
Noteː 2015ː This is a very early account of Chepang culture, written by Dahal and Bandhu, 

edited by Caughley and published in the Journal of the Tribhuvan University Aug. 1969 

6/1:77-89. It was compiled only a few weeks after initial contact.  For a much fuller and 

accurate account see Caughley Chepang Cultural Notes (forthcoming) 
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1 Introduction 

0.1 Data. The material on which these notes are based was collected at and 

around Maiserang village, Makwanpur district, by Mr. Ross C. Caughley, Summer 

Institute of Linguistics, and Mr. Ballabh Mani Dahal and Mr. Chudamani Bandhu 

of Tribhuvan University during a field trip in January-February, 1969. These 

notes do not give the whole picture of the Chepang culture, but of the Maiserang 

village only. 

0.2 Locality. Chepangs live on the southern slopes of the Mahabharat ranges, 

west to the Kathmandu valley and east to the Narayani river, in the southern part 

of Gorkha and Dhading, northern part of Chitawan, and western part of 

Makwanpur districts of Nepal. They dwell on the steeper slopes of the 

mountains, ranging from 2,000' to 4,000'.
1
  On the higher parts of the mountains 

the Tamangs, Gurungs and other castes such as the Brahamins and Chetris are 

found. Some Chepangs have built small houses along the Hetauda-Bharatpur 

road and in neighbouring villages but they are rarely found in other parts of the 

country. Only very recently they have started to work on construction sites and 

in harvesting fields two-three days walk from their homes. 

0.3 Number. The number of Chepang speakers is decreasing. In the census of 

1952-54 there were 14,261, but in 1961 there were only 9,274.* This shows that 

either their death rate is higher or that they mixed with other people and began 

to speak Nepa1i. During out field trip we found that most of them spoke Nepali 

as their second language. Their own language belongs to the Tibeto-Burman 

group.  

*Actuallythe variation was due to poor census taking -  2001 Census gives 52,237 
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0.4 Origin. When asked about thcir origin, an old man of Chainpur village, told 

us that they are descended from Sita's son Lahari, who is famous in the Epic as 

Lava. When Sita was exiled by her husband, Ram, she came to live in the cottage 

of a hermit near the Narayani river. Every day she used to go to fetch water and 

wash clothes at the river side. One day, after she saw a monkey carrying its baby 

on its back, she retumed to the cottage and took her baby on her back to the 

monkeys. When the hermit saw the cradle, it was empty and thinking that Sita 

would be very worried about losing her baby, he immediately created a beautiful 

baby, just like the missing one, out of the 'kus' grass. After a little while she 

returned with her baby and was surprised at seeing another child in the cradle. 

The sage explained to her that, finding the cradle empty, he had created a new 

baby out of grass. He requested her to keep both of them as her own sons and 

named him 'Kusari'. Chepangs believe that they are the sons of Lahari and the 



Kusundas are the sons of Kusari. When asked about the present relationships 

between Chepangs and Kusundas, they said they had always been enemies, from 

that very old time, know little about Kusundas and say that they live on therr 

side of the Narayani river. It is believed that Kusundas are very few in number, 

and probably live in the Southern part of Gorkha and Central of Tanhu districts. 

 

0.5 Name. Chepangs call themselves 'Praja' (subject). Why they like to be called 

this rather than 'Chepang' is not known. Most probably 'Chepang' is considered 

the lowest among Tamangs, Gurungs, and Magars in a Brahmin society. Some 

Chepangs pronounce their name .Cyo- bang', which means 'on top of the rock', or 

in other words, 'the people living on the hill', They have no word for hill* but use 

'daada', a Nepali word, for the higher hills, and 'curi' for the mountains of the 

Chure range. 

 

0.6 Physical features. Their features seem basically mongoloid and they are 

darker than the Rais of Eastern Nepal, But their marriage system, physical 

features, and complexion are similar to the Thamis of Dolkha, East No 2.
3
 On 

comparision with the Thami vocabulary collected in 1968
4
 by Tribbuvan 

University, we found a few cognate words. Further research on this matter 

should reveal some more facts, 
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2. Agricultural and Domestic Life. 

1.0 Introduction: Chepangs started agricultural life only comparatively recently. 

About 120 years ago when B.H. Hodgson wrote on them, they used to live partly 

in the forests and caves. During out field trip we saw some caves, which we were 

told that they had occupied. They have very few words for agricultural 

productions and tools. Some other anthropologists also believe that they have 

started agricultural life very recently.
5
 They learnt it from Tamangs, Chetris and 

others and use their words for sickle, spade and axe.* 

* later it was found that they do have their own words for these items.  For these 

and other terms, in the current orthography, see: Caughley 2000, Dictionary of 

Chepang: a Tibeto-Burman language of Nepal. Pacific Linguistics, Australian 

National University,Canberra. 

 

 

1.1 Cultivation: Chepangs have very little terraced land. They make clearings, or 

'rang' for just one year, (chyap-rang), or for several 

years, (mun-rang). They just clear the scrub slopes and burn the 

rubbish. After this the sloping ground becomes suitable for growing 

corn. They grow 'kokorok' (White junelo), 'sanga' (samma), 

'kadau' (khodo), 'jaskhan' (kaum), 'tore', 'gahat', mas', 'bhotomas' 

etc. A few rich Chepang also have ricefields and grow rice, 'yam 

cbui'. They also grow 'roksai' (chile), 'Bhanga' (tobacco) 'yar' (besar), 'Kim pas' 

(house bhyagur), 'kim goi’' (yam), 'du goï' (sugar beet), 'maisai' (bananas etc.) 

They grow different kinds of vegetables, some of which bear Chepang names 

such as 'gu' (pinalu), 'aisai' (cucumber), tutumbi' (geraulo), and other Nepalese 

ones. 

1.2 Food collecting : The poor Chepangs live mainly on 'goi' (roots), 'yolsi' 

(Chyuri), 'maisai' (bananas), 'wa' (bird) and 'nga' (fish). In the past the wild 

animais which they killed with their arrows were also their main source of food. 

Now they collect wild roots of which they know about one dozen different 



varieties. They are collectively known as 'goi' and some of them are very tasty, 

but others are tasteless and need careful preparation. They also cultivate a type 

of goi which is known as 'kim goi' (house goi). Those who live on the lower side 

of the mountains, grow bananas and sell them in the nearest market in order to 

buy cigarettes, salt and clothes. They also collect wild bananas and Chepang 

could tell us of about a dozen varieties of bananas. 

1.3 Fishing: As they have small rivers nearby, one of their occupations is fishing. 

Fish provide some of their food as well as one of the sources of income. They sell 

them in market and purchase other necessary things. They have several different 

ways of fishing. Some of these 

 

* later it was found that hunting is not uncommon in the West Makawanpur area 
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are fishing with rods and hooks, fish traps, or large and small fishing nets or 

fishing baskets. They prepare the nets from fibre obtained from the 'kul' tree. 

They also make their fishing baskets out of layers of bamboo. 

1.4. Hunting : At present Chepangs very rarely use 'lui' (bow) and 'la' (arrow), yet 

they have words for the different parts of the bow and arrow. Now they catch 

and kill birds with nets and traps. They especially like bats and catch them with 

the help of the 'win lang' (bat net) and the use of bat calls. During the hunt they 

use whistle talk for communication in order to avoid disturbing their prey. 

Any speech can be conveyed by this 'whistle' talk. The basic pitch of the whistle 

is governed by intonation and the presence or absence of volcing while at the 

same time the consonants are articulated causing variatlon in basic pitch. Further 

studies of the interestmg method of communication is in progress.* 

The 'yol' tree.** The 'yol' (chyuri, bassla butyracia) is the most important tree for 

a Chepang. When it blossoms the bees from a Chepang's house beehives collect 

nectar from it and in it a Chepang boy starts his adventure of bat hunting. They 

spread the bat net on the branches of the yol tree and when bats come to take 

the nectar they fall down into the trap. When the tree bears fruit it is eaten by 

the Chepangs and the seed is collected for storage and later extraction of oil, 

which is used for frying bread, vegetables, or meat. A Chepang who has not a 

single yol tree in his possession is very poor and nfortunate. 

1.6 Clothing. Chepangs use very few clothes. Even in the winter some Chepang 

women are seen without blouse or wrapper on the breast, 

which shows that their old customs are still with them. To protect themselves 

from the cold they wrap about them a sheet of cloth. But they wear colourful 

c1othes and ornaments on special occasions, specially during the common 

festivals and whi1e visiting fairs. On our field trip they were seen sleeping near 

the fire-place on dried banana leaves. 

1.7 Vesse!s. Chepang use earthen pots for carrying water, preparing beer, 

keeping wine, frying corn and boiling roots. They have very few iron, bronze, 

copper on aluminium pots. The earthen pots are purchased in the nearest market 

or sometimes the merchants travel 

**  yə.si 

*** See Caughley 1976 Chepang whistle talk. In Thomas A. Sebeok and Donna Jean 

Umiker-Sebeok, eds Speech surrogates: drum and whistle systems, part 2, 997-1022: The 

Hague: Mouton.  
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from village to village to sell their wares. Chepangs have never made these 

themselves though they have their own names for them. 



1.8 Skills. Chepangs make many things from bamboo. From the strips they weave 

mats which they use or sell. They also prepare different kinds of baskets, big and 

small dokos for carrying water-pots and other goods, traps for catching fish, 

cradles for their babies, and other things as well, such as bamboo pots. They 

prepare fibre from a tree which they calI 'kul' and after spinning it they weave 

fishing nets, bat nets and big and small net bags to carry their personal 

belongings and in which to put the wild roots they have collected. They make 

leaf umbrellas out of bamboo strips and big leaves. The Chepang names of 

different trees, plants, roots (edible and non-edible, animaIs and birds are 

familiar to them. They are skilled at killing birds and catching them in different 

types of traps. Other skilIs include climbing trees, digging for roots and throwing 

stones. Some time in the past they were good hunters and used bows and arrows 

but now they rarely use these. Having learnt a little wood-craft from the 

neighbouring Tamangs they make their own houses and on the occasion of 

Chonam some of them have made the image of their god and placed them near 

the spring. Their houses are very simple and in some of the homes near Devitar 

there were not any wooden doors. The biggest house was that of Hari Chepang at 

Silinge.* 

*3 stories high 

2. Social struc:ture and Kinship. 

2.0 Introduction: The social structure of the Chepang people includes several 

divisions into clans of follows : 

Galsirangi                                                              Dhusarangi 

Ruinthali                                                                Ponyo Rana 

Bhaisya Khore                                                        Deroi Khalak 

Darsirang Mai                                                        Khairang Mai 

Tarling Mai                                                            Ghairang Mai 

Tisir Mai                                                                 Podali Mai 

Dolatas etc. 

  It seems quite clear that by these thars or clans, the Chepangs of the different 

localities are mentioned. They have a common priest and a place where the 

whole clan worship their gods. 

 

2.1 Kinship terms: The following Kinship terms show the family rela tionships.)* 
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po    husband   plom   grandson 

mo   wife    mom   grandaughter 

co    son, boy   codyaang  daughter   

hau  brother   haudyaang  sister 

pu   eIder brother   bhaau   younger sister's husband  

naa  eIder sister        “   daughter's husband  

ba   husband's eIder brother  goico   boy 

ba   wife's eld,er brother  momco   girl 

ba   mother's eIder brother  mam   wife's younger sister 

ma  wife's elder sister  ma   mother's younger sister 

ma  husband's eIder sister  mam  father's younger sister 

ma  mother's eIder sister 

ma  father's eIder sister  kwaa   friend 

to   wife's father   pukamaa  elder brother’s wife 

aai wife's mother   kamaa   younger broter’s wife 

paang  husband's brother. 

 



* For these and other terms, in the current orthography see: Caughley 2000, 

Dictionary of Chepang: a Tibeto-Burman language of Nepal. Pacific Linguistics, 

Australian National University,Canberra..  

 

 

For 'father' they use 'babaa' and for 'mother' they use 'aama', both terms being 

common with Nepali. They frequently use 'baajjaa, baraaju' for ancestors 

although their own words are 'padal' for 'grandfather' and 'madal' for 

'grandmother'. Their term for 'generation' is 'hor'. 

2.2 Chepang family : A joint Chepang family consists of father, mother, wife or 

wives, children, brother and their wives, unmarried sisters and cousins. Where 

there are many brothers they live separately. This also happens when one of 

them has two or more wives. The mother plays an active role in the family. The 

son, whether he lives with his mother or separately, consults her in all important 

matters, The mother or senior wives deal with all household affairs so the nature 

of the family seem to be partly matriarchial. 

2.3 Marriage Restrictions: Chepangs have a polygamous system of marri- age. In 

most cases they have one wife but there are many who have two or more wives. 

In the matters of pre-arranged marriage they obey the clan exogamy. A 

Galsirangi cannot marry a girl of the Galsirangi clan but he can marry a girl of 

Dhusarangi. If the second marriage is desired the wife's sister is mostly preferred. 

Marriage by capture and elopment also are common in their society. If the eIder 

brother dies earlier, the next brother has the right to marry that brother's. 
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wife. If she does not like him and elopes, the brother has a right to charge a fine 

to the man. In such cases the first wife is young and a second one much older. 

The cousins are not generally included in the family but they share in the 

property belonging to their father while the mother has no right in it. In a 

Chepang family then, we see three types of polygamy the levirate system 

(marriage with the eIder brother's wife), sororate (marriage with the wife's 

younger sister), and clan exogamy. 

 

3. Life Cèremonies, Festivals and .Beliefs. 

3.0 Introduction: Chepangs observe some life ceremonies such as name-giving, 

food introducing, head shaving, marriage and burial ceremonies. Chonam is their 

greatest festival and they also observe other festivals common to the people of 

Nepal. They worship the Hindu gods but most of their religions works are 

performed by themselves end the Pandya plays an important role in such 

performances Their religion is known as magico-religion.
6
 

3.1 Naming Ceremony : The Chepang birth ceremony is very simple. The name-

giving ceremony is held on the 6th or 7th day, if the baby is a female, and on the 

12th if the baby is a male. The oldest member of the family (a woman if the baby 

is a girl and a man if the baby is a boy) gives the name and binds a yellow thread 

on the waist and waist. The baby's mothers' parents' parents and brothers are 

invited and when the short ceremony is over a feast is held. 

3.2 Introducing solid food and new cloth : Another ceremony in a child's life 

comes when sol id food is given to a baby for the first time. This occurs when a 

boy is 6 months old and a girl 4 months. The mother's brother comes to his 

nephew's with some presents such as rice, beer, wine*, banana, meat and money. 

The child's parents, maternal uncle, and other give something to the child. This is 

the first time wben a Chepang boy is given a new cloth but some poor people 



cannot afford even this. On this occasion they have a slightly bigger feast and alI 

the relatives are invited. 

3.3 Head shaving : A Chepang boy has a head-shaving ceremony at the age of 

about 12 years but the poor people do not wait for such a long time and heavy 

expense, as this one is higher than the previous occasions. His maternal uncle 

comes with some presents to shave his head. This time the cousin should present 

something to his uncle 

 *Actually a distilled spirit, called ‘raksi’ in Nepali. 
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in return. Chepangs calI this ‘chewar’ which is Indo-Aryan word. 

At the end of the ceremony there is no ‘tupee’ or long lock of hair left on the 

crown. 

3.4 Marriage : The Chepang' marriage system is very expensive. They spend a lot 

of money on eating and drinking. In a case of marriage by parental arrangement, 

first of all, a party from the boy's side goes to the girl's house, with a pot of wine 

for preliminary talks. The girl is indirectly asked and if she accepts, the parties 

fix the date of the marriage. Chepangs do not go to the astrologers to find a good 

date for the marriage. They generally go to the girl's parents' house on Tuesday 

and return on Wednesday with the bride. Sunday, Monday and Saturdays are 

considered unlucky days. In the marriage procession there can be as many men 

as desired, but ordinarily, there should be at least 15. The sister of the boy goes 

with the marriage procession and carriès the clothes and ornaments till they are 

given to the bride. All of them eat and drink throughout the night. The bride puts 

on the clothes and orhaments with the help from her mother. Next day, after a 

short ceremon:y is over, the boy return to his house with the bride. The parents 

ask the girl to obey her husband and every senior person in her husband's 

household. They , also ask their son-in-law to take care of their daughter and not 

to negtect her. When the bride and groom return to the husband's house they go 

round the house thrice. The sisters of the husband sit at eiiher side of the door 

holding a thread across thé doorway. The boy gives some money to each of them 

and both bride and groom enter the house. Other members of the procession and 

invitees also enter the house and sit on the bamboo mat and the groom puts 

sindur on the forehead of the bride. Then someone'comes and jolts their heads 

together thrice. After this they are given something to eat,' which  they have to 

exchange three times. Then atl the party enjoy eating and drinking. 

 After some days they have to go through another performance, while the girl 

returns to her parents' home. The boy has to take with him many things as 

presents for the girl's parents. On a lucky day both the husband and wife go to 

the latter's parents' house with some men. This time they eat and drink 

everything brought by the busband. The boy gives 2 rupees to the girl's parents 

as a part of 
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their custom to show respect. After this the girl can go and meet her parents 

whenever she likes. The Chepangs call this 'durgan’. On every Vijaya Dashami 

the boy has to go the girl's parents with a good quantity of presents consisting of 

rice; pork, wine, beer and bananas, amounting to not less than 100 rupees, but 

about half of these things are returned. On the 4th Dasai the girl's parents give a 

large amount of money or ornaments to the girl. After that they need not be 

given anything at that time but she must bring some wine, beer, fowl and fish 

when her parents die. 



3.5 Illness : If anybody is ill, the pandey is invited to find out which god or ghost 

caused the sickness and to beat on big one-sided drum. This beating continues 

for the whole night preventing the patient from sleeping. Chepangs believe in a 

type of religious magic and by beating drums they call on their dead ancestors 

and their gods, both good and evil. They firstly offer a little rice and if the god is 

not satisfied they then have to sacrifice a large cock. They also use the local 

herbs for treatment, as do other Nepalese. The use of modem medicine and 

consulting a physician is only very recent. If they believe that the patient cannot 

be cured and is going to die, all the family and near relatives come to visit the 

patient. 

3.6 Death  When he has died they put water in which gold has been washed 

'sunpani', into his mouth, and the sons, daughters and brothers all try to put 

some coins into his mouth. If they cannot to this because the mouth is closed, 

they put it into his pocket. They do this because they believe that he must go to 

Indralok or heaven, and there are many checkposts where he may need money to 

get past. They put near him his own money and other things used by him and 

say, weeping, “You take your lovliest things with you. You had this much life but 

you are not the only one who dies. Everyone has to die.” The pandey says, "I 

tried my best to save you but I could not". 

 Then they light a lamp and put it near the body wbich can be kept in the house 

but should not be touched by non-Chepangs, pregnant women, mice or cats. The 

family of the deceased wait till the daughters and other near relatives come. If a 

woman dies her parents, brothers or sisters are mostly expected to come and 

visit. When all have arrived they take the body outside in the  
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direction of the family burial ground. They prepare the grave at this place, a 

little down hill from the other graves. After washing with water and the 'titepati' 

shrub, mustard oil is massaged on the body and the forebead is marked with 

Sindur. They believe in rebirth and if someone is born in the family later on with 

a vertical mark on the forehead, they think that the child is a reincarnation of 

the dead relative. After washing they put on all the clothes in the same style 

which he or she used to wear them. They may remove the most valuable 

omaments but leave the others. They tie the body with bamboo strips to a 

wooden log, the two sides being kept on the sboulder. There are some rules of 

the burial procession which are to be obeyed by all who take part. Chepangs take 

the deadman's net-bag with him putting in it food grains, tobacco, earthen pots 

for hukka, cups etc. It does not matter whether the 'Katro' (the clothes for 

wrapping the dead in) is old or new but it must be exactly four yards long. The 

Cbepangs always bury their dead and never cremate them. The grave sbould be 

as long as the height of the body and wide enough for it. Some bark of the sal 

tree is taken out and spread into the grave. The head sbould lie towards the east 

but sbould face away from the bouse. The nose, eyebrow and mouth are alI 

touched with fire. They believe that they must put fire on the heart otherwise the 

spirit of the dead may come to harm the members of the family, in the form of a 

tiger. Everything given to the dead body is put in the net-bag over the heart and 

the graveis filled with soil. A big stone is placed straight over the heart, grains of 

different types are spread over the grave and a water pot and fire are placed 

nearby. The wooden handles of the spade and axe are also left beside the grave. 

This is because they believe that the dead man can go to beaven with the help of 

the spade and the axe, the grains to eat, water to drink, and fire for heat. Then 

alI the members go to the spring and bathe to make themselves pure. Following 



this they take some thorn shrubs and pass them over their heads and keep on the 

road in order to stop the ghost. They return to the bouse where the body was 

washed. One of the men goes to the house to get some fire and immediately 

returns with it. Then everyone comes to the bouse after they have crossed the 

flame. They all take one handful of fried maize and a puff of tobacco.The 

members 
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of the family should not take salt for five days specially the mourning son who 

does not eat nettle for the whole year. They believe that the witch, who killed 

the man, uses it to dry her clothes so that to eat it is an abomination. 

 On the last day of the funeral ceremony 'ri' which comes after 5-7 days, that 

daughters and sisters of the dead man, or the dead woman come with roots, 

fruits, banana, beer, wine, meat, bread, fish etc. All these things are put on the 

bamboo 'nanglo' and kept aside for the dead man. The pandey beats his drum 

and calls the spirit of the dead. He asks the spirit what was the cause of the 

death. As the pandey calls the spirit within himself he goes on telling everything 

that the spirit has told him. If the death was natural, the pandey asks the spirit to 

eat everything but if it was caused (by an accident), a family member should 

have to do somcthing in order to check the spirit becoming a ghost. In the case of 

a natural death, the spirit eats everything and says that he is satisfied. The 

pandey, finally calls upon the ancestors of the family and asks them to admit a 

new member into their family. He requests the spirit to abide with the ancestors 

and not to give any trouble to the living members of the family. After this the 

family members, the men of the burial procession purify themselves by 

massaging with oil and the 'titepati' shrub leaves and eating salt, beer and meat. 

3.7 Chonaam : On the full moon during August 'Bhadau', they have their greatest 

festival of Chonaam when they eat the new corn, and sing songs of 'gu', 'ghaiyaa' 

and 'kokorok'. All the members of a clan go to the house of the oldest member of 

that clan and some others are also invited. Each member of the family should 

come and bring a bunch of ripe rice plant, a chicken and a cup of beer. When alI 

of them are assembled they sit on the new bamboo mats and put everything on 

22 leaves of wild banana. They put eggs and wooden figures of the gods on the 

lumps of rice. They collect different kinds of flowers and put them around the 

drum. While the pandey sits on the new bamboo mat and calls the ancestors and 

gods to eat the new corn the others enjoy drinking, singing and dancing for the 

whole night. The next morning the pandey stops his work to sacrifice a cock or 

goat for the ancestors. Every family gets a bunch of rice and carefully keeps it. 

Their gods are the five pandaras-* 

 * Their religious system is actually vey different from this Hinduised description, 

which is what is given to non-Chepang enquirers 
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Bhairabi, Mankamana, Dakkhinkali, Sunkosi, Dudkoshi, Dolakha 

etc. They also have their clan god at a certain place in the village. 

3.8 Dasai and Tihar : Dasai, which is the common festial of all the Nepalis, is also 

observed by the Chepangs. This is the greatest Nepali festival and Chepangs also 

enjoy it very much. As has been previously mentioned this is the time when a 

man has to give gifts to his parents in-law for three years following marriage. In 

the sarme way Chepangs share the Tihar and participate in alI the customs of 

Indo -Aryan Caste. sucb as lachmi puja, gai tihar, and bai tika. On the day of Bai 

tika the married sisters go to the brother's house with a fine garland, a big cock, 



bread and a bottle of wine. The brother takes a tika from his sister and gives her 

some present in return. 

 

3 9 Mangsir and other festivals. : Another Chepang festival occurs on the full 

moon of November 'Mengsir’. All the villagers comes to a place where they 

worship and sacrifice to their gods. If the full moon falls on any unlucky day they 

wait till a suitable time, but the fairs which are attended by many are not 

postponed. In each village they have a common priest to conduct their rituals 

and the one in Maiserang is Gopal Chepang who ask all the villagers to assemble 

at a certain place on a certain date. He also performs the ceremony of the eating 

of new maize and millet in July 'saun', every year. 

 Chepangs also observe other festivals comroon to all the people of Nepal, such 

as Maghe Sakranti, Saune Sankranti etc. On the religious festivals they go for a 

holy bath to the Narayani river. 

3.11 Beliefs : Chepangs do not fully observe either Lamaism or Brahmanism, but 

they are influenced by both, the most prominent being Brahmanism. They 

observe most of the Hindu festivals and go for holy bathing and pilgrimages but 

they do not need to have a Brahman for any life ceremonies. They know the 

Hindu gods and worship them to try and get rid of their troubles. Chepangs have 

their own pujari to worship these gods and the pujari and pandey, while calling 

these gods, speaks in Nepali, but when the pandey calls on the ancestors and 

Cbepang gods he speaks in Chepang language. 
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