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gataltepec de Valdez, QOax, L. & K. Pride
hatino de Tataltepec
Generation (Consanguineal Relatives Vocative

2 grandfather sti ousu' "father old" ohi 'y
grandmother xtya's cusu' ‘'mother old" me'a
&'Spithabt's diothegs chi tya'a "g'dad relative" -
g'petimb’s sibtiéng ma' tya'a "mum relative"

1 father sti "father" papa
mother xtya'g "mother" mand
parent's brothers chi tya'a
perent's sisters ma' tya'a

0 siblings tya'a ngula "relative born"
parents' siblings' child tya'a "relatite"
parents' oousins tya'a
parents' cousin's child tya'n

1 children sii! "son/daughter" mbichi' (boy) .
8ibling's ohildren sfil' tya'a ‘'"relative's ohild" mbixu' (girl
oousin's ohildren tya'a "relative"

2 grandohildren sii' ste' "child of-clothes”

3 great g'children sil! afi' ste' "g'child's child"

-Affinal Relatives Ego = man

1l father-in-law stl laa "church father"
mother-in-~law xtya'a laa "church mother"

0 spouse (wife) 0lyo'o “spouse"
wife's brother culya "brother-in-law"
wife's sister xtya “sister-in-law"
sister's husband culya "brother~in-law"
brother's wife xtya Hgister-in~law"

1l deughter's husband sfii' laa "ohurch child" mbichi'
son's wife sfil' xi "bride child" mbixu'

Ego = woman

1 a8 for man

Q spouse (husband) clyo'o "spouse"
husband's brother xtya "aibling-in-law"
husband's sister xtya
sister's husband xtya
brother's wife xtya

as for man

The & basio kdnship terms: sti, xtya's, tya'a, sfii', clyo'o, culya, xtya,
are all inalienably possessed nouns, so that a personal pronoun always ococurs
following any of these terms to designate whose relative is being spoken of.

e.g. sti na'

woman of relative I/my",

“Pather I", xtya'a yu
indioated by means of desoriptive phrases.

"mother he',
e.g. nu ocuna'a Ji'l tya'a na'

Further relationships may be
"%he
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Further Vocative Terms

dufu  "Dear"- used with spouse, younger close relstives,other small children
, when one needs to gain their confidence.

chucue "Frd#nd" - used (particularly by children) between close male friends.

chocua' *“FréEnd" - oclose female friends.

st "Child" - used with e.r.\yonqﬁeaignnted as siil' by the speaker.

Gompadrazgo Relationships Ego = man

Exmpad

godfather - general necessity stli quicha "father illness"
godmother xtya's quicha

godfather - baptism sti tya "father blessing"
godmother st xtya's tya

godfather « confirmation, 1 communion stl tya cuaya' "father blessing measure"
godmother xtya's tya cuaya'

compadre nba

comadre nali

godchild sii' quicha

sti' tya
sii' tya cuaya'

Ego = woman

as for man
compadre nali
comadre nall
as for man

These same relationship terms are used as voocatives, except that the further
modification ouaya' 2fux is dropped in the vocative form, Whereas other vocatives
seem to be used at will, this set are used obligatorlly in speech between persons
in any of these relationslips. One godparent of the same sex as the child is
chosen, and their spouse( or if ummarried their sibling) automatically becomes
the corresponding godparent. e.g. normal, healthy baby bay born; needs as his
firat godfather a sti tya. The wife/sister of his sti tya will be his
xtya'a tya. These godparents become cowpadres of the baby's perents. They
provide clothes for their godchild for the baptismal ceremomy in the churoch,
where the priest sprinkles the child,held by its godmother, with holy water and
puts salt on its tongue. The ohild's parents remain at the back of the church,
and take no part in the ceremony. If the child dies, thesegodparents will
provide the burial shroud and bonnet of brand new material, even if they pleaded
poverty and inability to provide christening clothes. They also decorate the
toble where the child is leid out, and generelly help at the funeral. If the
ochild 1s 111, they will take them to get medicine, or gilve some money to help,
or help in some other way. If the families remain on good terms these godparents
will be called on in any emergenpy that orops up in later life. The same people
are often asked to be sti/xtya's tya to all subsequent 2iblings of their sfii' tya,
and the Xtya's tya will be called on by her nali to holp with the laundry made
necessary by a new baby until the child's mother is well enough to go to the
river sgain for herself. She doesn't usually wash clothes for her original
godchild though, Ju.sf‘ suubs'e?‘/buatf' erws afbr e re.(a"ﬁ'm«slx«,a ls ellablisbod.

The next necessary godparent is a sti/xtya's quicha. At sn appropriate time
egreed on by the compsadres, this godparent will take a candle either into the
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church, or to the ohild's home where he/she will 1light it and ssy a rosary for
the child. 'his may be before or after the christening, If the child is ill,
these godparents may be oalled upon to help in the same way as the sti/xtya'atya,
and in the event of the child's death, if for some unaccountable reason the
sti/xtya'a tye will not do their duty, then the sti/xtya's quicha fill the breach.
If the child 4s 111 ogailn later on, and the family feel the need of more candles
to be offioially burnt on his behelf, then asecond (or even third or fourth)
sti/xtya'a quicha must be found, as this is only done once by one godparent for
a partioular godohild in his whole lifetime. Yet other stl/xtya'a quiche are
asked to be with the child when he receives his certificate of graduation from
primary school (they provide an appropriate present at that time), and yet
another sti/xtya's quicha will be hosts for the first part of the wedding feast
when this child gets married.

At some time between the sges of 5 amd 12 years the ohild will neocd a
ati/xtya'a tya cuaya' who will arrange with the priest for a private "blessing"
oeremony. With no further witnesses this sti/xtya's tya ouaya% will take the
child to the churoh where the priest sprinkdes 1t with holy water in the seme
way as_at the christening, but does not put salt on its tongue this time, ‘Uhis
private ceremony may take place before or after the child's oconfirmation and
first ocommunion. For these latter ceremonies the child needs two éther sti/
xtya'a tya ouaya'. However, many Chatino chlldren do not attend the catechism
olass, and so ere not confirmed and have no first communion ceremony., This is
hastily remedied by a few words from the priest at their wedding servioce so that
they oan partake of the wedding mass., For many Chatinos this hayfhe only time
that they participate in the mass (although they may attend) in their whole lives,
because of the fearful need of ritual cleanliness in order to do so.

Reciprocal obligations between the compadres, and between the child and its
godparents contimue for the rest of their lives, and inolude; helping each other
on any speoial occasion - wedding, funeral, fiesta (If one of them is a mayordomo)
housebuilding, birthday fiesta ~; help during illness - godchild will help with
chores and errands if his godparent is 111, compadre will help make a cornfield
(or weed it , or whatover is mecessary at that juncture), comadre will teke some
present of food -; if the ohild is orphanned and has regularly visited his god~-
parents, they will probably help him e bit, but only on very rare occasions would
they take in and bring up the orphan - this is ususally done by the orphan's
grondparents, or if none are living, hkis eldest sibling runs the household,or
if the eldest is o boy, and eclready married, he vill take the younger ones into
his household.

Good friends or kindly disposed acquaintences are usally asked to be god-
parents - who will be kind to my child if he becomes an orphan? is the question
the parents ask themselves. They may choose an employer or richer people who
are kind to them, thasy may choose a relative (unusual) or even a sibling (rare),
but more usually good friends in good health,

Merriage

A marriage partner must be chosen from beyond what are considered to be
consanguineal relatives, i.e. one does not marry a tya'a. Seversl generations
sre necessary to lose track of a Plood relationship, but it is quite permigable
to marry someone with the ssme surnsme if they ere not considered to be a +tyada.
The other restriction is that one does not marry one's xtya's tya "blessing
godmother" 's child, but it is quite permissible to marry the child of any other
godparents, The ohildren of one's xtya'a tya are tya'a to' pilya "relatiye
moutl/edge water-tank/font". One's spousec is usually from Tataltepeo nlso( whioh
eliminates any problem of differing cuatcm@, but not necessarily.

There seem to be/@ steps to the ideal msrrisge as follows:
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1. The father may suggest to his son that it is time he thought of marriage
(usually after his "marcha" year as a "consorito" when he has obtained his
"cartilla" and is considered an adult i.e, he is 18 years old), and ask who he
would like to marry. Alternatively, the son may approach his father, and tell
him of the girl he has chosen. If the young man's father is dead, he will speak
to his mother who in turm will consult in this order 1. her brother, 2. the son's
sti tya, 3. the son's stli quicha. If the young man is not with his mother, then
he must speek to whoever is the head of the household where he is living. The
primary consideration is whether a wedding can be afforded or not. '

2. 'The Pather then speaits to a friend of his or to the son's godfather (one),
and requests him to become the official go-between., This man then takes a
bottle of liquor, or vino, or cervezs, and some cigarettes or tobacco leaves to
smoke, end goes to ask the chosen girl's father for peirmission to ask for her
hand in marriage. The girl's mother may,or may not be present at this interview,

3. If permission is granted, then the go-between together with the young
man's fother will return on the day the girl's father hes invited them (it may
be a week later, or a month, or whatever) to ask for her hand. They will take a
repeat of the same gifts. No posltive answer is given, but the girl's parents
promise to think about the request, and appoint another day to meet and give
their answer,

L4, The father end the go-between return agein to the girl's home on the
appointed day, and if the girl's parents are favourably disposed towards the
match, they will promise to consult the girl herslf and her godparents. A new
appointment is made on which to give the answer. They will have taken a further
supply of the some gifts.

5. Armed with more of the same gifts the father and the go~between egain
present themselves at the girl's home on the appgvinted day. The girl's parents
then tell them that they ere in favour of the match, and their daughter is
willing. They arrange another mee_ting to which the young men and his mother
are also invited. This is for the girl's parents to interrogate the young man
to find out if he really does want to merry their deughter, or is Jjust being
compelled by his parents.

6. With a new supply of the same gifts, but without the go-between this
time, the prospective bridegroom and his father and mother meet with just the
girl's parents, If all are satisfied, they arrange the engagement panty.

7. The engagement party is also held at the girl's house, All of her
immediate family and her godperents are present, as well as all of the young
men's family and his godparents, Ie himself will bring a load of firewood;
someone else in his family will carry a male turkey, and someone else a big
ohiquihuite (laundry basket) of bread; others carry 5 - 8 maquilas of corn,

a whole lata' of panels (20 ocakes), chocolate, sugar, ground coffee, 1k, lard,
a quantity of chile peppers (ohile ancho, other dried chiles, and the local,
home-grown variety), 1 - 2 gallons of liquor.. The girl's parents do not serve
anything, but Jjust receive all these gifts.l It is up to the young man's family

to bring any refreshments that are to be served, and to asrrange any entertein-
ment. This will depend on their ecomomic abllity, dbut may include several
pitchers of coffeo ready made, another chiquihuite of sweet bread, and/or a
hired record-player and loudspeaker to provide musioc for a dance,

Next morning early the girl's mother sends out gifts of the bread end
ocoffee received from her prospective son-in-~lasw’s family the night before to all
her relatives and mali. The young man ls now free to visit the girl at her
home ~ he will usually take an edible gif't, or firewood, or ocarry water for them,
or occasionally a bigger gift of money, or a corn-gringer, etc.

8. Later the civil wedding is arranged for, at the mutual oonvenience of
the couple’s parents., A couple is asked to be sti xtya's quicha for the wedding.
The young couple may go to the distriot town (Juquila) and appear before the
Judge there with thelr fathers and wedding godparents as witnesses, or the young
man and his father may go alone and get the papers from the judge Cor the loocal
town president to sotually perform the civil ceremony - but this latter method

is more expensive. The oivil ceremony may or may not be followed by a dance.
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Afterwards the young couple return to their respective homes.

9. The ohuroh wedding follows when convenient ~ immediately, next day,
next week or next month, The bride usually wears a conventional wedding dress
which is provided by the groom's family. Coffee or chocolate and bread provided
by the groom's femily msy be served at the bride's home afterwerds. Iuring this
ccremony and for the thirteen succeding days 1t is very important that the bride
and groom should not touch sach other even accidentelly ~ if they do not "guard
the days" they will at best be impotent, or even shrivel up and die, so they
continue liming at their parents' homes during this period, and the groom is not
enoouraged to visit his young bride. :

10. On the thirteenth day, accompanied by all their relatives, the young
couple go to the church sgain, The girl wears a new outfit provided by her
husbnand, but not her wedding dress, They take a large bunoch of flowers, and 13
candles - one for each guarded day. These are provided by the fathers, mothers,
and godparents, who all give one each, They ar: left burning in the middle of
the church or in front of St. John, Then they all go to the wedding godparents'
house, and the festivities begin with afdence which lasts until the early hours.
The whole immmdiate family of the bride have now become compadres with the groom's
imnediate family. The bride now changes into her wedding dress, and the town
band conduct a prooession of everyone present at the dance over to the home of
the bride. Dancing is continued till breskfast-time, then breakfast is scrved
by the bride's famlly. More danoing, and finally they move to the groom's howe
for dinner served by his family. After dinner the bride changes into yet
another new outfit provided by the groom, and the dancing oontinues till about
nidnight, The bride now remains at the groom's home. The following morning
together they go round, escorted by a number of young friends and relatives, to
invite people to a final dance at the groom's house that evening.

This ideal actually occurs, but it is very expensive, and almost impossible
for a young man waose father is dead.

Originally, the actual bride and groom were not consulted, as their marriasge
was arranged while they were still children, (Ve know of at least two instances
of this In the past decade - in one case the bride and groom were forced to comply,
although the bride oried for most of the wedding, including her- 13 guarded days
when she was well and truly guarded by her parents; in the other caso the young=
sters reballed violently, and both managed to elope with the partner of their
own cholce, despite vigilant famllies, Just for the record, the first vase ocited
here has developed into a very happy and successful marriasge after all, )

Only in very recent years has a olvlil wedding been incorporated into the
oustom and ritual since the priest refused to merry couples who had not hed a
civil ceremony first, with an offiolal wedding certificate to prove it.

Various alternatives have developed to avoid either the expense, or the
soriousness of a formal marrisge bond:

1. If a ocouple are both poor, and their families cammot afford a wedding
with 81l the treppings, or if they do not have relatives who will take the
responsibility for them, then the young man will ask permission from the head
of his household to bring the girl of his choice hcuwe. If the girl has a family,
the ritual asking for her hand may be complied with (steps 1 - 7), but with a
much less elaborate engagement party. A short time later (sometimes the standard
13 guarded days), the girl will move in with the young man's famlly. If they
were formally engaged, they will probably be married civilly and in church at
the earliest opportunity that they can efford to, but thelr will be no wedding
dress, no feast and no danoes, They might Just have a simple family celebration
neal. This is scoepted ns a respectable arrangement/substitute.

2. If a marriasge is being arranged ageinst the will of one or both parties,
or if the girl's parents refuse her hand when a young man has already spoken
to hor seoretly and she 1s enamoured with him, then they will elope, They
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usually run right sway to another village., Irate fathers may follow them,and
if they are caught before nightfall, they will be brought back to the Town Hall
where usually Just the young man will be put in jall, but if the girl's father
is furious enoughiathher, the girl will be jailed too for at least one night,
If they arc not caught, they will probably return after 2 - 4 weeks. One or
both sets of parents wlll atill be angry with them, and again they will be put
in jadl - the punishment often depends on their fathers' suggestions to the
suthorities. The girl's father may insist on a wedding at the earliest
possibllity, or he may require the young man to csrry rocks to repair the
streets of the town under polive guard for so many days, etc. In any event, when
they -get out of jail, the young couple wlll live together from then on under the
roof of the most sympathetic of thleir parents., Sometimes, the young men's
parents will welcome them back whlle deploring the match; then,while their son
i3 out at work during the day, his young wife's lif'e may be made a misery till
either she persusdes her husband to build some kind of house and to set up a
separate establishment, or (more often, because her husband cannot understand
her problem, as everyone is very nice to her when he is at home) she will run
awsy in desperation, either to her parents (if they have forgiven her) or with
some other fellow, The young man is then easily persuaded that his parents'
disapproval originally wns indeed justiffed, and she was an unsuitsble partner
after ¢ll. If he was already engaged before his elopement, skm his parents may
yet be abie to smoothe ober his "indiscretion" with further gifts to the family
of his fianoée, and the wedding will go shead as planned. However a girl who
elopes can never hope for formal marrisge, unless with the fellow with whom she
eloped. :

Marrisgze Breakdown

Mliences break nore cosily then couples married in chiwoh, es thete is
much more social pressure, particularly from the two famllies involved,for the
married couple to stny together. Vithout a formal engagement at least,the two
fomilies feel no obligation to each other, as they are not oompadres. However
moarrisges Qo breck down occasionnlly in the following weys:

1. If a man tires of his wife, and Jjust sends her home as unsatisfactory,
she may choose to take any children or not. She may feel that she had no
ochildren when she came, and leave them to her in-laws., Her father will prabably
toke the cesse to the Town Hall, and demand o settlement for her, or inheritance
for the children if she takes them with her., If it was Just an alliance, her
case will not exoite muoh sympathy at the Town Hall, but if the couple were
married, the authorities will regard the whole matter as muoh more serious,

2. If a man runs of{ with another woman, hias children remain with their
mother, unless (very raroly) she refuses to keep them, and hands them over to
her mother~in-law. Their house also remains {'or the wife, amd all the things
in it. If the case is taken to the Yown Hall, they will divide the work done
between the man and his wife; i.e. cornfield, other crops, animals,etc, The
children will still visit their father, and will ask help from him when they
need money for anything, HhdfP-siblings are regarded as tya'a ngula “"relative
born" even though they have only one parent in common. Sometimes the husband
will). return 4o his originel femily end either esupport both families, and share
his time rather erbitrarily between them, or cut off the second familiy, The
latter usually involves a case at the Town Hall to sort out property rights.

3., If a woman runs off with another man, the children remain with thelr
father, as well) as all the farily belongings. She has abdlcated her right to
any ocontact with her chlldren as well as to any of' her former belongings, e.g.
domestic animals, fruit trees, etc. Very rarely would a husband follow a
runaway wif'e to bring her back, or take her back later if she wanted to return
to bim, A rerrled womnn's deasertion of her husband is considered very serlous,
but it is perfeotly understandable, although deplorable,for a woman to be un- °
faithful to a man that she is Jjust living with.
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Second Marriages

Vie know of only one case in the last decade when any kind of formal
ceremony was involved to establish a second marrisge, i.e. where one partner
from the first marrigge has died. This caese imvolved a widower with one small
daughter, and he formally requested the hand of a more mature single woman, i.e
in her middle twenties. Usually a widower will form an alliance with a widow,
and such olliances raroly seem to break up. The alliances that do not last are
usd@@]v between s widow and some apparently unattached man - often from another
town where he has another family of which he is a bit tired, but to which he
eventually returns. These are often mestizo men.

The widow almost always brings her children from her {ormer marriage with
her, unless there is a very strong obJjection from one set of grandparents who
are willing to take on the upbringing of their fatherless grandochildren, or
perhape Just one of them., Similerly, the widower often brings his children
from his former marriage with him, but in his case the grandparents more often
obJect, and take on their grandchildren themselves, rather than let them be
influenced by some strange woman. If a grandmother is widowed and alone, she
will usaully take over an orphenned or semi-orphanned grandohild so that they
can help each other, Vhen her son is widewed she will have moved in right away
to take charge of his kitchen for him, and to help with the children, so it is
quite natural for at least one of the older children to stay with her if he
later forms & new alliance, In a sqpnd marriage, if the husband already has
a very young child, his new wife will often bring up that infant as if it were
her own, but neither she nor her husband seem to feel the same way about the
other children of their new spouse. Indeed, the parents themselves treat the
children of their deed spouse quite differently from their younger children
of the second marriage. The partners seem to deliberately be much harder on
their older children for fear of offending thelr new partners, end will even
utilise a child's inheritance from his dead parent to subsidise the new household,
e.g. The father of a middle income family died leaving his coffee holdings to his
son and daughter, end his donkey, banana plants and other fruit trees to his
wife., Later she formed an alliance with a widower of similar income who was
left with three sons about the same ages as the ochildren of his new wife. The
youngest child wes about five years old when the alliance was formed, but ell
had to work "so that your £xike step-father/mother will be pleased with you
because you have earned your food", so none of them attended school, and all
grew into the illiterate-inferiority-complex state of mind ns teenagers, by
which time they had various little half-siblings of whom they were all inordin-
ately fond. Vhen coffec hervest came each yesr, all went out to help pick it,
then the mother sold what was not needed for their own family, and used the pro-
ceecds for new clothes for herself and the smaller children, or household articles,
or a redio,etc. In consequence, &s hor original son and daughter grew older they
became sly, and when the harvested coffee was in the house, they would take out
several measures and go off and sell it privately to obtain some money of their
own from what was rightfully their own property. All five of the older children
worked hard and constantly, but always ate less well than their younger siblings,
were locked after very perfunctorily when ill, and had no treats, pocket money
or spare time to play. None of them will be or has been given a customary Chatino
wedding, because the parents say they cannot afford it. However, their eldest
h#ilf-sister is nlready formally engaged end looking forward to a normal wedding,

The descriptive mifla’a which is derived from fia'as "see", is used in the
terms for second marriage relmtionahips, i.e. step~father, eto., but there is no
special tern for step-sibling, and they are not considered as related.

step-father sti mifia'a  "father seen", step-mother xtya'a mifia’a
step~child sfil' mifa'a "son/daughter seen"
half-sibling tya'as ngula "relative born"
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Relipious Fiesta Calendar

January 1 - new Town llall ~ whole coucil and tenientes ''guard" days.

13 - end of guarded days, ceremony in church to hand over bastén of
office to new president.

20 - San Sebastian - special mayordomo (junior).
Februery 2 - Candelaria (Tututepec).

- Carnival "ta'a oui" - special mayordomo (junior). Sunday is the
important day, continues lon, and Tues., t¥839¥°3§ nggggnon Wed,

i 4th Friday in Lent - (lluaspaltepec).
5th " " " - "biyerne tlyu"

spne speclal mayordomo, (Jjuniqr)
Good Friday ~"biyerne jo'o" geasté 613610 vour

5 e 8 ’

Az5t3 25 = GaRelageg?
May 15 _# - San Isidro ,
Ascension Day - the Patronal fesst - special mayordomougggg{og} Jo'o Josd".
May 25 - Marfa de la Tuz - a Guadalupe day.
June 13 - San Antonio "Sna Ndayy - special mayordomo (senior).

24 - San Juan ~ special mayordomo (junior).

25 = Santiago - "Snyago ni tyo"

August 1 ~ a Rosary is said every night for the next 14 nights, all mayordomos
involved ~ ? "guard days".

15 = a Guadalupe day "ta'm bina'g'" - "church" mayordomo responsible
. (senfor).
elders meet to appoint the next year's mayordomos.

September - another feast of Jo'o Ysu -~ mxmm apeciol mayordomo (senior).
October 7?7

Rosario - aMarfa day. New mayordomos officially made known,

11 - a Guadalupe day
15 = "ta'a Jo'o Cifla'" - new mayordomos take office, 'guard days'.
31 - Los Angelitos" - mayordomos decorate the church and Town Hall.

Hovember lk; Todos Santos " ta'a jyo'o'" unless the 1st falls on a Sun., then
the feast is carried over till the Mon,
3= the souls are escorted back to the graveyard.

20 - San Andrés
December 8 - the virgin of Juquila "ta'a quichy"
14 < the mayordomos and sacristanes wash the "church oclothes',

15 =Rosario = clean clothes for Mary - posadus begin = anyone may

request that the saints come to their house for this.

24 <« Noche Buena "ta'a ngula Jo'o'" = special mayordomo (junior)

-

i = feasts in other towns that are particularly attended by people from
Tataltepece. ‘

Also, on Jan, 1, Mayl, Aug. 1 and Nov. 1 candles are 1lit by the elders and/or
mayordomos and placed by all the crosses in town, and also on certain mountain
tops surrounding the town.



National Fiestas

As there 1s a complete primary school in Tataltepec, the teachers see to it
that all the national flestas are observed in the appropriate manner. They instruct
the Junta Patriotica when a procession is in order (which includes the entire sohool,
the band, the town council wlth the president carrying the flag, the members of the
Junta and the members of theComité de Padres de Familias ), and when there is to be
a sohool programme so that decorations are needed. Most mestizo parents. and perhaps
50% of the Chatino parents attend the school programmes, but only those partiocipating
usually turn out for the processions or perades, except on September l6th., For that
fiesta the soldiers and the "young men who are learning, the march people" also join
the prooession, and there are quite a number of speotators as the president makes
the necessary speeches, with horse-races following. In October, 1976 they also cele-
brated UN Day, and the soldiers had a part in the proceedings then too. However, the
main participants and organisers here are all mestizos. and the Chatinos just attend
for the spedtacle. This "watching the spectacle" is also true at the town's pat-
ronal fiesta on Ascension Day when the mestizo element have instituted a basketball
tournament, but very rarely is a young man of Chatino origin included in the home’
teanm, although they learn to play at school. Recently the soldiers have introduced
football, and a¥e teaching the "march boys", but what place this will have in the
fiesta soheme is not, as yet, apparent.

Private I'le stas

1. Engagement parties and weddings (previously described)

2. Birthday parties - These seem to have developed from Spanish influence. Only -
influencial people actunlly have a fiesta on their birthdays, and only if they
receive grectings (usually publicnlly, with music, over the loud-speaker) from a
number of God-relatives, etc. do they then !feel obliged to put on a specinl meal
and invite all those well-wishers to share it.

3. Funerals are attended by anyone who has respect for, or some obligation to, the
dead person, and all present are invited to eat as the meals are prepardd. Spa nish
influence hes modified thisceremony greatly.

L4, The other type of private fiesta is srranged when a family buys a new household
saint. This may be a picture or, very occaslonally, an image, and they will have
saved up for it for some time, and then usually buy it at a fair accompanying a big
fiesta in some nearby town. As soon as they arrive home with it, they arrange for
a oantor to come to their house. A procession is formed of family and relatives
with candles and copal burning éensers, to take the new saint intd the church,

They then return homc with it where the cantor holds a rosary service, end it is
installed on the family alter table. At the next visit of the priest to town, he
is asked to officially bless this new saint, so the procession takes it to church
once more. After returning home a small feast is held for all those invited to
take pert in the procession. This may be followed by a dance, with a general in-
vitation to the whole town, n gcompanied by records played over a loudspeaker, but
no further food will be served. However, guests will bring liquor and cigarettes,
8o these are served libermlly.

Qotober 15th Feast of the Baint ®fithe: ; t{te'go B9 ‘oiighia ')
On this day the eixhﬁuniornundmﬁwolaeniownnayordomonurpﬂuam&yqrdghyrgbgcmggque
fBomotltakenoffioce forriheTensueing yearun They weretohoseniwhen theh town gldersnchoth
meh tandeWomem r.gots togéthernat, the tadasbibnsla. onidugust,15th, n3'bom(t@eynpegp€:9[m_
fdcially notified and appointed on October 7th the Feast of Rosario. Since 't
they have been making thelr preperations for their inauguration by making a large .-
quantit'y of beeswax candles of various sizes. All of the Junior mayordomoa...
gather at the house of the chief mayordomo to make a large supply of ocanddes.for:
the church supply, which they will need to augment as the year goes on. and the
candles get used up, The wax is pald for from the offerin:s given weekly to'the



saint, Also half-burned candles in the church are put out after each service, and
collected by the mayordomos to melt down again and make new ones., The chief out-
going or "church" mayordomo takes a bundle of 13 very thick candles, each about

two feet long to hand over to hils successor. The town council and other elders

are provided from this "church" supply with candles to carry in the special procession
on this day, Ootober 15th, 'The incoming "church" mayordomosisirésponsible for en-
tertaining all his fellow mayordomos, both incoming and outgoing,ras well as the
town elders and the town council on this occasion. His house must be decorated, and
an archway of flowers tied to carrizo built on the mailn trail about 20-50 yards from’
his house. Under this arch the new church mayordomo kneels with his wife and family,
and the other incoming mayordomos and their wives, to receive charge of the most re=-
vered objeot in the twon, "Saint Strongbox". The men all carry lighted candles, and
the women censers with copal burning in them, both in the waiting, kneeling group,
and those in the procession which comes from the outgoing mayordomo's house., The
outgoing church mayordomo himself carries the special bundle of "holy" candles,
while a senior saoristan oarries the "Saint Strongbox" ina snow=white {lour sack.
They are followed by two long files of people in the offiocial proocession, including
two men playing a fife and small drum (of other important fiestas in many areas
including Mitla), all the other olutgoing mayordomos and their wives, the town coun=-
"0il, the town élders (male ond female), and the town band, This is an especially
solemn ocoasion for the dacristan carrying the saint, because If he loses his balamoe
somehow, and drops it, the most dire consequences (first to him, and then to the .
rest of the town) are bound to follow, This "Saint Strongbox" has no place in the
church, but-is always kept in the house of the current *church" mayordomo, who is
"its ghardian, No ordinary person would*dart¢-to touch this wooden box, let alone
“open it, so very few know what it actually contains. The priest has opened it on
oocasion, and therefore one or two of the sacristans and former mayordomos have

seen the beautiful gold reliquary that it contains. It is surmised that durin; the
revolutionary troubles at one period (probably 100+ years ago since no-one remembers
such an event), a priest fleeing for his own life entrusted this treasure to the
~thief mayordomo for that year to keep=it-safely for the church, which he did, and
the custom has continued. "Siaint Strongbox" is considered to have more power than
all the saints in the chureh, and if the-"church” meyordomo and his family do not .
comply with all the necessary restrictions, customs and duties associated with his
office in an acceptable way, this saint in théir house is liable to show its dis~
approval in a very tangible way -- sickness-(family or domestic animals ), orop
failure, accidents, etc. If, however, they toe the line in every possible way,

and lavishly fulfil their obligations without regard to expense, this saint will
ensure blessing on the household.
- After receiving the "Saint Strongbox" and the holy bundle of candles at the
floral arch, the new chief mayordomo and his party lead the way to liis house for

the feast, which is very formally conducted and only includes invited guests,i.e,
town council and elders, fellow mayordomos and senior sacristans, They eat molé,
perhaps followed by beans, and drink homemade tepache prepared from panela.

On October 16th the outgoing mayordomos initiate their successors into their
-duties, ns 1t were, by showlng them the orange, lime, coconut, erd mamey, and gourd
trees that it is their duty to look after. 1In fact one mayordomo is specially dee
signated as the "Citrons Fruit Mayordomo". These fruits are sodd for ochurch funds,
and the gourds are cured, and then those in excess of the needs of that year's.
fiestas are also sold for church funds;-soall the trees must be carefully tended.
After béing introduced to the trees, their first job is to make a new gate f or the
graveyerd in resdiness for the feast of All Raints,

' After this, from October 17th, for the next 13 days and nights all the newly
appointed mayot'domos must "trap" or "look after" the days, i.e. purify themselves
by ebtakning sbstaining from sexual relations, abstaining from all kinds of liquor,
and abstaining from 1igh§ing candles, although they may go to church, may be at



home (when not "on duty"), and may smoke.

During this purification period the mayordomos all sleep together under the
bell shelter, or up at the site of the old ruined churoh if it is fine. (In 1976
this was changed, and the mayordomos went up on a little hillock in the middle of
town known as Calvary -- perhaps because the soldiers had the town remove the ruins
of the old church, and build a helicopter pad there,) Some stay awake each night
to beat the drum, and this must continue all night to alert the soula of the dead
to the imminence of their feast. The bells are also tolled for a short time each
evening, as if for a funeralm in honor of the dead.

During these days everyone else in the town is making his own family preparations
for the feast. Most familles make their own special "saint bread”", and their own
beeswax candles. They prefer to buy a 10K. sack of flour, collect 30-50 eggs and
buy the appropriate amounts of cinnamon, sugar, and lard to mnke their own batoh
of bread. Part of the dough is fashioned in plain lumps as rolls, and the rest is
moulded and cut into the figures of "bables", specially for the occasion., Not every
"family has its own mud-brick oven, so-those without will hire someone else's to bake
their bread. They provide the firewood and pay a fairly standard charge for the use
of the oven., Tor the oandles, raw cotton is spun into thread for the wicks (and for
other necessities), and the beeswax is bought in blocks by the pound, The wicks
are tied on a stick, then molten wax is poured onto them coat by coat till the can~
dles are deemed big enough. These candles-will be burnt during the feast on the
altar table, under it and outside in the yard at vorious times., A oandle will also
be sent with each gift of food that is taken to relatives and friends during the
feast. Every family that owns banana plants has been saving a special bunch for
this feast. Most people also get other fruit such as apples, tangerines, oranges,
limas, pineapples, etc. to go on their food tubles, Ixtra corn must be available
for 0ll the speocial oooked food such as atole and tamales, and also chocolate to
drink with the bread, ond some kink of meatl or cheese for the molé and temales,

The chocolate is made locally from cacao beans which are ground up, mixed with sugar
and formed into either sticks or little cakes in a mold, znd then left to dry and
harden. lLocally grown tobacco, or ciguarettes from the store, as well as ocoffee,
must also be obtained. ‘

On October 30th everyone 1s very busy-with ihe final preparations. Firewood
and wvatbr are fetched to last over the next two days with nll the extra cooking. .
Flowers for decoratin; must be obtained, preflerably both double marigolds in abune
danoe (quee ba'a), and the maroon coloured oockscomb (quee ndana). The mayordomos
‘must acquire vast quantities of these-flowers-in order to decorate the church, the
Town Haoll, the priest's houdd and the straw bull, The police on duty at the Town
Hall also help to colleot the decorating materlials. For the actual food-offering
table the mestizos usually use another ordinary table scrubbed thoroughly and sunned,
then placed in front of the family altaer table. The Chatinos usuelly make a new
platform from cane or thin, peeled ploes tied together with vines in the same way
that they make beds, This platform may Staiid oh very tall legs, or be suspended
from the rafters by ropes at about eye level. Two of the same thin pdles are bent
over and secured to the family oltar table, then covered with cardboard and colour=-
ed crepe or tissue paper to form & candpy,“ Ieople try to take a bath and wash
oclothes on this preparation day, es it is not good to bathe or carry wateér during
the feast. Some people start to make fish., checse or lguana tamales on this day, too.
Just after dark a number of roockets are let off by the mayordomos, and they beat the
drum 211 night for the last time.

Early on the morning of Ootober 3lst every family is dccorating their altar
table with the miarigolds and oockscomb flowers, some with strings of miniature
bread bablies and all the fruit, The home-spun cotton thread is traditionally used
to suspend 011 these items, The food table has a olean,usually embroidered tortilla



ocloth placed on it, and several places are set with tiny bowls of chocolate and
small-sized bread rolls ready for the souls of the dead children (santu). They Jjust
prepare several places, not necessarily one place for each child that has died in
that immediate famlly. A few rockets ore let off by the mayordomos outside the
church to summon the sould to breakfast, and then the tamal-making begins in earnest.

AMter breskfast, at about 10:00 a.m. the mayordomos are met by the town elders
outside the church, and together they make a Jrge wreath of marigolds and decorate
the priest!s door with it, (The mayordomos have previously decorated the church and
the Town'Hall.) They then all go into the church for a rosary servioce, followed by
a procession round the ohuroh

Afterwards, sometime between midday and 2:00 p.m,, a whole barrage of rockets
and comaras (rather like bombs exploding, make from bullets buried in the ground)
are set off, the drum and fife esre played, end the bells sound a Jjoyful peal of wel=
come to the souls asthey errive for dinmer., Fish and/or cheese and/or iguana tamales.
have now joined the chooolute and bread on the food table to tempt these children's
souls,

Next, the mayordomos get down the wooden frame of the straw bull which has been
lashed to the rafters of the bell shelter all the year. They replace the petate
coat, and refurbish the petate face and the tail if necessary, then they decorate it
with marigolds. One of them gets underneath end lifts it up by means of a crossbar,
so that he is inside with only his legs shuwing, then the new straw bull is paraded
round briefly just there outside the church where it was made, That night the mayor-
domos go home, and after the rosary, ete. '

If November last should fall on a Sunday, the festivities are postponed until Ne
November 2nd, Monday, but there seems to Le no objection to the October 3lst pro=-
ceedings continuing as usual, even when it falls on a Sunday. When the Sunday inter-
mission occcurs, the straw bull is paraded throughout the town on that day, led by his
tkeeper" who wears a derk Jacket and trousers, and a wooden mask, The bells arc
tolled longer than usual that evening.

November 1lat (or 2nd if that is the londay) begins with an early morning rosary
held in the church, which is followed by a special tune played on a trumpet from the
top of the 1ittle hillock known as Calvery in the middle of the town. A procession
leaves the church and goes all round the town led by the sacristans carrying one
large and several small plain wodden crosses. Il includes the mayordomos with candles,
the town council and elders, but no women and no censers, They are preceded along
the way by a man setting off rockets.

The food tables are now set with adult-sized bowls of chocolate aird bread rolls,
as well as other offerings.? Later in the morning, almost nt midday, another rosary
service is held in the churdh, and then more rockets and camaras are set off, the
drum is beaten and the bells rung, as the tables are set with molé and tortillaa.

The molé &s usually has chi¢cken, turkey or pork meat in it. kore kinds of tamales
are ‘make and added to the offerings; with fillings of shrimp, prawn. pig's head,
armadillo, venison, chicken, turkey, eto., and also ocoffee, clgareties and/or tobace
so leaves. About 3:00 p.m.. the bells are rung in a special catastrophe-type peal
(this seme peal was used during the eolipse of the sun in 197C), and after a pause
are tolled., 7This tolling conliinues day and night until the souls "leave", All the
bell~ringing is done by the| saoristans. Mkost families try to have new olothes {or
this feast, and during the afternoon members of the family cre busy delivering gifts
of food -~ molé, brecad and chocolate, and/or tamales -- to relatives and friends.
The children all take a gift to their godperents, These gifts are usually carried
in a tortilla cloth held by the four ocorners anil are accompanied by a candle, Fam-
1lies also start visiting th° graveyerd with bunches of marigolds, a2 candle and a
gift of food.



At the same time durin: the afternoon, the dancing of the straw bull begins.

It is led from house to house by its keeper, and then dances to the sccompanimentt
of drum and fife. Other dancers dressed as wowmen with handkerchiefs masking their
faces and armed with wooden machetes, dance round the bull and goad it on to greater
efforts, These are usually mayordomos, nud the restof them go with the bull. and
often take their turn dancing beneath its fromework. The bull is alweys accompanied
by a crowd of spectators, especially children., At each house they are given dona-
tions of tamales,and sometimes a drink of liquor. The tameles are nll token back to
the Town Hprll porch where they src shared with the town council,

Juring the night of this evertful day. the smoristanes take thc "Saint Indigent®
(a ptain cross on a large hemisjherical base so thickly covered with greenery and
flowers that it is hard to see it) and accompaniecd by all the junlor mayordcmos and
somc of the police,. They go to every house in town where they shout, bang the door
ard let out weird shreiks ac@pmpanied by the drum untllthey gain entrnnce. The
saint is grected with reverence by the houschold, and a donation of tamales, bread
and/or money 33 received, ss well aa a drink. The bread end/or tamales are carried
away in a rope bag, and caten during the rosary service in the church the next mor-
ning,but fruit or drink is consumed immediately et the donor's houde., ‘Ghe chief
mayordomo remains at the church all night,

‘'he followinb day the bells continuc to toll and the graveyard visits and trips
to the houses of friends and relatives with gifts contiinue as well. As on the pree-
vious doy nn early morning rosary service is held in the church, sttended by the
mayordomos and other digniteries, and followed by the trumpet playing the same tune
from the hillock, then the fireworks. ILater the town bard goes to various private
homes of town elders to aocompany rosery services sung there. The straw bull dances
both morning end afternoon visiting every hcuse in the town, and again the tamales
given are eaten-on the Town Hall porch The mayordomos bebln to make arches of mari-
golds at the entrance to the graveyard, and over the trpil inside,

Early morning rossry begins the next day also and the bells continue to toll.
The same agenda/timeteble of trumpet-playing. fireworks, peuse, and ancther rosary is
followed as on the two preceding days, and the merigold arches are finished in be-
tween. Then the whole town is musterecd, esch femily eoulpped with bunches of mari-
golds and canrdles, and the wayordomos, scceristens, band and town council lead this
big procession out of town and across the river to the graveyerd to "return the souls
to their graves".

After the return of the procession the bard repair to the house of the "church®
mayordomo where a dance is held that is open to the whole town, First the town coun-
cil and elders, and the other r:ayordcmos arc entertanined tos festive meel, then the
music begins snd others start to orrive. fThe dance may continue well into the night
and panela tepachc is served liberally.

In the following days most people return to work, bul the straw tull continues
to danoce each day, led by its keeper, and with one or two mayordomos in attendance,
As the days pess the donations of food to its atterdants become less and less, as
nll the festive fere runs out, The pimis for the straw bull to continue Gancing
until Hovember 105th, but in recent years it has stopped sooncr by common consent,
although all the mayordomos arc asked to acoompeny it once more on the final day of
dencing. At some time during these deys a rival troupe of masked dancers usually
eppears with extravagant edvertising over the loud-speakers. These sre the young
men of the town, and enyone may Joiu in. They dress both as men and women (and in
any other exotic garb that they can lay their hands on) and all wear carved wooden
masks, but not animal-face masks as in some other Chatino towns. They dance in the
main square several hours‘to the accompaniment of records played over the l:wude
speaker, and some of the "men" are armed with lassus Lo capture the unwary in the
orowd of spectators. Unfortunately this amusement often breaks up in disorder if
the dancers are plied too frecly with liquor.



It should be noted that for each event the ohief mayordomo must go anrd per-
sonally invite his fellow mayordomos to help, or to attend as necessary. Wwithout
this personal and formal iin vitation none of the intended gmests will appear or
conaider himself im:ludedi‘. 'his description shows that with its attendont nctivitdes
the All Saints feast occupies an entire month in Yataltepec.

National Fiestas are called "s5bhool Feasts™ i. e. they are considered to concern
only the schoolchildren and authorities,

Of the private fiestas:{1) birthdays appear Lo be of recent origin, (ii) wed-
dings have been modified by Sdpanish influence (eg. to include a church service and

“a white weddirg dress), (iii) engagements appear to be the original, very binding,
betrothal ceremony, (iv) funerals arc modified as to laying out the corpse ard what
is buried with it, (v) bJesaing-the-qalnt fiestes have very definite {panish in-
fluence and modlfnoatlon but appear to have their roots in the solemn sdoption of
a household god -~ only a cnurle of generations ngo pictures and imeges of seints
were quite rare in people's homes‘ instesd they hed plain (pagan) crosses which were
planted underneath the altar table in the earth floor of the houde. The family
would burn candles before them on the sawe doys that the authorities burnt ocandles
before the community crosses. one of which guards the trail from the Town Hall up
to the site of the old church and the others stand one on each main trail leading
out of town, Jjust outs1de the housing limits,

Of the religious flqstas things nre well syncretiscd, hut the dane flute and
small drum; and the special trumpet music are perhaps original, but may have European
influence. Wherever the partioipants are required to "look after the days" by ab-
stinance (eg. weddings, becoming town officials at the new year, All Saints, etc), .
this would suggest pagan purification rites. The sun is equated with the Holy Trinity
(evidence is the rays of glory sald to represent the Irinity above church altars -
it must be the sun). Curses are invoked on people by calling upon the power of Saint
sarth and/or Saint ¥ire who have power everywhere, whereas the saints in the church
are only strong inside the church. There are several folk-tales concerning "the
Poor Jesuoristo", and how he had to flee from the devil. In one he hid in a banana
plant, which is why a banana has a oross inside if you break ih aoross., Therefore
it is cannibalism to bito a banana, and you must Just break off bite-size pieces to
eat it, 1le also gave some corn to a man who helped to hide him another time and told

him to plant it, and that is how people slarted to have cornfields.
i DEOPSE 2

The gfbup of helievers is still much too new and young to know just what‘they
will do about fiestas,
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Tataltepec de Valdez
Chatino de Tataltepec

The Power Structure:

Women are not cbnaiderod in the authority heirarchy, except as
vives, Ilowever, in ordor for a man to progress up the authority lad-
der, he must be married, or at least have a wife with whom he lives
amicably, so the wives have their part to play.

Children becomoladults at the age of 18, that is the new year
after their 13th birthday for unmarried clrls, and after completing
their year of "marching" as conseripts for the young men, As adults
they are now eligible for town work., I'or aingle girls and widows this
means a@ervice on the‘"Jnnta Patriotica" for a year at the time. For
the mer this means turning up at the Town lall to work for the day
whenever a day of "tOwn work" is declared. llot everyone goes each
time, but each adult male must complete a certain number of days of
town work each year,lnnd o register is strictly kept as proof., The
men must also serve as policemen for a year at the time. If there is
more than one adult 1n any household, whether male or female, they arc
not usually called on for service in the same year. All adults are
eligible for some tawes, and othera are levied only on heads of house-
holds, l

When a young man marries, he and his wiie usually live with his
parents, and are congidered as part of that houschold, However, his
authority over his wife is inviolate. and she must obey him rather
than either of his parents or elther of her own parents if there is
a conflict. IHe himself is still su: ject to his uwn parents' authority
as part of their household., “hen he builds his own houde, moves into
it and sets up his own kitchen, then for the purposes of the Town Hall
that is a separate hpusehold, as they are 'om a separate account."
However, if he continues to work with his father on the land, in this
respect he remains updor his father's authority. Only when heo clears
his own cornfield separately, etc., in he a completely free agent. A
man and his wife make most of their family docicions together, such as
going to a fiesta in another place, buying animals, etc., but the man
is the spokesman (or' the family taking the responsibility for their
decision. Also, he alone decldes wherc he will clear land for his
cornfield, If the father and mother disagree regarding an arrangement
for an older child, the child will make his/her own decision. If he
wants to do what his father wants, then he will say, '"VWell I'm going
to do this Yecause my father pave me permission', or he will quoté
his mother if he wantr to do what she wants. HNoney is known as
‘"fuerga', and iag often the deciding factor in decision-making, e.g.
whether to get narrléd. wvhether to go on a trip, etc. HMoney and pos=-
sessions, i.e. fuerza, make the difference between poor people and
rich, influential, respected people, cven though, theoretically, only
their position in the power hierarchy should make this difference of
influence and respect. ‘his money-fuerza factor seems to owe a lot to
mestizo influence.,

The councll of elders must always be consulted by the town coun- ,
cil: (a)in matters affecting town laad,(e.g. giving residence permis-
sion to new immigrants from other arcas, building an airstrip, etc.)

(b)in matters concerning taxes or lavies to be imposed on the
townspeonle, (e.g. for fireworks for the patronal fiesta each year,
for orecting public buildings like school classcrooms, for wares for
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council employecs like the bandmaoter who trained the new town band,
th.) . )

(c)in matters concerning town work

(d)any other ipportanb matter that affects the whole town,

Thus the town el@ers ecxpeoct to be the ultimate board of Fefe-
ronce, and trouble always starts if a town president makes a decision
on his own, or just with the ad¥rce of rich mestizos, when such a
decision affects th? whole town. '‘These elders are all men who have
progressed up through all the strata of the aunthurity hierarchy, and
have held the ultimate office of '"church mayordomo", Any man who has
been a member of thb town council comwands some respect, but only those
who have been "church mayordomo" are included in the elite council of
elders, As well as! advising the town council, the main function of
these elders is to choose those vho are to be mayordomos for the en-
suing religious year (which bLegins on Oct. 15th), and those who are to
be town council membors for the ensueing secular year (which begins on
Jan, 1lst). Some council members (presidente, repidores del presidente,
suplente al prosidebta, sindico, suplente al sindico) are appointed for
three years, and th¢ rest for just one year. The four groups of police-
men and their "tenienties" and "cabos" who will serve the town in the
ensueing year are aloo decided upon, and their duty begins on Jan, lat
too, as they are nttached to the Town Nall. One group serves cach week
in rotationy and on}y‘sacristanes, mayordomos, members of the town band,
and Town Hall appointments to particular committee Jjobs are exempt from.
this police duty as|long as they continue in such offices. Illowever,
after the first anpointment to the town council, a man is no longer
called as a policeman, but before that, a man may find himself on
police duty every other year,

‘vyhen the elders are choosing the mayordomos, they have various
qualifying factors in mind. A mayordomo must have a wife with whom he
is living amicably, and therefore a well-ordered houmehold; ho must be
known to be honest and to talk kindiy to other people; he must have
served as a policeman several times; he must not be known as a drunkard
or to illtreat his family. Ilis age is not réally a deciding factor --
he may cven (though!rarely) be under 30 years of age when he is first
chosen as a junior mayordomov. A man nay be chosen twice as a junior
mayordomo, but this dons not happen often. After serving as a junior
mayordomo, a man io eligible to be a-$umbewniciiosen as a junior member
of the town council. Formerly, a man was not considered as elirible
to be a teniente or cabo of hisg rroup of policemen until he had served
as a junior mayordo&o, but this is no longer the carse, One of the
police cabos for this year is still quite young, and has only served
as a policeman once before. Also at least one junior member of the
town council has never served as a mayordomo ~- this may be because he
has no wife, although this does not prevent a man from serving on the
town council, Thin?particular youn;t man in hichly respected and quite
influential -~ he also gerved in the church as a sacristan for a number
of yeara.

As with the majyordomos, there nre junior and senior positions on
the town council. The juniorgs are the regidores, and come of these are
one year, and gome throc-year appointments. A man may serve as a repgidor
moxre than o:nce, butieach time in a dilferedt position. After this he
is usually eligible to be a senior mayordomo, and then for a senior
position on the town council which includes alcalde, sindico and pre-
sidente. A man way serve as each of these three in succession, but he
must have sarved ocithei as alecnlde or presidente in order to be cligible
for the covetaed office of "church mayordomo'". A church meyordomo may
already have served!in the relipious office of fiscal,but if nct, he
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will do this two years after servin as church mayordomo, He iz now an
elder, and not eligible to be called upon for any other town office,
except that of PRI roprosenLative for tho town, however, he i not re-
leased from his yeaﬁly quota of town work dayc until he is (O yearsold.

Appointment to a committce ‘job, suchaas the Comité de radres de
Familias which eerves the school and the teachers, exempts a man from
police duty that year, and involves a lot of time and work, but does
not help him prosress upwards in the power structure at all,

Authority Kierurchyi

town elders

+ church mayordomno + fiscal

-

(¢ presidente i alcalde) . sindico (N

+ senior mayordomo

3

. 1 \ 2 .
rogidor”™ + regidor”™ i repidor
+ teniente/calio of police
+ junior mayordomo

+ policemanl + policemunx n

NHote: It is cohaidored very desirable for a widow, widowver, or
"divored" to form an allianco with a like partner. Apart from other
considoratiobs. the! qualifications for all mayordoros would seem to

encourage this.
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Chatino de Tataltepeo
Purely funotional prodgots for everyday use

Men -~ bricks and tile;} No Spanish-speakers do this work. Men teach their sons,

so that the art stays in the fem 1ly. This 1s a dry season occupation. The
product is both for their own use and/or for sale, They use communally built
kilns in rotation. A few men also meke vine basket paniers for donkeys to
carry loads suoh;as rocks.

Women - clay comales and all sizes and shapes of pots. Many women make their own
supply, but some are known as specialists in meking ocomales, and/or odntaros,
and/or other pot?. These specialists produce an extra large supply for sale.
Each woman fires her own individually. They neither glaze nor decorate these

pots in any way. They also embrolder servietas for tortillas in the Spanish style

that the girls learn at school, with cloth and embroidery silks from the store,

The designs are usually taken from store-bought transfers, but the arrangement on

the cloth, and the use}of colours, shows individual oreativity. Those who are

partioularly good at this embrolder cloths for sale to itinerant merchants, other-
vwise they are for home kitohen use.

They used to start with raw cotton, spin 1t, and weave tortilla cloths, fajas,
cloth for calzoneas, and & speclal huipil for the women to be buried in., Only one
or two very elderly women are able to weave now, and the younger ones have no
desire to learn, while the men no longer know how to fashion the necessary "woods"
for the weaving. :

Produots for religious use

Thereis alittle more oppertunity here for individual artistic talent to emerge,
but 4t rather depends on who the meyordomos are for a particular year., The All
Saints fiesta provides scope for everyone in the way of decorating their homes.

Men - also for the All Saints fiesta the mayordomos meke a bull out of petates.
These are fixed to a cane superstruoture (which is carefully kept from year

to year), which has horns and a tail. The result is decorated with marigolds, and

a man oarries it and dances underneath.

Crude palm-wood masks are used by the

"petate bull's" keeper, and for the ed €
troupe of masked dancers that performs oﬁfvf“’ {S *NJ)L‘
at this time. However, these masks heve-been-passed—do L h

have been passed down in the family, ggﬁ;;}»J

end I do not think that anyone can make them

them now. The mayordomos also meke

garlands of marigolds for decorating

the arches set up over the trail to

the graveyard at this time, During

the year, at appropriate fiestas, they decorate the church, the town hall, the
various crosses in and around the town, and their own homes and altar-tables with
speolial flowers, palm fronds, cane fronds, and other particuler leaves found in
known places out on the mountainside. Ceremonial trips are made by the mayordomos
on the appointed dayaito collect these leaves, but their whereabouts is not seoret.
Most of tiis decoration is very stylised according to ocustom, and the only variation
comes in the decoration of the indivual houses of the mayordomos for the particular
feast for which each one is responsible.

Another mayordomo| duty, together with the elders of the town, is to make the
special new hammock used each year to enact the mscension on Ascension Day (the
patronal feast).

Thereare a few aptcialist ertists who are of'ten called in at funerals to
decorate the body and [the table where it is lying. One of them is almost always
called in for the impoptant funeral celebration eight days (for a child), ten days
(for an adult) after the death to make the "cross" of flowers, beans, and corn, and
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to decorate the sltar table with origemi tyre cut-out poper designs, flowers and
paper flowers.

Women - the women moke oclay candlesticks and censers varylng the pattern aoccord-
ing to individual taste, although they are never very elaborate. They

may have fluted edges, little "feet", handles, or other additions for decorative
effect. Like the pots,: ‘these artmles are not glazed or painted, and have no
designs out into them or drawn on thenm.

For All Saints, almost every household makes its own supply of bread. They
make many bread rolls shaped scmewhat like bobles, and have a lot of fun doing it.
They alao get a lot of 5atiui‘nction from the look of the result,

With regard to musie, the Chatinos of Tateltepeo are very fond of musio, but
have no special musiocal tradition, except the cane fife and small side drum that
are played at the time of the All Saints flesta to accompany the petate bull as
it dances. A lone trumpeter also plays a distinotive air from the top of the
1ittle hill ih the centre of the town known as "Calvary": this ocours early in
the morning on the last two fridays of Lent as well as Good Friday, Ascension Day,
and to usher in one or two other important feasts during the year, They love
dances, but utilise mostly ranchero pop from records J:loyed by one of the town's
tocadiscos. This 1s the officiel thing for weddings;® baby's funeral.or any
traditional dence asscoiated with a religious fiesta nowadays since the tovm hall
acquired a tocadisco. Chlldren are taught to Jig up and down on someone'’s knee
in time to the musioc long before they can walk, and so develop a good sense of
rhythmand an eogerness to dence.



Comment on Qn. no.l?7, iogree of Incorporation inte Hational Culture.
HOT PuR PODLICATION

I guonn the problen contora around definitionss

What is meant by ‘incorporation' ~ their own degree of addptation,

or low much they ave pushed into a mould?

what is meant by *antional culture?, and what ic a good example of 4t?
For instunce, Mexico City wouid nat be a good exanple, in our way of thinking -
it ie too cosmopolitan, too 'vesternined', even though, to an educated Noxicen,
M.Co io tho epitomy f national cuiture, and indeed much primary education is
“based on that assumption. Porhiid a bétter oxample of national oculture would be
a omaller cxﬁx_nn.ﬁwwn_1n tha ;muvincen. controlled by mestizos but relatively
Tunwesternised and with a certnin indigenoun intermixturel

Thare's tho quesation of !naguage: Feople talll very locsely about bilingualiom,

ag if a native was either billngual or he wus not, wheroas probably a peraentage
figure, based on n solentific tost, Lo the only truo indox of hio ability in the
national language, ie. 100, 370, 531 bilingual etce In a town like Tataltepec
there's a wide difference in bilingual abilitiew, from 57 to 60% and 70% (in o fvory
fow), anong the Chatinos. Also pooplo Judge eritically the amount of Spanish words
incorporated into the Indien language; that mny, or way not be, any guido to

‘degree of moculturation.

vhat constitutes tcdltura) incorperation'? OK. There's_a governuent primary
school (with new profab. buildings), a govt. eclinic, soon to be a govt. school
boarding facillity, and an army gerrison. idut those all come from the outside

- the Chatinos did almost nothing to tring them thero, and understand the reascon
for thelr existence vory little. In any ocase, mosat rural towna in Mexico now have
thome thinge and zg Some towns, which have eveorything materially can still be
said to bo isolat and 1nd££ferent to the national culture.

o Tataltepec poeuple thennalvoq have adopted shop-bought. clothes, and some poassess
trangistor radios (which thay can't got repuired locally - no repairmen), flashlights,
“ngricultural pump sprayers (for using weed-killer in their ocornfields). They copy

tho local meat{zos to a cortain extent. Dut their old way of life is otill very
alivey they can 'live off the countryside' almost coupletely ~ they can live on
olose to nothing, in torms 0f money. Another factor in acculturation is the
population change and drain' by wvork exodus. vhile the Tataltepec’ people do geot
their moot gainful empInymonf“H?‘?rtn?‘ﬁut te the coantol cotton fields and
coconut plantationus, and tu coffee finces in the area, relatively few o[ them go
completely, or atay for \eriods longer than o month at o time.

Perhaps also an awarcness of what the ‘nation'_ilo, and a truo, intelligent

oense of actually Leing a Mexican, ie eosential to acculturation. FKany Chatino

kido are taught lots of ‘eivies' in .rimary echool, but have little idea what it
really moans - havo little iden even of what their oun province (state) of Caxaca is.

‘Harginated peoples and co-munities® are the big political thing of the moment,
and the Chatinos (as also the mestizo community) think it is just fine to be
included in thia ocategory if it meang that they are golng to be recipionts of
wore government hand-outs.

So, I reckon that thia qudntion iz worth & whole extra page, and maybe somoong
like Margaret Daly could put ‘out one of hor study sheets on this, and suggoat

( (ﬁﬂﬁr WAEW%’\%;«! y ond ﬂe"\dera, I haven't anludod Chatinoa living
nearor the racific Coant in|thn towns/villageo of Faso de ia Keina, Iueblo Suevo/}

nr. Tututepes, and Jocotepee¢, which T would like to vicit noue time in the
not too distant future) T

T



Tables extracte d from an unpublished paper by Kitty Pride

@nbie 1

Yaitepec Chatino Consnnguinea] Termino b A

my grandfather
my grandmother
my Fafher

my @othor

ny pelative

my ohild

myvkrandchild
I

i

stt ?8 kula5

v?g ?g kula

S
2
2
o

Table 2 Yaitepeo Chatino fiffinal) Terwminology

nxzrdear nyy

my epouse fw11yo?g?’
my father-in-law stz lygi)
ny mother-in-law y?z lg:j
my Bon-in-law snyg? 2&j
my gggéhtor-;p-law anyg?) o :
my brothor-in-law (m. &p.) kulyg i
my brotheréin-luw (we op.' hyng?u) B
my sister-in-law (m.sp.) hynzfu}
my sister-in-lav (w. sp.’ ﬁfyguB
ny §o~fnth0r~in-law (m. 8p.) mbaks ?ygal
my co-féther-in~lawf(w. SPpe) mbaroBh 7y221
my ?o-mother~in-law;(m. 8p.) max'ez"+ ?ygal
-my~po-mothor-in-lawf(w. Bpe) nblyiel w9 L
"
Tdbie 3 _Yaitepec Chotino Vocative Terminolory
5randfather ta0? fuo® co~father (ni. op.
‘grapdmother no>2¥u?” co=-father (w. Gp.
£athor a2 co-mother (m. sp.)
mot?er _nngq co-nother (w. Spe)
my child snygi:' male companion (m. sp.)
boy ti” female companion (w. 8p.)

friend (with respect)



