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Pouye 
Steve Ferree 

Part 1: Sociolinguistics 
1 Introduction 

1.1 Background 
My wife and I are members of the Summer Institute of Linguistics 

(SIL). We are linguist translators and live and work, with our three 
children, among the Pouye (Bouye)1 people. They live in the Lumi District 
of Sandaun Province, Papua New Guinea. We began working in the area on 
July 26, 1991. As of the writing of this paper, we have spent over sixteen 
months actually living in the language area. We usually live in the village 
for two or three months at a time and then travel to Ukarumpa, SIL’s 
center, for about the same amount of time. The name of the village we live 
in is Yukilau (Yukilo). It is located approximately twenty-six kilometers 
southwest of the nearest population and district center, Lumi. The 
Ethnologue code for the language is BYE. Below is a map (Map 1) showing 
the approximate location of the Pouye language area in relation to the rest 
of Papua New Guinea. 

                         
1The spellings I have used for names of places are the names the Pouye people themselves use. 
They conform to the trial orthography and to the actual pronunciation of the word. Alternate 
spellings appear in parentheses after the first appearance of the word. These alternate spellings 
are found on maps and published articles, but are not always accurate to the actual 
pronunciation of the word by the Pouye people. In the Ethnologue and in all references to this 
language group, the spelling is Bouye. 
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1.1.2 Methodology 
The data for this paper was collected from my personal observations 

and informal conversations with village leaders, parents, and two different 
community school teachers during the period from July 26, 1991 to May 9, 
1994. I visited all seven of the Pouye villages during this time. The first 
version of this report was completed in August 1995, and the revised 
version was completed in February 1996. 

1.2 Maps 

1.2.1 Language and Dialect Maps 
The map below (Map 2) shows the Pouye language in relation to 

surrounding language groups. 
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Below is a map (Map 3) of the language area showing the two dialects 
of the language group. All the villages except one speak what will be 
called the Standard Dialect. The village of Maurom speaks a slightly 
different dialect, which will be called the Maurom Dialect. 
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    MAP 3  

The people themselves have no special term for the Maurom Dialect. 
They consider the Maurom people as speaking the same language. Maurom 
is the westernmost village. A cognate count was done on lexical items in 
February 1991 as part of the sociolinguistic survey and was determined to 
be 81%. There seem to be no problems communicating with the people 
from Maurom. From personal observation, the Maurom people can easily 
switch to the standard dialect and do so on occasion, especially when 
speaking to me. People who speak the standard dialect do not seem to 
switch over to Maurom’s dialect. There are no special titles the people use 
to designate this dialect. 

I believe the cognate percentage is too low and many of the 
differences are just phonetic changes. Most of the differences in 
pronunciation, if not all of them, occur with the sounds [l, n, r]. Many 
words in the standard dialect beginning with [r] are pronounced as [l] or 
[n] in Maurom. Two examples are given below. 
 

Standard dialect rami ‘person’2 rilai ‘doing’ 
Maurom dialect lami ‘person’ nilai ‘doing’ 

 

                         
2 The high central vowel is represented by the symbol [i], which is a part of the trial 
orthography of the Pouye language. 
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From my observations so far, there do not seem to be any 
grammatical differences. All the differences are lexical and phonetic. I 
believe both dialects have the same set of phonemes and will be able to 
use the same orthography. When asked to read some material printed in 
the standard dialect, they did not have any problems and easily adapted 
their own pronunciations to the words as they read. From my limited 
knowledge of the language and observations, there seems to be nearly 
100% comprehension between the two dialects. 

1.2.2 Village Maps 
Below is a detailed map (Map 4) of the language area. 
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A detailed map (Map 5) of our village, Yukilau, is located in the 
Appendix. 

2 Structures and Facilities 

2.1 Houses 
The houses of all seven villages are all constructed basically the same. 

There are no significant differences in style and structure. The houses are 
basically rectangular in shape and are mounted on kwila posts about three 
to four feet off the ground. The dimensions of the houses range from about 
twenty to twenty-five feet by thirty to forty feet. All the houses, except the 
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APO’s and one other man’s, are constructed entirely of bush materials. The 
two exceptions use iron roofs instead of thatch, but the rest of the house is 
made from bush materials. Roofs are made of overlapping panels of sago 
leaves. Outside walls are constructed of sago stems. Supporting beams and 
studs are made from round bush timber. Floors are constructed of split 
black palm. Windows and doors are made of woven bamboo panels nailed 
to a wood frame. Nails are used in most houses if the person can afford to 
buy them. If not, then materials are tied together using a strong vine rope. 

2.2 Community Buildings 
Men’s houses are constructed like family dwellings except they do not 

have individual rooms and tend to be longer. Churches are constructed like 
houses except they have a dirt floor and are not raised off the ground. 
School buildings are all constructed of bush materials and look much like 
the churches. They have dirt floors and are not raised off the ground. 
There are no burial grounds today. People are usually buried very close to 
the house they lived in. 

2.3 Commercial Structures 
Most trade stores are built with all bush materials. They are generally 

smaller than houses. Most are built off the ground, but there is one in 
Yukilau that is built on the ground. Two trade stores in Yukilau village 
have iron roofs, while all the rest have thatched roofs. One trade store in 
Motilau has an iron roof. The doors of most of the trade stores have sheets 
of iron nailed to a wood frame with a lock. 

There are two markets the people go to regularly, but both are outside 
the language area. One is in Lumi, a twelve-hour walk from Yukilau, and 
the other is at Abrau Community School, which is about a five-hour walk 
from Yukilau. The Lumi market is used more frequently because of the 
larger population and demand for market products. 

2.4 Utilities 
The main sources of water are small springs dug out to form small 

pools, which are located five to ten minutes’ walk downhill from the 
village. Each family or clan seems to have their own and they restrict 
others from using it. These springs are used for washing and getting 
drinking and cooking water. Only two villages have water tanks. Yukilau 
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has four. One is used only for the APO and his family. Another one belongs 
to us, which we share with the people. The other two are for community 
use. Motilau village also has one tank for community use. 

A provincial member, who lives in Yukilau, has a gasoline generator 
that he uses occasionally to run a fluorescent light in church and a VCR 
and TV. 

Kerosene is usually present in the trade stores for purchase. 

2.5 Medical 
There is only one aid post located in the language area, in Yukilau. 

The nearest clinic is the health center in Lumi, which is a twelve-hour 
walk from Yukilau. Serious cases are flown to three different hospitals. 
They are, in order of nearness, Anguganak, Aitape, and Vanimo. 

3 Geography 

3.1 Summary of Geographical Area 

3.1.1 Extent of the Area: (see Map 4) 
The language group covers an area that runs about ten kilometers (six 

miles) north and south and twenty-three kilometers (fourteen miles) east 
and west for a total area of about 230 square kilometers (84 square miles). 
Its located in the South West Wapei sub-district of the Lumi District of 
Sandaun Province. 

3.1.2 Significant Population Centers: (see Map 4) 
The only significant population center the people visit frequently is 

Lumi. It is a twelve-hour walk northeast from Yukilau and is located 
outside the Pouye language area. It is the district center and the local 
councilors go there for meetings. Lumi has the only market the people go 
to sell items. They also buy trade store supplies, frequent the health center, 
and take care of any government business. 

Occasional visits are made to the provincial capital of Vanimo. Travel 
to this city is always by plane. These visits are made mostly by government 
officials in the language group who will occasionally take others with 
them. Some with illnesses go to the Vanimo Hospital and they are usually 
accompanied by relatives and friends. Travel to Vanimo seems to be 
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increasing. There is one person from the language group who now 
permanently resides there, working in a store as a clerk. 

3.1.3 Travel: (see Map 4) 
There are no roads within the language area. However, the Sepik 

Highway runs through Lumi and this is the closest road, giving access to 
Anguganak, Maprik, and Wewak. All travel between villages and Lumi is 
by walking. Two airstrips exist in the area, one on the eastern extreme at 
the village of Pulwa (Bulwo, Bulawa), and another on the western extreme 
in the village of Maurom. The airstrip in Maurom is not operational yet, 
because the people have not yet obtained the cone markers and wind sock. 
The average travel time to go from village to village is two hours. The one 
exception is a four-hour walk to Maurom from its closest village, Yukilau. 

The people started to build an airstrip in Motilau in July 1993. This 
was initiated by the provincial member who lives in Yukilau. SIL provided 
money to buy tools for the project. The people expect to complete it 
sometime in 1996. 

The government has been planning a road, since about 1984, running 
north and south from Lumi to Edwaki. It would be connected to the Sepik 
Highway running through Lumi. The air distance is about fifty-five 
kilometers. Yukilau is at about the halfway point. The road is supposed to 
pass through two villages within the language area which are Kiliauto 
(Giliato) and Wokien. The road has been started in Lumi and the people 
tell me about ten kilometers are completed. Work on the road seems 
sporadic depending on available government funding. As of this writing, I 
do not think any work is being done on the road. 

3.1.4 Land Use 
At present almost all the land is used for gardens and hunting. Around 

1985, some of the people planted coffee and cocoa, but these cash crops 
are left to rot on the trees, because there is no easy way to get the crop to 
Lumi. The people planted these items because the government told them a 
road would soon be built through their area from Lumi. The people have 
just received some rice seeds that they hope to plant soon as a cash crop. 
Again they are doing this in hopes of a road coming through the area in 
the near future. 
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Regular negotiations are presently going on to get a timber company 
to come to the area. The negotiations started around May 1993. Meetings 
are being held on a regular basis between provincial government officials, 
national government officials, and local landowners and representatives. A 
meeting with a Japanese timber company, called Japan Trade Link Private 
Limited, was held in Vanimo in November 1993. A Sandaun provincial 
member, who is a Pouye speaker, attended this meeting. As of the writing 
of this paper there has not been any commercial timber harvesting in the 
language area. 

At present there are no plans for mining, natural gas, or oil ventures. 

3.1.5 Divisions Based on Geographical Features 
Political divisions are not based on geographical features but on 

linguistic boundaries. The only significant political boundary in the Pouye 
language area is the South West Wapei sub-district of the Lumi District. 
This sub-district includes the languages of Pouye, Autu, Ak, and two 
villages of the Yau language (Kalnam, Parisko). 

There are three government councilors in the language area. One 
controls the villages of Yukilau, Motilau, Timkailau, Kiliauto, and Wokien. 
Another controls only the village of Maurom and the other, Pulwa. It 
seems that the councilors may be determined by language group divisions 
because all three of these councilors only control villages of their own 
language group. 

Within the language group there are no economic divisions. The 
people as a whole have very limited access to cash because of their 
isolation from roads. The whole language group seems to be on the same 
economic level except the APO and provincial member, who receive 
salaries from the government. The remoteness of the language area and 
distance from roads causes an economic division with the people in the 
Lumi area, who are close to roads and therefore live at a higher economic 
level. 

Some social divisions are based on geographical distance. The villages 
of Maurom and Pulwa visit other Pouye villages less frequently and are 
themselves visited less frequently because of distance. Maurom is located 
on the extreme western edge of the language group and Pulwa is located 
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on the extreme eastern edge. These two villages also have their own 
councilors. 

3.2 Climate 

3.2.1 Elevation 
The elevation ranges from 120 meters to 360 meters with an average 

elevation of about 240 meters. The terrain consists of steep ridges and 
narrow valleys that rise and fall sharply. There are flat grassy areas in the 
extreme eastern part of the language area. The villages are all built on the 
tops of ridges. Almost the whole area is covered by rainforest. 

3.2.2 Temperatures 
The temperatures range from around 22°C in the morning to about 

32°C in the afternoon, with no appreciable seasonal variation. 

3.2.3 Rainfall 
We have been in the village every month but February and have not 

seen a regular pattern of wet and dry seasons. However, the people do say 
the rainy season is from December to July, and the dry season from August 
to November. The most it has rained was for a three-day period in 
September. The usual pattern is for it to rain one or two days and then not 
rain at all for eight to twelve days. The rain usually comes in heavy 
downpours lasting from one to six hours. We have never had our water 
tank run dry, but have come very close in July and October. 

3.2.4 Seasons 
As mentioned above, the people say there is a rainy season from 

December to July and a drier period from August to November. 
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4 Demography and Bilingualism 
I personally took a census of all the villages in July 1991. Below is a 

chart showing the results. 
 

VILLAGE POPULATION # OF HOUSES 

Maurom 204 36 

Yukilau 192 34 

Wokien 114 14 

Kiliauto 100 16 

Motilau  97 15 

Pulwa (Makol/Yotale)  63  8 

Timkailau  30  5 

TOTAL 800 128 

Below is another chart showing the number of people from the 
language group who have settled outside the language area. This survey 
was taken on November 8, 1993. 
 

PLACE SETTLED NUMBER 

Kimbe 3 

Lae 1 

Madang 1 

Port Moresby 1 

Rabaul 3 

Vanimo 3 

Wewak 5 

TOTAL 17 (2% of total pop.) 
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4.1 Demographic Chart 
Below is a chart showing the bilingual and dialect situation of the 

Pouye language group. The target dialect for all materials printed will be 
the Standard dialect. 
 
Total Population of language group: 800 

 Standard 
Dialect 

Maurom 
Dialect 

Total population of each grouping 596 204 

% Male/female in target grouping 50%/50% 50%/50% 

% of monolingual speakers of target language grouping 

Age: before school: male 20% 20% 

before school: female 30% 30% 

attending primary school: male 0% 0% 

attending primary school: female 0% 0% 

attending high school: male 0% 0% 

attending high school: female N/A N/A 

adults: male 0% 0% 

adults: female 20% 20% 

old people: male 5% 5% 

old people: female 40% 40% 

Degree of bilingualism with national languages: Tok Pisin/English 

% with some ability to speak it 

Age: before school: male 60%/0% 60%/0% 

before school: female 60%/0% 60%/0% 

attending primary school: male 20%/95% 20%/95% 

attending primary school: female 50%/ 00% 50%/100% 

attending high school: male 100%/80% 100%/80% 

attending high school: female N/A N/A 

adults: male 30%/60% 30%/60% 

adults: female 70%/0% 70%/0% 
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old people: male 20%/0% 20%/0% 

old people: female 55%/0% 55%/0% 

% with good ability to speak it 

Age: before school: male 20%/0% 20%/0% 

before school: female 10%/0% 10%/0% 

attending primary: school male 80%/5% 80%/5% 

attending primary: school female 50%/0% 50%/0% 

attending high school: male 90%/20% 90%/20% 

attending high school: female N/A N/A 

adults: male 70%/5% 70%/5% 

adults: female 10%/0% 10%/0% 

old people: male 75%/0% 75%/0% 

old people: female 5%/0% 5%/0% 

Degree of bilingualism with other languages/dialects: Yau 
(Kalnam village)/Autu/Awun(Abrau village) 

% able to hear it but not speak it 

Age: before school: male 0% 0% 

before school: female 0% 0% 

attending primary school: male 0% 0% 

attending primary school: female 0% 0% 

attending high school: male 0% 0% 

attending high school: female N/A N/A 

adults: male 5%/5%/5% 5%/5%/5% 

adults: female 5%/5%/5% 5%/5%/5% 

old people: male 10%/10%/ 
10% 

10%/10%/ 
10% 

old people: female 10%/10%/ 
10% 

10%/10%/ 
10% 

% able to speak some 

Age: before school: male 0% 0% 

before school: female 0% 0% 
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attending primary school: male 0% 0% 

attending primary school: female 0% 0% 

attending high school: male 0% 0% 

attending high school: female N/A N/A 

adults: male 2%/2%/2% 2%/2%/2% 

adults: female 2%/2%/2% 2%/2%/2% 

old people: male 5%/5%/5% 5%/5%/5% 

old people: female 5%/5%/5% 5%/5%/5% 

% able to speak well 

Age: before school: male 0% 0% 

before school: female 0% 0% 

attending primary school: male 0% 0% 

attending primary school: female 0% 0% 

attending high school: male 0% 0% 

attending high school: female N/A N/A 

adults: male 0% 0% 

adults: female 0% 0% 

old people: male 0% 0% 

old people: female 0% 0% 
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Dialects spoken in each grouping 
A: Standard Dialect 100% 90% 

B: Maurom Dialect 90% 100% 
What the people of the grouping say their attitude to the target 
dialect is: 

% negative 5% 5% 
% positive 85% 85% 
% indifferent 10% 10% 
What you observe to be the attitude of the grouping to the target 
dialect: 

% negative 5% 7% 

% positive 85% 83% 
% indifferent 10% 10% 

The monolingual speakers are mostly children under age five and 
women of varied ages. We know of no male over the age of five who is not 
at least partially bilingual in Tok Pisin. The degree of English use is very 
low. Only a handful of people are even remotely conversant in English. 
Maurom seems to have less educated people, hence their degree of 
bilingualism with Tok Pisin is lower. 

4.2 Implications for Programme Planning 
The Standard dialect and the Maurom dialect are inherently 

intelligible and I foresee no problems with the Maurom people using 
materials printed in the Standard dialect. Both groups agree that they 
speak the same language. There do not seem to be any social prejudices 
against each other that would cause the Maurom people to have negative 
attitudes toward materials printed in the Standard dialect. 

Since most of the people are bilingual in Tok Pisin, we will need to 
encourage the use of the vernacular more in preaching, singing, praying, 
reading of the Scriptures as they become available, and writing. The 
above-mentioned domains are dominated by Tok Pisin. It remains to be 
seen if the people will start using more vernacular in these areas. 

4.3 Implications for Literacy Programming 
At this point, I believe the Maurom people will be able to use the 

Standard dialect materials without any problems. The phonemes and 
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orthographies of both dialects are the same, but the spellings of some 
words are different. This conclusion is based on my personal observations 
of Maurom people reading the materials. On one occasion I observed three 
boys, who were attending community school, read some material. They did 
very well with minimal prompting from me. One Maurom man attended a 
writers’ workshop. He did better in reading and writing than most of the 
other men who were from the Standard dialect. In the future, when we 
start Prep schools, we may want to adapt the materials for the Maurom 
dialect for the first year or two, and then transfer them over to Standard 
dialect materials later. Also in all literacy classes, where Maurom people 
are present, I would take some time to explain some of the phonological 
differences between the dialects. 

Those who can already read and write in Tok Pisin seem to have little 
difficulty in transferring those skills to reading and writing in the 
vernacular. There is only one letter in the alphabet that the people need 
special instruction. That letter is the high central vowel, called the barred 
i, and represented as [i]. I believe that fluency in reading the vernacular 
among literate Pouye people will be an issue of frequency and desire, 
rather than intensive instruction. 

5 Language 

5.1 Languages Used 
By far, the only language that significantly competes with the 

vernacular is Tok Pisin. The use of these two languages will be discussed in 
greater detail later. In this section I will focus my discussions on the 
neighboring vernacular languages. 

There are four vernacular languages that the Pouye people have 
regular interaction with. They are referred to in Laycock and Z’graggen 
(1975) as Karawa (Pulwa village), Autu (five villages), Yau (Kalnam 
village), and Awun (Abrau village). These four regular contact languages 
all have smaller populations than Pouye. Only Autu and Karawa are 
linguistically related to Pouye, being in the same family. The village of 
Pulwa used to speak Karawa, but the people say this language is dying and 
their children are speaking Pouye as their first language. Pulwa people and 
other Pouye people almost always use Pouye when speaking to each other. 
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It is significant and interesting that the people have not switched entirely 
to Tok Pisin, but instead have acquired another vernacular. This village 
has a population of about 63. The Autu language, which borders Pouye, is 
the closest related language. It has a population of about 500. The other 
two languages are unrelated to Pouye. Pouye is the only one of these 
languages that has had SIL involvement. The Pouye people rarely ever 
speak these languages when in contact with these people. They usually use 
Tok Pisin, but quite frequently will speak in Pouye. The speakers of these 
other languages seem to be able to understand Pouye fairly well. 
Occasionally they will use Pouye, but most often they will speak Tok Pisin. 

The language groups which have regular contact with the Pouye 
people, Autu, Yau, and Awun, use Tok Pisin as their primary means of 
communication with the Pouye people. However, due to the frequent 
intermarrying with these groups, especially with the Yau and Awun 
people, Pouye is sometimes used. Pouye is used frequently by the offspring 
of marriages where the mother is from Pouye and the father from Yau or 
Awun. These children learn the vernacular of both their father and mother. 
I have noticed that this occurs less frequently with the Autu people, 
because there is less intermarrying with them. 

Three other languages have marginal contact with Pouye. Their 
names are Olo, Au, and Namia. All these languages have populations larger 
than Pouye and are linguistically unrelated to it. All three of these 
language groups have had or presently have SIL involvement. When the 
Pouye people come in contact with the marginal contact languages of Olo, 
Au, and Namia, Tok Pisin is the exclusive means of communication. I am 
aware of one woman from each of these three languages who have married 
Pouye men. These women use Tok Pisin with their husbands, children, and 
all other Pouye people. They may, on occasion, use their own vernacular 
with their children, although I have only ever heard them use Tok Pisin. 

5.2 Language Domains 
Since Tok Pisin is the only language that significantly competes with 

the vernacular, the discussions in this section will focus on the use of 
Pouye and Tok Pisin. 
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There is a greater value placed on males learning Tok Pisin than 
females. Some parents teach their children, both male and female, Tok 
Pisin at an early age. The degree to which they are taught seems to be 
superficial. These children hear the vernacular much more than Tok Pisin. 
Usually the father teaches the children Tok Pisin, but he also uses the 
vernacular frequently. The mother speaks the vernacular almost 
exclusively to the children. 

In marriages where the wife is from another language group, she 
usually uses Tok Pisin with the children. These children still learn the 
vernacular from the other children and the father. It seems that very few of 
the wives from other languages make the effort to learn the vernacular 
well. They can say simple phrases, but are far from being conversant. 
There are no men from other languages who have married into the 
language area. The Pouye wives always live in their husband’s village. At 
present, there are about twelve wives in the language area who have 
married in from other language groups. Children of all ages use the 
vernacular almost exclusively when playing. Older children and young 
adults do use Tok Pisin more frequently when playing sports games.  

Overall, the vernacular is used much more than Tok Pisin is. Only a 
small number of women and girls are conversant in Tok Pisin. Nearly all 
the men and boys over age five or six are conversant in Tok Pisin. When 
playing, the children use the vernacular almost exclusively. However, as 
the ages increase there is a noticeable increase in the use of Tok Pisin 
when playing games. In the home the vernacular is used almost 
exclusively, however, the fathers do teach the children, especially the 
boys, Tok Pisin. The mothers almost always use the vernacular with their 
children. Many of the children learn both languages simultaneously at an 
early age. This is especially true in marriages where the mother is from 
another language group. 

The men freely switch between the vernacular and Tok Pisin in 
conversation, speeches, and preaching. Tok Pisin terms are also frequently 
mixed in with the vernacular. In church services, a mixture of both the 
vernacular and Tok Pisin are used for preaching, announcements, and 
singing. If I were to estimate an overall percentage in church services, it 
would be vernacular 60% and Tok Pisin 40%. Younger preachers seem to 
use more Tok Pisin and mix it more with the vernacular than the older 
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preachers do. When discussing government and community affairs, the 
vernacular is used mostly, but they freely switch and mix with Tok Pisin. 

5.3 Language Attitudes 

5.3.1 Reported Language Attitudes 
The general attitude of the people toward their language is very 

positive. However, they also want their children to know Tok Pisin to be 
able to communicate with people from other languages and to get 
employment in towns. They say they are very interested in starting 
vernacular prep schools. They realize that some languages in Papua New 
Guinea have died and are dying, because of Tok Pisin, and they have 
expressed a desire not to have that happen to their language. 

5.3.2 Language Attitudes as Inferred from Behavior 
First I will discuss some behaviors that show a positive attitude 

toward the vernacular. The provincial member from the Pouye language 
has recently requested government funds to build a building for SIL and 
the community to do vernacular Bible translation and literacy. This shows 
a keen interest among the leaders of the language group in promoting the 
vernacular language. The people have shown their support for vernacular 
translation because they have come to all the translation sessions that were 
scheduled. At my suggestion, they are now reading a portion of vernacular 
Scripture every Sunday morning in church. They are also in the process of 
teaching recently translated Tok Pisin songs to the people. They have 
bought many of the Scripture Shell books and the songbook. We held three 
writers’ workshops that were well attended. People from all the villages 
except Pulwa have come to these workshops. Church leaders are beginning 
to use more of the vernacular in their preaching and they are encouraging 
the younger men to do so. 

Next I will discuss some behaviors that show a negative attitude 
toward the vernacular, or a preference for Tok Pisin. The men mix a lot of 
Tok Pisin verbs in their normal conversation and especially in preaching. 
Some have commented how difficult it is to preach in the vernacular and 
that many of the Tok Pisin words are easier to say and that these words 
express the meaning better than the vernacular. Rather than trying to 
think how to express certain things in the vernacular, they will just pick a 
Tok Pisin word, even though it can be said in the vernacular, although it 
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may be longer. Many of the men will go back and forth between Tok Pisin 
and the vernacular in regular conversations when only Pouye speakers are 
present. Also the fact that fathers teach their children Tok Pisin at an early 
age indicates a high value placed on knowing that language. 

5.4 Language Prestige 
The Pouye language is clearly the most prestigious among the 

vernacular languages mentioned in Section 5.1. If a vernacular is used with 
people from other languages, it is always Pouye. Also, a concrete example 
of language prestige can be seen in the case of the Karawa language 
mentioned in Section 5.1. Here the people are switching over to Pouye 
instead of going exclusively to Tok Pisin. 

When comparing the prestige of Pouye with Tok Pisin, they both are 
about equal. This is evidenced by the fact that parents want their children, 
especially sons, to learn both languages at an early age. 

5.5 Language Stability 
I believe the vernacular is stable and will continue, in certain 

domains, for a long time. Those domains are the home and cultural 
activities such as gardening, hunting, discussion of bride price, and sago 
making. In the past two and a half years, since we have been involved with 
the Pouye program, the trends we have seen have been for the Pouye 
people to use the vernacular more frequently. This is especially evident in 
the domain of the church. However, there are still some areas that have 
the potential to seriously compromise the use of the vernacular in the next 
ten to twenty years, if the people do not make the necessary adjustments 
in the use of their language. Below is a discussion of these areas. The 
situation in Pouye seems to be a stable bilingualism. I feel that the use of 
Tok Pisin as it now is, has been going on at least since the late sixties or 
early seventies. 

I have concerns about the heavy use of Tok Pisin in church services. 
This may change as Scriptures and songs are translated into the 
vernacular. Recently, we have begun to see changes in the Yukilau church 
in the area of vernacular use. Some of the church leaders are using the 
vernacular more in preaching and they are encouraging others to do so. 
Also, there has been keen interest in translating vernacular songs from Tok 
Pisin. At this point, they have started using the Wednesday evening 
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services to teach the people the vernacular songs. If these trends continue, 
there could be a real turnaround in the area of vernacular use in the 
church. However, the comment is still often given by young preachers to 
the effect that it is too hard to preach and pray in the vernacular because 
all their training and reading of Scripture has been in Tok Pisin. Two 
influential and educated Pouye men refuse to use any vernacular in their 
preaching. Time will tell in what direction the people will ultimately go 
with the use of vernacular in the church. At this point, I am unable to 
know where it will lead in the future. As mentioned before there are 
hopeful signs and changes are beginning to take place. 

Two other concerns I have are the frequent mixing of Tok Pisin words 
with the vernacular and the use of Tok Pisin among themselves when there 
are only Pouye speakers present. These two things seem to happen almost 
exclusively among a certain group. This group is characterized by men 
whose ages range from the late teens to the mid-forties. These men have 
also had varying degrees of education, although most have not gone 
beyond Grade 6. Women, children and uneducated men do not usually mix 
Tok Pisin or use it when speaking to other Pouye people. Their use of Tok 
Pisin is a real source of frustration for me. I have helped some to begin to 
see the negative effect this practice has on the vernacular and how it 
causes the loss of certain words due to the substitution of Tok Pisin words. 

Another area that has the potential to seriously compromise the use of 
the vernacular is the marrying of non-Pouye women. Since Tok Pisin is 
known by most of these women, there is little effort on their part to try 
and learn the vernacular. Right now I am aware of about twelve marriages 
in the language group where the wives are non-Pouye speakers. There has 
always been inter-marrying, but I think that, in the past, the wives learned 
the vernacular. 

One of our chief motivations for doing a vernacular translation is that 
we believe the Pouye people will more easily and accurately understand 
vernacular Scriptures than they would the Tok Pisin Bible. Vernacular 
Scriptures will deepen their walk with the Lord and their knowledge of 
him, and the Pouye Church will be strengthened in ways not possible 
otherwise. In conclusion, given that our primary motivation is to provide 
the Pouye people with God’s Word in the language that speaks to them 
best, and in that many of the people are already proficient in Tok Pisin and 
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have access to the Tok Pisin Bible and Bible study helps, it needs to be 
determined whether or not the Pouye translation would make an 
appreciable difference from that of the Tok Pisin translation in their 
understanding of the Scriptures. 

6 Religion and Language 

6.1 Chart of Religious Groups 
 

 

 

Christian Brethren 
Church (CBC) 

Christian Missions for 
Many Lands (CMML) 

Date that each 
mission/church 
arrived 

The CBC is the 
nationalized 
offspring of the 
work done by 
CMML. I do not 
know exactly what 
year the CBC was 
formed; probably in 
the early 1980s. 

1963. CMML is not 
active in the Pouye area 
any more, but they 
occasionally send people 
through to visit the 
churches. 

What areas of the 
language group do 
they work in? 

every village every village 

Are they: 

Mission 
administered 

no yes 

Partially mission 
administered 

no no 

Locally 
administered 

yes no 

Names of present 
pastors 

Barnabas Tuma: 
He is the Yukilau 
area CBC pastor, 
which includes 
thirteen villages. 
Each village then 
has its own leader 
and group of 
elders. 

N/A 
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Are the leaders: 

Expatriate no yes 

National from 
outside the 
language group 

no no 

National from inside 
the language group 

yes no 

Number in each 
congregation (% of 
pop) 

95% N/A 

What language is used in: 

Reading Scripture in 
church 

98% Tok Pisin/ 
2% Vernacular 

Tok Pisin 

Reading scripture 
out of church 

90% Tok Pisin/ 
10% Vernacular 

Tok Pisin 

Singing in church 60% Tok Pisin/ 
40% Vernacular 

Tok Pisin 

Singing out of 
church 

65% Tok Pisin/ 
35% Vernacular 

Tok Pisin 

Praying in church 50% Tok Pisin/ 
50% Vernacular 

Tok Pisin 

Praying out of 
church 

50% Tok Pisin/ 
50% Vernacular 

Tok Pisin 

Preaching in church 50% Tok Pisin/ 
50% Vernacular 

Tok Pisin 

Evangelism 60% Tok Pisin/ 
40% Vernacular 

Tok Pisin 

Announcements 55% Tok Pisin/ 
45% Vernacular 

Tok Pisin 

6.2 Indigenousness of Religious Groups 
The CBC church in the Pouye area is indigenous so far as leadership is 

concerned. There are no expatriate authorities over them and they do not 
receive outside funds from overseas churches or missions. However the 
forms and methods of worship are still very much patterned after the 
original CMML missionaries. Practical applications of Scripture are mostly 
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indigenous and they seem to adapt Scriptural principles to their culture. 
The people are used to Tok Pisin as the main language of the church 
services, although they seem to want to use more vernacular, but this 
change is happening very slowly. The leadership of the Yukilau church is 
starting to encourage people to use more vernacular in church and this 
influence is slowly spreading to other villages. 

6.3 Attitudes of Religious Group Leaders 

6.3.1 Use of Scripture in Local and Other Languages 
Most of the church leaders are favorable to the use of vernacular 

Scriptures. There are only two men that I know of who have clearly stated 
that they do not want to use vernacular Scriptures and do not want to 
preach in vernacular. They are both from the same village, Wokien. One is 
a young recently married man. His new wife is from outside the language 
group. He graduated from Grade 10 and he has completed three years of 
English Bible school at CMML’s school at Anguganak. The other man is 
older and is the school board chairman for the Abrau Community School. 
He used to teach Tok Pisin reading and writing courses to the Pouye 
people. 

6.3.2 Literacy for Religious Group Members 
Again the church leaders have positive attitudes toward vernacular 

literacy for the people. They have expressed a desire to start vernacular 
prep schools for children and literacy programs for the women. 

6.3.3 Literature in Evangelism 
The leaders have not specifically asked for evangelistic literature in 

the vernacular, but I feel they would be in favor of it. They want Sunday 
School materials in the vernacular. 

6.4 Attitudes of Religious Group Members 

6.4.1 Use of Scripture in Local and Other Languages 
The people seem mildly favorable to vernacular Scripture; that is they 

are not against it. Having never heard or read Scripture in the vernacular, 
they do not know what it would be like, so they do not show a great 
enthusiasm for it. 
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6.4.2 Literacy for the Religious Group’s Members 
The people show a definite interest in learning to read the vernacular. 

This is especially true of the men who can read in Tok Pisin. We had good 
attendance at our three Writers’ Workshops. Many times, when they visit 
at our house, they will pick up a vernacular book and try to read it. 

6.4.3 Literature in Evangelism 
There have been no specific requests for evangelistic literature in the 

vernacular, but I believe they would use it, if available. 

6.5 Perceptions of Literacy and Literature 

6.5.1 Perceived Threats to Religious Groups 
One threat would be to the prestige of some church leaders who have 

been trained in Tok Pisin Bible schools. The people look up to these men 
as having special knowledge. I believe the prevailing attitude now is that 
Christian knowledge is best learned and communicated in Tok Pisin or 
English. It will take some time, encouragement, and exposure to 
vernacular literacy, literature, and preaching to change this attitude. These 
men were taught the special Biblical terms and concepts in Tok Pisin and 
that is what they are used to. It would require special effort on their part 
to rethink the terms and concepts in their own language. 

6.5.2 Perceived Advantages to the Religious Groups 
Right now the only advantage to having vernacular literacy and 

literature that the church leaders see is that the women and young 
children would understand spiritual truths better. Some are beginning to 
see another advantage. They see that Tok Pisin is a threat to the continued 
existence of their language and vernacular literacy would help avert this. 

7 Cross-Cultural Contacts & Change 

7.1 Acceptance of Outsiders 
The Pouye people are very accepting of outsiders. They frequently 

marry women from other language groups. They make frequent social 
visits to the community school teachers. People just passing through are 
always fed and given a place to sleep. We are prime examples of their 
acceptance. For the two and a half years we have lived in the language 
group, we have been continually shown hospitality and acceptance. 
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7.2 Influence of Outside Cultures 

7.2.1 PNG National Culture 
When I think of PNG national culture, I am thinking primarily of the 

government on the local, provincial and national levels and the services 
they provide which have a direct effect on the Pouye people. 

7.2.1.1 Economically 
Economically, the government has had little impact on the Pouye 

people. Occasionally the people receive money from the government for 
various projects they have worked on. In recent years, they have received 
money for their work on two airstrips and for widening several trails in the 
area. 

7.2.1.2 Socially 
The major impact socially has been in the area of leadership. 

However, this change is not a recent one, but has been familiar to the 
people for at least a generation. Traditional leadership roles have been 
replaced by elected officials such as the local councilors and the provincial 
member. 

7.2.1.3 Politically 
The Pouye people are interested in politics to the extent that they can 

get government services and funding into their area. Because they have 
elected officials that live among them, there are frequent meetings and 
discussions about politics. Politicians from outside regularly enter the area 
to campaign. 

7.2.1.4 Linguistically 
The people’s involvement with politics and the issues that go with it 

has increased their usage of Tok Pisin. New terms have been introduced. 
When discussing politics only among Pouye speakers, they heavily mix Tok 
Pisin with the vernacular or use 100% Tok Pisin. The increased contact 
with outside politicians has also necessitated using Tok Pisin more, and 
has motivated the people to learn it and teach it to their children. These 
changes are not new, but have come about almost a generation ago. 

7.2.1.5 Ideologically 
The people now look to outside resources for help instead of relying 

totally on themselves. They have a desire to receive economic benefits, and 
they see the government as the major source for this. If the government 
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builds roads, they will be able to sell items at market, and grow cash crops 
because they will be easy to transport. 

7.2.2 Neighboring Language Groups 

7.2.2.1 Economically 
There are three main ways in which the Pouye people engage in 

economic exchange with neighboring language groups. First, they buy and 
sell pig meat with these groups. Occasionally a group will announce that 
they are going to kill a pig on a certain day and the Pouye people are 
invited to come and buy the meat. The Pouye also will kill a pig at an 
appointed time and sell the meat. The second way in which the Pouye 
engage in economic exchange is through bride price payments with 
neighboring groups. Most of the time the Pouye men buy wives from other 
groups. Only occasionally do Pouye women marry into these groups. The 
third major form of economic exchange is by selling items at the market in 
Lumi. At least once a week, someone from the Pouye language area will go 
to Lumi to sell betelnut, tobacco, wild fowl eggs, birds and animals 
captured in the forest, and bird of paradise feathers. 

7.2.2.2 Socially 
The social link between the Pouye people and neighboring language 

groups is formed through marriages. By marrying women from these 
groups and giving Pouye women to be married into the groups, a basis of 
social contact and responsibility is maintained between the groups. 

7.2.2.3 Politically 
In recent years, from 1988 until now, a provincial member and native 

Pouye speaker was elected from the village of Yukilau. He represents the 
Pouye area and some of the neighboring language groups. This situation 
has resulted in intense competition and jealousy among the groups to 
obtain government services from the provincial member. On one occasion 
a group of men from an outside language group came to Yukilau with 
bows and arrows ready to fight because they wanted a community school 
to start in their village before one started in Yukilau. The dispute was 
settled peacefully, and this group did get their school first. In August of 
1992 another incident occurred with the same group. During a political 
visit to their village, the provincial member was accused of stealing money 
that was allocated for maintenance of their airstrip. After an argument the 
people attacked the member and he had to flee into the bush. Two days 
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later a large group of men from the Pouye group attacked this village and 
several people were seriously injured and many were later put in jail. 

7.2.2.4 Linguistically 
Tok Pisin has become the dominant lingua franca for communication 

between these groups and the Pouye people. Instead of using a vernacular 
to communicate with other groups, the people have chosen Tok Pisin. This 
has caused parents to place more importance on teaching their children 
Tok Pisin at an early age. Even though Tok Pisin is used the most to 
communicate between groups, when a vernacular is used, it is almost 
always Pouye. Pouye seems to be the prestige vernacular of the area. The 
village of Pulwa, who in the past spoke Karawa, is now speaking Pouye, 
and Karawa will be a dead language in a few years. 

7.2.2.5 Ideologically 
From my observations, the Pouye culture does not seem to have been 

significantly influenced ideologically through contact with its neighboring 
language groups. 

7.2.3 Christianity 
In this section I will discuss how Christianity has influenced the Pouye 

culture; specifically the form of Christianity introduced by CMML. CMML 
has had the major influence among the Pouye people. They started 
working in the Pouye area around 1963. The Pouye people have had little 
or no contact with other missions or denominations. 

7.2.3.1 Economically 
CMML’s economic influence has been minimal. From what the people 

have told me, CMML discouraged them from getting involved in business 
ventures, except where the venture would be church-related to raise 
money for church projects. The mission taught them not to allow earthly 
affairs, such as making money, to interfere with the preaching of the 
gospel and other church work. The pursuit of personal monetary gain was 
discouraged. Pastors and church workers were expected to do their work 
without getting paid a salary. The mission did not supply money to build 
church buildings in the villages, but told the people to build churches with 
bush materials. They did send certain individuals to Tok Pisin schools and 
Bible schools and covered the cost. Economic benefit did come to some of 
these individuals in later years. Some who were educated by CMML 
became nurses, APOs, and government officials. 
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7.2.3.2 Socially 
The introduction of Christianity has had the major and a profound 

influence on the Pouye culture. Church leaders took the place of 
traditional leadership. The church and its activities became the focal point 
for village activities rather than the worship of spirits and the activities 
associated with men’s spirit houses and spirit dances. Traditional warfare 
and killing between villages ceased. Human life in general has taken on 
greater value, which has had a positive effect on the relationships of the 
villagers to each other. 

7.2.3.3 Politically 
The only political influence concerns the church leaders. Sometimes 

there are jealousies among the leaders themselves where individuals try to 
gain more authority. There are times where church members do not accept 
the authority of a leader, and therefore will not support his leadership. 

7.2.3.4 Linguistically 
CMML did all of its work in the Pouye area in Tok Pisin. They are the 

ones who started the first Tok Pisin schools and taught people to read and 
write that language so they could read the Tok Pisin Bible and other 
Christian literature. Through their influence, Tok Pisin became the second 
language for many of the Pouye people and still is today. 

7.2.3.5 Ideologically 
The ideological influence of Christianity reaches to the core of the 

culture. Christian beliefs and theology have become the foundation for 
most of what the Pouye think and believe. I believe their world view is 
centered on Christian truth. Some traditional beliefs about the spirit world 
are still held by the people, but almost all of the rituals, ceremonies, and 
practices associated with these beliefs have ceased. They no longer do 
spirit dances and there are no more spirit houses in the language area. 

7.3 Social and Political Factors in Programme Planning 
Recent changes in the education system on both the national and 

provincial levels will affect our program planning. We plan to start 
vernacular prep schools in the near future in accordance with the 
government’s guidelines. We want to use the literacy method that the 
government is using in their teacher training courses and the one that their 
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materials are based on. We hope to have teachers trained at government-
sponsored training courses. 

7.4 Innovation 

7.4.1 Types of Innovation 
Some recent innovations have been the building of three airstrips, 

installing water tanks, starting and building a community school, starting a 
Bible School, building an aid post and a fish project. 

7.4.2 Introducers of Innovation 
All the above projects were suggested and promoted by the provincial 

member, the local councilors (there are three in the Pouye area), the CBC 
Yukilau Area pastor and the SIL member. 

7.4.3 Method of Introducing Innovation 
Innovations are introduced by one or more of the above leaders at 

community or church public meetings. 

7.4.4 People’s Reaction to Innovation 
It usually takes a fairly long period of time before the people become 

convinced that the project is worth doing. There are several meetings over 
a period of several months where the project is discussed and re-discussed 
and questions are answered. Most of the projects the people do are done 
without monetary pay. So they have to be convinced that it will benefit 
them, the community and their children in a significant way. Sometimes 
the decision whether to do the project or not is delayed until the leader 
responsible goes to a meeting with government officials and gets the 
proper information. In time most of the projects are accepted by the 
people. Once the people start the project, they usually stay committed and 
finish it. 

7.4.5 Specific Examples of Reactions to Innovations 
The building and starting of the Yukilau Community School was a 

positive innovation for the people. The provincial member proposed the 
idea for the school in 1989 and it actually opened in 1992. The people 
built two classrooms, two teachers’ houses, and a school office all out of 
bush materials. The community has supported the school well since its 
opening. They maintain the buildings and grounds; they give food to the 
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teachers, and carry schoolbooks and supplies from the closest airstrip, 
which is a four-hour walk over rough terrain. 

I suggested the fish project in 1992 after the SIL leadership informed 
me that the United Nations wanted to distribute the fish in the villages 
through SIL. The people were first asked to dig ponds where there was a 
continual supply of water. The fish were flown to the airstrip and then 
carried to the villages. They were then placed in the ponds. The people 
were supposed to wait one year before eating the fish. The fish only grew 
about half the size they were supposed to. I believe this was because the 
ponds were not dug as large as was recommended. The ponds are still 
there, but the people just leave the fish alone. They are too small and as 
far as I can tell they are not reproducing. 

A negative innovation occurred with a water buffalo project. The 
project was started before we came. It was started by World Vision in 
cooperation with the Lumi District government. Apparently the people 
were not given sufficient training in the care of the buffalo and they 
eventually broke out of their fences. The buffalo now roam the area 
destroying gardens and being a nuisance to the villagers. Occasionally the 
people kill one and eat the meat and sell some. They are very hard to kill 
because of their size. The people have petitioned the Lumi District 
government several times to come in with guns and kill all the buffalo, but 
the government does not want to. The people in 1992 even filed a lawsuit 
against the government, but nothing has come of it yet. 

7.5 Accepting Change 
From my observations, the middle-aged family and clan leaders are 

the first to accept or reject an innovation. The young men wait for these 
leaders to make a decision and then they usually follow along even if they 
disagree or have complaints. A lot of pressure is put on the young men by 
the leaders to be involved in the project even though no one is actually 
forced to participate. The biggest danger they see in accepting change is 
that they will work hard at something that someone has promised they 
will make money or benefit in some way, but have nothing come of it. 

7.6 Language Form of Outside Information 
Most of the outside information comes through Tok Pisin, and 

occasionally English. When discussing issues and projects originating 
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outside the language area, the Pouye people use a fairly equal mixture of 
Tok Pisin and the vernacular. 

7.7 Specific Change Agents 
As previously mentioned, the most influential change agents are the 

provincial member, the local councilors, and the CBC Yukilau Area pastor. 
The next most influential leaders are heads of families and clans. Young 
educated men do not seem to have much influence despite their education. 
They are expected to submit to the authority of the older leaders. The APO 
(Aid Post Orderly) is very influential because he is a Pouye speaker. 
Another group of leaders to consider in the program is the church elders 
and the leader of each village church. 

Outside people that should be kept informed of the program are the 
Yukilau Community School headmaster, the inspector for the Lumi District 
schools, the Minister of Education for Sandaun Province, and the Sandaun 
Provincial Literacy Coordinator, who is in charge of vernacular prep school 
teacher training and production of vernacular literature. 

So far we have let the leaders decide on who would help us in 
language learning and translation. Every decision, plan, or suggestion we 
have had, we have asked them about it first before implementing it. Clan 
and family heads who did not help in translation were asked to listen to 
the Scriptures that were translated and give their opinions. I have sent 
copies of all printed materials to the provincial authorities mentioned 
above and I have written letters to them telling them of our progress. 
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Part 2: Literacy 

8 Education 

8.1 Children 
 

Name of School YUKILAU 
COMMUNITY 
SCHOOL 

KWIEFTIM 
COMMUNITY SCHOOL 

Names of villages who 
send their children to this 
school 

Yukilau, Motilau, 
Timkailau, Kiliauto, 
Pulwa, Wokien, 
Maurom, Kalnam 

Maurom, Kwieftim, 
Kalnam 

School run by whom? government along 
with an evangelical 
church organization 
of which I do not 
know the name 

government along with 
an evangelical church 
organization of which I 
do not know the name 

Language(s) of villages Pouye, Yau Pouye, Yau, Ak 

Language(s) officially used 
for instruction 

English English 

Language(s) unofficially 
used for instruction 

Tok Pisin Tok Pisin 

Language children use 
with each other according 
to teacher 

Tok Pisin 

English/Pouye 

do not know, did not 
interview teacher 

Language children use 
with each other according 
to your own observation 

Tok Pisin/Pouye do not know 

Possible vernacular 
component? 

yes yes 

Attitude towards 
vernacular 

positive do not know 

Highest grade taught 4 3 or 4 

number of mother tongue 
teachers 

none none 

% of boys of beginning 
school age 

80 80 

% of girls of beginning 
school age 

50 50 
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% of boys completing 
Grade 3 

95 95 

% of girls completing 
Grade 3 

95 95 

% of boys completing 
Grade 6 

Grade 6 is not 
offered yet 

Grade 6 is not offered 
yet 

% of girls completing 
Grade 6 

Grade 6 is not 
offered yet 

Grade 6 is not offered 
yet 

% of boys completing 
Grade 7 

2 2 

% of girls completing 
Grade 7 

0 0 

% of boys completing high 
school (Grade 10) 

0 0 

% of girls completing high 
school (Grade 10) 

0 0 

Number of boys 
completing National High 
(Grade 12) 

0 0 

Number of girls completing 
National High (Grade 12) 

0 0 

Number of boys 
completing tertiary 
education (i.e. Univ., 
teachers’ college) 

0 0 

Number of girls completing 
tertiary education (i.e. 
Univ., teachers’ college) 

0 0 

 
Name of School ABRAU COMMUNITY SCHOOL 
Names of villages who send their 
children to this school 

Wokien, Abrau 

School run by whom? government along with an 
evangelical church organization of 
which I do not know the name 

Language(s) of villages Pouye, Awun 
Language(s) officially used for 
instruction 

English 

Language(s) unofficially used for 
instruction 

Tok Pisin 

Language children use with each other 
according to teacher 

do not know, did not interview 
teacher 
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Language children use with each other 
according to your own observation 

do not know 

Possible vernacular component? yes 

Attitude towards vernacular do not know 
Highest grade taught 4 or 5 
number of mother tongue teachers none 
% of boys of beginning school age 80 
% of girls of beginning school age 5 

% of boys completing Grade 3 95 
% of girls completing Grade 3 95 
% of boys completing Grade 6 Grade 6 is not offered yet 
% of girls completing Grade 6 Grade 6 is not offered yet 

% of boys completing Grade 7 2 
% of girls completing Grade 7 0 
% of boys completing high school 
(Grade 10) 

0 

% of girls completing high school 
(Grade 10) 

0 

Number of boys completing National 
High (Grade 12) 

0 

Number of girls completing National 
High (Grade 12) 

0 

Number of boys completing tertiary 
education (i.e. Univ., teachers’ college) 

1, a Pouye speaker is now 
attending teachers’ college in E. 
New Britain 

Number of girls completing tertiary 
education (i.e. Univ., teachers’ college) 

0 
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8.2 Adults 

Names of villages Yukilau/ 
Motilau 

Wokien/ 
Kiliauto 

Language(s) of villages Pouye Pouye 
How many people does this represent? 289 214 
% of illiterate adults (15+ years) 60–70 60–70 
% of illiterate men 10–20 10–20 
% of illiterate women 95 95 

English 5–10 5–10 
Tok Pisin 100 100 

% of semi-literate adults 

Vernacular 5–10 5–10 
English 5–10 5–10 
Tok Pisin 100 100 

% of literate adults 

Vernacular 5–10 5–10 
English 2 2 
Tok Pisin 95 95 

Reading Preferences in 
% of literate and semi-
literate adults Vernacular 3 3 

 
Name of village Maurom 
Language(s) of village Pouye 
How many people does this represent? 204 
% of illiterate adults (15+ years) 65–75 
% of illiterate men 15–25 
% of illiterate women 98 

English 5 
Tok Pisin 100 

% of semi-literate adults 

Vernacular 2 
English 5 
Tok Pisin 100 

% of literate adults 

Vernacular 2 
English 1 
Tok Pisin 98 

Reading Preferences in % of 
literate and semi-literate adults 

Vernacular 1 

 
Names of Villages Yukilau

/ 
Motilau 

Wokien
/ 
Kiliauto

Mauro
m 

illiterate 65–75 65–75 70–80 
semi-
literate 

10–15 10–15 10–15 
% of 25–40 year-
olds who are: 

literate 15–20 15–20 10–15 

The village of Maurom has a lower literacy rate because the village 
has always been farther away from the community schools than the other 
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Pouye villages. However, with the recent addition of the Yukilau (1992) 
and Kwieftim (1991) schools, which are closer now, the literacy rate 
should go up. 

9 Literacy 

9.1 Existing Literacy Programmes 
The only literacy programs in existence at present are those in the 

community schools, and they are all in English. We, the SIL team, held 
three Writers’ Workshops for those already literate or semi-literate in Tok 
Pisin during the period from July 1993 to April 1994. The people are very 
much interested in starting vernacular prep schools, but at present no 
definite plans have been made. One of our priorities in the next one to 
three years will be to help them get prep schools started. 

9.1.1 Who runs these programs? 
The community school teachers run these programs. For the prep 

schools it is envisioned that the SIL team, in conjunction with the 
community schools and village leaders, will run the program. 

9.1.2 What age groups are being reached? 
In the community schools, only the children are being reached. For 

the Writers’ Workshops it was about twenty-eight adult men aged twenty 
to forty who were reached. 

9.1.3 What language(s) is being used? 
English is being used in the community schools. For the Writers’ 

Workshops it was the vernacular being used. 

9.1.4 What materials are being used? 
In the community schools the materials are standard English 

textbooks provided by the government’s education department. In the 
Writers’ Workshops recently translated Scripture booklets were used to 
teach reading. For writing they wrote their own stories and did spelling 
bees. 

9.1.5 What degree of success is being achieved? On what do you base 
your evaluation? 

I have not evaluated the success of English literacy in the community 
schools. The Writers’ Workshops seemed to be successful with those who 
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are literate in Tok Pisin. By the end of the courses they could read and 
write in the vernacular rather well. Those who were semi-literate in Tok 
Pisin did not learn as quickly, but still they progressed in their vernacular 
literacy skills. I base these conclusions on personal observations and the 
tests that were given at the end of each course. 

9.2 Agencies and Individuals Concerned with Education 
The local government councilor, the provincial member, the Yukilau 

Area Christian Brethren Church (CBC) and the Summer Institute of 
Linguistics (SIL). 

9.2.1 Agencies Other Than Schools and Churches 
The local government councilor and provincial member are both very 

positive about vernacular literacy. The local councilor participated in a 
Writers’ Workshop and he helps in translation of Scriptures. The provincial 
member got K3000 from the provincial government to build a 
translation/literacy house for the village. Both these men are native 
speakers of the Pouye language. 

9.2.2 Administrative Structure of Churches 
As of this writing there is only one church denomination in the area, 

known as the Christian Brethren Church (CBC). The church is administered 
as an area of the Lumi district whose office is in Lumi. The church in the 
Pouye area is known as the Yukilau Area Christian Brethren Church. This 
area consists of thirteen villages, seven of which are of the Pouye 
language. The leader of the area church is Barnabas Tuma, who is a Pouye 
speaker. 

9.3 Mother-Tongue Literacy 
The people seem very interested in mother tongue literacy. The 

Writers’ Workshops were well attended, and the translated Scripture 
booklets were read in church on a regular basis, copies of the Scripture 
booklets and songbooks were sold. The leaders have expressed a desire for 
SIL to help them start vernacular prep schools. 

The Scripture booklets and songbooks are read in the church services. 
Some read them in their homes. Some of the men wrote vernacular letters 
to me while I was on leave in the United States. Some personal experience 
stories were written during the Writers’ Workshops. The people themselves 
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translated the first draft of the book of Mark in the village while I was on 
leave in the United States (1994). 

Most of the vernacular written and read material is Scripture. It is 
written and read by men ages twenty to forty-five. 

9.4 Language of Wider Communication (LWC) Literacy 
As was shown in Sections 9.2.1 and 9.3, the people and leaders are 

very much interested in vernacular literacy. 

9.5 Attitude toward Literacy 
The people see a need for literacy primarily in the area of Scripture 

and other Christian literature. Literate men do not sense as great a need for 
vernacular literacy for themselves as much as they do for women, children 
and older men. 

9.6 Personnel and Education Resources 
SIL and the education departments of both the National and 

Provincial governments are interested in providing help for vernacular 
literacy. 

The potential for trainees at this point is rather limited. There are 
only about ten to fifteen Grade 10 graduates in the language group. I have 
given intensive training to three individuals who seem to do well in 
vernacular literacy to try to prepare them for teachers’ training courses in 
the future. However, two of these individuals are Grade 6 leavers and one 
is a Grade 4 leaver. There are no formally trained individuals available at 
this point. 

There are no local funds available for materials and supplies, but only 
what can be obtained from the government. Timber is a resource that the 
village could donate for buildings. The Yukilau Community School has 
buildings, but all these are being used at present. A portable sawmill may 
be available from SIL’s Maprik center for use in cutting timber. The local 
people may provide some food for literacy teachers, building materials for 
the teachers’ personal houses and help in the teachers’ personal gardens. 

I think there is a very good possibility for the program to be run by 
the people. From my observations so far, they seem very willing to take 
ownership of various projects and programs. 
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9.7 Local Definition of “Literate” 
Anyone who has been to school for any amount of time is considered 

literate, no matter how well or how poorly they can read. 

10 Literature 

10.1 Interest in Reading 
There is strong interest in reading Tok Pisin, with vernacular coming 

second, and English last. 

10.2 Language Domains 
Tok Pisin is the preferred language for reading and writing. This is 

simply because of the availability of literature and the education in Tok 
Pisin that the people have received in the past. If there were more 
materials and instruction in vernacular literacy, there would probably be 
more interest in vernacular literacy. 

10.3 Books 
Almost every household owns some books. I have seen one or two 

English New Testaments. Now, with the availability of four vernacular 
Scripture booklets, a vernacular songbook and two vernacular short story 
books, about 75% of the Pouye households have one or more of these 
books. The rest of the books are in Tok Pisin. 

10.4 Price of Literature 
The vernacular books are from twenty to thirty toea each. The Tok 

Pisin Bibles cost around seven to eight kina. Tok Pisin booklets are around 
one to four kina. 

10.5 Tape Players and Radios 
About 5–10% of the Pouye people own radios that are operating. Only 

a few of these radios have cassette players built in. I have not seen any 
stand-alone cassette players. 
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11 Vernacular Literature 

11.1 Vernacular Materials Produced 

Tinanatouwikewi Atwariyi (Creation Story Shell book) 
• October 1993, fifty copies, a trial version so revision may be 

necessary later. 
• Seven copies left, available from Barnabas Tuma or Steve Ferree in 

Yukilau. 
• The purpose behind this title was to provide the Scriptures in the 

language of the Pouye people to encourage them to use the 
Scriptures in their own tongue. 

• Produced and distributed by Steve and Sharon Ferree of SIL in 
conjunction with the Pouye Translation Committee. 

• Trial orthography was used. 

Krismaswi Atwaryi (Christmas Story Shell book) 
• December 1993, fifty copies, a trial version so revision may be 

necessary later. 
• Thirty-two copies left, available from Barnabas Tuma or Steve 

Ferree in Yukilau. 
• The purpose behind this title was to provide the Scriptures in the 

language of the Pouye people to encourage them to use the 
Scriptures in their own tongue. 

• Produced and distributed by Steve and Sharon Ferree of SIL in 
conjunction with the Pouye Translation Committee. 

• Trial orthography was used. 

Mika Nam Godri Kaplaki Kuwi Atwaryi (Fall of Man Shell book) 
• March 1994, fifty copies, a trial version so revision may be 

necessary later. 
• Thirty copies left, available from Barnabas Tuma or Steve Ferree in 

Yukilau. 
• The purpose behind this title was to provide the Scriptures in the 

language of the Pouye people to encourage them to use the 
Scriptures in their own tongue. 

• Produced and distributed by Steve and Sharon Ferree of SIL in 
conjunction with the Pouye Translation Committee. 

• Trial orthography was used. 
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Jisas Tatikewi Rawoukwlikewi Rikwi Atwaryi (Easter Story Shell book) 
• April 1994, fifty copies, a trial version so revision may be 

necessary later. 
• Thirty-two copies left, available from Barnabas Tuma or Steve 

Ferree in Yukilau. 
• The purpose behind this title was to provide the Scriptures in the 

language of the Pouye people to encourage them to use the 
Scriptures in their own tongue. 

• Produced and distributed by Steve and Sharon Ferree of SIL in 
conjunction with the Pouye Translation Committee. 

• Trial orthography was used. 

Godwi Yai Namkairi Kilki Toulaiwi Buk (God’s Book of Songs in Our 
Language) 
• May 1994, seventy-five copies, a trial version so revision may be 

necessary later. 
• Fifty-two copies left, available from Barnabas Tuma or Steve Ferree 

in Yukilau. 
• The purpose behind this title was to provide Christian songs in the 

language of the Pouye people to encourage them to use their 
language in church. 

• Produced and distributed by Steve and Sharon Ferree of SIL in 
conjunction with the Pouye Song Translation Committee. 

• Trial orthography was used. 

There are no mother tongue instructional materials or teacher’s guides 
available. 

11.2 Titles Planned 
The Pouye Translation Committee has informed me by letter that they 

have completed the first draft of the book of Mark. However, I have not 
been to the village to see it yet. Right now there are no specific titles 
planned, but I would like to keep producing Scripture Shell books and also 
start producing some story Shell books. As we work on starting prep 
schools, we will be producing vernacular materials for that. Eventually we 
would like to complete the New Testament and portions of the Old 
Testament in the vernacular. 
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11.3 Materials and Titles Wanted 
The people have expressed a desire for the Scriptures, songbooks and 

Sunday School materials in their language. 

11.4 Mother Tongue Writers 
The only group producing vernacular materials is the Pouye 

Translation Committee. 
There are 2 young men who seem to be more creative writers than 

others are. They are Ben Yuwei and Andrew Karin. They are both on the 
Translation Committee. They have received some informal training from 
me. Their stories are longer and more detailed than those written by 
others. 

12 Production, Promotion and Distribution 

12.1 Local Means of Production 
All the materials produced so far were done entirely in the village. 

The first two Shell books and two storybooks from the Writers’ Workshops 
were done on silk-screen. I instructed some individuals on how to use the 
silk-screen. The last two Shell books and the songbook were done on a 
Gestetner. I also instructed some people how to use this machine. 

12.2 Prospective Means of Promotion 
There are several ways we have promoted and distributed the books. 

The church leaders announced it in church. During the area church 
meetings I announced it and read portions from the books and had a 
supply on hand for sale. When traveling to other villages I bring copies 
with me to sell after I show them to the people and either I read portions 
or have one of them read from the book. I keep a copy of each book in our 
visiting room for people to look at when they come to see us. After writers’ 
workshops I have copies on hand to sell to the workshop participants. 
Lastly, I have put some copies in one trade store in Yukilau. 

13 Orthography 

13.1 Existing Orthographies 
When we started the Pouye program there were no orthographies in 

the language. Now we have developed an orthography of fifteen letters. 
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13.2 Similarities between LWC and Vernacular 
All the letters in the Pouye orthography except one are found in the 

Tok Pisin orthography. The exception is the barred i, which is written as 
<i>. The sounds of the letters are the same as Tok Pisin except the Pouye 
digraphs, <ty, tw, kw>. 

13.3 Complex Linguistic Factors 
At this point I do not see any linguistic factors that would cause any 

major complications in the orthography. 

13.4 Status of Orthography 
The SIL Linguistics Section gave the Pouye orthography trial status in 

March 1993. The trial status is based on the approved Organized 
Phonology Data (OPD) paper written by Steve Ferree. 

13.5 Developers of Orthography 
The orthography was developed mostly by SIL member Steve Ferree. 

The proposed orthography was submitted several times to Pouye leaders 
asking for their recommendations and changes. They approved the 
orthography as is with no major disagreements. 

13.6 Disagreements over Orthography 
So far there have been no disagreements about the present 

orthography. The people seem very pleased with it. 

13.7 Problems with Orthography 
No problem areas are seen or expressed as yet. 

14 Motivation 

14.1 Spiritual Motivation 
There seems to be a high motivation for reading vernacular Scripture. 

The people have purchased some of the preliminary Scripture Shell books 
and the songbook. The Writers’ Workshops were well attended and the 
Translation Committee was faithful in coming to the scheduled translation 
sessions. When I requested them to, they did a rough draft of the book of 
Mark while I was on leave in America. 
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14.2 Letters 
I do not believe there is a high interest in sending and receiving 

vernacular letters as yet. When I was on leave in America, I did receive 
several vernacular letters from six or seven different people. These 
vernacular letters were at my request. I told them to write me letters only 
in the vernacular, otherwise they probably would have written them in 
Tok Pisin. 

14.3 Groups Interested in Reading 
So far, only middle aged literate men (ages twenty-five to forty) have 

shown a real interest in learning to read the vernacular. Some teenage 
boys have also shown an interest on occasion. 

14.4 Reasons for Wanting to Read 
Generally, anyone who has expressed an interest in reading the 

vernacular, wants to do it so he can read the Scriptures in his own 
language and because of pride in his language. 

15 Attitudes to Education 

15.1 Attitude of Leaders 
The leaders, which include older men, pastors, elders, and 

government officials, are all very positive about education for children, 
especially for boys, but this seems to be changing where they are becoming 
more positive about education for the girls as well. They are positive about 
adult education for men. They would not resist adult women’s literacy 
courses, but generally they do not seem to have much confidence in the 
women’s ability to learn to read and write or that the women even have a 
desire to. 

15.2 Educational Results Desired by Leaders 
I think they would like to see more of their young people get better 

jobs in the towns as a result of education. They would also like to see more 
go on to higher grades. They also want more young men to attend some 
kind of Bible School so that there will be educated church leaders for the 
future. I think they would also like some of their educated people to bring 
back to the village various economic programs and projects that will 
provide a source of income for the villages. 



 Sociolinguistic and Literacy Studies 127 

15.3 Educational Methods Desired by Leaders 
I think they see the government as the main source of education. Now 

they are beginning to see SIL’s role in helping them start and develop 
literacy programs. 

15.4 Life after School 
Generally, those who graduate from either Grades 6 or 10 pursue one 

of the three following paths: get a job in a town, go to Bible School or go 
to a trade school. Those who get a job in town generally only stay for a 
few years and then return to the village, get married and settle down into 
village life. 

16 Traditional Methods of Teaching/Learning 

16.1 Consciously Taught Topics 
The major topics that are consciously taught are hunting, fishing, 

gardening, house building, sago making and bilum making. 

16.2 Students: Who and How Old? 
Usually older children and teenagers are taught the above mentioned 

skills. The only times I observed a younger person teaching an older person 
is in the areas of information and skills that the younger person acquired 
at school about the outside world and non-traditional technologies. I do 
not think a village woman would teach an adult male, but adult males 
would accept women both white and black from outside the village as a 
teacher. 

16.3 Teachers: Who teaches the different topics/skills? 
Usually the child’s immediate or extended family members teach the 

different topics and skills. 

16.4 Period of Instruction 
The above skills take years of instruction and observation. 

16.5 Teaching Methods 
Instruction is a combination of verbal and non-verbal teaching with 

the student given an opportunity to practice in the presence of the teacher. 
However, the student does much of the practicing when he is alone. 
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16.6 Rewards of the Educator 
The only rewards that I have seen for the educator are satisfaction in 

passing on a skill to a child and the status the teacher receives from other 
adults because the child learned the skill well. 

16.7 Encouraging the Motivation to Learn 
The motivation to learn is often stirred up in a negative way. The 

learner is told he better do well so that his lack of skill will not bring 
shame or mockery to him from others. There usually is not any positive 
encouragement given to the learner. The thinking seems to be that if his 
lack of skill is ridiculed, he will be motivated to do better. Also, survival is 
a chief motivating factor to learn certain skills. 
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Appendix: Village Map 
This map is in two sections, with the second connecting to the first, 

side by side, with the path between Linus (young)’s and Jude’s houses 
connecting to that between Linus (old)’s and Gabriel’s houses. 

Map of Yukilau (pop. 200), the village we live in.
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August 1995
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