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Bariai 
Steve and Carol Jean Gallagher 

Part 1: Sociolinguistics 
1. Introduction 

1.1 Background 
As linguists/translators with the Summer Institute of Linguistics, we 

(Steve and Carol Jean Gallagher) began initial language and cultural 
learning among the Bariai people in June 1993. As of the writing of this 
report, we have spent approximately twenty-three months living and 
working in the Bariai area, based in the village of Bambak. We selected 
Bambak because it was one of two villages recommended for allocation by 
O’Rear and Ferree (1991), and because Bambak is widely acknowledged as 
the original Bariai village. It is also less crowded and much cleaner than 
the other village suggested by O’Rear and Ferree. 

The Bariai language group is located on the northwestern coast of the 
Island of New Britain in the West New Britain Province of Papua New 
Guinea. All of the seven Bariai villages are coastal. See Map 1.1. The most 
common name for the language is Bariai, though it is sometimes referred 
to as Kabana by the people of the Eastern villages (Kokopo and Gurisi). 
The people of the Western villages feel that the term Kabana has 
derogatory connotations, so they insist that it should be called Bariai. The 
people of the Eastern villages generally do not have a problem referring to 
the language as Bariai. The Ethnologue code for Bariai is BCH. It is an 
Austronesian language of the Ngero/Vitiaz group of languages, in the 
Bariai Chain of languages. 
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Map 1.1 

1.2 Methodology 
The data for this report was obtained primarily by living with and 

observing the Bariai people during the years 1993–1996. During that time 
we lived in the village of Bambak, but also visited all of the Bariai villages 
several times. 

Language use and literacy statistics were gained by surveying four 
different geographic groups. Alaido, Banama (Bambak, Namaramanga, and 
Mareka), and Akonga comprised the West Bariai area. In each of these four 
survey groups approximately fifty people were interviewed. Among these 
fifty people there were five of each of the following age/gender groupings: 
male and female preschoolers, male and female community school age 
children, males and females of high school age, male and female adults, 
and male and female old people. Approximately 100 people of the same 
age groupings from the villages of Kokopo and Gurisi were surveyed to 
comprise the East Bariai area. This amounts to about 13% of the total 
population. During the survey, people were asked their own perception of 

New Britain

Bariai
Language



 Sociolinguistic and Literacy Studies 125 

their language ability, which admittedly may be skewed. When the 
statistics conflict significantly with our own observation and estimate of 
people’s language ability, we have noted that in the report. 

Population statistics were obtained from the 1995 census figures kept 
at the government offices in Gloucester. They were modified by estimating 
the number of people who might have been born or died since the 
completion of the census. The age groups were divided in the following 
manner: 
 

Age group Years of birth Ages 
Preschool age 1989–1996 0–7 
School age 1982–1988 8–14 
High School age 1973–1981 15–23 
Adult 1947–1972 24–49 
Old  Up to 1946 50+ 

The school-age and high-school-age groupings include more years than 
the minimum required to complete school, because students are often 
delayed in their education. Also, the high-school age grouping corresponds 
roughly with what is locally referred to as youth. 

School statistics were obtained from the school headmasters and 
teachers, who referred to school records and filled in missing data from 
their memories. There is no formal record kept locally of students who 
have gone on to secondary education. 

1.3 Maps 

1.3.1 Language and Dialect Map 
Map 1.3.1 shows the Bariai language area in relation to the 

neighboring languages Lolo (Maleu-Kilenge), Amara, Anem, Kove, and 
Kaliai. There is only one dialect of the Bariai language. 
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Map 1.3.1 

1.3.2 Village Map 
Map 1.3.2 shows the village of Bambak. It is smaller than some 

villages, but contains a sampling of the types of structures common to all 
villages. 
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Map 1.3.2 
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1.3.3 Map of Center of Bariai Area 
Map 1.3.3 shows the central villages of the Bariai language group and 

shows the placement of some community facilities such as the schools, 
churches and aid post. 
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2. Structures and Facilities 

2.1 Houses 
The houses in all seven of the Bariai villages serve the function of 

sleeping quarters and cooking facility. There is no significant difference in 
the style or design of houses from village to village, so a description of the 
typical house in Bariai will be sufficient. 

The average size of a house in Bariai is about 400 square feet. There 
are usually three sections: a verandah, a haus kuk or kitchen, and a 
sleeping area. Sometimes people will make their kitchen area a separate 
structure. The houses are square or rectangular in shape. Almost without 
exception the houses are built up on posts ranging in height from one to 
two meters off the ground. These posts are usually a hardwood, such as 
ironwood or mangrove, ranging in diameter from six to twelve inches. 
Coconut logs are sometimes used as posts. Bearers and joists are usually a 
hardwood, such as mangrove. Studs and bracing may be a softer wood. 
The roofing rafters, to which the roofing thatch is nailed or tied, are 
usually mangrove. The roofing material is most often sago thatch, but a 
minority of the people obtain roofing iron. Each village has at least one 
house with a corrugated metal roof. People much prefer to use nails rather 
than traditional rope to fasten the house together, but when nails are 
unavailable, they will use traditional rope. A variety of materials can be 
used for exterior walls. The most common material is sago branches or 
pangal stacked horizontally. Others weave strips from sago branches to 
form walls, though this material is more often used for interior walls. 
Another option for exterior walls is to use rough knife-hewn softwood 
planks, nailed horizontally as a siding. Floors are most often made of 
flattened betel-palm trunks, although stronger black palm (limbum) is 
sometimes used. 

Houses last about five years before needing to be replaced. Termites 
are the most serious threat to their structures. The people attempt to stop 
the termites by pouring boiling water down the posts, with limited success. 
For the most part, people just live with the problem and replace their 
houses as necessary. Some houses are built in the tidal area, with ocean 
water under the houses at high tide. This helps prevent the problem with 
termites and also makes disposal of garbage in the ocean very convenient. 
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Very recently a portable sawmill project has been established in the 
village of Mareka. People in that village are beginning to use sawn timbers 
for their houses. 

2.2 Community Buildings 
The following types of public structures are found in the Bariai area: 

men’s houses, informal gathering structures, feast or singsing shelters, 
churches, shrines, and school structures. 

2.2.1 Men’s Houses 
Each clan has its own men’s house. Men’s houses are constructed 

similarly to the houses described in Section 2.1. The materials used are the 
same. The men’s house has only one room plus a verandah. One structural 
difference between men’s houses and common houses is that the men’s 
house has two extremely long, thick hardwood posts extending from the 
ground through the floor to the top of the roof. The height of the roof of a 
men’s house is much higher (sometimes as high as ten meters from the 
ground) and the slope is much steeper than a regular house. 

The men’s house is used as a gathering place for men’s meetings, 
especially meetings at which traditional ceremonies are planned and 
conducted. When a traditional dance is about to take place, the men 
construct a high, solid fence around the back of the men’s house. This 
enclosed area, used for hiding the decorative spirit costume during breaks 
in the dancing, is strictly off limits to females and uninitiated male 
children. The men’s house itself is off limits to women at all times as well. 
(See Section 2.2.2.) 

2.2.2 Informal Gathering Structures 
When the men’s house falls into disrepair, it is usually replaced by an 

alternative structure referred to as a mauswara1. This informal gathering 
structure usually consists of a thatched roof supported by posts, with 
benches underneath and no walls. Although usually used only by men, the 

                         
1 Tok Pisin for “chatter, gossip”. 
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restrictions against women entering are not as strict as with the men’s 
house. 

2.2.3 Churches and Shrines 
There is one main church structure intended to serve the entire Bariai 

community. It is located at Bomai Catholic mission station. It is 
constructed of cinder blocks, steel posts, concrete floor, and roofing iron. It 
is approximately 40 feet by 120 feet. This building was built in the 1970s. 

In addition to this main church, there are four other smaller church 
structures located in Gurisi, Kokopo, Mareka, and Alaido. The structure in 
Kokopo is different from the others, being constructed on a concrete slab, 
with sawn timbers, roofing iron, and stained glass windows. This was 
constructed in the early 1960s and at one time served the villages of 
Kokopo, Gurisi, and Siamatai. It currently serves only the community of 
Kokopo. 

The church structures at Gurisi, Mareka, and Alaido are all made of 
traditional bush materials. They have sand floors and thatched roofs. The 
walls are made of either woven sago walls or stacked sago branches. The 
benches are made of bamboo or other bush materials. 

In each village there is a small gathering place for evening prayers to 
the Virgin Mary. This consists of a statue of Mary enclosed in a small 
shelter with outdoor benches made of bamboo or other bush materials. 

All of the above church structures have a bell of some sort to summon 
worshippers. Most often it is the casing of a World War II torpedo, which is 
struck with a rock. 

2.2.4 Schools 
There are two community schools in the Bariai language area. One is 

located at the Bomai mission station. The other is located outside of the 
village of Gurisi. The school at Bomai consists of two buildings with two 
classrooms each. They have concrete floors, sawn-timber walls, and 
roofing iron. 

Gurisi Community School has two buildings with two classrooms each. 
One is made of permanent materials, like the buildings at Bomai, and one 
is made of traditional bush materials. 
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There are two vernacular prep-school buildings. They are constructed 
of traditional bush materials. The one near Bambak is built up on posts 
about three feet off the ground. It has betel-palm flooring. The school near 
Kokopo is built on the ground, with a sand floor. There is a door to keep 
the pigs out. 

2.2.5 Feast or Singsing Shelters 
At the time of a traditional feast, two types of structures are erected in 

the middle of the village. One is referred to as a kailanga. It functions as a 
feasting place for the initiated females who are honored at the feast. It is 
approximately two meters long and one and a half meters wide, built up 
on posts as high as three meters off the ground. From floor to roof is about 
one and a half meters. The bearers extend up to one and a half meters 
beyond the front edge of the structure. Both the posts and the bearers are 
elaborately carved and painted in traditional designs. They have woven 
sago walls (also elaborately painted) and thatched roofs. 

For the initiated male children, platforms referred to as kabokabo are 
constructed. These structures do not have a roof or walls, but simply an 
elaborate railing around the perimeter. The traditional carving, painting, 
and design are similar to that of the kailanga described above. 

2.2.6 Burial Grounds 
At the time of a funeral, a shelter may be erected over the gravesite, 

consisting of four short posts supporting a canvas tarp or coconut frond 
roof. This serves as a mourning place for the relatives of the deceased. It is 
a temporary construction. 

2.3 Commercial Structures 

2.3.1 Trade stores 
Each village has one or two trade stores. The trade stores in 

Namaramanga and Bambak are made with sawn timbers and roofing iron. 
The store at Bambak has a concrete slab floor and is six meters by twelve 
meters (about three times as large as the average trade store). The other 
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trade stores are made of a combination of sawn timber and bush materials. 
They all have corrugated metal roofs. 

2.3.2 Wharves 
There is one wharf, located in the village of Kokopo. It is constructed 

of stacked coral stones and concrete. It is currently in a state of disrepair 
and is not used by any ships. It was originally constructed with the hope 
that it would bring development to the area. 

2.3.3 Cocoa and Copra Drying Sheds 
There are a few cocoa fermenteries located in the Bariai area. They 

are constructed on concrete slabs and have sheet metal walls and iron 
roofs. 

There are several copra drying sheds located among the Bariai villages. 
They are all constructed on concrete slabs with sheet metal walls and iron 
roofs. These too have fallen into disuse over the recent years because the 
price of copra has fallen, making the business unprofitable. 

2.4 Utilities 

2.4.1 Sources of Water: Streams, Springs, Metal Roofs, Wells 
Each village except Kokopo has a stream within a short distance, 

where people fill water buckets, wash dishes and laundry, and bathe. 
People sometimes take advantage of the metal roofs in the village by 
placing their basins and buckets under the eaves during a rain. This is 
especially true during the wet season when the paths to the rivers are 
slippery and the streams are sometimes murky. 

2.4.2 Water Systems 
The village of Akonga has a new gravity fed water pipe which 

channels water for the village from a spring near the village. The village of 
Kokopo has a non-functioning gravity fed water pipe. People of that village 
now hike uphill about one kilometer to the spring to get water. 

2.4.3 Availability of Kerosene and Other Fuels 
There is at least one individual in each village who sells fuel. Since 

outboard motors are an important means of transport in the area, the 
supply of outboard motor fuel is important to the life of the community. 
Kerosene is available in most villages. It is used mostly for lamps that serve 
as an aid to their nighttime fishing expeditions. Outboard motor fuel is 
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usually stored in small shelters separated from the village for the sake of 
safety. 

2.5 Medical 
There are two aid posts in the Bariai area. One is located near Bomai 

mission station. The other is located at Gurisi Community School. They are 
both permanent structures built on concrete slabs. They are currently 
planning to replace the aid post at Bomai. The aid post at Bomai serves the 
communities of Alaido to Akonga. The aid post at Gurisi serves the 
communities of Malasongo to Kokopo, but is currently unstaffed. 

The nearest hospital is located at Gloucester Government Station, 
which is a 45-minute to 2-hour boat ride from the Bariai villages. The 
hospital has two inpatient wards plus a birthing center, as well as a 
general outpatient clinic. 

The nurses from the Gloucester hospital make monthly rounds to the 
villages, conducting children’s check-ups and updating immunizations. 
Some women in each village have been trained in midwifery and have 
been provided with supplies for their work from the hospital. 

3. Geography 

3.1 Summary of Geographical Area 

3.1.1 Extent of the Area 
See map 3.1. 
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Map 3.1 
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3.1.2 Significant Population Centers 

NAME POPULATION 
 Gloucester ** approx. 1500 
* Anrae 24 
* Kumbai 25 
 Alaido 192 
 Mareka 137 
 Namaramanga 100 
 Bambak 121 
 Akonga 269 
* Niuniuiai ** 33 
 Kokopo 239 
 Gurisi 175 
* Gurisi 2 44 
 Siamatai ** 107 
* denotes hamlet 
** indicates that Bariai is not the first language of this 
population center 

The seven main Bariai villages are Alaido, Mareka, Namaramanga, 
Bambak, Akonga, Kokopo, and Gurisi. Akonga is locally referred to as 
Bulaeai, consisting of the two clans Akonga and Tabeliai. It is 
acknowledged by all of the Bariai that Bambak is the original Bariai 
village. However, no one considers one village as more prestigious than 
another. Anrae and Kumbai are considered part of Alaido for government 
purposes. Niuniuiai, although it is an Amara-speaking village, is considered 
part of Kokopo also for government purposes. Gurisi 2 similarly is 
considered part of Gurisi for government purposes. Niuniuiai and Siamatai 
are Amara-speaking villages, but the people of these villages are bilingual 
with Bariai. These villages are included on the chart because of the 
importance of the Bariai language in these villages. Gloucester 
Government Station lies outside the Bariai language area, but includes a 
significant population of Bariai speakers (estimated at fifty). 

3.1.3 Travel 
Cape Gloucester was the most frequently used airstrip in the area 

until February 1998, when it was permanently closed due to flooding 
which damaged the runway. The airstrip at Aumo on the south coast of 
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New Britain is now the only airstrip servicing the area. An Asian timber 
company operating on the south coast maintains it. It is not long enough 
for a Cessna 402 to land there, but the commercial airline, Airlink, make 
stops there five days a week with their Islanders and Twin Otters. 

The Aumo airstrip is about an eighty-minute drive from Gloucester 
government station. The road is unpaved. During and after the wet season 
(December through March) parts of the road can be very difficult or even 
impossible to travel. Four-wheel drive is usually necessary at any time of 
the year. Some public vehicles (government, forestry, local development 
company, etc.) offer (by pre-arrangement) a shuttle to the airstrip from 
Gloucester free of charge, if it fits into their schedule. There is at least one 
private vehicle that could be chartered to make a shuttle to the airstrip. In 
spite of the fact that there are several vehicles in Gloucester, it can 
sometimes be very difficult to arrange for a shuttle to the airstrip, since 
few of the vehicles are properly maintained and they often are being used 
for other purposes. 

Coastal Shipping serves the Gloucester area with a ship (currently the 
Kimbe Express). This ship makes a weekly round-trip from Rabaul to Lae, 
and thus comes to port at Gloucester on Thursdays (from Kimbe) and on 
Saturday or Sunday (from Lae). The passenger fare from Gloucester to Lae 
or Kimbe is currently K 36. 

Boats and walking are the only two modes of travel within the Bariai 
area. Long distances (such as from Gloucester to the Bariai area) are 
usually traveled by dinghies or outrigger canoes with outboard motors. It 
takes approximately forty-five minutes to get from Gloucester to Bambak 
by dinghy. The seas are especially rough during the months of December 
through March and during July and August. This tends to limit sea travel. 
Twice weekly, on Thursdays and Saturdays, most villages have a PMV 
outrigger making the trip to Gloucester for the day. This especially 
accommodates women traveling to market in Gloucester. The average rate 
per person is K 2. These bi-weekly PMV trips to Gloucester coincide with 
the times that Coastal Shipping serves the Gloucester area. Chartering a 
dinghy to Gloucester would cost about K 40. The chart below shows the 
walking distances between the Bariai villages. 
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Traveling Path Walking Distance in 
Minutes 

Anrae to Kumbai 25 
Kumbai to Alaido   5 
Alaido to Mareka 15 
Mareka to Namaramanga 10 
Namaramanga to Bambak 10 
Bambak to Akonga 30 
Akonga to Niuniuiai 60 
Niuniuiai to Kokopo 10 
Kokopo to Gurisi 60 
Gurisi to Gurisi 2 10 * 
Gurisi 2 to Siamatai 60 
* Canoe, wading in waist deep water or swim necessary to cross river 

 

Map 3.1.3 shows travel routes in the area. 
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Map 3.1.3 

3.1.4 Land and Sea Use 
Land is used primarily for gardening. It is less frequently used for 

hunting. There are some people in almost every village who are using 
some of their land for the production of cocoa. Coconuts are plentiful in 
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the area and were once used for the production of copra, but now almost 
no one is producing copra due to the poor return for the labor. 

The people were hoping that a Malaysian-owned timber company 
would start a logging operation in the area, but that has fallen through 
because no agreement with the government could be reached regarding a 
contract. Recently a portable sawmill was donated by the European Union 
to a clan in the village of Mareka, who are cutting timber on their land. 

The people regularly fish the shores. Some people are involved in 
locally organized fishery projects in which fish and sea cucumbers are 
caught, smoked, and sold in Gloucester, Kimbe, or Lae. Occasionally, Asian 
buyers will come to the Bariai area to purchase sea cucumbers. 

There was once an operation to sell fresh fish in Lae. The people would 
catch local fish and put them in a freezer run by a generator. The fish were 
then transported to Gloucester, where they were placed in the ship’s 
freezer and sent to Lae. Since the vessel that serves Gloucester no longer 
has a freezer, this fresh-fish operation is no longer possible. It had also 
been difficult to find buyers for the fish once they reached Lae. 

Some people also gather certain cone-shaped shells locally referred to 
as mase (Trochus niloticus). These are sold in Rabaul, where they are made 
into buttons by a factory there. 

The people believe that their land is oil-rich. They are hoping that an 
oil company will someday establish an operation in the area, thus 
providing local development. 

3.1.5 Divisions Based on Geographical Features 
Distance is the only significant geographical factor that would create 

perceived divisions in the area. Politically, all the villages from Anrae to 
Malasongo comprise what is known as the Bariai Constituency. In spite of 
the distances within the area and the various vernacular languages used in 
the area, the people of the area perceive themselves as being a single 
community in a political sense. It is interesting to note that there are no 
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significant cultural differences between the Bariai villages and the Amara 
villages. They see themselves politically as one group. 

The distance between Niuniuiai and Akonga creates a perceived social 
boundary. The people on the eastern side of this perceived boundary refer 
to themselves as Poari. The western side is referred to as Tuanga Itna or 
mother village. These areas function as separate units in regard to 
schooling, aid posts, and, sometimes, religious functions. There is a 
tendency to marry within one’s own area. 

3.2 Climate 

3.2.1 Elevation 
The Bariai villages are all located at sea level, along the coast. 

3.2.2 Temperatures 
Temperatures range from 20° to 34° C throughout the year. 

3.2.3 Seasons 
Rainy season extends from mid-December to late-March. Tropical 

storms with fierce winds tend to hit the northern coast of New Britain 
during these months. The driest months are July and August. These 
months are also very windy. 

3.2.4 Rainfall 
During rainy season it rains almost every day, with ten to fifteen 

centimeters of rain per day common. During the dry season it might rain 
about one to three centimeters every two weeks. 

4. Demography and Bilingualism 

4.1 Demographic Charts 
Bariai speakers have a high degree of bilingualism with Tok Pisin. It is 

used in most interactions with people from outside the area. It is also used 
in church, school, government, and business domains to varying degrees. 
Tok Pisin vocabulary is frequently mixed into Bariai speech. Most people 
cannot speak Bariai without mixing some Tok Pisin into it. Almost 
everyone of high school age and over can speak Tok Pisin well. Some of 
the old women are only partially fluent in Tok Pisin. Children begin 
learning Tok Pisin at about three or four years of age. By the time they 
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enter school, all children can speak at least some Tok Pisin. The rate of 
bilingualism among preschoolers seems to be lower in East Bariai than in 
West Bariai. (Note: In gathering data for these charts, the option 
Understand only was inadvertently omitted from the survey for Tok Pisin 
and English. We do not believe that this affected the responses much in the 
case of the results for Tok Pisin.) 

Tok Pisin Female Both Sexes
East West East West East

Before School Number % Number % Number % Number % Number % Number %
No ability 14 14% 39 60% 34 33% 18 38% 48 24% 57 50%
Understand only 7 7% 6 13% 7 3% 6 5%
Can speak a little 49 50% 26 40% 60 58% 18 38% 109 54% 44 39%
Can speak well 28 29% 9 9% 6 13% 37 18% 6 5%
Total 98 100% 65 100% 103 100% 48 100% 201 100% 113 100%

Primary School
No ability
Understand only
Can speak a little 21 20% 8 21% 27 38% 48 28% 8 9%
Can speak well 82 80% 30 79% 44 62% 50 100% 126 72% 80 91%
Total 103 100% 38 100% 71 100% 50 100% 174 100% 88 100%

High School
No ability
Understand only
Can speak a little 7 8% 7 5%
Can speak well 63 100% 49 100% 82 92% 39 100% 145 95% 88 100%
Total 63 100% 49 100% 89 100% 39 100% 152 100% 88 100%

Adult
No ability
Understand only
Can speak a little
Can speak well 128 100% 79 100% 136 100% 80 100% 264 100% 159 100%
Total 128 100% 79 100% 136 100% 80 100% 264 100% 159 100%

Old
No ability
Understand only
Can speak a little 17 46% 17 22%
Can speak well 42 100% 22 100% 20 54% 20 100% 62 78% 42 100%
Total 42 100% 22 100% 37 100% 20 100% 79 100% 42 100%

All Ages
No ability 14 3% 39 15% 34 8% 18 8% 48 6% 57 12%
Understand only 7 2% 6 3% 7 1% 6 1%
Can speak a little 70 16% 34 13% 111 25% 18 8% 181 21% 52 11%
Can speak well 343 79% 180 71% 291 67% 195 82% 634 73% 375 77%
Total 434 100% 253 100% 436 100% 237 100% 870 100% 490 100%

Male
West

 

English is used in teaching and occasionally in government and 
business functions. Ability in English is highest in the high school age 
group. No preschoolers and few of the old people can speak English. 
Bilingualism with English is somewhat higher in West Bariai than in East 
Bariai. While many people claim they can speak English, we hear very few 
people using it. Their ability to read English is better than their ability in 
spoken English. (Note: In gathering data for these charts, the option 
Understand only was inadvertently omitted from the survey for Tok Pisin 
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and English. We believe that some of those who reported that they have no 
ability to speak English can understand it some.) 

English Female Both Sexes
East West East West East

Before School Number % Number % Number % Number % Number % Number %
No ability 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%
Understand only
Can speak a little
Can speak well
Total 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%

Primary School
No ability 34 33% 30 79% 27 39% 25 50% 61 35% 55 63%
Understand only
Can speak a little 69 67% 4 11% 38 54% 25 50% 107 62% 29 33%
Can speak well 4 11% 5 7% 5 3% 4 5%
Total 103 100% 38 100% 70 100% 50 100% 173 100% 88 100%

High School
No ability 6 10% 5 10% 14 16% 20 13% 5 6%
Understand only 5 10% 5 6%
Can speak a little 25 40% 34 69% 62 69% 22 56% 87 57% 56 64%
Can speak well 32 51% 5 10% 14 16% 17 44% 46 30% 22 25%
Total 63 100% 49 100% 90 100% 39 100% 153 100% 88 100%

Adult
No ability 9 7% 14 18% 36 26% 16 20% 45 17% 30 19%
Understand only 29 37% 32 40% 61 38%
Can speak a little 102 80% 7 9% 91 67% 32 40% 193 73% 39 25%
Can speak well 17 13% 29 37% 9 7% 26 10% 29 18%
Total 128 100% 79 100% 136 100% 80 100% 264 100% 159 100%

Old
No ability 21 50% 22 100% 30 81% 17 85% 51 65% 39 93%
Understand only 7 17% 2 5% 3 15% 9 11% 3 7%
Can speak a little 7 17% 5 14% 12 15%
Can speak well 7 17% 7 9%
Total 42 100% 22 100% 37 100% 20 100% 79 100% 42 100%

All Ages
No ability 168 39% 136 54% 209 48% 106 45% 377 43% 242 49%

Understand only 7 2% 34 13% 2 0% 35 15% 9 1% 69 14%
Can speak a little 203 47% 45 18% 196 45% 79 33% 399 46% 124 25%
Can speak well 56 13% 38 15% 28 6% 17 7% 84 10% 55 11%
Total 434 100% 253 100% 435 100% 237 100% 869 100% 490 100%

Male
West

 

Amara is a language spoken in the villages of Kaugo, Niuniuiai, and 
Siamatai located to the east of the Bariai language area. Amara is an 
Austronesian language belonging to the Lamogai language family. It is 
only 22% cognate with Bariai. As the population of Amara villages is very 
low, there is frequent intermarriage of Amaras with Bariais. Due to their 
closer proximity to the Amara villages, bilingualism is higher in East Bariai 
than in West Bariai. In general, more women claim an understanding of 
Amara than men do.  
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The adults and old people are more likely to understand or speak 
Amara than the young people. Most Amara speakers are bilingual with 
Bariai. Bariai and Amara speakers would most likely use Bariai with each 
other. 

Amara Female Both Sexes
East West East West East

Before School Number % Number % Number % Number % Number % Number %

No ability 98 100% 59 89% 102 100% 48 100% 200 100% 107 94%
Understand only 7 11% 7 6%
Can speak a little

Can speak well
Total 98 100% 66 100% 102 100% 48 100% 200 100% 114 100%

Primary School
No ability 103 100% 30 79% 71 100% 42 84% 174 100% 72 82%

Understand only 8 21% 8 9%
Can speak a little 8 16% 8 9%

Can speak well
Total 103 100% 38 100% 71 100% 50 100% 174 100% 88 100%

High School
No ability 63 100% 34 69% 68 76% 17 44% 131 86% 51 58%

Understand only 5 10% 7 8% 22 56% 7 5% 27 31%
Can speak a little 5 10% 14 16% 14 9% 5 6%
Can speak well 5 10% 5 6%

Total 63 100% 49 100% 89 100% 39 100% 152 100% 88 100%

Adult
No ability 85 66% 43 54% 82 60% 32 40% 167 63% 75 47%
Understand only 26 20% 29 37% 18 13% 32 40% 44 17% 61 38%

Can speak a little 9 7% 27 20% 16 20% 36 14% 16 10%
Can speak well 9 7% 7 9% 9 7% 18 7% 7 4%
Total 129 100% 79 100% 136 100% 80 100% 265 100% 159 100%

Old
No ability 25 58% 10 27% 3 14% 35 44% 3 7%
Understand only 14 33% 4 19% 15 41% 3 14% 29 36% 7 17%
Can speak a little 4 19% 12 32% 9 43% 12 15% 13 31%

Can speak well 4 9% 13 62% 6 29% 4 5% 19 45%
Total 43 100% 21 100% 37 100% 21 100% 80 100% 42 100%

All Ages
No ability 374 86% 166 66% 333 77% 142 60% 707 81% 308 63%

Understand only 40 9% 53 21% 40 9% 57 24% 80 9% 110 22%
Can speak a little 9 2% 9 4% 53 12% 33 14% 62 7% 42 9%

Can speak well 13 3% 25 10% 9 2% 6 3% 22 3% 31 6%
Total 436 100% 253 100% 435 100% 238 100% 871 100% 491 100%

Male
West

 

Kove is spoken on several islands northeast of the Bariai area. It is 72% 
cognate with Bariai. Intermarriage of Bariai and Kove speakers is common. 
Kove speakers married into Bariai will speak Bariai. Bariais and Koves 
frequently visit each other for traditional ceremonies. When Bariai and 
Kove speakers are together, they would most likely speak Kove or Tok 
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Pisin, according to the Bariai speaker’s ability in Kove. Approximately half 
of the Bariai speakers can understand or speak Kove. The level of 
bilingualism increases with age. All of the old people can understand or 
speak Kove. The level of bilingualism is slightly higher for men than for 
women. It is also higher in West Bariai than in East Bariai. 

Kove Female Both Sexes
West East West East

Before School Number % Number % Number % Number % Number % Number %
No ability 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%
Understand only
Can speak a little
Can speak well
Total 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%

Primary School
No ability 82 80% 38 100% 55 77% 33 67% 137 79% 71 82%
Understand only 7 7% 5 7% 8 16% 12 7% 8 9%
Can speak a little 14 14% 14 8%
Can speak well 11 15% 8 16% 11 6% 8 9%
Total 103 100% 38 100% 71 100% 49 100% 174 100% 87 100%

High School
No ability 13 20% 15 31% 21 24% 28 72% 34 22% 43 49%
Understand only 19 30% 29 59% 41 46% 11 28% 60 39% 40 45%

Can speak a little 32 50% 5 10% 27 30% 59 39% 5 6%
Can speak well
Total 64 100% 49 100% 89 100% 39 100% 153 100% 88 100%

Adult
No ability 14 18% 9 7% 16 20% 9 3% 30 19%
Understand only 26 20% 22 28% 54 40% 40 50% 80 30% 62 39%
Can speak a little 60 47% 14 18% 45 33% 8 10% 105 40% 22 14%
Can speak well 43 33% 29 37% 27 20% 16 20% 70 27% 45 28%
Total 129 100% 79 100% 135 100% 80 100% 264 100% 159 100%

Old
No ability
Understand only 7 17% 4 19% 5 14% 6 30% 12 15% 10 24%
Can speak a little 4 19% 15 41% 11 55% 15 19% 15 37%
Can speak well 35 83% 13 62% 17 46% 3 15% 52 66% 16 39%
Total 42 100% 21 100% 37 100% 20 100% 79 100% 41 100%

All Ages
No ability 193 44% 132 52% 187 43% 125 53% 380 44% 257 53%
Understand only 59 14% 55 22% 105 24% 65 28% 164 19% 120 25%
Can speak a little 106 24% 23 9% 87 20% 19 8% 193 22% 42 9%

Can speak well 78 18% 42 17% 55 13% 27 11% 133 15% 69 14%
Total 436 100% 252 100% 434 100% 236 100% 870 100% 488 100%

Male
West East

 

Lolo (known locally as Longa) is spoken on the western end of West 
New Britain. The Lolo people themselves refer to their language as Maleu. 
Bariai and Lolo are 48% cognate. There is contact between Bariai and Lolo 
speakers at Gloucester Government Station. Bariais and Lolos would likely 
use Tok Pisin with each other. Slightly under half of the Bariai speakers 
understand or speak Lolo. The percentage of bilingualism increases with 
age and is higher in West Bariai than in East Bariai. Bilingualism among 
males and females is about equal. 
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Lolo Female Both Sexes
West East West East

Before School Number % Number % Number % Number % Number % Number %
No ability 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%
Understand only
Can speak a little
Can speak well
Total 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%

Primary School
No ability 103 100% 38 100% 60 86% 50 100% 163 94% 88 100%
Understand only 5 7% 5 3%
Can speak a little 5 7% 5 3%
Can speak well
Total 103 100% 38 100% 70 100% 50 100% 173 100% 88 100%

High School
No ability 13 20% 34 69% 21 23% 17 44% 34 22% 51 58%
Understand only 19 30% 15 31% 55 61% 22 56% 74 48% 37 42%

Can speak a little 19 30% 14 16% 33 21%
Can speak well 13 20% 13 8%
Total 64 100% 49 100% 90 100% 39 100% 154 100% 88 100%

Adult
No ability 9 7% 22 28% 27 20% 16 20% 36 14% 38 24%
Understand only 43 33% 29 36% 36 27% 40 50% 79 30% 69 43%
Can speak a little 51 40% 7 9% 54 40% 24 30% 105 40% 31 19%
Can speak well 26 20% 22 28% 18 13% 44 17% 22 14%
Total 129 100% 80 100% 135 100% 80 100% 264 100% 160 100%

Old
No ability
Understand only 4 9% 5 14% 6 29% 9 11% 6 14%
Can speak a little 9 41% 17 46% 6 29% 17 21% 15 35%
Can speak well 39 91% 13 59% 15 41% 9 43% 54 68% 22 51%
Total 43 100% 22 100% 37 100% 21 100% 80 100% 43 100%

All Ages
No ability 223 51% 159 63% 210 48% 131 55% 433 50% 290 59%
Understand only 66 15% 44 17% 101 23% 68 29% 167 19% 112 23%
Can speak a little 70 16% 16 6% 90 21% 30 13% 160 18% 46 9%

Can speak well 78 18% 35 14% 33 8% 9 4% 111 13% 44 9%
Total 437 100% 254 100% 434 100% 238 100% 871 100% 492 100%

Male
West East

 

Lusi (also known as Kaliai) is spoken along the coast east of the Bariai 
area. It is 76% cognate with Bariai. Traditional trading relationships are 
maintained between the Bariai and Lusi people. Almost no one younger 
than an adult can speak Lusi. Only a few of the high school age Bariai 
speakers can understand Lusi. The old men are the group most likely to 
speak Lusi. West Bariai is slightly more bilingual with Lusi than is East 
Bariai. 
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Lusi Female Both Sexes
West East West East

Before School Number % Number % Number % Number % Number % Number %
No ability 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%
Understand only
Can speak a little
Can speak well
Total 98 100% 65 100% 102 100% 48 100% 200 100% 113 100%

Primary School
No ability 96 93% 38 100% 66 93% 50 100% 162 93% 88 100%
Understand only
Can speak a little 7 7% 5 7% 12 7%
Can speak well
Total 103 100% 38 100% 71 100% 50 100% 174 100% 88 100%

High School
No ability 63 100% 39 80% 48 54% 28 72% 111 73% 67 76%
Understand only 10 20% 34 38% 11 28% 34 22% 21 24%

Can speak a little 7 8% 7 5%
Can speak well
Total 63 100% 49 100% 89 100% 39 100% 152 100% 88 100%

Adult
No ability 51 40% 14 18% 54 40% 56 70% 105 40% 70 44%
Understand only 43 34% 29 37% 18 13% 8 10% 61 23% 37 23%
Can speak a little 7 9% 36 27% 16 20% 36 14% 23 14%
Can speak well 34 27% 29 37% 27 20% 61 23% 29 18%
Total 128 100% 79 100% 135 100% 80 100% 263 100% 159 100%

Old
No ability 7 16% 13 59% 10 27% 9 43% 17 21% 22 51%
Understand only 18 42% 10 27% 3 14% 28 35% 3 7%
Can speak a little 12 32% 6 29% 12 15% 6 14%
Can speak well 18 42% 9 41% 5 14% 3 14% 23 29% 12 28%
Total 43 100% 22 100% 37 100% 21 100% 80 100% 43 100%

All Ages
No ability 315 72% 169 67% 280 65% 191 80% 595 68% 360 73%
Understand only 61 14% 39 15% 62 14% 22 9% 123 14% 61 12%
Can speak a little 7 2% 7 3% 60 14% 22 9% 67 8% 29 6%

Can speak well 52 12% 38 15% 32 7% 3 1% 84 10% 41 8%
Total 435 100% 253 100% 434 100% 238 100% 869 100% 491 100%

Male
West East

 

4.2 Implications for Programme Planning 

The above charts show that bilingualism with other vernaculars tends 
to increase with age. These languages do share inherent intelligibility to a 
limited extent, but it is clear that they are not close enough to share the 
same translation. Also, considering each language group’s strong 
preference for its own language, they could never share the same 
translation. The Kove language group is already on SIL’s priority allocation 
list. It is still unclear how feasible a CARLA2 project would be between any 
of these languages. 

The closer a person is to the age of about forty, the more likely he/she 
is to know Tok Pisin well. Tok Pisin is not the language of preference for 
                         
2 Computer-Assisted Related Language Adaptation 
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the Bariai people among themselves. It is clear that the Tok Pisin 
translation of the Scriptures, while it is useful to the Bariai people, and 
probably will continue to be used even after a vernacular translation 
appears, is not the ideal language for communicating to the people on 
spiritual topics. 

Because Bariai is the language of preference among nearly all of its 
native speakers, we believe that a vernacular translation of the Scriptures 
would be used and enjoyed by the old as well as the young. The 
translation will need to be careful to use as much pure Bariai language as 
possible, yet it must refrain from archaisms that will obscure the meaning 
for the younger people. See Section 5.5 for a further discussion of this need 
for balance in translation style. 

4.3 Implications for Literacy Programming 
It seems strategic to target the prep-school age children for a 

vernacular literacy programme. This is because they are the least 
influenced by Tok Pisin, and exposing them to vernacular literacy before 
they enter community school has many advantages. It will help to 
reinforce the value of the vernacular as well as help them to perform better 
in community school when they are exposed to English, since the concept 
of reading will not be new to them. 

Many adults are already literate in Tok Pisin, and simple transfer 
classes are probably all that is needed to meet their vernacular literacy 
needs. We have observed that adults literate in Tok Pisin can read Bariai 
texts with little difficulty. 

5. Language 

5.1 Languages Used 
Bariai is the main language used in the area, although the populace is 

bilingual with Tok Pisin. Many adults are also proficient in the use of the 
Lolo and Kove languages. A few also maintain proficiency in Lusi (Kaliai). 
Lolo, Kove, and Lusi, however, are restricted to situations in which visitors 
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from those language groups are present. The people recognize a linguistic 
similarity between Bariai, Lolo, Kove, and Lusi, and acknowledge a distant 
relationship between them. 

Amara is an unrelated isolate language used in three villages: Kaugo, 
Niuniuiai, and Siamatai. Kaugo and Siamatai are located on the immediate 
east and west of the Bariai language area, and Niuniuiai is located among 
the Bariai villages, immediately southwest of Kokopo. The Amara people 
are fully bilingual in Bariai. Therefore, the Bariai people do not generally 
use or learn the Amara language. It is spoken only by the Amara people 
among themselves. 

English, while it is taught in the school system and used by 
government workers at Gloucester government station, is seldom used in 
the Bariai area. A growing number of people have at least minimal ability 
in English, but few are using it. 

5.2 Language Domains 
Bariai is dominant in all language domains except church and 

community school. Traditional customs, ceremonies, bride price 
negotiations, and singsings are all in Bariai. Tok Pisin is used in the 
worship service, but some corporate prayers are recited in Bariai. These 
prayers were translated by the earliest Catholic missionaries and 
memorized. They were never written down, and now only a few older 
people are able to recite them fully. It is fairly common for a person giving 
a sermon to lapse into Bariai now and then. Casual conversation before 
and after the service is always in Bariai. 

English is the official language of the classroom at community school, 
but Bariai is heard among the children outside the classroom. Tok Pisin 
and sometimes Bariai are used secondarily by teachers to clarify things in 
the classroom. 

Tok Pisin is used in conversations if there are visitors present who 
don’t speak Bariai, Kove, or Lolo. If there are Kove or Lolo speakers 
present, the Bariai who know Kove or Lolo will use those languages with 
the visitors. Most teens and children do not know these other vernaculars, 
so Tok Pisin would be the default language for them. 
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The community government meetings held each Monday primarily use 
Bariai. It is here especially that Tok Pisin vocabulary is mixed into the 
vernacular, since so many of the items discussed are unfamiliar to their 
traditional culture. In most cases they borrow a word from Tok Pisin or 
English, rather than coin a new word in Bariai. 

The aid post orderly is a Bariai speaker, so Bariai is routinely used at 
the aid post. 

5.3 Language Attitudes 

5.3.1 Reported Language Attitudes 
The Bariai people say that they value their language and are generally 

interested in its survival. Older people commonly lament that the language 
is too often mixed with Tok Pisin. They fear that this frequent borrowing 
from Tok Pisin will eventually result in the replacement of their language 
by Tok Pisin. This kind of lament is sometimes heard among the younger 
people as well. They report that they want their children to learn Bariai 
and use it properly. It is hoped by many that the vernacular prep school 
will help to reinforce correct use of the language among young people, 
thus preserving the language. 

A few people are indifferent regarding the survival of their language. 
This minority would see their own language as a hindrance to economic 
advancement. They believe that the continual use of the vernacular will 
cause them all to remain a backward and unsophisticated people. Even 
these people, however, will consistently use Bariai in all the proper 
domains. 

There is no evidence to show that the Bariai language is highly valued 
by people of other language groups, though the Amara people have a 
functional value for Bariai. 

5.3.2 Language Attitudes as Inferred from Behavior 
The majority of the people enjoy their language and prefer to use it 

more than any other language. They are very proud of the fact that we 
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have learned much of their language already. They like to prove this by 
using the language with us when outsiders are present. 

We have noticed that, although they often lament that their language 
is too frequently tainted by Tok Pisin, they habitually use Tok Pisin 
vocabulary in their casual conversation. Even older people are sometimes 
found ‘guilty’ of this. 

Their enthusiasm for starting the vernacular prep school has shown us 
that they truly do want their language to continue. The teachers whom we 
trained to teach at the prep school have made a true effort to refrain from 
the unnecessary use of Tok Pisin vocabulary in the classroom, and they 
have done this with reasonable success. This has shown us that they are 
concerned about maintaining the language’s distinctiveness. 

Even in the larger towns such as Kimbe or Rabaul, whenever two 
Bariai people speak to each other, they prefer to use Bariai and are not 
ashamed if others hear. 

5.4 Language Prestige 
Thurston (1992) has observed that the maritime languages of 

northwestern New Britain (Bariai, Lusi, and Kove) are used by interior 
peoples such as the Amara and Anem as lingua francas. This, according to 
Thurston, gives the interior peoples “blatant evidence in their (own) 
languages that they are different from other groups, while the maritime 
peoples have to look hard to find something that makes them feel 
linguistically special. (Especially since Kove, Lusi, and Bariai are very 
similar.) As a result, people of the maritime groups tend to seek distinction 
from interior groups by using markers other than language, and in the 
process, come to approach language pragmatically, more as a tool for 
communication than as an ethnic emblem” (134). This implies that 
although Bariai, Kove, and Lusi enjoy a wide usage among their near 
interior neighbors, they are not necessarily viewed as prestigious by the 
interior people or even by the Bariai themselves. According to Thurston, 
the Amara people, for example, take a special pride in their language that 
the Bariai people do not take in theirs. I believe this is partly true, but the 
Bariai rank their own language as most preferable. They don’t highly 
regard the languages of the interior peoples. However, traditionally they 
would have been afraid to hear those languages spoken, since they didn’t 
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understand them and those speaking them could have been plotting 
sorcery against them. 

The people admit that Lolo, Kove, and Kaliai speakers do not make an 
effort to learn the Bariai language unless they take up residence among the 
Bariai, though traditionally many Bariai would learn their languages. This 
is evidence that the Bariai language does not enjoy the same prestige as 
Kove and Lolo. 

The following chart shows the usage of the languages spoken in the 
area by other groups. A “1” indicates that the language in question is the 
most preferred language by the group in the corresponding column. A “2” 
indicates that the language is learned by many of the people of that group. 
A “3” indicates that the language is not learned by the group in the 
corresponding column. 

 Use by Bariai Use by  
Lolo 

Use by  
Kove 

Use by  
Lusi 

Use by 
Amara 

Bariai 1 3 3 3 2 
Lolo 2 1 ? ? 2 
Kove 2 ? 1 2 2 
Lusi 3 3 ? 1 3 
Amara 3 3 3 3 1 

This chart shows that Lolo and Kove enjoy a wider range of use than 
Bariai and Lusi, which rank secondarily in terms of usage among the 
communities of northwest West New Britain. Of all the languages, Amara 
is used the least outside of it own villages. 

Although there can be a ranking reflecting language use among the 
language groups, this is not paralleled in terms of cultural prestige. The 
cultural traditions of all the groups in the area are very similar, but each 
group claims that their practice of the traditions is richer than that of the 
neighboring groups. 

The people maintain no animosity for other groups of the area. They 
all participate in trading relationships and cooperate during traditional 
feast times. Intermarriage between the language groups is accepted. 
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There is only one dialect of Bariai, but the people of the western 
villages (Alaido, Mareka, Namaramanga, Bambak, and Akonga) report that 
the people of the eastern villages (Kokopo and Gurisi) mispronounce 
certain words. It was interesting when we visited the eastern villages that 
the people reported that the western villages mispronounce the very same 
words, but both sides were claiming that the same pronunciation was the 
right one! The wrong pronunciation was fictitious or merely an idiolectal 
variation. 

The following chart shows the cognate percentages of various Bariai 
villages, demonstrating that there is only one dialect of the Bariai 
language. 
 

Mareka      
98 Gurisi     
96 96 Kokopo    
95 97 96 Bambak   
95 94 95 97 Alaido  
94 96 94 95 94 Akonga 

 

5.5 Language Stability 
Over the years, the use of Tok Pisin has increased steadily. 

Traditionally, for example, if Kove visitors came to visit the Bariai area, 
the Bariai would use Kove with them. It is steadily shifting so that it is 
more common now for younger Bariai people to use Tok Pisin with Kove 
or Lolo visitors. For this reason, fewer and fewer young Bariai people are 
learning Kove and Lolo. This shift from using other vernaculars to Tok 
Pisin has also been observed by Thurston (1992). 

The Bariai language is stable in the domains in which it is used. The 
people, however, do feel that the language is in danger of being lost. We 
believe that this fear is caused by the fact that the language has changed at 
a steady rate over the years so that Tok Pisin words are replacing older 
Bariai ways of saying things. It particularly bothers older people that 
younger people are not learning the plant names and fish names and the 
names of the months. They fear that this knowledge will be lost forever 
when they die. They know that there are some things that have already 
been lost. We have observed that Tok Pisin has not affected the 
grammatical structure of the language. The functors and morphology, with 
one or two possible exceptions, have all remained purely Bariai. Tok Pisin 
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words that are adopted into the language are given Bariai affixes. The 
people themselves don’t seem to realize that this type of language change 
is not an indicator that their language is dying. The maintenance of Bariai 
grammar along with the borrowing of Tok Pisin words is actually evidence 
that the Bariai language is still strong and useful. 

Older people cringe when they hear excessive use of Tok Pisin 
vocabulary mixed into Bariai. Young people say they know they are 
speaking incorrectly, but they are constrained by habit. They say that 
sometimes the language of the older people sounds archaic. These 
observations have caused us to realize that the type of language used in 
the Bible translation will have to maintain a careful balance between being 
clear and natural and avoiding unnecessary use of Tok Pisin. Using ‘pure’ 
Bariai may obscure or change the meaning of the text for all but the older 
generation. 

Since the domains in which Bariai is used are fairly stable, I believe 
that the language will still be strong in the next ten to twenty years. The 
purity of the language will undoubtedly decline and certain vocabulary 
items will be lost. 

The newly-begun vernacular prep schools will have a positive effect on 
the survival of the language. They have already bolstered the health of the 
language by creating a new domain for its use and have given the people a 
rightful sense of pride in their language. 

As has been previously mentioned, the Bariai tend to look at language 
pragmatically. This applies to Tok Pisin and English as well. Tok Pisin is 
very useful for communication with outsiders and also provides a wealth 
of convenient vocabulary for them to borrow, but it has no prestigious 
value to them. English, on the other hand is highly prestigious, but it has 
little practical value for them in daily use. 
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6. Religion and Language 

6.1 Chart of Religious Groups 
Roman Catholicism is the official religion of the Bariai people. There 

are no competing denominations, and most Bariai would prefer that it stay 
that way. Traditional religion still holds significant influence in the area, 
but not as a competing sect. Almost all the people adhere to the Roman 
Catholic teaching, but they would see no problem with continuing to use 
traditional magic and even sorcery. The traditional singsings and 
accompanying ceremonies still incorporate much of the traditional 
spiritual rituals. The average Bariai person does not see a significant 
conflict between Catholicism and their traditional beliefs. For this reason, 
it would not be appropriate to list traditional religion alongside the Roman 
Catholic religion as a separate religious group, but traditional religion 
none-the-less still holds an important influence in the lives of the Bariai 
people. 

The Catholic Church was established among the Bariai people in 1929 
and presently encompasses every village. Almost the whole population 
consider themselves Roman Catholic. The chart below shows which 
languages are used for various church activities. 
 

Languages used in religious sub-domains: 
Reading Scripture in church Tok Pisin 
Reading Scripture out of church Tok Pisin or English 
Singing in church Tok Pisin, English, and Bariai 
Singing out of church Tok Pisin, English, and Bariai 
Preaching in church Tok Pisin, some Bariai 
Praying in church Tok Pisin, some Bariai 
Praying out of church Tok Pisin, some Bariai 
Evangelism none 
Announcements Bariai and Tok Pisin 

6.2 Indigenousness of Religious Groups 
The Catholic Church in Bariai is partially indigenous. The Bariai 

parish is officially administered by the Kilenge Catholic mission located 
about thirty-five kilometers away in the Lolo language area. There is no 
resident priest of the Bariai parish, though there was one until the 1970s. 
There are currently two national priests at Kilenge: Fr. Samuel from Milne 
Bay and Fr. Cornelius from East New Britain. A priest visits the Bariai 
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parish about four or five times a year to administer the sacraments. The 
local leaders of the Catholic Church are called catechists. There is one non-
Bariai catechist who has been officially appointed by the Diocese of West 
New Britain to oversee the Bariai parish. He lives at Bomai Mission. The 
other villages cooperate with the catechist at Bomai, but normal Sunday 
worship in those villages is conducted by Bariai men who were trained as 
catechists and who once worked as catechists in other areas of the country, 
but are no longer serving in a formal relationship to the Diocese. 
Catechists do not have authority to administer the sacraments. If there 
happens to be no such catechist available on a particular Sunday, worship 
may be conducted by a lay leader who does not have authority to preach. 

Prior to the departure of the resident priest in the 1970s, there were 
only two congregations, at Bomai and Kokopo. When the priest left, 
administration of the Bariai parish fell to Kilenge mission, but the people 
of the individual Bariai villages decided to form separate congregations, 
which would meet on their own on regular Sundays and would join with 
the official congregations only on special occasions like Christmas and 
Easter. The formation of these smaller congregations was never approved 
by the Kilenge mission. Each one of these smaller congregations has an 
active youth group, which plays an important role in conducting the 
Sunday services with the catechists. 

Some of the regular offerings taken up during the Sunday services at 
the Bomai church are sent to the mission at Kilenge. Apparently, very little 
of this money is reinvested in the Bariai parish. This has become a point of 
tension between the Bariai parish and the Kilenge mission. The smaller, 
unofficial churches hold some of their offering money in their own bank 
accounts. 

There is not a strong feeling that the vernacular should replace Tok 
Pisin in the worship services. This is because there is already a liturgy 
book in Tok Pisin, and people are now used to the service in Tok Pisin. 
While many of the people (especially the older ones) enjoy reciting the 
prayers in Bariai, they are generally content with the Tok Pisin service. 
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The priest and the non-Bariai catechists encourage the use of vernacular 
prayers and songs in the services, but they would not want the whole 
service to be in Bariai, since they don’t know the language. While they do 
not frown upon the use of the Bariai language for preaching, they would 
not make the effort to learn Bariai. 

6.3 Attitudes of Religious Group Leaders 

6.3.1 Use of Scripture in Local and Other Languages 
The former Catholic priest at Kilenge mission was an expatriate from 

Germany. He was replaced in May 1994 by a Papua New Guinean priest 
who was later joined by another Papua New Guinean priest the following 
year. The former expatriate priest was very favorable toward the use of 
vernacular Scriptures. He said that he believed the people don’t really get a 
clear message from reading Scriptures in Tok Pisin. He encouraged us to 
get the translation programme going as soon as we can. He said he hoped 
that by reading the Scriptures in the vernacular the lives of the people 
would be changed and that people would be more faithful members of the 
parish and community. He seemed frustrated that there are so many 
illegitimate and polygamous marriages and that not more of the people are 
participating in the mass. I think he was hoping that our work among the 
Bariai people could influence a change for the better. The new Papua New 
Guinean priest is also very favorable toward the use of Bariai Scriptures. 
He has seen the work of SIL in Milne Bay. He indicated interest in 
attending any future dedications of Bariai Scripture portions. 

Both the official and non-official catechists are strongly in favor of the 
use of Bariai Scriptures. One of the Bariai catechists has shown interest and 
has been chosen as one of the translators. 

In March 1997, the work of Bible translation was presented to the 
committee of church leaders, which includes representatives from each of 
the Bariai villages, as well as the official catechist. They decided that this 
same committee would serve as an advisory committee for the translation 
work. The committee is enthusiastic about the work of Bible translation. 
Several members expressed interest in working as translators themselves. 
In April 1997, the committee chose three translators, two from within the 
committee plus the above-mentioned catechist. 
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6.3.2 Literacy for Religious Group Members 
All of the Catholic leaders are strongly in favor of vernacular literacy 

for the Bariai people. They are also in favor of literacy in Tok Pisin and 
English. They see literacy as a way of bettering the lives of the people, 
which goes hand in hand with their goal of building up the spiritual well-
being of the people. 

6.3.3 Literature in Evangelism 
The Catholic leaders believe that the way to salvation is through the 

sacraments. For them, evangelism takes place in the instruction of the 
young people in the sacraments and in the Bible. This instruction takes 
place formally at the community schools, which are conducted in English 
and Tok Pisin. 

6.4 Attitudes of Religious Group Members 

6.4.1 Use of Scripture in Local and Other Languages 
There is a generally high level of enthusiasm for vernacular Scriptures 

among the local people. For some, having the Scriptures in Bariai would 
mean prestige. Some of them would be sincerely motivated by the spiritual 
benefits of vernacular Scriptures. A few are indifferent, but no one we have 
met is opposed to the idea. 

When the first trial edition of the Christmas story (from Matthew and 
Luke) in Bariai was distributed for testing, the positive response was very 
encouraging to us. We sold the portions for 30 toea each and they sold out 
in just two days. Many people were disappointed that we didn’t have 
enough copies for everyone who wanted one. The vernacular Scriptures 
were publicly read in the smaller congregations on their appointed days 
during the Christmas season in 1995. Since then, another Scripture portion 
has been distributed and has also been used in the church services. 

6.4.2 Literacy for the Religious Group’s Members 
The people are very interested in vernacular literacy, especially for 

the young school-age children. They believe that vernacular literacy is a 
key to educational advancement. They have been very pleased with the 
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progress made in the development of the West Bariai Tok Ples Prep School. 
Some see the need for adult literacy too. 

6.4.3 Literature in Evangelism 
The idea of evangelism with literature is fairly new to them. They 

want their children to know about God and to become faithful in the 
church and community. They would not be opposed to vernacular 
literature that explains the way of salvation, as long as it was not anti-
Catholic. 

6.5 Perceptions of Literacy and Literature 

6.5.1 Perceived Threats to Religious Groups 
Literacy and literature, in general, would be no perceived threat to 

the Catholic Church. The current church leadership sees the vernacular 
programme as an asset and is cooperating to see the vernacular translation 
come about. They would be opposed to it only if they thought that the goal 
of the programme was to start a new church or denomination. Literature 
that is opposed to Catholicism would be seen as a threat. 

6.5.2 Perceived Advantages to the Religious Groups 
As the former expatriate priest stated, the vernacular translation 

would help the people to be better parish and community members 
through giving them a better understanding of God and His ways. 
Vernacular literacy would be seen as a help to the people educationally, 
which would contribute to their development morally and spiritually. 

7. Cross-cultural Contacts & Change 

7.1 Acceptance of Outsiders 
Outsiders are received well by the community. The Bariai are 

genuinely interested in hearing the experiences of those from other areas. 
They receive visitors enthusiastically, often giving them traditional tokens 
of welcome. Visitors from nearby language groups are received with 
respect, but not with the same honor as those from far away. 

Newcomers are not judged based on the language that they speak. 
People who marry into the area or take up residence among the Bariai 
generally do learn the Bariai language. There are a few exceptions, who 
are able to function with Tok Pisin. Since Bariai is relatively easy to learn, 
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even those who aren’t able to speak Bariai can usually understand most of 
what they hear from others after a relatively short time. They would 
respond in Tok Pisin, and the Bariai would tolerate this. The teachers 
probably make the least effort to learn the language, since their work 
involves the promotion of English, and because they are often re-posted to 
a new language area after a year or two. 

7.2 Influence of Outside Cultures 
The core of traditional Bariai culture is strong and shows no signs of 

being replaced by outside culture. Western influences are valued only for 
what they have to contribute to their own culture in practical ways. They 
are quite willing to modify their traditional crafts and decorations with 
modern innovations. For example, they use plastic bottles cut in half as a 
part of their headdresses for traditional singsings. This borrowing of 
cultural objects is evident everywhere. It probably began in the early years 
of this century when stone axe heads were being replaced by steel ones. 

A few of their traditional crafts and practices have been completely 
replaced by modern objects. Life for them is very different than it was for 
their ancestors. They have more conveniences. For example, outrigger 
canoes are now fitted with outboard motors, thus eliminating the need for 
traditional sails on their outriggers. They no longer make traditional bark-
cloth clothing. For the most part, they cook and eat with modern utensils 
instead of with clay pots and wooden dishes. They fish with nylon nets and 
sharpen metal rods for prongs on their fishing spears. Although many of 
these external changes have taken place, the functions of objects in their 
culture have not changed. 

Culturally, the Bariai are much the same as all of their neighbors in the 
northwestern New Britain area. They still carry out their traditional 
singsings and other customs, perhaps to a greater extent than their 
neighbors do. They are very proud of their decorations that accompany the 
singsings, with their shell money, carvings, clay pots, carved wooden 
bowls, pandanus mats, dog’s teeth necklaces, grass skirts, headdresses, 
masked costumes (spirit costumes), etc. Tradition has it that the spirit 
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singsing known in Tok Pisin as tumbuan throughout West New Britain 
originated in Bariai. People of other language groups nearby that we’ve 
met don’t deny this. 

They are also very interested in economic advancement. They desire 
money and the things that it can buy. As was previously mentioned, many 
of them have been involved in cash cropping for cocoa and formerly for 
copra. They are also very interested in having a timber company from 
outside come into the area to bring employment. Locally owned and 
managed trade stores have also brought money to some clans. Economic 
advancement is seen as an opportunity for them to achieve status 
according to their own culture (i.e. through lending and accumulating 
debtors). 

Linguistically, Tok Pisin has had a significant influence on many of 
their vernacular expressions (see Section 5). 

The Bariai have accepted and adopted the community government and 
the provincial government. They see the government as a potential source 
of help in obtaining economic advancement, but they are often frustrated. 

Outside culture has had the least influence socially and ideologically. 
For example, when the culprits responsible for robbing the trade store in 
one village were apprehended, the local leaders chose to discipline them in 
the traditional way rather than to convict and sentence them according to 
the governmental justice system. They explained to us that they didn’t 
believe that sending them to jail would accomplish anything, but the 
traditional way (threatening them with sorcery) would be more effective in 
ensuring that they don’t repeat their crime. 

7.3 Social and Political Factors in Programme Planning 
The government, both nationally and locally, supports the idea of a 

vernacular programme. The political situation, while it is not as stable as it 
could be, holds no threats to the development of a vernacular programme. 
Neither is there a threat from other language groups, which would affect 
the well-being of a vernacular programme. Crime here is not a problem 
like it is in many of the towns such as Kimbe, Lae, and Port Moresby. 
Everyone here seems to be in favor of the language programme that is in 
progress. 
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7.4 Innovation 

7.4.1 Types of Innovation 
Innovations that have been introduced have mostly been aimed at 

economic advancement. Some examples are cocoa production, coconut oil 
production, a fisheries business, and a portable sawmill. The vernacular 
prep-school programme was an educational innovation. 

7.4.2 Introducers of Innovation 
The introducers of innovation are people who have gotten ideas from 

their experience in towns, such as Kimbe or Lae. The coconut oil 
production was introduced by a cooperative government development 
project known as Kandrian-Gloucester Integrated Development Project. 
The vernacular prep-school programme was motivated by the local 
community school headmaster and implemented with the help of SIL. This 
same individual also introduced the fisheries project. 

7.4.3 Method of Introducing Innovation 
The person introducing the innovation begins by talking about the 

idea, then brings in the necessary equipment and demonstrating its use 
and the end result. Other clan members are encouraged to take part in the 
venture. They may have to promote the idea through discussion to make 
sure that the people involved are willing to give it a try. 

7.4.4 People’s Reaction to Innovation 
People cooperate with innovation initially, even if they don’t think it 

will work. If the introducer of the innovation has enough authority, they 
will do what he says. If they feel the results are not worth the effort, they 
will gradually refrain from helping in the project. If they perceive benefit 
from the project, they will continue in it. 

7.4.5 Specific Examples of Reactions to Innovations 
One example of a favorable reaction to an innovation was with the 

vernacular prep school. When the idea was presented in each village, it 
was met with positive comments and the people were hopeful that it 
would help their children get a head start in the community school system. 
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Even though the people gave verbal support to the programme, when it 
actually came to building the classroom, they were not motivated to work 
until the local police came and threatened them with fines for lack of 
participation in a community task. The school was then constructed in two 
weeks. With two teacher training courses and some materials production 
sessions, the necessary curriculum was produced and the school was ready 
to function. The people relied heavily on SIL to produce the materials. 
After the end of the first year, the parents of the children all attended a 
graduation, which gave them all a sense of pride in the fact that their 
children really have learned the basics of reading and writing in Bariai and 
are better equipped to advance in the community school system. Now that 
the first graduating classes of the prep school have attended Grade 1, it has 
been reported that the students’ performance in school is exceptional, 
compared with those who did not attend the prep school. The community 
seems satisfied with the success of the programme. 

An example of an unfavorable reaction would be with the coconut oil 
production. Some agricultural workers with the government-based 
Kandrian-Gloucester Integrated Development Project came to the village of 
Mareka and held a training workshop in the production of coconut oil. 
They explained and demonstrated the production steps to the people and 
helped them by providing some of the necessary equipment. They also 
presented the many uses and benefits of this type of pure coconut oil (lamp 
fuel, cooking, hygienic uses, etc.) and explained the advantages over the 
copra drying process, which ultimately results in a less pure oil. After the 
training workshop was completed, a few people tried the oil production 
process, but after several months they finally gave up, complaining that 
the process involved too much labor. 

7.5 Accepting Change 
Usually the first to accept a change or innovation are the clan 

members of the person who introduced the innovation. As with any 
venture, there is always a certain risk involved (i.e. financial risk, wasted 
effort, shame if it is unsuccessful, etc.). Sometimes people see the 
responsibility of managing a project as a formidable task. Few people have 
the management skills necessary to make a large-scale business operate 
effectively. They don’t seem afraid of accepting change. They are usually 
optimistic about the potential results and benefits of an innovation. 
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7.6 Language Form of Outside Information 
Most outside information comes to the Bariai area in Tok Pisin and 

English. This is through the provincial radio station, based in Kimbe. 
Sometimes special government meetings provide a source of news and 
information for the people. Such meetings would be conducted in Bariai 
and/or Tok Pisin, depending on the language of the presenter. 

7.7 Specific Change Agents 
The most influential people in the area are the locally appointed 

government officials. They have the most authority in terms of mandating 
change (as in the case of the construction of the prep-school classroom 
mentioned above). Government leaders at Gloucester and Kimbe would 
also need to be kept informed about all the literacy activities in the 
programme. 

Traditional leaders are also important because of their land ownership 
and authority in traditional customs and village life. Many people fear 
these leaders, because offending them could result in their performing 
sorcery against them. These traditional leaders could be a source of help to 
the Bible translation programme through their rich knowledge of the 
language. They could, for example, be an excellent source of help in 
determining how key terms should be expressed in the translation, and 
they could also help check the translation. Without the approval of these 
key people, progress in Bible translation would probably be very difficult. 
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Part 2: Literacy 

8. Education 

8.1 Children 
 

NAME OF PRIMARY SCHOOL (or high 
school if any are in the area) 

BOMAI 
COMMUNITY 
SCHOOL 

GURISI 
COMMUNITY 
SCHOOL 

Names of villages who send their 
children to this school 

Alaido, Mareka, 
Namaramanga, 
Bambak, Akonga 

Kokopo, Gurisi, 
Siamatai, 
Malasongo 

School run by whom? Catholic Agency 
with Government 
teachers 

Government 

Language(s) of villages Bariai Bariai 
Language(s) officially used for 
instruction 

English English 

Language(s) unofficially used for 
instruction 

Bariai, Tok Pisin Tok Pisin, Bariai 
(gr. 1–3) 

Language children use with each 
other according to teacher 

Tok Pisin & 
English 

Bariai 

Language children use with each 
other according to your own 
observation 

Bariai & Tok 
Pisin 

Bariai & Tok Pisin 

Possible vernacular component? yes yes 
Attitude towards vernacular positive positive 
Highest grade taught 6 6 
Number of mother tongue 
teachers 

3 1 

% of boys of beginning school age 95% 75% 
% of girls of beginning school age 94% 74% 
% of boys completing Grade 3 61% 69% 
% of girls completing Grade 3 74% 61% 
% of boys completing Grade 6 25% 64% 
% of girls completing Grade 6 54% 38% 
% of boys completing Grade 7 estimated at 10% estimated at 10% 
% of girls completing Grade 7 estimated at 2% estimated at 2% 
% of boys completing high school 
(Grade 10) 

estimated total #: 
17 

estimated total #: 
8 

% of girls completing high school 
(Grade 10) 

estimated total #: 
3 

estimated total #: 
2 

Number of boys completing 
National High (Grade 12) 

estimated at less than 10 

Number of girls completing 
National High (Grade 12) 

none known 
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Number of boys completing 
tertiary education (i.e. Univ., 
teachers’ college) 

estimated at 25 

Number of girls completing tertiary 
education (i.e. Univ., teachers’ 
college) 

estimated at 5 or less 

8.2 Adults 
  West Bariai East Bariai 
Language(s) of villages Bariai Bariai 
How many people does this represent? 875 604 
% of illiterate adults (15+ years) 9% 8% 
% of illiterate men 5% 11% 
% of illiterate women 12% 4% 

English 53% 45% 
Tok Pisin 13% 6% 

% of semi-literate adults 

Vernacular 26% 40% 
English 23% 30% 
Tok Pisin 78% 87% 

% of literate adults 

Vernacular 38% 43% 
illiterate 0% 4% 
semi-literate 14% 5% 

% of 25–40 year-olds 
who are: 

literate 86% 91% 

Note: The literacy statistics reported here are based on people’s own 
assessment of their ability to read. The statistics for literacy in the 
vernacular are very questionable, as many people have not had the 
opportunity to read in the vernacular yet. Our observation is that those 
who are literate in Tok Pisin do not find it hard to read in the vernacular, 
though they generally need practice to gain fluency. 

9. Literacy 

9.1 Existing Literacy Programmes 
There are two vernacular prep schools in the Bariai area. The West 

Bariai Tok Ples Prep School was begun in 1995. The Poari (East Bariai) 
Tok Ples Prep School began in 1996. They are targeted for seven-year-olds, 
who will then advance to Grade 1 the following year. The schools are 
conducted solely in the Bariai language, with big books, small storybooks, 
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and primers produced by SIL with the assistance of the prep-school 
teachers. Two classes have completed the West Bariai Prep School and one 
has completed the Poari (East Bariai) Prep School. By the end of the year, 
most students have learned basic skills in reading and writing, and a few 
were able to read fairly well, based on the teachers’ reports of student 
testing. Our own observation confirms that at least some of the students 
are reading simple materials with reasonable fluency. A vernacular Grade 
1 is currently in the trial stage. 

9.2 Agencies and Individuals Concerned with Education 
Other than the schools already described, the primary agency 

concerned with education is Kandrian-Gloucester Integrated Development 
Project (KGIDP). It conducts agriculture-related workshops, mostly in 
Gloucester, but occasionally in the local villages. KGIDP has a small-scale 
literacy effort operating out of Kimbe. It primarily assists the Provincial 
Literacy Coordinator in his efforts to promote vernacular education in the 
province. It has assisted in beginning prep schools in other parts of the 
province, but not in the Bariai area. It donated chalkboards for the two 
Bariai prep schools. At the highest level, KGIDP is run by expatriates, but 
the main members of the group are nationals. Some of these nationals 
working in areas of agriculture and women’s activities are Bariai. 

The Bariai Community Government has allocated funds for the two 
vernacular prep schools during 1995 and 1996. There is a Bariai Literacy 
Committee with representatives from each village. It, along with the 
coordinator, administers the prep schools. 

Occasionally, health workers from Gloucester conduct health 
information clinics in the local villages. These are nationals; one is a 
Bariai, but the others are from outside the language group. The clinics are 
conducted in Tok Pisin. 

9.3 Mother-Tongue Literacy 
There is good interest in mother-tongue literacy, as discussed in 

Sections 6.4 and 7.4.5. 

People sometimes write notes and letters, which are mostly written in 
Tok Pisin and occasionally in Bariai. People sometimes read books, 
newspapers, and magazines, mostly in English, sometimes in Tok Pisin. 
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When the two Scripture portions and the story booklet produced at a 
writers’ workshop (all in the Bariai language) were new, people enjoyed 
reading these. Both men and women in their twenties and thirties would 
be involved in these reading and writing activities. 

9.4 Language of Wider Communication (LWC) Literacy 
Literacy in Tok Pisin seems to come easily for those who have 

attended community school. The people do not seem to want additional 
programmes for Tok Pisin literacy beyond what is taught in the community 
schools. A few individuals are interested in improving their English skills. 
Perhaps the interest in further English literacy could be explored. 

9.5 Attitude toward Literacy 
The people see the value of literacy. They feel that the current prep 

schools and community schools are meeting that need. A few individuals 
have expressed interest in adult vernacular literacy. 

9.6 Personnel and Education Resources 
In 1992 the Department of Education conducted an in-service course 

on the production of big books for vernacular prep schools. The Bomai 
Community School headmaster attended this. No other outside training has 
been offered since then. We (from SIL) have trained six teachers for the 
prep schools. Five of these have finished Grade 6. One was a community 
school teacher. Many people have completed Grade 6 and some have 
completed Grade 10. These would be potential trainees for prep-school 
teachers, if needed in the future. 

School fees and community government funds (supplied by the 
national government) have been used for teachers’ salaries and supplies for 
the prep schools. Local fund-raisers have also provided supplemental 
funds. Buildings were constructed from bush materials. The local people do 
not seem willing to help the schools in a financial way. They feel that it’s 
the government’s responsibility. 



 Sociolinguistic and Literacy Studies 169 

The present prep-school programme, although launched by SIL, is 
being run by the local people. If SIL left for some reason, it could continue 
without outside help, as long as the government continues to provide 
funding for teachers’ salaries. The teachers are not willing to work without 
pay. They have already complained that the current pay is insufficient. 

9.7 Local Definition of Literate 
The local people’s definition of literate is rather broad. Even those who 

read with difficulty and stumbling are considered literate, even if they do 
not comprehend what they read. 

10. Literature 

10.1 Interest in Reading 
There is moderate interest in reading English, because available 

reading material is most likely to be in English. There is a similar level of 
interest in reading Tok Pisin. Although Tok Pisin reading materials are less 
available, they would be understood with less difficulty. The Scriptures are 
read mostly in Tok Pisin. There is a small, but growing interest in reading 
Bariai. If more Bariai literature were available, this level of interest would 
probably increase. 

The community school headmasters and the Chairman of the Bariai 
Community Government have expressed their interest in beginning 
community libraries. These individuals expressed a deep concern over the 
lack of reading material available, especially to young people. They have 
asked us for guidance and help in beginning this library project. Outside 
funding is being sought for building a permanent library structure. The 
intention is to make English books available, but Tok Pisin and Bariai 
literature (any literature) would be welcome. 

10.2 Language Domains 
In the schools, English literature is used primarily. In the church, the 

liturgy book and Bible are read in Tok Pisin. Government documents 
would be in English. Private reading would be in either Tok Pisin or 
English. A wide selection of Bariai materials is in use in the vernacular 
schools. Bariai Scripture portions have been used occasionally in the 
church services. Some people still carry their copies of these with them to 
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the church services. See Section 5.2 for a description of spoken language 
domains. 

10.3 Books 
About half of the homes have books. The most common books are the 

Tok Pisin Bible and the Catholic book of worship Yumi Lotu. You might 
occasionally see people with storybooks or religious literature in English. A 
few people own books in Tok Pisin. Several homes now have copies of the 
Bariai Scripture portions. 

10.4 Price of Literature 
The religious books cost between five and ten kina. The price of other 

literature is usually less than this. 

10.5 Tape Players and Radios 
About ten percent of the homes have a cassette player and/or radio. 

11. Vernacular Literature 

11.1 Vernacular Materials Produced 
Ninipunga (1994), Minor spelling changes needed, Record stories of 

interest at writers’ workshop, Written and produced by local 
authors, no copies available 

Ninipunga Bolobolo — 1 (1994), Collection of short stories for prep-
school, Local authors, Produced by SIL, 6 copies available locally  

Ninipunga Bolobolo — 2 (1994), Collection of short stories for prep-
school, Local authors, Produced by SIL, 6 copies available locally 

Gaea Isusu (1994), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Oangga Gau Ia (1994), Story book for prep-school, Local author, Produced 
by SIL, 12 copies available locally 

Tatitiau! (1994), Story book for prep-school, Shell book translated by local 
people, Produced by SIL, 12 copies available locally 
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Iesus Eine Gita Leda Edap (1994), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Iesus Iposa ngan Rai ga Dubam (1994), Story book for prep-school, Shell 
book translated by local people, Produced by SIL, 12 copies 
available locally 

Gau ga Leg Gaea (1994), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Gisirua Tian Banban (1994), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Siki ga Saku (1994), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Taine Kakauede Idae Kapei (1994), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Eaba Iboko ngan Didi ga Kabasi (1995), Story book for prep-school, Local 
author, Produced by SIL, 12 copies available locally 

Kudeke ga Gaea (1995), Story book for prep-school, Shell book translated 
by local people, Produced by SIL, 12 copies available locally 

Nou Aea Dadanga Pau (1995), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Mota Ian Eaba (1995), Story book for prep-school, Local author, Produced 
by SIL, 12 copies available locally 

Pidau Ei Maron ngan Gid Man (1995), Story book for prep-school, Shell 
book translated by local people, Produced by SIL, 12 copies 
available locally 

Dibala Malaria (1995), Story book for prep-school, Shell book translated 
by local people, Produced by SIL, 12 copies available locally 

Eaba Ila Pan Iuae Bong Irabu (1995), Story book for prep-school, Shell 
book translated by local people, Produced by SIL, 12 copies 
available locally 

Gau Nagal Tos (1995), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Iesus Ipan Gid Panua ngan Annga (1995), Story book for prep-school, Shell 
book translated by local people, Produced by SIL, 12 copies 
available locally 
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Gid Gaea Tol Tikado Led Luma (1996), Story book for prep-school, Local 
author, Produced by SIL, 12 copies available locally 

Aisipel Ele Luma Pau (1995), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Kokako ga Duadua (1996), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Gid Taine Tila ngan Maket (1995), Story book for prep-school, Local 
author, Produced by SIL, 12 copies available locally 

Kalo Iaoa Kapei (1996), Story book for prep-school, Shell book translated 
by local people, Produced by SIL, 12 copies available locally 

Masilau Tad Aea (1995), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Bobo Itna (1996), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Makinkin Inat (1995), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Niu Ikado Luanga Busa (1996), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Gid Longa Tibada Niu (1995), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Iesus Ikado ga Tibada Ia Busa (1996), Story book for prep-school, Shell 
book translated by local people, Produced by SIL, 12 copies 
available locally 

Iesus Ilalala Gadae ngan Liu (1996), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Sai Ipatudu Oaga? (1996), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Leg Oaga Kakauede (1995), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 
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Tolnga Aulu (1996), Story book for prep-school, Local author, Produced by 
SIL, 12 copies available locally 

Tolnga (1995), Story book for prep-school, Local author, Produced by SIL, 
12 copies available locally 

Gid Masilau Tibada Dinga (1996), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Dinga Iuot Pau (1995), Story book for prep-school, Local author, Produced 
by SIL, 12 copies available locally 

Taine Led Bokonga Ado ga Ado (1995), Story book for prep-school, Local 
author, Produced by SIL, 12 copies available locally 

Taine Tila Bare Iloleai (1995), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Bagele Ianun (1995), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Bagele Ison Gergeu (1995), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Sakail Iae Sat (1995), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Dibala Saburburuanga (1995), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Kaua Ipakaka Gaea (1995), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Mugaeai Kaua Tiposaposa (1995), Story book for prep-school, Local 
author, Produced by SIL, 12 copies available locally 

Tamampeng Gergeu (1995), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Gid Gergeu Tinam pan Iesus (1995), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Eao Gao Tnag Eao? (1995), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 
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Sipsip Isusu (1995), Story book for prep-school, Shell book translated by 
local people, Produced by SIL, 12 copies available locally 

Kaua ga Kablaka (1995), Story book for prep-school, Shell book translated 
by local people, Produced by SIL, 12 copies available locally 

Moro Aea Ninipunga (1995), Story book for prep-school, Local author, 
Produced by SIL, 12 copies available locally 

Kadonga Togid Tibutibuda (1995), Story book for prep-school, Shell book 
translated by local people, Produced by SIL, 12 copies available 
locally 

Ninipunga ngan Maria Ipopo Iesus (1995), Needs revision, Story book for 
prep-school, Shell book translated by local people, Produced by 
SIL, 12 copies available locally 

Ninipunga ngan Gid Panua Tigeragera Sipsip (1995), Needs revision, Story 
book for prep-school, Shell book translated by local people, 
Produced by SIL, 12 copies available locally 

Iesus Kristus Aea Poponga (1995), Needs revision, Provide vernacular 
Scripture, especially for Christmas worship services, Translated by 
local people, Produced by SIL, no copies available 

Iesus Ikado Kemi Eaba Iae ga Ibage Imate (1996), Needs revision, Provide 
vernacular Scripture, Translated by local people, Produced by SIL, 
no copies available 

The orthography designed by SIL, as described in Section 13.1, was 
used for all books. 

11.1.1 Instructional Materials 
Oatonga ga Bodenga — 1 (1994), Prep-school primer, 12 copies available 

locally, produced by SIL 
Oatonga ga Bodenga — 2 (1995), Prep-school primer, 12 copies available 

locally, produced by SIL 
Oatonga ga Bodenga — 3 (1995), Prep-school primer, 12 copies available 

locally, produced by SIL 
Oatonga ga Bodenga — 4 (1995), Prep-school primer, 12 copies available 

locally, produced by SIL 
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There is a teacher’s guide for the Tok Ples Prep Schools, entitled Tisa 
Gaid Bilong Ol Bariai TPPS. Only five copies for the current five teachers 
were produced. There are no extra copies. 

11.2 Titles Planned 
One more storybook is needed for the Tok Ples Prep Schools. It is to 

be locally authored, but has not been started yet. In the future, the Bariai 
Bible Translation Committee may be involved in the production of a book 
translated from Tok Pisin about spiritual warfare. Bariai Scripture 
production is the only other literature specifically planned at the moment. 

11.3 Materials and Titles Wanted 
Some people have expressed interest in a vernacular prayer/liturgy 

book. Traditional legends would also be of interest to the people. There is 
also interest in vernacular curriculum for Grades 1 and 2. 

11.4 Mother Tongue Writers 
In 1994 a Writers’ Workshop was held, with eight people attending 

regularly. Each writer contributed from one to three stories each, which 
were compiled into the book entitled Ninipunga and distributed to the 
authors. Some of the story books for the prep schools were written by the 
prep-school teachers and illustrated by various local artists. Some of the 
story books were Shell books translated by the prep-school teachers. 

12. Production, Promotion and Distribution 

12.1 Local Means of Production 
Local people have produced materials on the silk-screen. They were 

pleased with the results. Materials have also been produced locally by SIL 
with a mimeograph machine. Both means would be available for those 
interested in using it. The storybook produced at the Writers’ Workshop 
was hand-written on stencils by the participants. The appearance of the 
other books typeset by computer (by SIL) was much preferred. 

12.2 Prospective Means of Promotion 
The two Scripture booklets were distributed at the church services 

and directly from our house. The news of their availability was spread by 
word of mouth. Literature could also be sold at the market at Gloucester or 
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by youth groups or women’s groups as a fund-raiser (although the 
motivation for the work of producing material to sell is not yet evident). 
Copies of the prep-school story booklets could also be made available for 
sale to the students at the prep schools and community schools. 

13. Orthography 

13.1 Existing Orthographies 
There is only one orthography in Bariai. This orthography was 

prepared by Steve and Carol Jean Gallagher. It was successfully used at the 
writers’ workshop held in 1994, and the vernacular prep schools have 
successfully used it as well. The materials used by the school consist of 
approximately sixty titles. Because the material was produced for the prep 
schools, not many adults have been using the books, though generally they 
are able to read them. Most adults who have ability to read Tok Pisin are 
able to read vernacular without difficulty. Two Scripture portions were 
translated and published in 1995 and 1996, and we observed several 
adults who had never before seen vernacular literature reading it with 
reasonable fluency. 

No orthography had been developed for the Bariai language prior to 
the involvement of SIL. People have undoubtedly written letters and notes 
to one another, and have written songs on chalkboards to be learned in 
preparation for worship services, but no written documents exist from the 
time prior to SIL involvement. 

A few linguists who worked in the language over a period of several 
years in the late 1970s and early 1980s have made recommendations for 
the orthography based on their linguistic analysis. Rich Goulden (1988) 
summarizes the surface semi-vowels well and concludes that <w> and <y> 
are not necessary in the orthographies of both Kabana (Bariai) and Lusi. 
We agree with this conclusion (see Gallagher 1994). 

William Thurston who did fieldwork together with Rich Goulden, 
suggests an <ý> grapheme as opposed to <ng> “because it is an extremely 
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high frequency phoneme in all NWNB languages and because several of 
the languages have contrasts among / ý /, /ng/, /nk/, /ýg/, and /ýk/.” 
(Thurston 1987, 33). He is saying this from a linguistic perspective and 
apparently did not do any orthographic testing to determine what the 
preferences of the native speakers are. Our own orthographic testing 
reveals a strong preference for <ng> over <ý> as a grapheme in all 
environments despite the potentially confusing sequences mentioned by 
Thurston. See Gallagher (1994, 11). 

13.2 Similarities between LWC and Vernacular 
Bariai has seventeen phonemes (twelve consonants and five vowels), 

almost all of which are common to Tok Pisin and English. See Gallagher 
(1994) for a complete presentation of the phonemes and graphemes. There 
are no special characters used as graphemes in Bariai, so the orthography 
corresponds in many respects to what they already know of Tok Pisin and 
English. The phenomenon unique to Bariai consists of an /ý/ phoneme 
that can occur at the beginning or end of a syllable as well as in the 
consonant cluster sequence of /ký/. We have chosen to represent this 
phoneme as <ng> in all environments. Also, the vowels e, i, o and u, have 
non-syllabic allophones which are represented in all environments by the 
corresponding vowel graphemes. 

13.3 Complex Linguistic Factors 
One possible area of confusion for people who are familiar with 

English and Tok Pisin would be with the allophonic variation of the 
phoneme /b/. When this phoneme occurs in the middle of a word or word 
finally, it softens to the fricative []. People familiar with English and Tok 
Pisin sometimes feel constrained to use the grapheme <v> to represent 
these occurrences of the phoneme /b/. After seriously considering 
incorporating the grapheme <v> into the Bariai orthography, the literacy 
committee decided that it would be less confusing to just use the <b> 
grapheme for all representations of the /b/ phoneme. One factor that 
influenced their decision was that it was judged undesirable for the 
spelling of root words beginning with /b/ to change to <v...> if they 
happen to have a prefix attached to them. They also felt that it would be 
easier to teach prep-school children the use of one symbol occurring in 
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many environments rather than two symbols occurring in separate 
environments. 

Another potential problem would be sequences such as /ýg/ and /ný/. 
These are represented in the orthography as <ngg> and <nng> respectively. 
It may be easy for people to forget to use the full digraph <ng> in such 
cases. However, we have not found this to be a problem with the people to 
whom we’ve explained it. 

13.4 Status of Orthography 
The present orthography was presented to the Bariai Literacy 

Committee in February 1994 with several alternatives. The orthography 
was voted on by the committee as the official Bariai orthography. The 
orthography is approved as a trial orthography by SIL. 

13.5 Developers of Orthography 
We (Steve and Carol Jean Gallagher) developed the Bariai 

orthography after conducting a survey on the people’s preferred spellings 
of ambiguous words. We developed three variations of this orthography 
based on responses given from people surveyed. The three alternatives 
were: 1. in which the <v> grapheme was completely eliminated; 2. which 
incorporated both <b> and <v> with spelling rules for the use of each; and 
3. in which the <b> grapheme was nearly eliminated and replaced by <v>. 
The Bariai literacy committee, consisting of seven members, gave its 
approval to option #1, which is the present orthography, at a special 
meeting in which orthography was the main topic of discussion. The 
linguistic analysis on which the orthography is based is described in Galla-
gher (1994). 

13.6 Disagreements over Orthography 
The results of the survey of preferred spellings of ambiguous words 

revealed that a majority opinion could be determined for most ambiguities. 
The <b> and <v> issue mentioned above was the one area in which the 
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results were split with about 50% favoring <b> and the other 50% favoring 
<v>. 

Some people were surprised that <v> didn’t occur where they expected 
it, but when we explained the reasoning behind the spelling decision, they 
seemed satisfied. 

13.7 Problems with Orthography 
The main problem with the orthography that we, the developers of it, 

see is the potential confusion with <b> and <v>. This problem can be easily 
overcome through teaching people to simply avoid the use of <v>. The 
other area of potential confusion mentioned above regarding /ýg/ and 
/ný/ sequences can also be overcome through careful teaching. This would 
be less of a problem in reading than in writing the language. 

14. Motivation 

14.1 Spiritual Motivation 
When the Christmas story was first distributed, there seemed to be 

initial interest in reading to gain understanding of the Scriptures. This 
initial interest, however, seems to have waned now that the newness of the 
Scripture in vernacular has worn off. It is commonly expressed that Bariai 
Scriptures would be especially good for the old people, who do not 
understand Tok Pisin well. They probably would not be readers, though, 
but would need the Scriptures read to them. People do not seem to 
habitually read the Scriptures in Tok Pisin or in vernacular unless it is for a 
prescribed reading of the Catholic liturgy in which they are participating. 
A few people have expressed interest in having the prayers in Bariai 
written down, as the young people are not learning them. 

14.2 Letters 
People tend only to write letters for business or announcement 

purposes. When they do so, they are most likely to use Tok Pisin. Those 
who know English may use it. We have seen a few instances of people 
using the vernacular for letter writing. No one seems to be writing letters 
for personal matters such as long-distance relationships. They would be 
more inclined to send a message only when necessary through public radio 
or radio telephone. 
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14.3 Groups Interested in Reading 
School-age children and young adults are most likely to be interested 

in reading. 

14.4 Reasons for Wanting to Read 
Some people have an interest in gaining a general understanding of 

the world outside of their communities. There is also some interest in 
gaining practical knowledge to better their lives. The novelty and prestige 
of reading in the vernacular have been motivation for some people 
initially. 

15. Attitudes to Education 

15.1 Attitude of Traditional Leaders 
Traditional leaders value education for their children, because they 

see it as a key to economic advancement. They know that only those who 
attend school will have any opportunity for employment. Adult education 
is a new concept to most people. They would see nothing wrong with adult 
education, but there is no felt need for it. They value their own traditional 
knowledge in areas such as gardening and medicine, and they generally 
feel that they are sufficiently equipped to handle all their life 
circumstances. 

15.2 Attitudes of Other Leaders 
Other leaders, such as the catechists, government leaders, and 

educators especially are all very positive about education in general. They 
see literacy as a valuable and necessary skill that everyone should have. 
Vernacular literacy to them is valuable, but perhaps not quite as valuable 
as English literacy. It is generally felt that first priority should be given to 
the education of children. 
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15.3 Educational Results Desired by Leaders 
The leaders would like to see education open up more opportunities 

for employment for young people, thus resulting in a general economic 
development of the area. 

15.4 Educational Methods Desired by Leaders 
Most people feel that the government education system should 

provide for all the educational needs of the people through classroom 
instruction in both vernacular and English. The present plans for education 
reform include vernacular education for prep school through second grade. 
No one is expecting non-formal education to be a primary avenue to 
literacy for the community. 

15.5 Life after School 
When students leave primary school, a small percentage of them go 

on to high school. A few privileged students have been sent on to 
universities, teachers’ colleges, or technical schools. These can go on to 
become teachers, government officers, aid post orderlies, or businessmen 
in towns like Kimbe, Lae, or Rabaul. The vast majority leave school at or 
before Grade 6 and make a life for themselves in the village doing garden 
and traditional work. These people would seldom use the education that 
they gained in their daily life. Some of the young men find employment 
with local companies (such as the new sawmill project in Mareka). A few 
others seek to start their own businesses either in trade stores or selling 
fuel locally. Those who are involved in these activities still maintain their 
gardens and traditional work. Almost no one is relying solely upon money 
for his or her daily subsistence. 
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16. Traditional Methods of Teaching/Learning 

16.1 Consciously Taught Topics 
The vast majority of teaching and learning takes place in an informal 

way. In this sense, there are very few topics that are consciously taught. 

The few examples of things that would be consciously taught are 
traditional healing magic, garden magic, love magic, the art of sorcery, 
and midwifery. In such cases, the knowledge can only be passed down in 
certain restricted circumstances. 

16.2 Students: Who and How Old? 
Those who would be taught in specific magical arts would be 

specially selected by their older clan members to receive such knowledge. 
General magic and garden magic, however, is not so restricted. Anyone 
who wants to can learn the common rituals and incantations associated 
with making a garden grow well or invoking protection or good luck on a 
hunting or fishing venture. The specific magical arts like sorcery, love 
magic, and healing magic are given to certain selected individuals. 
Usually, a father teaches his son these crafts when the son is a young adult. 
In such traditional passing of knowledge, an older person always teaches a 
younger person. It is not customary for a woman to teach a man or vice 
versa. Almost all skills and crafts are recognized as either men’s or 
women’s activities and are practiced by the sexes separately from one 
another. 

16.3 Teachers 
The teachers of the traditional crafts mentioned above are recognized 

as specialists in their areas of expertise. They are usually older men or 
women. In some cases, special authority belongs to a certain clan in a 
certain area of expertise. Other clans whose area of expertise may be in 
some other realm recognize such authority. It is the clan leaders or 
patriarchs who possess rights and knowledge in their areas of specialty. 
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16.4 Period of Instruction 
The period of instruction in traditional craft may begin when the 

learner is a responsible child and will continue for as long as his teacher or 
mentor lives. 

16.5 Teaching Methods 
The normal method for teaching something new in the Bariai culture 

is by demonstration. A learner would observe for a long period of time and 
then try the activity himself under supervision. When the person 
demonstrating feels that the learner has sufficiently mastered the skill, the 
learner will then be permitted to practice the activity independently. This 
may be accompanied by explanation or question and answer when 
necessary. It is almost always a one-on-one teaching situation. 

16.6 Rewards of the Educator 
The educator may receive satisfaction from knowing that he/she is 

regarded highly by the learner, and that he/she will be remembered along 
with his/her knowledge when he/she passes away. We will have to 
investigate further to understand more of the obligations that a learner has 
to his/her teacher. 

16.7 Encouraging the Motivation to Learn 
Motivation to learn may be stirred up by enthusiasm for the 

appropriateness and effectiveness of the knowledge being passed on. 
Sometimes the teacher may use guilt or shame, if the learner seems 
unmotivated to learn. 

16.8 Conclusions about Traditional Teaching & Learning Methods 
A literacy programme here would benefit from conforming to some of 

the conventions of traditional methods of teaching and learning. However, 
it would certainly not be necessary to conform to all or most of them. A 
great deal of innovation has been introduced through the Catholic Church, 
education system, and government. These institutions have created 
situations where it may be appropriate for a woman to teach a man or a 
younger person to teach an older one. Specific examples would be the 
teaching of songs at church, sermons, medical instructions from nurses, 
and government-sponsored training programmes in agricultural fields. The 
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people recognize all these as valid programmes, though they do not 
conform to traditional methods in many cases. 



 Sociolinguistic and Literacy Studies 185 

Bibliography 
Administrative College of Papua New Guinea. 1979. Communication 

systems: A study of Cape Gloucester. A research Project conducted by the 
Diploma in Social Development Students of the Administrative College 
of Papua New Guinea. 

Gallagher, Steve. 1994. Organized phonology data of the Bariai language. 
Ukarumpa, PNG: SIL. Manuscript. 

Gallagher, Steve and Carol Jean. 1997. Social organization of the Bariai 
language group. Ukarumpa, PNG: SIL. Manuscript. 

Goulden, Rich. 1988. An orthographic problem: /w/and /y/ in Lusi and 
Kabana. Paper presented at the Fifth International Conference on 
Austronesian Linguistics, Auckland, New Zealand, January 1988 (Draft 
only). Department of Anthropology, McMaster Univ., Hamilton, 
Ontario. 

Haywood, Graham and Irene. 1980. The languages and communities of 
north-western New Britain. In Language, communication and 
development in New Britain, ed. Johnston, Raymond L, 41–70. 
Ukarumpa, PNG: SIL. 

O’Rear, Paul and Steve Ferree. 1991. A sociolinguistic survey of the Bariai 
language group. Ukarumpa, PNG: SIL. Manuscript. 

Ross, M.D. 1988. Proto oceanic and the Austronesian Languages of Western 
Melanesia. Pacific Linguistics C–98. 

Scaletta, Naomi M. 1985. Primogeniture and primogenitor: Firstborn child 
and mortuary traditions among the Kabana (Bariai) of West New 
Britain, Papua New Guinea. Ph.D. Thesis. McMaster Univ., Hamilton, 
Ontario. 

———. 1986. Childbirth: A case history from West New Britain, Papua 
New Guinea. Oceania 57 (1):33–52. 

———. 1987. Death by sorcery: The social dynamics of dying in Bariai, 
West New Britain. In Aging and its transformations: Moving toward death 
in Pacific societies, ed. D.A. Counts and D.R. Counts, 223–47. ASAO 
Monograph Series 11. Washington: Univ. Press of America. 

Thurston, William. 1987. Processes of change in the languages of north-
western New Britain. Pacific Linguistics B–99. 

———. 1992. Sociolinguistic typology and other factors effecting change in 
north western New Britain, Papua New Guinea. Pacific Linguistics C–
120: 123–39. 


