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1 INTRODUCTION

This report outlines the results of a preliminary sociolinguistic survey (rapid appraisal)
conducted from November 15 to December 6, 1999. The survey investigated four
languages on the Nigeria-Cameroon border: Vemgo-Mabas, Gvoko, Guduf, and Glavda.
This report includes only Gvoko and Guduf. Details concerning Vemgo-Mabas and
Glavda are available in another report (Hamm forthcoming).

The Gvoko language is spoken in the Mokolo Subdivision of the Mayo-Tsanaga Division
of the Far North Province of Cameroon. However the majority of Gvoko speakers are
found in the Gwoza Local Government Area in Borno State of Nigeria. The Guduf
language is spoken only in Nigeria in the Gwoza Local Government Area in Borno State.
Cameron Hamm of SIL (Société Internationale de Linguistique) and Ferdinand Assako of
CABTAL (Cameroonian Association for Bible Translation and Literacy) conducted the
research, accompanied by Cornelius Zaddaku, from the Hdi language group, who served
as an interpreter.

Previous research in these languages includes a word list in Gvoko and some
intelligibility testing of Hdi among the Gvoko (Stalder 1993). As for Guduf, a dictionary
and a partial grammar were produced as a resuit of a two-month stay by missionary
Eugen Rapp (1966, 1968). Rapp's works focused primarily on the Glavda language,
which is found to the north of the Gvoko language area. However, it is not certain if, at
the time, the author considered Guduf to be a dialect of GGlavda, since he gives examples
in the text for both Glavda and Guduf (Gava dialect, also called Yaghwatadaxa). In
addition to these investigations, a word list (Blichner 1964/65) and other linguistic works
(Scheytt 1966/67) have been done. Also of significance to this report is the map
accompanying Ekkehard Wolff’s (1971) article “Die Sprachliche Situation in Gwoza-
Distrikt (Nordostnigeria),” which gives a precise delineation of ethnic groups and villages
situated in the Mandara mountain area (see Appendix C).

We gratefully acknowledge the assistance and warm welcome extended by regional and
local governments, as well as traditional and church leaders. Without their co-operation
this investigation would not have been possible.

1.1 Linguistic Classification

The Gvoko language is listed as Gevoko [121] in the Atlas Linguistique du Cameroun
(ALCAM) (Dieu and Renaud 1983). The linguistic classification is as follows: Afro-
Asiatique, Tchadique-Centre A, Wandala-ouest. In the Ethrologue, Grimes (1996)
classifies Gvoko in the following manner: Afro-Asiatic, Chadic, Biu-Mandara, A, A.4,
Mandara Proper, Glavda. Gvoko populations are found in both Nigeria and Cameroon.

Although the Guduf language is not listed in ALCAM, the Ethnologue lists it with
Nigeria as its population centre with the possibility of some speakers Cameroon. Grimes
gives Guduf the same linguistic classification as Gvoko.
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1.2 Location

The Gvoko language is spoken in one village which is bisected by the international
border (see Appendix B). This village is referred to as Ngossi, Gossi, Ngweshe, or
Ngoshi'; the people themselves call it Gvoko. The team conducted three group
interviews in Ngoshi in different quarters inciuding one on the Cameroon side, and in
Nigeria, one at the top of the mountain and another near the bottom. The village is about
five kilometres long and extends from the bottom of the mountain in Nigeria to a plateau
where it enters about half a kilometre into Cameroon. We found that the number of
Cameroonian Gvoko speakers is only a smali minority compared to the vast majority in
Nigeria.

At the time of writing, there was no direct road access to Ngoshi (Gvoko). From Nigeria,
the main highway connecting Maiduguri and Mubi comes within 2 km of the bottom of
the mountain at Limankara village (10 kilometres south of Gwoza). A four-wheel drive
vehicle will soon be able to climb most of the way up the mountain thanks to a road that
the Gvoko are constructing. Access to the area from Cameroon is by vehicle to Tourou
and from there, a one-hour hike through the mountains to the village.

As for Guduf, about half of the population lives on mountains east of Gwoza and half
lives on the plains. The plains population is found in two areas: some to the east and
north of the mountains and some to the west of the mountains. Originally all Guduf
speakers lived on the mountains. Now, however, a significant number have moved down
to the plains near Gwoza and on the other side of the mountains at Gava and Chikide.
These places on the plains are called ‘Resettlement Areas,” each of three former mountain
villages having its own resettlement area on the plains near Gwoza. In addition to these
Guduf resettlement areas, Glavda resettlements are found around the town of Gwoza (see
Appendix C).

1.3 Population

The Ethnologue gives a 1990 estimate of 20,000 Gvoko in Nigeria. The lawan (village
head) for Ngoshi (Nigeria) stated that there are about 1500 households in Ngoshi village.
If we estimnate each household as having 10 people we would have 15,000 Gvoko
speakers in Nigeria, In Cameroon, the 1987 Census shows 160 households with a total of
808 people in Gossi village. The lawan from Cameroon agreed that this should be the
current number. This figure reflects an average of 5 people per household. It is therefore
possible that the total number of speakers of Gvoko could be between 15,000 and 20,000
in both countries, with less than 1,000 in Cameroon.

The Ethnologue enumerates 21,300 Guduf speakers in all countries in 1963 (the year of a
Nigerian government census regarded as the most reliable in recent times). If we assume
a growth rate of 2.5% per yearz, we can estimate a present population of between 40,000

!'To distinguish it from anoiher village on the plains with the same name, they will say Ngoshi Sama or
Ngoshi-Ndhang, which means “Ngoshi in the hills”,

* The Second General Census of the Population and Habitat made in Cameroon in 1987 indicates an
average growth rate of 2.5% per year over the last 12 years (Demo 1987).
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and 50,000. Because it is very difficult to get reliable population data (some of the
lawans’ districts are split between different linguistic groups), this will have to suffice as
the most adequate population estimate for the moment.

1.4 Livelihood

The Gvoko and Guduf peoples are cultivators for the most part, growing guinea corn,
millet, groundnuts and beans as well as raising goats and sheep. The Gvoko do most of
their commerce at the Tourou market in Cameroon although they also go the Gwoza and
Madagali markets in Nigeria. The Guduf frequent markets in Gwoza, Gava and also
travel to Barawa, Ashigashia, Kerawa (the latter two being on the Cameroon border) and

Ngoshe markets.

1.5 History of the People

All of the people groups of the region say that their roots are in the mountains around
Tourou in Cameroon. The lawan for Gvoko in Nigeria says simiiarly that they migrated
from Tourou many years ago. In addition, the CAPRO Research Office in Jos, Nigeria
has published some anthropological details of different ethnic groups and says this about
the Gvoko (CAPRO: 1996):

They trace their origin to a place called Tur, in Cameroon. Some also
believe they have the same ancestors as the Marghi. There is a legend that
their ancestor caught a grasshopper and wrapped it with a lot of vine
branches until it became a big load. When he arrived home, he asked his
wife, who was pregnant, to unwrap the meat in it. When she opened it the
grasshopper jumped out and began hopping away. The husband asked her
to go and get his meat for him. She pursued the grasshopper until she got
tired and could not come back home, so she gave birth there. The place
where she gave birth is claimed to be where the Gvokos live now.

The Guduf also call Tourou their place of origin. In the town of Gava we were able to
obtain some information about the people's ancestors and how the whole region was
populated. Town inhabitants gave us the following family tree (italics indicate names of
villages where Guduf is presently spoken):
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Dengeda

Dghwede ?iki\de GTduf N

Chinene® Vale Bubayaghwa Hufure Kambe

Wagga Gava Kusarha Nagadiyo Uvagha
Figure 1. Lineage of Guduf people

At Kusarha, the people claim Dghwede as their place of origin. This is confirmed by
inhabitants of Bubayaghwa who have stated that the original terrain of Guduf was from
Tourou to the Dghwede area. Some time after the Guduf people split from Tourou, the
Dghwede people also split from Tourou and settled where they are now. When there was
a conflict, Guduf people left that place and came to the present site of Bubayaghwa.

2. THE SURVEY

2.1 Purpose of the Survey

This survey was conducted as part of an overall goal to assess the need for literacy

development and Bible translation in the national languages of Cameroon. Because the

languages under study were listed in both countries, we thought 1t necessary to visit both

countries to get the most complete information. The research team's objectives were:

1) To make a preliminary assessment of the intercomprehension and attitudes of the
people using the speech forms currently classified under Gvoko [121] in ALCAM
and Gvoko and Guduf in the Ethnologue.

2) To assess the vitality of each of these languages as well as speakers’ interest in

language development.

3) To find out which other languages the people understand and use.

4) To find out which variety could be used as a reference dialect for each language.

2.2 Methodology

The research team employed the method referred to as "Rapid Appraisal” (see Bergman
1991). The team conducted group and individual interviews using prepared

* The village of Chinene is composed of a group of people who descended from Guduf, but whose language
has adopted features of Glavda. The speech has changed so much so that they can no longer communicate
with speakers of Guduf. The language is also separate from Glavda. See Hamm (forthcoming) for more
details.
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questionnaires, and verified the word list taken by Stalder from Gvoko village and
elicited word lists from Bubayaghwa, Gava, Chinene, and Chikide in the Guduf area.

To assess the possibility of speakers' using the mother tongue (MT) during the first years
of primary school, the team individually interviewed school officials in Nigeria. We
were unable to contact school leaders in Cameroon at the local government school. In
Guduf, three instructors were contacted and interviewed concerning the use of the MT
during the first years of primary school. These instructors were from the villages of Gava
and Bubayaghwa.

Because of CABTAL and STIL’s interest in Bible Translation, the team also interviewed
local church leaders. These included the pastor of the Church of Christ in Nigeria
(COCIN) at Ngoshi and two elders in the Union des Eglises Evangeliques du Cameroun
(UEEC, formerly UEENC) at Gvoko. Also, the pastor of the Ekklisiyar Yan’uwa a
Nigeria (EYN) at Gava was contacted and interviewed.

3. RESULTS OF INVESTIGATION: GVOKO
3.1 Dialectology

Our survey results confirm the Ethnologue listing that there is only one speech form
called Gvoko, spoken in the village of Gvoko (Ngoshi). Word lists were checked at two
points and the lists were identical. This confirms the people’s reports that there is only
one form of Gvoko spoken.

3.1.1 Inherent intelligibility

There is always inherent intelligibility between Gvoko people. When we asked about
intelligibility with Hdi, their neighbours to the south, Gvoko speakers in Cameroon said
that a child can understand it even at six years of age. This is not true for the speakers of
Gvoko in Nigeria however. Generally, Gvoko children will not learn Hdi until age 15 or
even 20. Therefore we can say that there is no generalised inherent intelligibility
between Gvoko and Hdi, even if Gvoko speakers in Cameroon can speak it at a young
age; Hdi intelligibility is acquired (see section 3.2.1 below).

3.1.2 Lexicostatistical Analysis

A synchronic comparison of the word lists was conducted with the aid of a lexicostatistic
program, WORDSURYV (Wimbish 1989). This word list analysis serves only as an initial
indicator of existing relationships between speech forms.

In grouping words together into apparent cognates, I have followed the inspection
method. By this [ mean that as words are examined, those that look like they exhibit
similar components (and consequently could have come from the sarne root word) are
grouped together.
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In order to get a broader picture of the linguistic family, we compared word lists frorm ali
of the languages in the Biu-Mandara, A, A.4 group, with the exception of Wandala and
Parkwa, as follows (approximate population figures in parentheses).

Guduf (20,000)

94 Gava (10,000)

94 93 Chikide (10,000)

78 79 82 Chinene (5,000)

70 70 72 85 Glavda (50,000)

70 69 69 60 52 Dghwede (40,000)

61 539 359 53 51 64 Gvoko (15,000)

48 48 47 45 44 50 68 Hdi (40,000)

48 48 47 44 43 50 64 82 Vemgo-Mabas (5,000)
47 46 46 42 43 50 61 76 81 Lamang (50,000)

Gvoko’s highest similarity is with Hdi, but is still fairly low and not significantly
different (statistically) than its similarity to Dghwede and Vemgo-Mabas. The
likelihood of a Gvoko man inherently understanding these three languages is doubtful.

3.2 Multilingualism
3.2.1 Comprehension and Use

In this section, we will discuss the languages of which the Gvoko people exhibit acquired
intelligibility. Acquired intelligibility refers to a langnage that is learned through
extensive contact as opposed to a language that is understood due to linguistic similarity.

Among the Gvoko, the language that is spoken most after the MT is Hdi. In all Jocations
where asked, respondents said that any Gvoko person can speak and understand Hdi.
One man from Gvoko village in Nigeria said that some people from the Hamsa quarter of
Gvoko village may not always understand Hdi, but people generally affirmed their own
ability to speak Hdi well. When asked further if they could always understand proverbs
in Hdji, the response was negative. Respondents in Nigeria said that their ability to speak
Hdi is lower than what they can understand. In Cameroon, all said that they are able to
speak Hdi very well. The fact that group interviews were conducted without difficulty
primarily in Hdi is a strong indicator that the average Gvoko person may understand Hdi.
Later, when the ethnic Hdi interpreter was asked about the quality of the Gvoko’s Hdi
during the group interview, he said that it was very good, with no accent.

3.2.2 Languages of Wider Communication

Hausa is the predominant language of wider communication (LWC). Gvoko speakers
use Hausa most often with people from other ethnic groups, with the exception of the
Hdi, with whom they always use Hdi. In Cameroon, Fulfulde was used more in the past,
but now Hausa is replacing it as the LWC.
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French is the nationa! language spoken in northern Cameroon, but among the Gvoko only
those who have gone to school can speak it. English is the national langnage in Nigeria,
but again, only the educated are able to use it. However, owing to the frequent use of
Hausa in Nigerian primary schools, Hausa is spoken well by the youth.

3.2.3 Language Attitudes

Speakers of Gvoko have a positive attitude toward the use of Hdi. Most Gvoko would
like to learn to read and write in Hdi because it is an adjacent language and they already
speak it. They would like to speak it well because of the large weekly market in Tourou
and other close contact they have with the Hdi. They also expressed interest in learning
to read and write in Hausa and English in Nigeria while Hausa and French were preferred
in Cameroon.

3.3 Language Vitality

The chief concern of this section of the report is to describe the vitality of Gvoko in the
presence of Hausa, the LWC of the area. Although many Gvoko speak Hdi, there is no
indication that Hdi is replacing Gvoko in any linguistic domains within the Gvoko
community. In order to determine if a language development project would be viable in
Gvoko, then, it is important to determine whether Gvoko will continue to be used
alongside Hausa.

Decker (1993:1) provides the following definition of language vitality:
Language vitality can be defined as: the presence of factors that mainiain a
language community as a separate and united social group, who perceive of their
language as an important part of their identity.

Following is a summary of how those interviewed report their language use in different
social domains (3.3.1), their attitudes toward and use of Hausa (3.3.2), and their
expressed attitudes toward their own language and its potential for development (3.3.3).

3.3.1 Language Use

General Community

- In all of the villages which the survey team visited, Gvoko is the language of choice in
the home, with friends of the same age, and in the fields. People from Gvoko in
Cameroon speak Gvoko as well as some Hausa in the home. When the Gvoko come to
the Tourou market they will speak Hausa and Hdi. At the local market and when people
go to the dispensary both Gvoko and Hausa are spoken.

In Nigeria, the official language of instruction is English. However, students are not
discouraged from using the MT or Hausa on the school premises. When students do not
understand, Hausa or the MT is used to explain new concepts. In Cameroon, however,
French is used as the classroom and instructional language and any other language is
forbidden from use during school hours. Having said this, a certain number of students
still report use of the MT on breaks.
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Gvoko speakers use their MT and Hdi for all traditional ceremonies and announcements,
but local government area meetings are held in Hausa because of the variety of ethnic

groups present.

Religious Domains

There are three denominations present in this area. In Nigeria, there are the Church of
Christ in Nigeria (COCIN) and the Ekklisiyar Yan'uwa a Nigeria (EYN — the Christian
Brethren Mission), and in Cameroon there is an Eglise Evangelique du Cameroun
(UEEC, formerly UEENC). There are very few Muslims in the area. COCIN is the
largest denomination with seven congregations in the village (in the Nigerian part only).

The COCIN church uses Hausa in their services but everything is also mterpreted into
Gvoko because there are some that do not understand Hausa well. We were not able to
speak to someone from the EYN, but respondents reported that the general trend among
EYN churches is to use Hausa for all parts of the service, with occasional interpretation
into the MT. In the UEEC, songs, announcements, and the message are given in Hdi,
while the Bible is read in Hausa and interpreted into Hdi. The only time when something
is interpreted into Gvoko is when a visitor comes from Hamsa quarter of Gvoko where
people do not learn Hdi as well. This extensive use of Hdi may be encouraged by the
pastor who is Hdi.

In summary, the Gvoko language plays an integral part in the daily lives of its speakers.
People speak their MT in the home, at the farm, and among friends of the same age.
Gvoko people speak Hausa most often when interacting with people from another
language group although some of the youth use Hausa alongside Gvoko. Gvoko is also
alive and well in the public domains of village life. Although Hausa is the predominant
language of the churches, the sermon is usually translated into Gvoko or Hdi. These
indicators, when taken together, show that Gvoko people have pride in their own
language.

3.3.2 Language Maintenance and Shift

To evaluate language maintenance or shifi of the MT in the Gvoko community, we
examined the peoples' attitudes toward their MT and their patterns of language use. As
stated in the previous section, Gvoko respondents have indicated interest in reading and
writing their own language. To determine whether a language development project 1s
viable in Gvoko, it is necessary to evaluate whether this positive attitude carries over to
Gvoko children and, by extension, whether the Gvoko language will continue to be
spoken for generations to come.

One way to answer this question is to investigate if Gvoko youth are speaking a language
of wider communication (in this case, Hausa) more than their MT. It 15 also essential to
know if the youth are mixing Hausa with Gvoko. If so, it is important to find out how
parents view these practices and whether they encourage or discourage the use of another
language in addition to Gvoko.
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When we asked the question, "Do your children speak another language more than
Gvoko?" all respondents answered negatively. This indicates, conversely, that children

speak the MT more than Hausa or any other language.

In two interviews, the aduits reported that their children mix Hausa with Gvoko, but they
viewed this development negatively. When we asked if parents are happy to hear their
children using Hausa in the home, people from Cameroon say that it makes them happy;
they say it is a good thing to be able to speak any language. But in Nigeria respondents
reacted negatively to the question. They feel that by using Hausa instead of Gvoko in the
home, children are showing bad manners.

Despite the fact that Gvoko youth are using Hausa, respondents feel that the youth are
proud of Gvoko. No one expressed any sentiment that Hausa was taking over or would
take over Gvoko in the future. Children are still speaking the MT well, even after
returning from schools in towns. [t seems clear that the MT is being well maintained in
the Gvoko community.

3.3.3 Attitudes Toward the Mother Tongue

Attitudes toward the MT are generally positive. In all three group interviews conducted,
Gvoko speakers are interested in learning to read and write in their own language and
want their children to read and write in Gvoko as well.

The teachers we interviewed said that they think that it would benefit students to learn to
read and write in their own language, and the teachers would be willing to participate in
teaching Gvoko in the schools if such a program were to exist.

The two church leaders interviewed had differing opinions about the use of Gvoko. In
Nigeria, the pastor of the COCIN church we spoke to is from the Dghwede language
group and he believes that it is necessary to translate the Bible into Gvoko. He
encourages use of Gvoko in the church and is very positive about all aspects of its use. In
Cameroon though, the Hdi elders’ attitudes were negative towards Bible translation in
Gvoko, citing the reason that most people understand Hdi and that the Bible is already
being translated into Hdi. They also said that there is a lack of qualified personnel to
translate the Bible into Gvoko.

3.4 Language Development Project Viability

According to Watters (1990:105), there are three factors that affect the nature and
development of language programs: the homogeneity of the linguistic community, their
openness to change and development, and the presence of a middle-aged leadership at the
local level. We will here follow with a discussion of these three factors in the context of
the villages surveyed.
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3.4.1 Homogeneity of the Linguistic Community

Watters {1990:106) writes: "The more homogeneous a given community is, the more
chance there is for success in motivating broad based participation in the development of
the language...in that community." There are several aspects to social cohesion that
contribute to overall solidarity: the linguistic, cultural, geographic, economic, and
religious eiements.

Based on our observations and responses to our questions, we conclude that the Gvoko
community is linguistically homogenous. People from all parts of the village say that
they all speak Gvoko. People make no distinction in the ways in which a person speaks
Gvoko.

Culturally, the Gvoko consider themselves as one ethnic group. Gvoko speakers make up
the overwhelming majority of the population in every part of the village.

Geographically speaking, Gvoko village is difficult to access and move around in, but
everyone we spoke to indicated that they can get to any part of the village at any time of
the year.

Economically, Gvoko village is dependant primarily on Nigerian markets, but the market
in Tourou is a major centre for them as well. The border does not stop people from
coming to buy and sell at Tourou, where they can use Nigerian currency easily.

Religion is probably not a divisive factor because most people follow their traditional
religion or have become Christians and there appears to be little conflict between the two
in the area.

Overall, we affirm that the Gvoko people are socially very cohesive since they share a
common language, culture, and history and the village population is almost entirely made
up of Gvoko people.

3.4.2 Openness to Change

The Gvoko community indicates an openness to change. This attitude is reflected in their
responses to questions concerning health, education, and community development.

There is a clinic on the Nigerian side of Gvoko village, on the platean. When people are
in need of medical assistance, they go to this clinic.

In Nigeria, more than half of the primary school-age children go to school and in
Cameroon, ali of them attend school. Of those who finish primary school, many continue
on o secondary school in Mokolo (Cameroon) or in Gwoza (Nigeria).



Gvoko - Guduf Survey Report page 11

People on both sides of the border are interested in developing their village. In Nigeria
they are maintaining a road and building primary schools. In Cameroon a development
association has not yet been started, but it was asserted that they want to start one.

3.4.3 Middle-aged Leadership

An important factor in determining the viability of a language project is the presence of
middle-aged leadership. In Cameroon, the two village leaders are reportedly aged 50 and
120, while Nigeria’s several village leaders are between 40 and 80 years old. Most of the
leaders stay in the village, but the lawan of Nigerian Gvoko divides his time between his
home on the plateau and the plains near Gwoza. Respondents feel that in the future there
will be leaders to take the place of the present leaders.

It is important to note that most of the young people return to the village after they finish
their education. A minority remains in towns for employment. If the trend of staying in
the village for farm work continues, it is likely that there will be people to take over from
the current leaders of these villages.

Of the four type of communities defined by Watters (traditional, changing, changed, and
disintegrating), the Gvoko people fit best into what is described as a changing
community. This may indicate that, "if mass literacy is the desired goal, then now is the
time to carry out such a program” (1990:6.7.7). Changing communities are characterised
by openness to change, a middle-aged leadership, and the presence of village-based
leadership. Unlike a changed community, its leadership is more youthful and resides
within the village. Even though the leadership of the Gvoko community do not fit the
criteria of youth, the fact that there will be youth to take over from the present leadership
gives creedence to considering this community a changing community.
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4. RESULTS OF INVESTIGATION: GUDUF
4.1 Dialectology

Our survey results disagree slightly with prior work which report four dialects of the
Guduf language. The Ethnologue listing for Nigeria shows the dialects of Guduf, Gava
(Yaghwatadaxa, Yawotataxa), Cikide (Chikide), and Cineni (Chinene) as varieties of
Guduf. In the prose description it says, “Cineni may be a separate language” (Grimes
1996:346). But curiously it also lists Cineni as a dialect of the Glavda language, with the
prose, “Cineni may be a dialect or separate ethnic group” (Grimes 1996). In the
Cameroon listing of Guduf there is no mention of Cineni as a dialect of Guduf. After
analysing the results of our group interviews, we have determined it best to consider
Chinene as a language separate from both Guduf and Glavda languages, even though the
Chinene people originate in Chikide village (see Hamm forthcoming and below for more
details). This modification aside, we are in agreement with the existence of the dialects
of Guduf, Gava, and Chikide. However, as to the geographical location, no Guduf
speakers were found in Cameroon. Guduf is spoken only in Nigeria.

4.1.1 Inherent Intelligibility

The villages of Bubayaghwa, Kusarha, Kambe, Hufure, and Nagadiyo comprise the area
in which the Guduf dialect is spoken. Gava village and Chikide village each contain their
own dialects. Respondents indicated that these dialects are all inherently intelligible.
This means that each variety understands the others because they are linguistically very
similar. Members of all groups state that a child of six can easily understand the other
dialects.

Communication among these groups always takes place with each group using their own
language variety at a normal conversational speed and a six-year-old child can
understand. All respondents agree that the Guduf people from all dialects share the same
origin.

People from Chikide usually understand Glavda and Dghwede and in any interaction with
them, each person uses his or her MT but has to speak slowly in order to be understood
by the other. Children are also able to do this. However, the fact that they must alter
their normal way of speaking indicates that they are less closely related and that contact
is needed for the ability to understand. Nevertheless, from the lexicostatistic analysis
below, we can see that they are fairly closely related.

4.1.2 Lexicostatistical Analysis

We have repeated the exact same chart as is shown in section 3.1.2 for convenience of
explaining results here.
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Guduf (20,000) — Guduf dialect

94 Gava (10,000) — Guduf dialect _

94 93 Chikide (10,000) — Guduf dialect

78 79 82 Chinene (5,000}

70 70 72 85 Glavda (50,000)

70 69 69 60 52 Dghwede (40,000)

61 539 59 53 51 64 Gvoko (15,000)

48 48 47 45 44 50 68 Hdi (40,000)

48 48 47 44 43 50 64 82 Vemgo-Mabas (5,000)
47 46 46 42 43 50 61 76 81 Lamang (50,000)

We see here a clear grouping of Guduf, Gava, and Chikide (above 93% similarity).
Chinene is somewhat more distantly related at 82% similarity with Chikide, but still
remains very closely related to Chikide and the rest of Guduf. In spite of its high
similarity and historical relationship with Chikide and Guduf, Chinene may now be more
related to Glavda than Chikide. The general percentages of similarity concur with the
historical accounts that all groups originated with the Hdi. We anticipated a significant
similarity between Guduf and Glavda and this can be seen here at 70%. Also interesting
to note is Guduf’s similarity to Dghwede, also at 70%.

4.2 Multilingualism

4.2.1 Comprehension and Use

In this section we will discuss the languages of which the Guduf people have acquired
intelligibility. Again, acquired intelligibility refers to a language that is learned through
extensive contact as opposed to a language that is understood due to linguistic similarity.

Old men from Bubayaghwa (Guduf dialect) are more able to speak Dghwede with the
Dghwede people than are the youth or anyone from any other dialect of Guduf. This is
the only time it was mentioned that someone could understand Dghwede. There is no
statistically significant difference between their lexical similarity and that of Guduf and
Glavda, but at the present time each person uses his or her own MT when the people of
Chikide meet those of Glavda. This indicates that Chikide people do acquire an ability to
understand Glavda and it does not only come naturally. Similarly, the old men from
Bubayaghwa likely have had contact over the years that has enabled them to speak and
understand Dghwede.

Chinene presents an interesting situation. As stated above, the people of Chinene have
originated historically from the Chikide village, but have taken on aspects of the Glavda
language. The people in Chikide say that when they meet with someone from Chinene,
each person is able to use his or her own MT and speak in normal fashion and both
understand each other. Even Chikide children can do this. In Gava, people reported the
same occurrence with the Chinene people; however, in Kusarha, Hausa must be used to
communicate with the Chinene. Taking into account the high percentage of lexical
similarity between the three dialects of Guduf and the difference reported in the actual
communication patterns between the different dialects of Guduf with Chinene, we may
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assume that although there is inherent intelligibility, members of Guduf dialects also
acquire the ability to understand the Chinene language, even among children. See also
Hamm (forthcoming) for more on Chinene. :

4.2.2 Languages of Wider Communication

Hausa is the predominant LWC in the area. Guduf speakers most often use Hausa with
people who speak a language that the Guduf do not know. Hausa is also used quite
extensively by the youth when speaking among themselves, even when all are from
Guduf.

4.2.3 Language Attitudes

Speakers of Guduf, Gava, and Chikide have positive attitudes toward each other. In all
the villages where we conducted group interviews, people are open and very willing to
learn to read and write in most any dialect of Guduf, with one exception. People in Gava
and Nagadiyo are opposed to learning to read and write in the Chikide dialect because of
the differences in their speech. People from the Guduf and Gava dialects choose
Bubayaghwa village as the most pure dialect of the Guduf language. Interestingly, in
Chikide, they choose Gava, but are also favourable to the development of the Guduf
dialect.

People from Gava and Chikide are aware that the Guduf dialect is the ‘original’ and most
pure form of Guduf, and also have a positive attitude toward learning to read and write in
it. The people of Kusarha told us that some of their children would have a hard time
learning to read and write in Gava or Chikide dialects because of differences in the way
they speak. '

Attitudes are also very favourable toward Hausa. Many times the people’s first choice
for reading and writing in a language other than their own was Hausa, followed by
English.

It seems that the Guduf dialect would be a reasonable choice for a reference, but the Gava
dialect is also acceptable by most. If standardisation efforts are made, the final decision
on which dialect to base written materials would need to be a community-based decision
with local leaders present from all three dialects.

4.3 Language Vitality

The chief concern of this section of the report is to describe the language vitality of
Guduf in the presence of Hausa, the LWC in northern Nigeria. From an early age, Hausa
is used in schools, and its influence as the LWC is vast. With this in mind, it is important
to determine whether Guduf will continue to be used alongside Hausa.

Following is a summary of how those interviewed report their language use in different
domains of life (4.3,1), their attitudes toward and use of Hausa (4.3.2), and their
expressed attitudes toward their own language and its potential for development (4.3.3).
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4.3.1 Language Use

General Community

Questionnaires indicate that in all of the villages which the survey team visited, Guduf is
the language of choice in the home and in the fields. But with friends of the same age,
Hausa is preferred. At most markets and dispensaries, Hausa must be used because there
are people from many different ethnic groups there. Yet when Guduf people meet, the
Guduf language is used.

Within the schools, English is the language of instruction. Teachers are free to use Hausa
or the MT to explain when children do not understand. On breaks children use the MT

and Hausa.

Guduf speakers use their MT for all traditional ceremonies and announcements, but
Hausa is often used as well, and local government area meetings are held in Hausa.

Religious Domains

There are several denominations present in this area. The first Christian church in the
area was the Church of Christ in Nigeria (COCIN), but now the church with the most
adherents is the Ekklisiyar Yan’uwa a Nigeria (EYN — The Christian Brethren Church).
Every village that we visited has at least one EYN congregation. Gava also has a Deeper
Life Church. There is also a Roman Catholic Church, a Baptist Church, and a God
Evangelical Church in the Guduf area. All of the villages also have a significant Muslim
presence.

In the EYN Church, all parts of the service are held in Hausa, but they also use Guduf for
songs and prayers while the sermon is sometimes translated into the MT as well. In the
Deeper Life Church, the MT is not used. Prayers, songs and the sermon are given in
English and Hausa.

The five villages we visited all have a Muslim community. Most of the villages are one-
third to half Muslim. Although we were unable to inquire directly of members of the
Muslim community in every village, respondents told us that Muslims are being
encouraged to abandon everything that is linked to the traditional ways, including their
language in order to more fully embrace Islam. West of the mountains on the plains is
predominantly Muslim, while on the mountains people mostly follow traditional religion
and on the plains to the east and north the majority are Christian, but still with significant
Muslim populations.

In summary, the Guduf language seems to be spoken as much as Hausa at present. But
more and more people are speaking Hausa in many domains, even sometimes in the
home and in the fields. Some people speak more Hausa than the MT every day.

4.3.2 Language Maintenance and Shift

To evaluate the language maintenance or shift of the MT in the Guduf community, we
examined the people’s attitudes toward their MT and their patterns of language use. As
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stated in the previous section, people from every village say they are eager to read and
write their language, but its clear that people are speaking Hausa often as well. We want
to know if this positive attitude toward the MT carries on to their children and if the
Guduf language will continue to be spoken for generations to come.

One way to answer this question is to try and find out if the youth are speaking a
language of wider communication (in this case, Hausa) more than their MT. We also
want to know if the youth are mixing Hausa with Guduf. If so, it is important to find out
how parents view these practices and whether they encourage or discourage the use of
another language in addition to Guduf.

When we asked the question, "Do your children speak another language more than
Guduf?" we found that the responses were mixed. People from Kusarha and Chikide
village replied that their children are speaking more Guduf than Hausa. Meanwhile,
people from Gava and Bubayaghwa feel that their children speak Hausa more than
Guduf.

The adults from all villages report that their children mix Hausa with Guduf but they are
all agreed that it is a negative development. The elders see the mixing of the languages
as negative because it is good to know Guduf and state that if the children are responding
in Hausa, it means that they do not know the MT well. Others added that if mixing
continues, they will lose Guduf completely.

When we asked whether parents are happy to hear their children using Hausa in the
home, all respondents indicated that it makes parents unhappy. They worry that by using
Hausa instead of Guduf in the home, children are abusing them, saying bad things
without the parents knowing. In addition, they fear that their children will forget Guduf
if they only speak Hausa. Finally, speaking Hausa in the home shows disrespect to the
elderly who can not always understand Hausa well.

In addition to the fact that the youth are using more Hausa, people generally feel that if
nothing is done, Guduf is going to be replaced by Hausa because Hausa is so prevalent.
After children leave the village for secondary school many stay out in towns and cities in
search of jobs. In the Nagadiyo resettlement area, the elders stated that the youth are not
learning the MT well and in 30 years only the old generation will be speaking Guduf.

However, any foreigners that come to live in Guduf villages will eventually learn to
speak Guduf instead of continuing to use Hausa. Also, most Guduf marry others from
their ethnic group, and any time that they marry from outside the group, the wife must
learn Guduf.

It seems clear that the younger generation looking for jobs in cities and in search of
modernisation see their MT as less practical and as old-fashioned compared to Hausa or
English, with which they can use for advancement in modern society. As more and more
Guduf youth adopt a westernised lifestyle, the use of the MT will diminish accordingly—
if the trend continues.
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From our observations, evidence points toward the fact that language shift in the Guduf
community is in the beginning stages. In cities and towns, youth rely on Hausa more
than their MT. In spite of this, Guduf is still probably spoken as much as Hausa is by the
general population. But the present situation is changing and because the youth speak
more Hausa than the MT, it may not be long before Hausa is spoken more often and in
more domains than Guduf.

4.3.3 Attitudes Toward the Mother Tongue

Attitudes toward Guduf are mixed. When we examine the domains of language choice,
speakers from the villages of Gava and Bubayaghwa say they use some Hausa in the
fields and with friends of the same age. In Gava, one can even hear Hausa in the home.
And in both villages the youth use Hausa with their friends while working in the fields.
In every Guduf village we visited, people are interested in learning to read and write in
their own language and want their children to read and write in Guduf. One of the
reasons given to write down the Guduf language, however, was so that there would be a
revived interest in the language. It can be seen that the youth are less attached to the MT,
while the parents are still quite attached fo it and want to see an increased use among the
youth.

The teachers we interviewed said that they would choose Guduf, over English or any
other language, for the language of instruction in the classroom after Hausa. The teachers
think that it would benefit students to learn to read and write in their own language, and
stated that they would be willing to participate in teaching Guduf in the schools if such a
program were to start.

Church leaders in the EYN church use much more Hausa than they do the MT because so
many pastors and church workers are not living in their native areas. Although they
expressed some desire to have the Bible in the language of the people, they also stated
that most everyone has adequate comprehension of the Hausa Bible.

The Pastor at the EYN church in Gava said that he would be willing to work with other
denominations with the goal of Bible transltation in Guduf.

4.4 Language Development Project Polential

As mentioned in section 3.4, Watters (1990:103) has outlined three factors that affect the
nature and development of language programs: the homogeneity of the linguistic
community, their openness to change and development, and the presence at the local
level of a middle-aged leadership. We follow with a discussion of these three factors in
the context of the Guduf villages surveyed.

4.4.1 Homogeneity of the Linguistic Community
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From our observations and questions, the Guduf community is linguistically
homogenous. The people from all the villages we visited say that they all speak Guduf.
The distinctions among dialects are minimal enough that they do not divide the
community.

Culturally, the Guduf speakers consider themselves one people and are aware of their
-shared history. In all the villages we visited, Guduf speakers make up an overwhelming
majority of the population. Their strong cultural identity is exhibited by the fact that they
have homogeneous Guduf resettiement areas in the Gwoza area.

Geographically speaking, the Guduf resettlement areas are minimally cut off from each
other by the extending western ridge of the Mandara mountains. However, there is a
paved road that comes from Gwoza, near the Guduf resettlement areas, and reaches
Pulka. From there a dirt road leads all the way to the other villages, so inhabitants of the
resettlernent areas are only somewhat isolated from the other dialects (see map in
Appendix B).

Gwoza and Ngoshe, both outside the Guduf language area, are the economic centres for
the Guduf people. Guduf villages all appear to be at the same economic level, with the
exception of those residing on the mountains having less amenities than village life on the
plains.

Religion could be a divisive factor because there is a large number of Guduf who are
Muslim and also a large number who are Christian. Many also adhere to traditional
religion in addition to either Islam or Christianity.

Overall, we have observed that the Guduf people are socially cohesive since they share a
common language, culture, and history. Religious differences do not appear to divide the
community. Gwoza, although outside the language area, is a point of contact for the
Guduf people from many different villages.

4.4.2 Openness tc Change

The Guduf community shows openness to change. This attitude is reflected in their
responses to questions concerning health, education, and community development.

There are clinics in Gava and in Afboko, a Glavda village very close to Chikide. When
someone is seriously ill, they go to these clinics or to a hospital in Gwoza.

Most children in the villages surveyed attend primary school and some of them attend
secondary school as well. Those who attend secondary school go to either Ngoshe,
Gwoza, or Bama to continue their education.

In each Guduf village, there is a development association. Some of their activities
include building dispensaries, digging wells, and building roads and school facilities.
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4.4.3 Middle-aged Leadership

A third important factor in determining the viability of a language project is the presence
of middle aged leadership. In most of the villages, the leadership is between 30 and 50
years, while Chikide’s lawan is 98 years old. As to where the village leaders live: in
Bubayaghwa and Kusarha, they live in larger towns outside the language area; but in
Gava and Chikide, they live in the village itself. Everyone affirms that in the future there
will be leaders to take the place of the present leaders.

It is important to note that many of the young people remain in towns to search for a job
after they finish their education. A minority returns to the villages to farm. If the trend

of leaving the village for work in the towns continues, it will be harder to find people to

take over leadership of these villages.

Of the four type of communities defined by Watters (traditional, changing, changed, and
disintegrating), we observed that the Guduf people exhibit characteristics of a changed
community. This means that “the community is not only open to change, but is well into
the process of change™” (1990:110). Changed communities are characterised by openness
to change, a lack of middle-aged leadership, and the movement of the youth to urban
centres. Unlike a changing community, the leadership may be older and may not live in
the village. In Chikide, where half of the youth are still returning to the village, and in
Gava, where there is a strong middle-aged feadership, we see that the Guduf are still in
the process of changing. However, if the youth continue to live in towns after finishing
their education, it will not be long before the Guduf community as a whole will be a
changed community.

5. SUMMARY
5.1 Gvoko

1) Findings from the present survey indicate a straightforward social and linguistic
situation in the Gvoko community. Throughout the Gvoko village of Ngoshi, people
state that they speak the same language without variation and share a social identity.

2) The MT is used in all domestic domains and in most aspects of everyday life. Even
though some of the youth mix Hausa with Gvoko, the older people do not feel like the
youth are abandoning their own language.

Attitudes toward MT development are positive. But Gvoko people are also aware of
the Hdi language development project and expressed an interest in learning to read
and write in Hdi. “The only problem is that no one has come to teach us.” And
although some also expressed a desire to see their own language written, no one was
persuaded that it could be a reality.

3) Most Gvoko have frequent contact with the Hdi in the market, in marriage, and death
celebrations. Where there is frequent contact there is a high level of acquired
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intelligibility. Out of four quarters, only people from Hamsa quarter were said to not
always understand Hdi well. All others say that they speak Hdi well.

5.2 Guduf

1) The present survey also indicates a clearly defined social and linguistic situation in the
Guduf community. In every Guduf village, people say they speak the same language
and share a social identity. They do not consider the differences between the three
dialects great enough to impede intercomprehension. Although a final choice must be
made by community leaders, Guduf or Gava should be considered as a reference
dialect.

2) The MT is used in most domestic domains and in many aspects of everyday life.
However, the vast majority of the youth and a growing number of adults are using
Hausa with greater frequency and ease in more and more domains. The youth mix
Hausa with the MT to the extent that some parents think their children will not learn
the MT well and soon it will only be spoken by the elderly. The people perceive that
Hausa is gaining influence and that the youth speak more Hausa than the MT.

Attitudes toward MT development are mixed. The Guduf want to see their own
language written, and showed concern as to how to develop their language so that it
will survive in the years to come. People generally believe that if there were a MT
development project, it would revive the interest by the youth and adults alike to use
the MT more. But no one can deny that the youth speak Hausa more than the MT and
probably equate it with an ‘old-fashioned” way of life.

3) Where there is intermarriage and frequent contact, there is a higher level of acquired
intelligibility. However, because the languages Guduf speakers learn are related to
Guduf, the distinction between inherent and acquired intelligibility is blurred
significantly. People from Chikide learn to understand the people from Glavda and
Chinene, and people from Gava learn Chinene. Even when Guduf people understand
or speak another related language, they may also use Hausa, the LWC, to make their
communication clear.

6. RECOMMENDATIONS
6.1 Gvoko

According to David Bendor-Samuel’s summary of possibilities for ongoing MT literacy
(1988:9.6.2), the Gvoko community meets many of the criteria for the success of a MT
literacy and translation project. That is, they show strong cultural and demographic
cohesion, a strong ethnic identity, a “natural framework for the use of MT literature”
(churches), and a willingness to be involved as a community. These factors are also
positive for the use of Hdi literature. Factors working against the Gvoko community are
negligible.
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Because the Gvoko people are very interested in using Hdi literature and their reported
ability to understand and speak it is high, it is recommended that trial Hdi literacy classes
be started among the Gvoko. Regardless of the success rate, more in-depth bilingualism
testing seems necessary to verifly that people will adequately understand the Hdi language
and will be willing to use it instead of their own.

6.2 Guduf

The Guduf community may meet some of the criteria for the success of a MT literacy and
translation project. That is, they have a strong cultural and demographic cohesion, a
strong ethnic identity, a “natural framework for the use of MT literature™ (schools and
churches), and a willingness to be involved as a community. Factors working against the
possibility of language development in the Guduf community are their extensive contact
with and use of Hausa, which indicates that language shift is moving beyond the
beginning stages.

Because the Guduf people show an interest in developing their language, we suggest that
a language development project could be started. 1n view of the progression of language
shift though, it would be best that if any project be started, it be done as soon as possible.
If delayed by more than a generation, the project may not be viable.

In view of the significant lexical similarity between Dghwede and Guduf (70%), any
Bible translation project should consider the possibility of computer assisted related
language adaptation (CARLA), the Dghwede New Testament serving as its base.

7. CHANGES TO ALCAM and ETHNOLOGUE

There are no changes that need to be made to ALCAM. The Ethnologue listing for
Gvoko can be modified to indicate that the population in Cameroon is less than 1,000.

The Ethnologue listing for Guduf should be modified to show that the population is only
found in Nigeria, and that the listing in Cameroon can therefore be deleted. It would be
valuable to include, in addition to the 1963 census figure of 21,300, the present
population estimate of 40,000 — 50,000 (as discussed in section 1.3). The listing should
also delete the dialect of Chinene and reclassify it as a separate language (see Hamm
forthcoming).
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Gloss Lamang Hdi Vemgo-Mabas Gvoko Dghwede
1 mouth ewe wi wi Kajwe we
2 eye ili iri ili odo Kige
3 head yana jog=4] Kan Bar Ele
4 hair sitdi swidi fidi unza Kunza
5 tooth Hidini {i?ig i?in tir tire
6 tongue yenee ranik neyek royl I’YXe
7 nose wtiini yifiy ¥tin ¥tor ytire
8 ear Himuy {omary tamon fuwo fime
9a neck wuleke pgurkuy wulek ita kminda
9b back of neck DISQUALIFIED | ---> > - >
9¢ throat nguwara negglay agurkun NO ENTRY gurara
10 breast uba u?a uiva ufa uba
11 arm dzivo dzavu dzavu nara dava
12a claw dayun daysy dayen xiri xrdike
12b nail of hand DISQUALIFIED | ---> -—> m> >
13aleg sira: NO ENTRY NO ENTRY NO ENTRY sige
13b foot payapayasira sla papayasla papaysigo kly¥asige
14 buttocks ndurdi dafatawamdr dafatamdr kafvinda kfimbrte
15 belly yudi yudi yudi wuda yode
16 navel NO ENTRY zimbid simbot zimbo zimbe
17 insides mambila: ~ari xiri Y OLYOri janda
18 blood ubifi: us utus uza Kozala
19 urine kYimni k¥ani kaini krojo kure
20 bone yYudzifi: rudzif sudzif itati ata
21 skin yuta yuta uta Bogo tuvora |
22 wing Boabuki Bambak Bambar Bambat klva j
23 feather koyana Bagan kaxan Baran kude |
24 horn duli duli duli dru drawa |
25 tail yutivic xutur gudur il xot’le o
26 human being | umndu mndu wundu ado udsigs
27 man Zugun zgun z’gun Zgun zgune
28 woman marak™a macak® macrak™ nase nife
29 husband zugun z?al z?al z?al zal¥’raja
30 child UZzan z¥an uzan uzar viire
31 name Zira ygu zar \ zaru ho jaxa
32 sky luwa luwa luwa Eololo Kalva
33 night urvidi rvidik rvidak rvade yde
34 moon tiri till tri t'le tile
35 sun fiti fitik fitak ibatfa fitse
36 wind sofaka falak safak vlojo vle
37 cloud yajuku EBojak zak sajoko kibaka ]
38 dew wunaniki wuninik \ Eumtsak uninok mangike
wyomtsak
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Gloss Lamang Hdi Vemgo-Mabas Gvoko Dghwede
39 rain imatil¥a imi imi Jiwo juwe
40 ground utaka ~adik xadak xaje xaja
41 sand utakatay“a wutak wutak yajfalak 3ike
42 path wativi: tvi dzevi tve frive
43 water imi i imi Jiwo Juwe
44 stream Birwi E™a g"a \ nuwak nuwa \ dalivo ling™e
45 house xuga Kaga ¥ga Kaja Kaja
46 fire uvu vl uvu ikar kara
47 firewood udzauvu asutu udzu somaka dakara
48 smoke dini din widon \ idan izoko zike
49 ash yutsidifi yutidif ytfidaf fatfu ftsu?le
50 knife maja manga manga kitfa kitsa
51 rope ZUWi FAVS| 3ui ‘| zada za?a
52 spear gupa gupa gupa gupa gupa
53 war pitayuva vulu uvan uvol pige
54a animal ginaw:a NO ENTRY NO ENTRY NO ENTRY digata
54b meat fawi i ?i tobo tuwe
55 dog kre kri kri kole de
56 elephant giwang g¥itay gitvan g%itay g%ine
57 goat 0go gu gu awe Ve
58 bird diaka dijak dijak dijag igge
59 tortoise kilk™i klaku kufukn kuluki klk¥ijuwe
60 serpent bubu nayadik bubu k¥ada fife
61 fish kilpi klipi klipt kalif klfe
62 head louse tsatsa tfetfi tendi tfitfi dangele
63 egg Eedel tidik Hh toto feie
64 tree ufu fu ufu ifa ufa

|765 bark lubi blakatavu lubu lobo sapa
66 leaf baja iy"a ix™a tovaka Ibaya
67 roat irgi ran {ran ro ila
68 salt yunu Kunu Eunu tugulum tasone
69 fat urdi Kuvid waved waved ngeala
70a hunger maija maja maja waja waja |
70b hunger (meat) | NO ENTRY NO ENTRY NO ENTRY NO ENTRY zinda
71 iron tsuy ™ili kufur yifili tusu t"use
72 one tala tek™ tek™ \ ten teko t"ek™e
73 two xesa ¥is xef xetfo mitfe
74 three yukuna; ykan ykan yk¥aro ykrie
75 four ufada fYad uf¥ad ofado fide
76 five yutafa yutaf ytaf {a?o Kibe ]
77 six mukuiwa: mku nku makojo pkuwe
78 seven ilfapa ndafan lafay ndafango udife
79 eight tuyasa: (oKas towas toraso taxife
80 nine timbaja tombaj tambaj tambajo tamba O
81 ten y“ana E™ar ¥Vag 5" ango E”anga
82 come Jerwe saga Jewi sawa sawa
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Gloss Lamang Hdi Vemgo-Mabas Gvoko Dghwede
83 send NO ENTRY Bunaj Eunu dza itija
84 walk psuku la mbada mbada dzuwa
85 fall Bolumba dadagata asdada duvede \ 1ja
itimbade

86 leave lubula lax™i mbada tija jaEa J
R7 fly ndura ndru ndru ndala ndela J
88 pour puya pokaj mbra pa \ paruse poKa 4]
89 strike dza dzaj dzu ndeba koda
90 bite wudota: xi?idaj gdu dinza ndzaya
91 wash (smth) y¥uba Kobaj gobo yuba K™ata
92 split ntata ta \ tanapta mta ula tsige
93 give vola viaj via marma birba
94 steal yila Kalaj ¥ili golo gols
95 squeeze abitsa ditfaj bitsu difa titsa
96 cultivate yuva xvaj Eova manira usa
97 bury pada lamta pado padube xada
98 burn duya draj dru taruse daga
99 eat za za za uza wuza
100 drink sa sa sa yuta yuita
101 vomit vunay™a vanayinta venay™a vraya vraya
102 suck ubitsa bisa ubis dutfa utsa
103 spit (sth out) | untfa tfiginta tfu \ tfamata tfa tfa
104 blow uvu wafaj vusu safa fage
105 swell ngata faku awngala xia \ ixtute wia
106 give birth jede joku joku \ ayija ijede \ juzar jige
107 die mta mta ayamta mtfa misa
108 kill tiga dzadza agdza koda koda
109 push fu ting™a tung“a tung™a DAIPR
110 pull atida tda tdu tida ndida

[ 111 sing alye falaya fixa falaya ndife

Fl 12 play (a game) | gogide zavzave \ mbrek yudzuku mbaduk™e

katskatsu

113 be afraid tuBuwin By ku?in Buku gidza
114 want dowi dvaj tambi dawa dawa
115 say ka mna zalu tya k*ara
116 see nvya nea nea nEa nanka
117 show mara mara bisu marene nKine
118 hear {listen) sini sna sna tfina ts’na
119 know sina snanta santa tfine tsamine
120 count mide mboda mbada mada tigotug™a
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Gloss Guoduf Gava 1 Chikide Chinene Glavda
1 mouth Kaja ¥aja Kaja Kaja Eaja
2 eye dije difa dije gija gija
3 head pare Era Eare KTa KTa J
4 hair gudzi gudsa gudza gudza gudza |
5 tooth Yide tida jrda trda trda
6 tongue Prye erya grya rexa Ereya
| 7 nose ytre ¥tera ytora ytra yira
FS ear fime {ima time timia {imija
9a neck kminda kaminda kminda k¥inda kuiggja
9b back of neck DISQUALIFIED | > s — -
9¢ throat moklara mokulara mhbokulara mbokulara mbakulara
10 breast uba uba uba uba uba
11 arm dova dava dava dova dava
12a claw xayide yayida yayida yarda warda
12b nail of hand DISQUALIFIED | ---> — e .
13aleg siga siga figa figa figa
13b foot kulyasigs kolywasiga klyufiga ligafiga \ ligafiga
kaly*afiga
14 buitocks kafkafmbrte kakafmbrta kafkafmbrta kakafasoya kakafesuya
15 belly wode yoda yoda yoda xoda
16 navel zimbe zimba 3imba 3amba 3imba
17 insides dakyude deyxoda deyoda dokyyoda dek"oda
18 blood vaze viza viza v'3a avza
19 urine kamrijo kmrja karja kurja kurija
20 bone faia tata ala {ata tata
21 skin vare xotf*vEa vaya K zowavra waluwa
22 wing kub’ba | kukba kuk’ba Bombaka embaka
23 feather Bak™e kak™a | Bak™a gndza gudza
24 horn drawa drawa drawa drawa drawa
25 1ail wutile yotila xotila yxutjila wukila
26 human being wude uda uda uda uda |
27 man zg™ana dedug™a . ¥ alva ¥Valva Evalva J
28 woman ng“asa dep™a \ nk¥asa | nx“asa usa wusa J
29 husband zile zilmora \ zila zila 3ila
dedomora J
30 child zZire zZsra zara zra zZra J
31 name daya daya daya daya daga l
32 sky —|T§a3gls raz’gla Kaz gla zigla 3igila l
33 night vide vide vide vide av'da
34 moon tila tala tala kiela kil:a
35 sun fatsija fatsija faifija fetfia fatfija
36 wind fude fuda fuda | fuda fada
37 cloud k%¥ojke Kwojka Kojka wabaga \ sojka | akumba
kabaga
38 dew wurye wurya wurya wurya wurya
39 rain jusazgla jukazgl juxazgla juwezigla kxabaga
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" Gloss Guduf Gava Chikide Chinene Glavda
40 ground Kaja xaja xaja Yaja yaja
41 sand ZaKazaxe ZAKDZAKD ZaKIZAKD soxola sop2la
42 path dule dula dula dula dula
43 water Juwe juwa Juwa juway’ba juwa
44 stream glak™a zaya dulajuwa dulajuwa warawa
45 house m°sa m’Ka m’sa m’ga wineya
| 46 fire kara kara kara kara kara |
[ 47 firewood dkara d’kara t"kara dakaramblakara | dokarakara J
48 smoke zike zitka zika tsya atsya J
49 ash ftse fisa ftsa ftsa aftsa |
50 knife Kojfe ¥"afla k“afla k¥ afa K“asa |
51 rope zawe zawa zawa Zawa ZowWa i
52 spear gupa gupa gupa g*opa gupa
53 war poge piga piga gYava sVava
54a animal diksiga dikd®xala dikfiga I’mana alomana
54b meat fuwe fuwa tuwa ¥a hawa
55 dog xada xada gada ada E2ga
56 elephant gune guna guna guma guna
57 goat walka waka waga waga ag™a
58 bixd dike dika dika dika dika
59 tortoise kuik™ijuwe kolk™ajuwa kalk™ajuwa klk¥ajuwa klk™ajuwa
60 serpent bube buba buba dag®dala dikdal:°ga
61 fish kife kifa kifa kilfa klfa
62 head louse tsitse tsitsa tfitfja tsatsa tietfa
63 egg Hije tija tija tija fija
64 tree ufa ufa ufa ufa ufa
65 bark labufa \ laba laba laba laba alaba
66 leaf masa masa masa timijufa timijufa 1
67 root {ala tala fala talia alija
68 salt Iagule fagula {agula izomalaya i3a
69 fat ygola ngela pgsla nola gil’ga
70a hunger waja waja waja waja waja
70b hunger {meat) ! zinda zinda zinda zindat™a fura
71 iron tPuse t"usa t*usa &g’g'a agla
72 one tek™e tfekm teka tika pala ]
73 two mitse mits buwa b¥a buwa
74 three yakrde yxkrd ykrda ykr’da ykrda
75 four ufade ufad ufada ufada ufada
76 five kibe Bib kiba Eba Eiba
77 six pk¥aye pk¥ay pk™aya pk¥axa Ik™aya
78 seven ndife adif udifa udifa udifa
79 eight toxase toxas togasa tysa tysa
80 nine vaslambade vaslambad vaslambada vaslambada baslombada
81 ten k"ke kidik k¥ldika kilawa kalawa
82 come sawe sawa sawa sawa sawa
83 send Bl:a Bl:a Bl:a Bola Bl:’ga
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Gloss Guduf Gava Chikide Chinene Glavda
84 walk d’ge d’ga d’ga digala daga

85 fall blia 6°1a Kaza nhaxra mbad®ga
86 leave d°ge d*gala diga diga aduga
87 fly p’ka p’ka p’Ba p’ka pikga
88 pour dija Badamboda Badambada guja diga

89 strike k’da kada k’dadikada tsiga tsatsiga
90 bite xadova wodova wadova Eojga K¥owg™a
91 wash (smth}) para roba para parca barga
92 split wayanawaya t"ida thixa taya tawg™a
93 give barbage barbaga barbaga bara vlavlaga
94 steal gle gla gha gla yolga

95 squeeze ditsa prtsa ditsa prtsa prts’ga
86 cultivate wusa wusa wlsa usa us’ga

97 bury yada yida yodayoda ¥ da yad’ga
98 burn nd’kane ndrxandka ndrxandga misaga mtfaga
99 eat zuwa Zuwa. Zowa z%a zga

100 drink xaba xoba aba xaba y¥abga
101 vomit varya vrya vIya gwulfa vraga
102 suck duatsa dutsa yupada Xupada mtfidiga
103 spit (sth out) | tfdutfa tfdutfa tfa tfa tfga

104 blow vrta frta vrta \ vdza frta frt*ga
105 swell xia yia yia kia - k¥ga
106 give birth jige jiga jiga jiga jiga

107 die Pmtsa mtsa mtsa mtsa mts’ga
108 kili k’da k"ada k"sda tsiga tsets’ga
109 push ¥ga $ga fagatoga ¥ga $ga

110 pull ndida ndida t°da t'da t*d*ga

111 sing x°g’nduse ndusa ndusa ndusa 61°ga
112 play (a game) | fit’sare manasak™a fidorara dra dra

113 be afraid gidza gidza gidza gidza gidz"ga
114 want naga naga naga naga naga

115 say kmara kmara kmara k¥ara taga

116 see naga naKa noga noKa vazga
117 show mbanmka mbBambBa miamba vaza marga
118 hear (listen} | tsna ts’na ts"na tsna tfinga
119 know satsoge tsatska tsanadzga tsatsamaka srga

120 count tigwa togwa tagwa t’g"a kk’ga
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APPENDIX B - MAPS

The Gvoko and Gudufr areas in national contlext
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Guduf and Gvoko local area
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Wolff’'s Map (1971}
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