2 Uraga Kambari GPS 
Asked people who live near the 
church 
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Map Name Language Location source Language Source 

1-2 Urakisa Cinda? Direction from Uregi 

“Brothers with Tukunguna 
which is Cinda” Uregi Village 
head 

1-1 Uregi Regi 

GPS NE of Micheal Akimba’s 
cousin’s house. The church lies 
out of the town to the SE at the 
“junction” where our teams met Group 

1-2  r  Regi 
people living in Durgu 
 “about 6m south” People living in Durgu 

1-2 Uruma  Kamuku ML 
Interview with various in chief’s 
palace Kasuwan Garba 

1-2 V1 Shama GPS Some people nearby 

1-2 V2 
Hausa, ethnic 
Kamuku   

Brief interview while traveling 
with Ezekiel “Josman” 

1-2 V3 Not Kamuku   Asking while travelling by 

1-2 V4 
Zubazuba/Igwam
a GPS GPS 

1-2 V5 Cinda   Asking while travelling by 

1-1 Waderi 

Rogo na 
Tabaruma? 
Tushiabe Tuʃiabe? GPS 

Name on wordlist [Borogo na 
tabaruma]. The commonly 
locally reported lg. is somewhat 
different [tuʃiabe] 

No Wamba Zubazuba, Rogo 
North of Igwama (ML) not in 
map People in Maruba and Kuru 

1-2 Wayam Kuki Interview in Rima NE Interview in Rima 

1-2 Yadi 
Hausa, Kamuku 
(Zubazuba) GPS GPS 

No Yakubu Unknown 
Tukuknguna church interview, 
not on map NA 

1-2 U Yau Cinda GPS church   

1-2 Zara Not Kamuku GPS Asking while travelling by 

 


