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CASHIBO
Al ATTE%?TEB FIRCDICHAL ANAINSIS OF CASHIBO RELIGION
ILile Wistrand
Ot . Fo ¥ :
| (., 1?6006
- Pggguann (19%0) pives a aketoh of Cashibo religien includ-
ing severel texts, Steward's Handboolk inclwies only a few

ptatenents on Cashibe religlon drawn chiefly fron Tessnann and
Izaguirre. Girard coupiled a sumnary of three periods of nythe
ology| using as sources his informant work, information from
Tegpadan and comnarisons with matefi&l collected fron other
tribes. Cashibo religion today carnet be functlonally cquated

with ghet in the cultural matrix described by Tessmann, summar-
ized by Steward and analyzed by Girard, These nmen used irformante

fertile field for a functional interpretation of Camhivo religion
whather from the viewpcint of personal nesds no per ialinowski
or sroup needs and network of social relations as per Hzdeliffe-
On both levels needs aregreat and constant readjusiments
“social systen are evident through this peried of rapid

Srown
in the
change _
we mive & brief sumnary of some of the pertinent heliefls

and practices {vom more recent field work with adiitions and
corregtions of previous efilmographies and show how these bellefs
aend nractices fipure in daily life of the people in the broader
vicw of Radeliffe-irowm, though personal needs flt in as elements
of the hirher-level croup social asysten, Sone basic elements

of melision are dieting, diagnosing and curing illness, chanter
shamane, fesgts and a type of ecarso cult ideas with increasing
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materialism. The author's viewpolnt is that many attempts
ot describing functions r@sult'inlconjeqture and use of inagi-
nation and often do not reflect a true scientific method unless
uged very cautiously. Thus much ethnogrephic naterlal is
ineluded which the author only attempts to analyza function-
ally in the light of earlier ethnographies, & hirtorical or
diachronic viewnoint, linpruistic clues frem being a flment
speakdr of the languere and five years' experience with thie
tsbe, In spite of all this background, accurate functional
analyqia cannot be accomplished until more definite nethods
of peparating conjecture from fact and "etie“ from "eric" data
are devised,

Beliefs: Godg

(ashibos believe that the sun is the high God, zfn nuun
xaroel "he who burns us" also called uc¥n Papa “Our Fathex”
and Huguibu ~r Hueln Hitu "Our Owner." ile was the great creator
of man, Tesgmann is probably in error considering that this
ereator night be a female since all Cashibo aress today indicate
that he was & nan a8 onposed to the moon who it called Hucén
ggga'"Cur Mother." The sun (bari) has been equated with the
Christian God by meany elderly Cashibos. The ucon seems to be
less feared and called on for help in men's chants (Egg bans )
when relatives are i1l or enemies feared. There are a few .
lesser gods of the heavens (pal) such as the rod of lightning,
One chpnt praising the god of lightning tells how he rattles
the walls of his metal house and specks (canacan bane ="light
1k" = thunder). '
ese rods figure in creaﬁien mwths, are occasionally men-~
in other mytha and chants but very seldom in everyday
Creation nmyths serve to explain the existence of all
but is a diminishing factor as elderly men who ean edg-
transmit the mythe are few and literate young people
o read Spanieb Biblical accounta.
condaery to the sun and moon dieties Cmshibos revere the
ho were zods gome to earth born supernaturalliy in the
peanut| sack of one of the Cashibo igcestors. Incas are listed
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ag angestors in the kinshlp system along with nuc¥n chaiti

tour great-grandfathers” and pucdn rera "our old ones.” They
lived among the Cashibos, invented the metal ax and set their
nachines whirring to meke useful tools., An adopted voung man
nemed |fard Caxfnafiu Cpc# "Aguti with Yorms" killed the Incas.
When 8§ leader (tucuricu "brave nan") saw they were killed, he
told the rest of the people and they did away with the assoesin,
Shipibos believe in the stingy Bluebird Inca who was killed,

but also the lack Ineca who lives on the Yaveri “iver, the Uru-
bamba Iﬁca, the Tare Inca at the nouth of the Anazoun, the Red
Inca and the Ince Diese Cashibo Incas remaln mnuch more menersle
ized and rerote historically then Shipibo ones. FPorsibly these
e ~cferred to the more advenced uechus Indisns who cone
down into Cashibe area from the mounteins through the loquerrdn
pags, but this geems doubtful since the Gaahibos-originatéd on
the lower Ucayali River or the Amazon and not in this area.

The mybths probazbly sntedate the time of the early Spanlards.
Tenamann states thaet the term Inca means "white man," Cashibos
today believe that the Incas and Cashibe encestors were white,
tall and robust, This nmay be an attenpt to identify with the

. white men becauss of feslings of socipl and economic inferiority

particularly eince the encroaschment of mestizos into their areass.
The Inca gods figure in prominent myths which were trans-
mitted| through the insbtitution of men's rites. Now that mean's
rites arc discontinued and elderly men to transmit the yths
accurately are few, texrts collected from tiree different age
groupe within the last decads (teen-agers, middle-aged literate
men, old men) vary considerably in linpuistic form, Thoee of

the older men are_detailed and repetitious, svproximating closely
detalls and facts of Tessmenn's Spanish translations. Those of
the niddla-aced %paniah~aneaking'msn retain debtalls but cmid
nuch prepetition, Those of the young men omit repetition and

. nany details., There is a natural linguistic difference because
of age|difference, but lack of the word-for-word memorization
through the medium of the men’s rites has resulted in loss of
‘much of this detail, o -
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Fven more than creation myths the Inca myths are the corner-
stone of many building blocks in the Cashibo sociasl structure.

~ The Inca gods were the fountainhead of the ancestrsl river or

reots of the ancestral tree. Tessmann documented several toten~
istie | fesatures which are ruch less ¢lear-cut today. Only a few
days in the Caghibe tribe boday would be enough to prove the
rreat omphasis on ancestors in all types of chants and in reneral
spaectl. Though arncestors unﬁcubtadly'playe& an inmportant part

' _féﬁiéure of the people and in general soclal structure,
partigularly in kinship andfféiétionahips, subjugetion and civi-
jon with its accompanying emotional trauma have ploced
rreeent activities in the category of ancestor worship. Cashibos

now spend wnuch time chanting about the Ineas, ancostors
ceaped relatives, :

. The Inecas. invented metal axes and machires by which they
rave nmenufactured roods to the Cashibos. They also tauvght thenm
how to donmesticate taplrs. The importance of these aetivities
in the socisl structure will be seen in féllewing sections on
the taplir feast and cargo cult~type ideas,

beliefs: Spirits

_ Cpshibos believe both humens and sainals have souls, Aninals
used to be neople and then went up to heaven. Teople's onirits
or souls are called ifiughin (Lower Asuaytia, Ssn Llejandro) ~~
yunshin (Upper icuaytle, Sungeruyacu.) The b¥ru fiushin “eye
spiritl' is that inapge visible in nmen's eyes, and is that which
fmoes tp heaven when men die. The term rara itai "other great
ones" Ls also ugsed in the Tirat two arcas, probably ceinciding
with the term garips used in the latter two areas, speaking of
an apparitional soul of a deceased relative, The aprarition
looks and dresses just as the person did when slive, ikes sounds
like sishing or talking, comes back where the person lived and
bothers people who 4i1d hid harm as a human, The spirits usually
appear|at nisght outside the houses or in the forest when nen are
hunting. Other spirite called utane "lean~to enemies" live in
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the Jingle. There are slso spirits of rocks, trees and rivers
recelve a ninimal degree of emphasie in myths and daily
C@ ¢ “ir&rd discusaes gymholism of and belief in the bog,
rience in the Cashibe tribe doss not revoal as great a
upation with the boa &s Girerd leaéa to believe. The

& and Shapra tribes to the north anﬁ other lowland tribes
‘refsy |to the boa much more often than Cashibos. bashibas live
in a leadwaters evea whers water im swift-flowing and there are
few snd snall boas ms compared to the lowland swanp and lake
areap where they ame a constant danger, A Cashibo young, Slanher
with s small child picked up a six~foot boa and played with it
resulfing in no cries of alarm coming from his elders. They
fear gnakes in general ond feel thst only their enemies pend
snakej 0 bite men through megio, therefore concern themselves
about preventive magio due to the many poisoncus snakes in the
areas Probably in their sarly history when living in lowland
areas [they emphasized nore beliefs concerning the boa as do
otner tribes in those arcas, and the boa symbol of which Girard

speaks is only a curvival of earlier bellefs, Ihe bacfind
"water spirit® or "water tiger" lives in deep areas of the river

e terms for spirits are linked with various illnesscs,

eee fiunshinen hooB "river spirit's doing" (sore throat),

B

paca pebitan funghine¥ "spirited ear" (ear ache), ruanan funshincs

{sore bongue), ch&ﬁg gteno haok "gpider monkey spirit's doing"

for an egplanatioﬂ of illness and daviant behaviur
' Tylor would be pleased o see the exbtent of Cashibo

aninistic beliefs. Total Cashibeo relision seensg more concorned
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with placating evil spirits than in oraising and worshipping

the syn, moon, Incas end lesser deities. Very possibly this

- im a geversal of the original emphasis before culture change
slnee [subjupation of the,tribe. ‘Decimation of the tribs'through
tuberqulosis, neasles and other epidenmics makes the peopls nore:
conscious of the many dead relatives and ancestors whose spirits
inhabit each avea. - |
| fractice. ;._ﬁigtimg :

he ganacema h¥og¥ unl "great dieting men" were on epecial
- diets foxr as long as a whole years They ate only fune “vary
Bmalzqiish", shapl "craba" and roasted green bananas, all fed

)

to U by orphan boys who &also dieted, These young nen of about
35 years did not see wonen, kepl their heads and faces covered
with @ cloth until they became very pale, did not chant nog bana
chents and did not work, . They drank no ayshuasca or other special
drink., They were not medicine men but simply showed evil spirits
to people or disnosed of these evil spirltss: 'Then the spirits
appeared at night they tied them snd by morming there were only
rata or possuns thers. Hats, possums and frops are splrits of

- dead pgople but not necessarily evil spirits. One informant

said that women's syirits-éra rats end birds, men's spirits

are popsuns and obther animals,. ﬂaa&_men?a snirits wall to birds
with desipns on them. All animels are nen's spirits who rather

good ehimals like birde. DBed men's epirite reincarnate into
g such ns the jaguer, Activities of the "great dieting

renaing o very important part of Ceshibo life, & Cashibo woman
vho is presnant hag a very restricted diet. B8he isg allowed to
eat the meat of cerbain birds and fish only.Hder husband is alse
on diet during his wife's pregnency and until the c¢hild in two
or three yesrs old, with fewer reastrictions ofter the child is
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born.| It is consldered taboo for hilm to touch or kill a tiger,
gnake or lobe during this time, ile cannot eat turtle egss or
caneleon's escs because they will cause the baby to have diarrhea.
f. baby mipht also be vale and snemic, becone nfraid, cry, have
fever|or even dle if his father eats the wrong foods., Taboo
meats are tapir, deer, nejhs, turtles, huasa aonkey and nartin

. Some'youﬁg Cashibos have learned & few of the basie
about ~erms, bacteris and hiegene but still retain strong
in the efficmoy of dleting or evoidance of taboo foods.
11y ciessified baboo foods (neats) are called fiuga which

r means "“lnedible," such as snakes, possung, Vhe white
sator, etc.

cod taboes usually involve a belilef that certaln cualities
animal or fish or birdwddil pess on either to the person
thaet aeat or to his child liks a'type of syampathetie

but nost likely eonsidered simply_cauﬁewandneffect rele~
ip in the minds of Cashibos. This sane type of diet

nto effect when & close relatiwe is 111 though he mey be
ay, for distance nakes no difference in effects., Thus

on who is i1l needs to have all his close relatives

ts, siblings, grandparents, offspring) told about nis

8 in order that they might abstain from eating that nest
which causes his illness. Any relatives who refuse to diet
cause disruption of the social wghtédons and mey later be ﬂcausad
of witeheraft if the person dies,

Chanbing

Phe head of each household hes the responsibiliby of guard-
ing his nuclear or extended family'from evil opirits and illness.
The mest common methed is & combination of chanting and tobacco
suoking. The chanting is called bsneti "talking toward™ when,
previgus to puffing on his pipe, a man chante over the bowl of
the pipe, which is s carved wcoden bowl with & bone stem. Iach
man grows his own tobascco leaves at the edge of the clearing
near his house. After fhenting and puffing on the pipe, he
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inholés smoke, blows 1t over the head, chesh or stomsch of the
sick person snd rubs the affeched area,  Cashibo nen snoked
tobacgo before they were civilized bubt wonen have never smoked,
 7he obove Tamily proctice 1s one phase of chenting by nmen

or wornen called xufingati "to blow rituslly, te witch," Whis is

a spegial type of chanﬁinp and blowinz which worﬁs naric for a
wide manse of reasora, both bad end good:

anfin conb xubfncact ~ #o keep lightning fros ptriking

anfin n¥t8 bEbthaxanitl - to make the duy clear up

gﬁﬁﬁAxégui upitl cooti  to make corn sprout well

dnfin. runfin pitima o keep from being enske-bliten

anfin fuu hatd to ensure bagsing game when hunting
anfin hinsined hitima to keep from beconing 1ll

anfn fuu buadntl _ to neke know things

snfin rafdnict hatl to make wcivilized people be civilized
onfin flue hunfnmemitl to keep men from finding out sonething
anfin bac#ntinma | to keap a worman from beconing pregnant
enfin xanu chuﬂinti to meke a voman become thin, emacloted
onfn uni nanenua chacfsi to make nan fall from heicht

wnd iin cheeati xnuncati o meke a tree £2ll on a man

oo rumﬁn nigd to make a snalie bite 2 nan

The full list of occagions for xufiucatl would be impossible to
include, but divides into preventive or nagative naglc =nd nosi-
tive magle Lo accomplish an end. In sach caps Cashibos srs nob
able iﬁ control netural elements (lifhtning, wenther, plont
rrowth, animel or snake behavior) and activities or states of
other peonle (presnancy, health, Jnowledge.) When individusls
feel fearful concerning natural phenomina, need for control over
natural procedses on rovenzeful toward enenies they find confi-
dence pnd relief in thig ritual, and =nest often the rite is THOLiw
formed in behalf of a fanily wroup or a lwrger soclial unlt and
has the sane effects as on an individual basis. All older men
practice xufincati. When one of their relatives in 1ll, especially
if he fde snake-~bitten, these nen take turns blowing and chanbting
ritually over hiam, Some muflincati is actually hexing but the
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proctitioner does not neceasarily drink ayahussea or have vislons.

Prectices: Shemans and Yedioine Men

A4 wmen who works vengeance, polsons or casts evil spells

on men is known as Hub8 uni “vangeancé man” or muBnancl uni

"one who reciprocally poisons." The polison pu¥, 2lso oalled

reo “ﬂﬁdicine" can be felt as far awey as one hundred meters.

It mivies the sensatlon of wasps stinging and causes fever (ggg;
hitalac® "hot bedy“); e may put poison in tobacco and «ive it
%o the man on whom he works vengesnce or use a packet of toliecco
and poison wrappealﬁog@thér called rum® cooc¥. The poison 1s
called hiclra and makes the tobacco have an abnormal smell,

- A shaman may also employ & cBxpln, a small polson arrow.

It hap| been described as one foot long, & couple of inches long
and alpe invisible, IHe bhrows this small poison arrow at anobher
man. {fhe poison on the arrow has such poteney that it does not
need to touch the other man but gimply falls near hin and he

is poiponed, . . '

The Cashlbo medicine nman rog gun&nﬁs.gai "mon who knows
medicire" or shamen drinks ayahuasca today, a practice learned
from the Shipibos, Cocanas and mestilzes. e iz also called
niishi xBac8 uni "one who drinks ayahuasca" in the Lower Aguaytia
area, Younr nen are tausht by the older practitioners who intro-
duce them to the pSo8 nBLE "other (spirit) world," In the other
world, a lend of colorful visions produced by the ayahuasca,
Cashibos see and become owners of gold, clothing, cars, airplanes
and wives, all thinge which they would like %o own in the real
world.| tiere their ambition colors their visions, In the other
world practitioners see men's epirits, call them, put them in

a small imiisible box (compared to a suitease by one informant)
and lock them up. 3Because he 48 deprived of his spirit the
bewitoled man becomes ill, or else the shaman is then able bo
diagnose and control the infirmiti@s of the splrit. The medicine
man inapires fear and respect even thoush he nay have the repu-
tation |of beinrm a rood nan slnce at any time he may use his power
for evil: A novice in slways instructed in the importance of
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using his “profession" only for curing thcsa who are ill, not
for working revenge on enemies. There im usually only one main
nmedicine man for each area, snd ha.iﬁ_cgnsi&erad a shaman by
other areas, The medicine men of Upper and Lower Apuaytia

have had their clientele enlarged to include mestizos also for
which they receive substantial remuneration and prestige. llone
of the shamans are considered abnormal_mént&lly. The practitioner
retains less purely Cashibo religlous flavor os communication
with other parts of the jungle improves and new ideas of the
profession are exchanped between tribes and with mestizos.

In thg face of high indidence of tuberculosis, intornal para-
sites, snemia and psycholocical disorders from fenr of poisoning
by enemies Cashibes look to their medicine men for personal
attention, assurance and poaitiva-therapy to relieve nental
stresg. The nedlcine man functions ag a lesder of the community,
At h village of Puerto Azul a mediainem%ﬁs_elected “maybr“ '
of & geperio %gkgggﬂfirst:damegratiowtype.eleohionm neld thers.

Ritual bathing is en important institution in Cashibo
culture where type anxiety ie concern for health. Both men

and women rive ritusl bathings with jungle leaves, roots or
flowse in water for preventive snd curative ressons as well

as to bbtain other desired results, The women speclialize in
this prectice which serves te¢ give an active way of combatting
the illness and allaying feers of the family invelved. The
bather gathers leaves fron the jungle, strips the patient of
elothing in his house, mixes the leaves (roots, or flowors)
with water and rubs it over the patient. This ritual cleansing
is tied in with ideas of sympathetic magic in the particular
body area concerned, Dozena of jungle naterials are used for
cures or preventives. This practice serves to alleviate feurs
and to give active combst of illness and evils caused by ovil
spirites without involving paymant to a shanan or taking heads
of households fronm ﬁheir work. Several women usually bathe a
patient ritually., When the patlient recovers, the women feel
that their bathinge effected the oure collectively and yet esch
one takes pride individually, |
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‘Practicesy Chents

4 mest.eutstan&ing element of Cashibo culture is thatb

of chants, Hen's and women's chants play an important part

in the
serve
anger,
as riy
The rh
Slittle
any o
names
prayer
level
renres
others

pagychological and religious life of the people. They
a8 an emotional outlet whether the emotion be love, fear,
hatred, worship, sadness or grief., They can be classified
ual, for certain types are cbsessive, repetitive activities.
ythnic forma zre lﬁarnedféarly as three years of sge by
eirls but not until after puberty by the young men,
hants are not relirlous, bubt most contnin recounting of
of ancestors often incliuding the Ineas. They are used in
and praise, in placation and in petition on an individusl
or on a sroup level, usually with one or two individuals
enting the group. Sone chants are memorized word for word,
are conposed to fit the local occasion. All use symbolic

and cilcumlocuatory expressions,

istlc

The Cashibo tapir festival seems to be a form of revival-

ativisn of the rational type. This festival was not

included in Tessnonnt's athnmgraphy; It ic one of a nunber of

activi

ties practiced in the attempts at revitalization after

cultursl upheaval and deprivstion.
On & hunting trip Cashibos often kill a full-grown fenale

tapir

having a very young offepring. [hey take the young snimal,

whether male or female, and raise 1t as a domestic animal,

The Inca sods, ofter being borrn in s peanut sack, bLaurht the
Cashibog this imgdrtant_praotice, Thus it hes a sgolid foundaw-
tion in nmythelogy and was a previous practiece though for some

raason

Tesanann did not leasrn of its existence., (ashibos prac-

tice domestication of many other wild snimals and birds but
only the wild hogs and btapir are killed with much acconpanying

ritusl

, that accompanying the tapir killing belng wost elaborate.

turing the tine the tapir is crowing up it ig like one of

the family and is treated with much indulpence. Cashibos feed
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it whenever it comes near the houses but also allow it to forage

in the juncle after it is of good size, When it is grown the -
owner| nakes claljorate preparations for the day when it will be
killed, usually in the month of September or October, IHe plants
sugar cane, native potatoes, yuca, boananas and other orops.

 The women plant another kind of native pobatoes and sweet potatoes.
When the crops ave almost ready the owner builds o very large

housge | in which to helé the feast. He sends for relatives, pertic-
siblings whe live far away in other villages, but also

- holding hands in a circle, The owner does not dance but may go
~hunting while the others dance, Thera is a test of endurance

hands, Iveryone feasts on rreat quantitles of food prepared
by the women, Iesders and older men eat or drink first, then
all the younr men and boys, The women pass around the cooked
 ripe bananas, yucn ond obther foods laid out on leaves.
ocal point of the feast is killing the tapir, Women wail

the Siberians, The men line up améhesch says special chants
like preyers. They then kill the tapir, cubt it up, cook it

and everyone eoats the meat except the owner and his family.

This seems to be a type of fertility festival at the end of

ﬁry seagon and beglinning of the rainy season to insure good
crops for the next year or as a type of firstfruits. The saoriw
- ficlel aspect of the feast is very anparent, though I do not
believe it involves & re-enacting of perricide in the mesnner
that Treud describes,
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t a time when cultural unity was at a low ebb, disintegra-
saking place rapidly and threatening to completely wipe out
nall groups, this feast wes revived. It has served teo hring
a certein amount of wmity as all work together to prepare
sres, 08 vielters come from other areas and all enjoy feast-
sogether as a larger mroup reninding people of days when
ribe was more numerous. Colorful crowns, cushmas and bows
sProws are oymbols of the colorful and vigorous culiture
is theire. They teke pride in themselves and their evti-
3 bring new motivation te keep the culture alive in spite
aassures from oubside to become completely mesﬁizotﬁ%&.
lets and oppositions are forgotten and the community is
] in this effort.

Fracticess Effigg Festival

fuen a number of persons die from illness such as tubarcu-
or meaales; Cashibos talk together ond delcde to mske an
effizy called a guanxfn. They tle sticks together, make a head
and fgce, put & cughma and peutl edornments on it, then attach
cubttings of women's hair with sticky bees' wax, One man carries
the effipy while the rest of the people in the village narch
and dance in single file, They wail and stroke hesds. Ien
‘bring their bows and arrows, women bring their machetes. Then
the men become very angry and want to kill, but somecne in the
group sathers all the weapons and hides them to avoid any kill-
inga, This f#est functions as a release fox pent-up emotions
at a time when people feel mixed remorse and anger toward their
enemiﬁa who cauped the deaths. Fossibly the effigy becomes the
centern of worship, standing for thatbeoased relativna.

mentioned'pmsfioualy, ﬁ&a~1nea gaa§ §1éy an important
part in Cashibo mythology. Here follows a portion of text from
one informant concerning the Incas:
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"after he opened (the peanut sack) the Ince wen were born,
They Jethled_ﬁogather and went to work ocmusing thelr metal axes
to ring like the sound of machines. HMen had been without things
{manuflactured goods), Jjuast completely without. Iy ancestors
cauged the Incas té_be born (created) from inside & peapub sack,
Abgolutely no one, neither Cashibos' relatives nor other peoples!
relatives (other tribes and whites) had things,”

The Y"thingse" mentioned here refer to menufactured poods
of metpl, cloth, paper and plastic or anything not native to
the jupgle. The word man® refers to these Types of materimls:

chupa "cloth" (basdéspun, woven) m&n&,ehugﬁ "plagtie”
npnti "cance” - npapB nuntl "alrplene on pontoont
8 "stone ax" mang rul "metal ax® |

Thus surraunding the myth are many hints of elements of a

cargo cult: worship of ancestors, psople without manufactured
moods, | the coming of ancestors who invented and nmanufactured
goods,| Handing down this myth from generation to generstion has
kept before the Cashibos the idea of retbing things when they
are without necessities. It mlso cives o type of lMessianie
ideas. Odiclo capitalired on this when he civilized the tribe.
ile secured the help of the Peruvian rovernmant by asking and
receiving truck loeds of nerchandige which he used to convince
many of his tribesmen to submit to him and become civilized
(raBnic¥). Those who were not convinced died. All who acceded
were ;iélscated on the Lower Aguaytia River to learn civilized
wayB, where they were givenclothing, nechetes, axes and other
smell trinkets. At first this satisfied wiiny Cashibos that
their hopes of seeinp the retuirn of the Inca with nany "things"
wag perhaps taking place, Later many became disillusioned by
the lagk of {reedom, seeing fellow tribesmen sold inb%o slavery
to the mestizos, individuals separated from their relatives

and honelands. ditterness came to those who had seen dozens

of un-gubmitting relatives shot down, As Odicio grew older

and mere mellow, and aes the hold of the white man became looser
now that the Casghibos conformed outwardly to civilized ways, they
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wandgred back to their,original landa. YMeny older men of 50-60
yearg in each area retain this bitterness €oday. These men

‘have not been able to resch a period éf.revitalizaticﬁ but 60&—
tinug in & state of disillusionment and cultural distortion,

continually looking back to the "good old days" of the cultural

steady stete when the tribe was strong, numerous end vigorous.

| Caphibos Tecognize that Odicio's activities included many
elsments of their Inca stories. Ileaders in each area have since
re~enacted the Odicio activities in order to re-capture the
beginnings of matorial prosperity under Odicie in the hopes

that the movement will continue, Qhey havs secured granta of

nanneyr of gaining power and prasbiga with the peogla, vying to
see who can attract the greatest following. o

lembers of the Summer Inetitubte of Linguistics entered
the Cashibo tribe in 1946, the first of a series of thirty-one
tribes to be entered in the Peruvian jungle by 1965. Since it
was the first ?rihe entered in Peru, Csphibos rveceived much

nubli:ityvﬁgifte to tribespeople. Much activity centered on
them,| Once again there is evidence that the niricang’ "Americans”

fulfilled Cashibo cargoe-oult-type hopes. The Americans fib

into their Inea story pattern. They were ntrong, large, vigorous
people who gave medlcines, machetss, clothing, axes and other
merchandise. For aboubt six yvears two 5.1.0, workere snalyzed
the language, wrote simple primers in Cashibo, organized litveracy
classes, trained teachers for the Cashibo-Spanish bilingual
schools and began Bible translation, There was a good response
to the Christian rospel message whigch seemed to help coprdinate
revitalization and provided a new image for Cashibo soclety

ing pride in Cashibo heritage but helping tribe members

alite of the naterial goaﬂs of mestizo or civilized culture.
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for about five years exsept for an occaslonal short vieit
onge a year lecving the fribe practically abandoned,

this time tuberculosis and epidenies of illnesses again
heir to#ls. Outside materisl help and spiritual counsele
8 cut off, Gulturél transformation had only pgained =&

ng foothold but had not become routinized., The strong

8 of intolerable stress and dieillusionment felt from |
st by Cdicle and resultant social disorgenization began
urr as once again they felt MMithout things," Witehcraft

was on the rise, quarrels arose, former villages were nbandonsd

&8 ead
small
during
&t thi
cultun
way of

h family group lived in e separate clearing, usually in
temporary-type houses. Christian converts lost interest
this time. The tapir feasts seem to have been revived

g pericd. The older poneration wanted a revival of old

e young'peoyle wanted a greater intepration into nmestizo
life. Cashibos feel keenly the materisl and social

difference between their culture snd the culture of the mestizos.
They Have mixed feelinge of inferiority and superiority., Doeply
they are proud of their original colorful culbure and social

- oprdar
W
a8 0p

but alse want to share the material progress of the whibes.
hether these are cappo-cult ideas or sinmply materialism
sed to aninmism or Christianity is not completely clear,

Lth

Pylor's stetement that "the moral element is little repre-

sented| in the religion of the lower rsces” is not true among
Cashibbs. They have a strong sanse of moral ethics in spive
of cultural dinintegration, They condenn dishonesty and expect

punctuplity and fulfillment of obligationa. There is a tying
togethpr of morsl codes nnd mythology. As in the case of the
Austreliens, "the most important part of the moral code is that

vhieh

aelin?
one's

oncerns the conduct of the individual in relation to

of his lémeage,” Cashibo chents and h¥s¥ti bana "coun-
words" contain oueh materisl on how to treat members of
mmediate nuclear or extended family and also one's in-laws
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under| different normal circumstances and circumstances of stress,
A gremdmother holding her beby grandson will chant concerning

¢ will not mig-treat his in-laws, a situation vhich is
congidered ideal, Cashibo beliefs concerning ideal treatment

Wonmen who have suffered marriage to men old enough to be their

- grandfathers sometimes now prefer %o bresk relirious tradlition
and fgllow the commonesense method by encouraging deaughters to
leave their elder husbands and elope with# young men, In

spite of the pap bebtween belisf end practice, the belisef prevails

and persists,
aayy snd Conelusion

the time of their subjugation or forced culture chenge
Cashibo religion was in many ways forced underground. 'ost of
the ribuels of the erises of 1ife were abolished or changed,
Chants were suppressed. Otandardized individual and group
responge in religious belief and ritual became disorgsnized,
After return to their ﬁriginal areag individuales ware able %o
practipegxufincati (vrivate magicel chants) and other chants
even t.oﬁgh nany croup paebbterns and regponses were changed.
Rites pf birth, puberty and marridie were reduced to extreme
pimplicity. Hites of death retain much of previous ritual
thouch in the context of buriel instead of cremation,
Cashibo relirion puffers from broken patterns which the
people
elements of culture., Leck of institutionalized manner of
preserving mybths places this responsivility on individual
family heads. These are often at s loss for a henring sinee
their religious belilef and practice represents a way of life
not in|accord wibth the actual state of affairs of 1ife under
nmestize influence. Images of cosmic order projected on the
plane ¢of humen experience continue to affect kinghip relatlons
but even in this eres powerful clashes between Cashibo and

strugzle to rsnpatterh in & new-setﬁing including mestizo -
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o socinl organization cistort or'invalidate the oripinal
+« %hen the materialistic desires of young men and women
strong enough, they lose motivation to continue levelling

people till cling to uyths and relipgious beliefs of
oripinal culture and sosial structure to foster feeling
ponal identity and soclal cohesion. BSome have withdrewn
ting, fishing aad'garden work and try to ignorb aocial
jons. BSome few have found feelings of personal worth,
tunl peace and material prospsrity in Christlanity, The
ity lack revitalization and suffer fears of witchoraft,
30, illness and death for the religion they knew in &
vigoroua soclety has not made o positive adjustment to meet
the rgny personal and group needs compounded by multipla
blows to Cashibo culture and social structure.

X oY .
cen anﬁf?gt into existing Cashibo kinship and social oxder.

o
o
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' FOOTHOTES

*he Cashibos are a small tribe numbering sbout 1,000

peopla of the Pano language family pgroup in the Central Peru
jungled area. The asuthor did fileld work with the Cashibos
during the periods September, 1958 to December, 1960 and
July, 1962 to January, 1965 under the ausplces of the Sumer

itute of Linguistics. FPhonenic alphsbet of Cashibo is
as follows, including phonetic quality where pertinent:

By b ()g Cy Sh:; - 1 8 ’*) h (? ) i' My Ny b y)' o (3)’ Ty
8, sh, &, ta, u (o), x S.. :

_ T do not seek to add o or criticize Girard's snalysis
in thel area of mythology but concentrate more on general
beliefs and ritual, ' .

The myths and stories told %o me have been btape-
recorded, written down and enalyzed from bthe now-phonenicized
Cashibp langusgs. The number of same ayths told and similarity
of details in Tessmenn's record compared to nine is striking
theough| I did not see Tessmann's record until after recording
and analyzing oy texts. This similarity of nyths from the
elderly men holds true in spite of the great alteretion in

gl voatterns since the tribe was forcefully civilized
undeyr Odicio, i1llustrating the principle that behmvioral
patterns alter first, or that ritual allters before nyth,

- TPaxt from informant Poloponti of the Shambuyacu (Lower
Apuaytia) avres, o man ebout %0 years old.
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