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ABSTRACT

This paper reports on sociolinguistic research conducted among speakers of five Austro-
Asiatic language varieties in northwest Bangladesh: Koda, Kol, Mahali, Mundari, and
Santali. These are collectively referred to as the Santali Cluster because Santali is the most
populous and developed language among these five varieties. Linguistic variation within
and across these varieties, long-term viability of each variety, and attitudes of speakers
towards their own and other language varieties were investigated. The degree of
intelligibility in Santali by speakers of the other varieties and the bilingual ability in Bangla
of speakers from each variety were also studied. This research was carried out from
November 2004 through January 2005 through the use of word lists, questionnaires, a
Bangla Sentence Repetition Test, and stories recorded in Santali, Mundari, and Mahali.
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PREFACE

Aspart of SIL Bangladesh’s project to develop the minority languages of Bangladesh, we
researched the cluster of Austro-Asiatic languages centered around Santali. Thisreport isthe
fruit of the field research conducted in November and December 2004, and January 2005.

For the first time, we had the able help and cheerful companionship of two full-time
Bangladeshi language surveyors: Sayed Ahmad and Mridul Sangma. They had received
linguistics training earlier in the year, and this survey was their first field experience. We
commend them for their quick learning and their valuable contribution. The survey would
have taken longer without their help, and it would not have been as enjoyable without their
fellowship. We look forward to seeing them develop into experienced surveyors/linguists
who will contribute much to many other minority language communities through their
knowledge, skills, and character.

Many thanks aso go out to the people who helped us in numerous ways: the staff at various
BNELC (Bangladesh Northern Evangelical Lutheran Church) guest houses who met our
physical needs when we needed food and lodging, Sister Gertrude and others at Beniduar
Mission who provided a place to stay on short notice, the smiling boys and girlswho led us
around their villages, and particularly the story tellers who worked many hours for the
development of the recorded stories.

Finally, we reserve our deepest appreciation for the people and leaders of al the villages we
visited—ADbirpara, Amnura Missionpara, Babudaing, Begunbari, Bodobelghoria, Jabri,
Karimpur, Krishnupur, Kundang, Matindor, Mundumala, Nijpara, Pachondor, Paharpur,
Patichora, Rgjarampur, Rashidpur, Rautnagar—who, no matter when we showed up, no
matter how long we stayed, extended warm welcomes and gave their cooperation. We want
to thank them for making themselves available for this work, and more than that, for
accepting us not just as researchers but also as friends. They make all the work worthwhile.

Seung and Amy Kim
Language Survey Specialists
SIL Bangladesh

March 2005

Dhaka, Bangladesh



1. INTRODUCTION

1.1. Purposes and goals

The purpose of this sociolinguistic survey was to gather information that could be used to
plan alanguage development program for the Santali, Mahali, Munda, Kol, and Koda
speakers in Bangladesh. The reason for lumping these five language varieties together into
one survey was that they are all Austro-Asiatic languages, they are all mostly found in
Rajshahi division, and they all have some understanding in Santali due to close geographical
proximity, linguistic similarity, or both. Also, Santali is clearly acknowledged as being
central to this group of languages due to its size in population and widespread recognition.
Hence the term “ Santali cluster.”

We wanted to know which language variety, if any, each of these communities wantsto
develop in terms of literature production and literacy programs. We also wanted to know,
from an objective linguistic point of view, the pros and cons of choosing any particular
language variety for development. To meet these purposes, the following goals were
established:

1. Toinvestigate linguistic variation in each of the varieties and across the five varieties
within the Santali cluster

2. To determine attitudes for each variety of the Santali cluster towards their own
language variety and towards other varieties

3. To measure the degree of intelligibility in Santali by speakers of the other varieties
within the Santali cluster

4. To assess the long-term viability of each variety within the Santali cluster in
Bangladesh

5. To gauge the Bangla ability of speakers of each speech variety within the Santali
cluster

To accomplish these goals, this sociolinguistic survey of the Santali cluster was carried out
in three interrelated parts: 1) a study of the language varieties within the Santali cluster, 2) a
language use, attitudes, and vitality study, and 3) a bilingualism study. Figure 1 gives a
summary of the sociolinguistic methods used in this survey.



Figure 1: Overview of methods
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1.1.1. Study of the language varieties

Lexical Similarity Study

The first method, or tool, used was a 307-item word list taken at atotal of 16 villages: 7
Santali, 3 Mahali, 3 Mundari, 2 Koda, and 1 Kol; in addition, two Mundari word lists from
Indiawere also used. These villages—particularly the Santali ones—were chosen to capture
arepresentative sample of the respective communities in terms of location and religious
affiliation. Thus, we went to villages as north as Dinajpur and as south as Rajshahi and aso
ones in between; to predominantly Christian villages as well as predominantly Hindu ones;
and to more remote villages as well as |less remote ones. In addition to these 18 word lists,
we also included aword list in Bangla (dictionary pronunciation) for comparison. These
lists were compared in order to determine the lexical similarity among all these varieties.
The results of the comparison were also used to decide which varieties to use for
intelligibility testing. See Appendix B.1 for standard procedures for counting lexical

similarity.
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Intelligibility Study

The second method used to study the Santali cluster was Recorded Text Tests (RTTs). RTTs
were used primarily to determine how widely intelligible Santali is among Mahalis and
Mundas. In order to meet this purpose, three stories were recorded: one each for Santali,
Mahali, and Mundari. Comprehension tests for these were developed and tested at selected
villages. In addition, a Mundari story previously recorded in Indiawas used in Bangladesh
to test for comprehension. See Appendix C.1 for standard RTT procedures.

1.1.2. Language use, attitudes, and vitality study

A sociolinguistic questionnaire was used to assess patterns of language use among speakers
of the Santali cluster, their attitudes towards their own and other languages, and the long-
term vitality of each language variety. Post-Hometown Test (HTT) and post-RTT
questionnaires were used to shed further light on attitudes towards languages within the
Santali cluster. Thisinformation gives an indication as to whether the various language
communities would accept and use materials translated into their own language variety or
into another language variety which is highly intelligible with their own. The sociolinguistic,
post-HTT, and post-RTT questionnaires are given in AppendicesE.1, E.2, and E.3,
respectively.

1.1.3. Bilingualism study

A Bangla SRT was specifically developed to assess the level of bilingualism among

minority language speakers in Bangladesh. This test focuses on people’ s ability to speak in
Bangla, although it aso gives an indication of people’ s Bangla comprehension ability. In
addition to using the Bangla SRT to measure members of the Santali cluster’s Bangla ability,
five questions from the above-mentioned sociolinguistic questionnaire were used to assess
how they perceive their abilities in Bangla as well as other language varieties.

In addition, the Community Information Questionnaire (ClQ) was used to gather
information about language vitality and the depth and breadth of bilingualism. See
Appendix G.1 for standard SRT procedures; see Appendix E.5 for the CIQ and Appendix |
for the community information itself.

1.2. Geography

The Santali cluster is not simply alinguistic description, but also a geographical one, for
amost all speakers of the Santali cluster in Bangladesh live within the relatively limited
space of the western half of Rajshahi division. Moreover, it israre to find a Mahali, Munda,
Kol, or Koda community that doesn’t have a Santali community close by. Thus, it is not
simply acluster, but a Santali cluster.

Rajshahi division liesin the northwestern corner of Bangladesh. It is bordered on the north,
northeast, west, and southwest by India, and it is divided from the rest of Bangladesh by the
Padma River on the south and by the Jamuna River on the east (see Figure 2). At 34,513
square kilometers, it constitutes about one-fourth the area of Bangladesh. It is known for its
fertile flatlands that are nevertheless flood-free (relatively speaking), and thusis popularly
called the country’ s storehouse of food grains. Indeed, during our travels, we enjoyed vistas
of seemingly endless rice paddies that were only occasionally broken up by potato and
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sugarcane fields. And other than the Mahalis who make and sell bamboo products, the vast
majority of the other Santali cluster speakerswork on, and live off, of this land.

Figure 2: Rajshahi Division, Bangladesh

Rajshahi Division

Padma River

Jamena River

INDIA

Bay of Bengal

Almost every village we visited was quite accessible. Because Rajshahi division boasts a
good transportation system of regular buses running on good roads, no village was more
than a 2-km walk away from the nearest road that allowed for some sort of avehicle. The
most remote (meaning requiring walking) were the Kol village of Babudaing and the Santali
village of Rajarampur. The Mahali villages (Mundumal a/Pachondor, Matindor, Abirpara)
tended to be the most accessible as Mahalis live along roads in or very near market townsin
order to sell their bamboo products easily. Thus, we were able to reach almost every village
easily (even if bumpily) by a combination of buses and van gari/rickshaw. See Figure 3 for
the approximate location of each village. Also, see the community information in Appendix
| for details on the district and subdistrict of each village.



Figure 3: Approximate location of villages surveyed within Rajshahi Division

Nijpara

Mu

Rautnagar
S

Rajarampur .
S m Dinajpur

Paharpur

Patichora  Degunbari Ma
Matindor: Mu S
Jabri L]
o S Joypurhat
Amnura Ma
Babudaing S Naogaon
S
K Ma S
Kd
n . Kd
Mundiumala/ Rajshahi
Pachondor
Kundang
Krishnupur
Bodobelghoria

Abirpara

Adampur

Village Code
S = Santdli
Ma= Mahdli
Mu = Mundari
Kd = Koda
Kl = Kol

13



14

1.3. History

For the purposes of this report, the histories of the Santali cluster will be limited in scope: it
will just briefly touch on recent history, particularly their history in Bangladesh. And due to
their larger population (and thus attracting more research), longer written history, and wider
availability of secondary source materials, the history of the Santals is necessarily more
detailed than those of the other groups. By thisimbalance, we do not mean to slight the
other groups—especialy for the Koda and Kol for whom we could not find information
specific to them; this could be because, being small in number, the Koda and Kol people’s
histories have been subsumed under the rubric of Santali, or more likely, Mundari history.
Though far from complete, it is hoped that this basic introduction to these language groups
will provide a base from which to gain further knowledge of their rich history, oral and
written. Even more, it seems especially important for these minority groups to write and
preserve their undoubtedly rich histories, especialy when the internet makes it so easy,
quick, and inexpensive to disseminate such information.

1.3.1. Santal

The Santals have a saying: “ The spoken word is better than the written word.” Asisthe case
with all the other groups within the Santali cluster, this outlook isreflected in their rich ora
tradition of songs, stories, and histories. Unfortunately for researchers, this means that there
is adearth of written history, particularly about their distant past, their origins.

There are various stories to account for the presence of Santals on the Indian Subcontinent.
For example, they may have settled in the Indian state of Bihar starting in the mid-16™
century (Hasda, M. 2002:108), or they may have come from Australia some 10,000 years
ago by way of Indonesia, Myanmar and Assam (Hossain 2000:4). Whether they came from
Australia, or perhaps from China, or from Nepal, no oneis sure. What is more established is
that between 1870 and 1920, Santals began to settle in present-day Rajshahi division and
Assam. The census of 1881 shows that there were Santal settlements in the districts of
Pabna, Jessore, Khulna, and even in Chittagong (SDNP Bangladesh). They had been driven
out of their well-established areas of India (Bihar, Jnarkhand, etc.) by floods, crop failures,
famines, and the oppression of landowners who had virtually enslaved them through a
scheme of unfair loans that took advantage of the Santals' illiteracy. When they arrived in
Rajshahi division, they cleared jungles and started to farm (Hasda, M. 2002:108), and now
they are the largest minority language group in northern Bangladesh. (In addition, there are
Santals in the Sylhet region who first came as workers on the tea gardens even before those
who settled in Rajshahi; but these Santals are not a part of the main Santal community, and
we were told that a majority of the Santals living in Sylhet division have forgotten Santali.
Thus, only aword list was gathered at the Rashidpur Tea Estate in Habiganj district of
Sylhet division. The results are discussed in section 3.1.3.)

In their more recent history, the traffic flow is reversed. Since 1947, there has been a steady
stream of Santals who have fled to India due to the lack of security and pressure from
Bengalis. Many Santals we interviewed could remember that during the Liberation War,
they left their homes and took refuge in India. Those who returned to Bangladesh after about
9 months found that they had to start their lives over as ailmost everything had been
destroyed. But this return from the 9-month exile notwithstanding, the movement to India
continues to this day as Santals struggle to live with landlessness and insecurity in
Bangladesh.
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1.3.2. Mahali

The Mahali consider Ranchi, Dumka and Chotonagpur in India as their ancient homes.
Again, it is not known how or how long ago they came to reside there originally, but unlike
the Santals, their journey to Bangladesh was not so much a migration as an escape. In the
17"-century, Mahalis began arriving in Bangladesh as a result of the famine and oppression
they suffered in India (Hasda, A. 2002:96).

1.3.3. Munda

One theory holds that Mundas came to the Indian subcontinent some 600 years ago, but
since thereis no proof, their origin is as cloudy as that of the Santals and the Mahalis. But
where they ended up in Indiais very clear: Chotonagpur of southern Bihar istheir home and
isstill viewed as a haven/heaven of sorts (Topna 2002:94). Of course, the modern-day
Mundas who live scattered throughout Rajshahi do not have persona experience of the
landowners' oppression that caused their forefathers to abandon Chotonagpur and head east
and first settle in Begunbari (near Dhamoirhat) in 1888. Still it is clear that Chotonagpur
remains their ancestral home.

Like the Santals, there is also asmall group of Mundas living on the tea gardens of Sylhet
division. They came earlier (around 150 years ago) as a part of alarge group brought to
Sylhet for the specific purpose of working the tea gardens. Not only do these Mundas have a
separate history from those who ended up in Begunbari, but they have no points of
connection in the present either, for there is virtually no contact between those in Rajshahi
and those in Sylhet. For this reason, the Mundas of Sylhet were not studied extensively for
thissurvey.

1.4. People

Giving a complete and accurate description of the people who are the subject of this report
isadifficult task. It has been stated that “ Santals and related aborigines are among the
earliest settlers of the subcontinent and are acknowledged as the progenitors and maintainers
of the agricultural production system and agro-based culture” (SDNP Bangladesh). Though
we have met many members of the Santali cluster during our fieldwork over three months,
the description seems no easier, for we now know that there' s far more to each of these
groups than anything we read (or could have read). As language surveyors, we can only
envy the ethnographers who get to spend days, weeks, and months living among people
groups to truly understand and appreciate them. Alas, that is neither our privilege nor our
job. Thus, while we might avoid an unfair caricature, we probably cannot avoid the
simplistic half-picture of the people we met during our research. The best we can hope for is
that the description will be accurate in capturing a bit of the spirit of the people behind the
facts and figures.

1.4.1. Santal

The maority of the 6 million or so Santalslivein the Indian states of Jharkhand, Orissa,
Bihar, Assam and West Bengal, along with some living in Morang and Jhapa districtsin
Nepal. There are various population figures for the Santals in Bangladesh ranging from
100,000 to 500,000+. The figure 225,000 given by a Santal writer (Hasda, M. 2002:108)
seems to us to be the most reasonabl e one to account for the Santals in Bangladesh, the
majority of whom live spread out throughout Rajshahi division, with perhaps the highest
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concentrations in Tanor, Godagari, Chapai-Nababganj, Naogaon, and Nachole subdistricts.
As noted, there are also Santals living on the tea gardens of Sylhet division, though thereis
virtually no contact between the two divisions.

Racially, the Santals are part of the proto-Australoid stock that came to the Indian
subcontinent. Their features—typically very dark-skinned and possessing flat noses (Hasda,
M. 2002:108)—still set them apart from their Aryan Bengali neighbors, for, though they
have lived in the midst of Bengalis for many generations, there are very, very few cases of
marriages outside the Santal community. Santals divide themselves into 12 clans with
everyone having one of the following as their family name: Hasda, Murmu, Kisku,
Hembrom, Mardi, Soren, Tudu, Baski, Besra, Chaure, Pauria and Bedea, with the first seven
clans being predominant in number. It is believed that the various clans were divided
originally by occupation: Kiskus were kings, Sorens were warriors, Murmus were priests,
etc (Hossain 2000:9).

The Santals use the term “hor” (meaning man) to refer to themselves, and sometimes, even
to their language. And their lives, at least on the surface, reflect this simple and humble term.
The Santals in Bangladesh still live and work probably much the same as their forefathers—
the progenitors of agro-based culture in the subcontinent—did for many generations. The
vast majority live in simple mud-walled houses and live off of the land doing farm work.
Their agro-centeredness is reflected not only in the type of work they do, but also in the fact
that their cultural festivals revolve around the crop cycle. But while it’ strue that they work
the land, for 90% of them it is not their own land (Hasda, M. 2002:109). Thus, with
landlessness as an overriding factor in their lives, trying to make aliving as day laborers
means that their lives are mired in poverty and insecurity. Lacking economic and political
power, they have been victims of land grabbing which is often preceded by threats and
crimes. It isthiskind of living condition that drives many to escape to India.

Santals have traditionally followed areligion called Sonaton, which means ‘that which
existed from the beginning of time' (The Sonaton Religion 2002:1). Today followers of this
religion combine worship of nature with some of the more common Hindu worship
ceremonies. Thus, Sonaton can be thought of as a mixture of animism and Hinduism,
though there seems to be the crucial absence of a complex caste system among those who
follow the Sonaton religion. In Bangladesh, however, perhaps 50% of the Santals have now
embraced Christianity. Two results seem important to note regarding the impact of
Christianity on the Santali community: first, Christianity has brought with it a greater
awareness of, desire for, and thus achievement in, education; second, it has been adivisive
factor in the Santali community.

Most of the educated Santals we met were educated through some sort of mission school, be
it Catholic, Lutheran, or some other Christian denomination. As education has increased, so
has urbanization as students have gone off to boarding schools and afterwards have found
jobsin cities like Dhaka, Rajshahi, and Dingjpur. (It should be noted, however, that even
with several Christian denominations providing education, the education/literacy levels are
still rather low. One organization found that for all people in Birganj subdistrict, for
example, only 25% of the adults were literate (34% of the males and 16% of the females),
and therate is even lower for Santals. Thisis considerably lower than the national average
of about 40-50% (Histosearch).



17

Not only can education (and the types of jobs that it makes possible) in itself be adivisive
factor, but there seems to be a fissure of sorts between the Christian Santals and the Sonaton
Santals. For example, there are Christian villages (e.g. Amnura Missionpara) versus Sonaton
villages (e.g. Jabri) where religion seemsto be the only difference. Also, there seemsto be a
difference of opinion and attitudes between the two camps towards matters of culture and
identity. A prime example is the issue of script: while Christian Santals want to continue to
write Santali using a modified Roman alphabet (which was given by the missionariesand is
used for the Holy Bible), some Sonaton followers have no such loyalty to the Roman
alphabet, which they see asforeign. Thus, they prefer either the Bengali aphabet or the Ol
Chiki alphabet, developed in 1925 in India as a unique system of writing for Santals. These
types of divisions may not be foremost on the minds of most Santals when just surviving is
hard enough, but it remains to be seen what changes and challenges will need to be
confronted when the Santali community has the luxury(??) of dealing more pointedly with
the issues of modernization, urbanization, cultural preservation and self-identity.

1.4.2. Mahali

The Mahali people living in Bangladesh also belong to the proto-Australoid stock and have
many things in common with the Santals. They aso used to follow the Sonaton religion, and
they also have the same last names as the Santals. In fact, some have called the Mahalis one
of the “lost tribes” of the Santals. This close affinity obviously still exists, because they
almost aways live very close to Santal villages (or sometimes together in the same village).
The Mahalis are not so much identifiable by the districts or subdistrict where they live, but
their villages are amost always found alongside big roads near markets.

But what makes the Mahalis more interesting as a distinct people isin some of the ways

they differ from the Santals. For one, amost all of the 3000-5000 Mahalis are now
Chrigtians, in particular Roman Catholic (Hasda, A. 2002:96). Along with the Garos, Khasis,
and Mundas, this makes them one of the most Christian of any minority group in
Bangladesh. The Catholic church plays an important part in their lives; al three of the
Mahali villages we visited were situated very close to a Catholic mission, and the children
were able to attend the mission schools at least for some primary education. Thus, the

Mahali community does not face some of the divisive issues that most other recently
Christianized people groups do.

Anyone even remotely acquainted with the Mahalis would say that they are united most
strongly by their work. Just as Khasis are associated with paan cultivation (betelnut leaves),
Mahalis have aso put their entire economic survival in one basket, literally, for they work
almost exclusively in producing bamboo baskets. The old and young, male and female—
everyoneisinvolved in some step in the manufacturing process (even 10-year olds seemed
like experts at their task). One of our favorite scenes during our research was going to
Mahali villages and seeing groups of men and women sitting around in the shade working
on bamboo weaving, trying to make enough to sall at the next market day. Even though
mass-produced machine-made bamboo products are increasingly encroaching on their
livelihood, they still manage to eke out aliving.

Though their futureis far from secure, there doesn’t seem to be a change on the horizon.
There are very few educated Mahalis who have salaried jobs and fewer still who seem to be
seeking other options. Most young men, even those who have passed the class 10 (SSC)
exams, were found doing bamboo work. It remains to be seen whether hand-made baskets
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will slowly disappear as with many other traditional Bengali crafts and aong with them the
Mahali peopl€’s livelihood.

1.4.3. Munda

The 2000 or so Mundas living in Rajshahi division are mainly day laborers doing

agricultural work. Our survey, which was conducted in November and December, coincided
with the rice harvest. Everywhere we went we witnessed the intensive labor required in
getting the sheaves from the paddy fields and taking the rice through the husking, drying,

and storing or selling process. The Mundas who have a bit of their own land also plant
banana trees, potatoes, tomatoes and various other marketable crops. This was not always so,
however. The Mundas used to be hunters long ago in India. It was only after the Uraos came
to Chotonagpur (to escape from awar) and taught the Mundas about farming that their
livelihood became tied to working the land (Topna 2002:94).

Whileit is difficult to distinguish the Mundas from their Bengali neighborsin their daily
activities, there are three important distinctives. 1) Being of proto-Australoid stock, they
share acommon racia heritage with the Santals and Mahalis. 2) Almost all Mundas are
Christian (Roman Catholic). Historically, Mundas used to follow the Sonaton religion until
the convergence of two eventsin 1845. That year, great oppression from landowners
coincided with the coming of Christian missionaries to the Chotonagpur area (Topna
2002:94). Thus, at least partly to escape the oppression, Mundas began to turn to
Christianity. 3) The Mundas can nearly always be identified ssimply by where they live
because amost al the Mundas in Rajshahi division live in two villages: Begunbari and
Nijpara. More than any of the other groups of the Santali cluster, the Mundas can point to a
specific place as their center of community life, for Begunbari is where the first Christian
Mundari families settled in Bangladesh in 1888. Thisiswhere their first church was
established; thisis where their biggest cultural celebrations are still held.

1.4.4. Koda and Kol

The Koda and Kol are very few in number in Bangladesh—perhaps not even 1000-1500
each. Whereas the Santali, Mahali, and to some extent, the Mundari communities were
generally well-known in Rajshahi, very few people had even heard of the Koda or the Kol.
As such, they are very much overlooked/ignored by the government, the society, and even
by the ubiquitous NGOs. The Christian church, too, seemsto have had little contact or effect
on them, as many of the Koda and Kol still follow the Sonaton religion, and others are
Hindu.

Even though we visited only two Koda villages and one Kol village, we saw clear evidence
of such neglect. The Koda and Kol have significantly lower literacy and education levels
than the rest of the Santali cluster, and thereis little sign of improvement as very few of the
children attend school. As children, they begin to work as day laborers, which, just like their
parents and grandparents, will likely be the only kind of work they’ [l know. Thus, while
they share linguistic, racial, and geographical origins with Santals, Mahalis and Mundas, the
Kodaand Kol in Bangladesh are on the periphery of the Santali cluster. Far more than the
other three groups, the Koda and Kol seem to be on the extreme fringes of the Bangladeshi
society.
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1.5. Language

Santali, Mahali, Mundari, Koda, and Kol all belong to the North-Munda branch of the
Austro-Asiatic language family (Grimes 2000:393-395). Of these, Santali has the largest
number of speakers and is most developed in written form (Fisher 2009). In Bangladesh, it
was acknowledged by all the groups that Santali functions as alanguage of wider
communication (LWC). Mahalis, Mundas, Kodas and Kols all said that they could (to
varying degrees, of course) understand and speak Santali. Thus, linguistically, too, the group
of languages we surveyed can aptly be called the Santali cluster.

Within the North-Munda branch, the five varieties can be more specifically grouped as
Kherwari languages:. “ Santali, Mundari...Koda, Ho [which may be another name for
Kol]...are only dlightly differing from of one and the same language, which can be called
Kherwari, a name borrowed from Santali tradition” (Encylopedia Brittanica Online
Encylopedia). In “Mundalanguages,” Mahali islisted as a dialect of Santali, while Koda
and Kol are listed as dialects of Mundari (Wikipedia 2004). Thus, while al five certainly
share family traits under the labels North-Munda and Kherwari, Santali and Mahali form
one subgroup while Mundari, Koda, and Kol form another. The language classification is
shownin figure 4.

Figure 4: Language classification of the Santali cluster
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Of course, the above classification comes from a study of the languages as found in India. It
remained to be seen how much the effects of migration and isolation, plus the influence of
Bangla had changed the nature of each language variety as well as the intra-familial
relationships among the Santali cluster in Bangladesh (see section 3 for details of the results
of the lexical similarity study).

Santali is clearly the most developed language in the Santali cluster. While Mundari has
some written literature in Devanagri script—Christian scriptures, song books—as well as
some books about the language written in English—there islittle if anything written in
Mahali, Koda, or Kol; this perhaps reflects their status as dialects of Santali and Mundari.
Santali, in contrast, has afar richer literature consisting of newspapers, magazines,
dictionaries, grammars, scriptures, song books, collections of folklore, novels, poems and
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dramas. As stated in the Wesanthals E Group website, Santali is even recognized enough to
be a subject of study at the university level in India. However, asis the case with amost
every minority language in Bangladesh, Santali is far less developed here, with very little
literary activity present in the Santali community.

In addition to the wealth of written literature, Santali has a wealth of scripts that perhaps few
other languages can match. Currently, Santali literature is still being written in no fewer than
five scripts: Roman, Bengali, Devnagri, Oriya, and Ol Chiki. A modified Roman script was
devised by Christian missionaries for disseminating education as well as trandlating
scriptures, while the Bengali, Devnagri, and Oriya scripts were the results of wanting to
adapt to lifein India. Perhaps the most interesting raison d’ etre belongs to the Ol Chiki
script which was created in 1925, not only to promote the uniqueness of the Santali

language and unite the Santals under one original script, but to represent the Santali
phonology more accurately. Proponents of the Ol Chiki script claim that the distinguishing
features of Santali phonology—namely, the checked consonants, the short/long nasalized
vowels, and glottal stops—are not readily or fully represented by the other scripts
(Wesanthals E Group).

Those outside the Santali community seem to be quite unaware of Santali and the extent of
its development. For example, Banglapedia states that “all sounds of Santali are found in
Bengali” and that “no Santali books are available in Bangladesh,” both of which can be
easily shown to be untrue. The website of the Sustainable Development Networking
Programme for Bangladesh (SDNP is a United Nations sponsored initiative) proclaims that
“there is no written Santali literature” and that “ Santals have a language but no alphabet.”
Santali is one of the largest minority language groups in Bangladesh, but it seems clear that
more needs to be done to understand and promote it and the languages related to it.

2. SUMMARY OF FINDINGS

2.1. Study of the language varieties
2.1.1. Lexical similarity study

A comparison of word lists shows a high degree of lexical similarity among the Santali
language varieties in Rajshahi division. This confirms what we repeatedly heard: that all the
Santals “ speak the same.” This was generally in reference only to the Santals in Rajshahi
division. Comparing the word list taken from Rashidpur Tea Estate in Sylhet division with
those from Rajshahi division shows a marked drop in lexical similarity.

Two patterns emerge with the other members of the Santali cluster. First, internaly, thereis
ahigh degree of lexical similarity. That is, among Mahali villages there is a high percentage
of lexical similarity, between the two Koda villages there is an even higher degree of lexical
similarity, and between the two Munda villages that we visited in Rajshahi division, there
was avery high degree of lexical similarity. Aswas the case with Santali, when the Mundari
of Rahshahi is compared with a Mundari word list from a Sylhet tea estate, there was a
decreasein lexical similarity.

A second pattern is that when each word list is compared to the Santali word lists from
Rajshahi division, the lexical similarity is noticeably lower. While there’ s enough family
resemblance to group these five language varieties together as members of the Santali
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cluster, only the Mahali, with lexical similarity percentages above 74%, can possibly be
called adialect of Santali. Section 3.1.3. has a detailed discussion of the lexical similarity
findings.

2.1.2. Intelligibility study

Tests done using a Santali story show that Santali is understood well by Mahalis and
Mundas. Thiswas not surprising in that Mahalis and Mundas had told us. “We can easily
understand Santali.” However, what was surprising was there were Mahalis who understood
the Santali story better than a Mahali story.

Among the Mundas, tests were also done using a Mundari story from India. Results show
that the Mundas of Bangladesh can understand the Mundari spoken in Indiafairly well. The
scores did suggest, however, that the language varieties are different enough to cause some
problems in intelligibility, and a high standard deviation in scores suggests that only with
increased contact and exposure will the Mundas of Bangladesh understand the Mundas of
Indiawell—just as their constant interaction with their Santali neighbors has allowed them
to understand Santali well. Refer to Section 3.2.3. for intelligibility study details.

2.2. Language use, attitudes, and vitality study

2.2.1. Santal

The Santals are arelatively populous group whose language is used as an LWC among
speakers of related languages. Though they use Banglain settings such as the marketplace,
they seem to use Santali in most domains where thisis feasible. In addition to using their
language widely, it is clear that most Santals hold a positive attitude towards their own
language. At the same time they acknowledge the need for Bangla and want their children to
be bilingual.

Of the five language varieties studied, Santali isthe most vital. It isawritten language and is
spoken by areatively large minority population within Bangladesh. Although it does not
seem to be in danger of dying out, it is very likely that more and more Bangla words will
become mixed with oral Santali if the current trend continues.

2.2.2. Mahali

Mahalis appear to use their mother tongue most of the time when they are speaking with
other Mahalis. They aso seem to have an idea of which languages should be used in which
domains. Several factors indicate that the Mahalis have a positive attitude towards their
language and would like to be able to use it more. They express interest in having their
children learn Mahali better, but they also want their children to know Bangla.

The vitality of Mahali is threatened not only by Bangla but also by Santali. Many Mahalis
interact with Bengalis on aregular basis, and they also live close to Santals. They follow
Christianity as do many Santals, and the two language varieties are closely related. Thus,
while their language is being influenced by Bangla, it seems more likely that Mahali will be
lost to Santali in time. That is, the distinction between Mahali and Santali may diminish with
time.
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2.2.3. Munda

Although Mundari is written in Devnagri script, which isused in India, within Bangladesh
itsuseis primarily oral. Also, because Mundas live very near to Bengalis and have
intermarried to a small extent with people of other language groups, they use a mix of
languages even within the village setting. Still, Mundari is the language they generally use
with other Mundari speakers.

There are signs that the Munda have pride in their language; however, compared to the other
languages studied, more Mundas express a desire for Banglato take a prominent role in
their children’slives. At this point in time, most children do not speak Bangla better than
their own language, but because the Mundari population within Bangladesh is small and as
people become more educated, it is likely the group as awhole will use Bangla more and
more.

2.2.4. Koda

The Koda still use their mother tongue in most village domains, but they appear to have a
less-positive attitude towards their mother tongue than the other four groups studied.
Relatively few Kodas think mothers should speak Koda with their children, and few are
interested in mother tongue literacy classes. For them Banglais their most useful language,
and they want their children to speak Banglawell.

Though they want Bangla to have a greater presence in their lives, the Koda are relatively
uneducated and are therefore not learning standard Bangla, nor are they literate in Bangla.
Thus, it islikely that within Koda communities the two languages will continue to exist
side-by-side for some time, with colloquial Bangla slowly becoming the more dominant
language.

2.2.5. Kol

TheKols' attitude towards their mother tongue may not be any more positive than that of
the Koda. Most Kol said they find Bangla to be more useful than their mother tongue, and
many want their children to speak Banglawell. Although the Kol use their mother tongue
more than the Koda do, it may be that the Kol would prefer to use Bangla more and to be
better Bangla speakers. They are not able to do so, however, because their relative isolation
from Bengali speakers and their lack of education afford them few opportunities to improve
their Bangla.

A lack of education also playsarolein the vitaity of the Kol language. The Kol are fairly
eager for their children to learn Bangla and show a seeming indifference to their own
language, both of which indicate that Kol is not a very vital language. Their lack of
education and their relative isolation, however, suggest that the process of losing their
mother tongue will be slow.

Section 4 gives afull description of the language use, attitudes, and vitality study on each of
these five groups.
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2.3. Bilingualism study

All of the sociolinguistic questionnaire subjects in each of the five groups studied reported
that they are bilingual to at least some extent in Bangla. Among the Mahali and the Mundari,
most people actually seem to be multilingual in that they can reportedly speak not only their
mother tongue but also Bangla and Santali and possibly other languages. Furthermore, most
of the respondents are confident in their ability to communicate in their second-best
language, though — possibly with the exception of the Koda— they still speak their mother
tongue with the greatest ability.

When they were given a standard Bangla production test, a significant portion of the sample
from each of the five groups scored at an “adequate, basic proficiency” level or lower. This
means that these people would generally have difficulty communicating in Banglain
domains they are not familiar with. On the other end of the spectrum, a number of Santali
subjects and afew Mahali and Mundari subjects scored at an “excellent proficiency” level
or higher. These subjects’ Bangla ability islikely as good as that of most mother tongue
Bangla speakers.

Not surprisingly, those minority language speakers who have been educated in Bangla
medium schools are more fluent in standard Bangla. When the factor of education is
controlled, Santals and Mahalis have similar production abilities in standard Bangla as do
Bengalis from Rajshahi division. It is possible that uneducated people in any of these groups
could use literature produced in standard Bangla equally well — or equally poorly. It also
appears that the uneducated Mundas' Bangla ability islower than that of their Bengali
counterparts and that the Munda would therefore have a more difficult time with materials
in Bangla. Finaly, both the Kol and the Koda scored significantly lower than did the
uneducated Bengalis, which indicates that they would have quite a difficult time with trying
to use Bangla materials.

Proficiency data must be seen as indications of general trends. As people in these minority
groups become more educated and as they interact more with Bengalis, it islikely that these
communities on the whole will become more fluent in Bangla, but there is no evidence that
thiswill happen any time soon. See Section 5 for a detailed description of the bilingualism
study and its results.

3. STUDY OF THE LANGUAGE VARIETIES

3.1. Lexical similarity study
3.1.1. Procedures

Comparing the vocabulary of language varieties is one way to measure the lexical similarity
among them. During the survey of the Santali cluster, lexical similarities within and among
Santali, Mahali, Mundari, Koda, and Kol were calculated as a percentage of words from a
307-item list which resemble each other in sound (Blair 1990:28-29). In each village, a
word list was gathered from one person, but always there were others around the primary
word list giver who could confirm or correct the word given. Thus, a separate word list from
a second person was not needed. The researchers transcribed the word lists using the
International Phonetic Alphabet givenin Appendix A. They then compared the word lists by
following the established procedures outlined in Appendix B.1. The WordSurv® computer
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program designed by SIL (Wimbish 1989) was used to do the final lexical similarity
calculations.

3.1.2. Discussion of sample

Word lists were taken at the following 16 villages from speakers who had lived there for a
number of years. The Santal villages were Rajarampur, Rautnagar, Paharpur, Patichora,
Jabri, Bodobelghoria, and Rashidpur (atea estate in Sylhet division). The Mahali villages
were Abirpara, Matindor, and Pachondor. The Mundari villages were Nijpara, Begunbari
and Karimpur (ateaestate in Sylhet division). The Koda villages were Kundang and
Krishnupur. The Kol village was Babudaing. In addition, word lists taken from two Mundari
villagesin India were obtained from colleagues and added to the 16 from Bangladesh.

When possible, these villages were first of all selected to give a geographically diverse
sampling; thus, the Santali villages are spread out throughout Rajshahi division to represent
the various population centers of the Santali community. Thisis similarly true of the
Mundari and Mahali villages, though fewer villages were chosen since their populations are
comparatively small and less spread out. Also, as much as possible, they were chosen to
represent various degrees of remoteness, some being close to towns and cities (Rautnagar,
Patichora, Abirpara, Matindor, Pachondor, Krishnupur), and others more remote
(Rajarampur, Paharpur, Jabri, Bodobelghoria, Rashidpur). Since the Santals follow
Christianity and Sonaton, villages were chosen to aso represent both; for example, Jabri and
Patichora were predominantly Sonaton villages, whereas Rautnagar and Paharpur were
predominantly Christian. However, for the less populous Koda and Kol, word lists were
taken at the only villages about which we had enough information to find.

Generally, only one full word list was taken from each site. However, as hinted at above,
there was always more than one source of information. In cases where two different but
valid words were given by two people, both were accepted.

3.1.3. Results

Figure 5 shows the results from analyzing the word lists from the 18 villages mentioned.
The letter in parentheses is that village' s code letter for the word lists given in Appendix B.3.

* Thefirst set of villagesis Santal: the first six are villages in Rajshahi, while
Rashidpur is a Santali village on Rashidpur Tea Estate in Habiganj district, Sylhet.

* The second set of villages (Abirparato Pachondor) is Mahali.

* Thethird set of villagesis Mundari. Nijpara and Begunbari are in Rajshahi
division; Karimpur Tea Estate isin Moulvibazar district, Sylhet. Chalagi and
Jharmunda are in Bihar and Orissa states of India, respectively.

* The fourth set of villages (Kundang and Krishnupur) is Koda.

* Thelone village in the fifth set (Babudaing) isKol.

* Finally, the Banglaword list represents standard dictionary pronunciation.
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Figure5: Lexical similarity chart
Rajarampur (@)

97 Rautnagar (b)

96 96 Paharpur (d) Santali

97 96 96 Patichora(h)
9% 95 96 96 Jabri (i)

98 97 97 98 96 Bodobelghoria(o)
74 73 73 74 74 74 Rashidpur (q)

75 75 77 77 78 77 70 Abirpara(e) -
74 75 75 75 76 76 68 88 Matindor (g)
83 84 85 86 85 87 68 88 83 Pachondor (K)

60 59 61 59 62 61 55 61 58 62 Nijpara(c)

58 57 60 59 59 58 55 62 59 60 94 Begunbai (j)

49 48 51 50 51 50 55 56 50 51 80 78 Karimpur (p)
53 51 53 53 55 52 46 51 48 51 67 62 61 Chaagi (E)
52 51 54 54 54 52 52 52 51 53 73 71 68 66 Jharmunda(M)

Mundari

50 49 52 52 52 51 53 59 58 55 61 63 56 48 50 Kundang(l)
53 53 54 55 55 54 55 62 60 57 64 67 59 50 51 94 Krishnupur (n)

62 63 63 64 64 64 62 71 68 67 58 58 51 47 50 57 60 Babudaing (m)

10 10 10 10 10 11 16 15 16 11 13 14 14 6 7 19 19 18 Bangla(0)

Santali

The 95-98% similarity among thefirst six Santali villages indicates that there is very little
variation in the Santali spoken throughout Rajshahi division and no clear central dialect.
Thus, avillage in the northeast of Rajshahi (Rajarampur) has 98% similarity with avillage
in the south (Bodobelghoria); distance does not seem to have effected change. One reason
could be that there are so many Santali villages between the two that thereis, in effect, a
continuous chain of contact and communication—~bolstered by marriages between
villages—that has prevented the language from varying much from place to place. Indeed,
asisusualy the case, the sheer number of speakers acts as an important conservational
factor that negates the usual effect of distance on language variation.

The fact that the Santali in Rashidpur has a significantly lower 73—74% similarity with that
found in Rgjshahi emphasizes the fact that there are very few links between the Santal's of
Rajshahi and Sylhet. It' s possible that originally those who settled on the tea gardens came
from adifferent part of India than those who settled in Rajshahi. However, amore likely
explanation is that, over time, the Santals in Rashidpur have forgotten some of their original
mother tongue and replaced the forgotten items with words from other languages, like
Bangla and Bagani. (Bagani is used to describe the language of the tea gardens—" bagan”
means garden in Bangla—which seems to be a pidgin made up of Bangla, Sylhetti, and
several minority languages found on tea gardens such as Santali, Oriya, Urao.)

Two pieces of data seem to back this up: first, Rashidpur has a 16% similarity with the
Bangla compared to 10-11% for the Santali village in Rajshahi, which saysthat in
Rashidpur more Bangla has entered common usage than in the other Santal villages; second,
Rashidpur has a 55% similarity with Karimpur, another tea garden, compared to the 48-51%
similarity shown by the other Santal villages, which suggests that Bagani accounts for some
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of the increased points of similarity (pure Sylhetti might account for some as well). Indeed,
onword list items #81, #145 and #288, Rashidpur and Karimpur share the same word not
found on any other word list; on other items like #160 and #266, their words are very close
only to one another. Even more commonly, even when the two don’'t share aword, there are
many cases when the word taken in Rashidpur is different from any other word list: e.g. #94,
#111, #122, #204, #209, #214, #218, #249, #272, #281, #290, #293, #295, #297, #298. My
assumption is that these Rashidpur words may be Bagani/Sylhetti words. Thus, they didn’t
match the Karimpur word list because Mundari words were given for these items by the
Karimpur speaker. All this suggests that there has been areplacement of Santali by
languages in Rashidpur which accounts for the lower lexical similarity.

Questions 7a-c in the sociolinguistic questionnaire (see section 4 and Appendices E and F)
also sought to shed light on language differences for each of the five language communities.
When Santals in these villages wer e asked whether or not they knew of Santals who spoke
differently, 14% said “ yes’ , 76% said “ no” , and 11% said “ don’'t know.” Half of those who
said they knew of such people said they were referring to Santals living in India. In a follow-
up question, 20% of those who knew of such people said that intelligibility was “ little” or
“half” while 50% said that intelligibility was“ most” to “ all.” The other 30% said “ don’t
know.” Thisfurther confirms the widespread similarity in the Santali spoken in Bangladesh,
at least in Rajshahi.

Mahali

Among the Mahali word lists, the lexical similarity islower: 83-88%. In particular, the 83%
similarity between Matindor and Pachondor (located close to Mundumala) was quite a bit
lower than any other intra-language comparison within Rgjshahi division. Indeed, the
Pachondor word list showed higher similarity with most of the other Rajshahi Santali
villages (83-87%) than with Matindor.

What might account for this? In this case, the simple answer might be the right answer: the
Mahalis of Pachondor have much more contact with Santals and over time have come to
borrow heavily from Santali—to the point where they aren’t sure sometimes what is Mahali
and what is Santali. In fact, it was discovered during the intelligibility testing that these
Mahalis understand Santali better than Mahali (see Intelligibility Study in section 3.2 for
more details). But even for Abirpara and Matindor, the similarity with Rajshahi Santali (74—
78%) shows that Mahali can possibly be considered a dialect of Santali.

Another point of interest is the relatively high similarity with Bangla (11, 15, and 16%).
Compared to the Santals who show only a 10-11% similarity with Bangla, Mahalis seem to
incorporate more Banglainto their everyday vocabulary; the 11% at Pachondor might have
been higher, but perhaps there Santali words were given instead of the Bangla. Thus, it
could be that more and more, the Mahali community will in time be held together
linguistically by the joint forces of Santali and Bangla, as much as by Mahali itself.

The results for the sociolinguistic questionnaire questions 7a—c showed that Mahalis are
much more aware of dialect differences—or at least more willing to admit such an
awareness. Seventy-two percent of the questionnaire subjects said that there were Mahalis
who spoke differently than themsel ves, and, unlike the Santals, they referred to places within
Rajshahi division. In spite of that, the level of reported intelligibility among the Mahalis
seems to be quite similar to that reported by the Santals: 65% said that they could
understand everything in those other Mahali places, while 22% said that they could
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understand little or none. Also, one person (4%) each said “ half,” “ most,” and “ don’'t
know.” Thus, even though the Mahali spoken in Bangladesh is not perceived to be uniform,
the differences in dialect are not great enough to influence intelligibility too much.

Mundari

Between Nijpara and Begunbari, there was a 94% lexical similarity. Thiswas hardly
surprising since they are recognized as the two main centers of Munda population in
Bangladesh. Moreover, there is much regular contact between the two villages. Marriages
are common between the two villages, so many people have family in both villages. Perhaps
because they are a more tight-knit group than the Mahalis, and because they livein more
remote areas and have less interaction with Bengalis, the Mundas seem to have been
affected dlightly less by Bangla (13-14% similarity).

When comparing Karimpur to the two Rajshahi Mundari villages, the similarity dropsto
78-80%. The reasons are very much similar to those given in the Santali discussion
regarding Rashidpur. Thus, the following items on the word list were unique to Karimpur:
#12, #14, #23, #26, #41, #131, #140, # 144, #148, #172, #191, #206, #214, #243, #252,
#271, #275. To confirm the origin of such unique words, it would have been interesting to
gather a Bagani word list in both Rashidpur and Karimpur; in hindsight, it was an oversight.

Nijpara and Begunbari show 57-62% similarity with the Rajshahi Santal villages. Clearly,
there' s some linguistic resemblance with Santali, but not enough to call them dial ects of
Santali. Because of the dominance of Santali asan LWC among speakers in the Santali
cluster, it is possible that the similarity is actually somewhat inflated. That is, in India,
where both Santali and Mundari are said to be more pure and perhaps more independent, the
lexical similarity percentage might be less. This would be another interesting question to
pursue given time and resources.

In addition to these Mundari word lists, we obtained two word lists taken in Mundari
villagesin India (Chalagi in Bihar state and Jharmunda in Orissa state); these came from a
sociolinguistic survey conducted in Indiain 1997. There were only 210 words on these word
lists, and the 170 or so comparable words were compared to the 307-item word lists taken in
Nijpara, Begunbari, and Karimpur. The results show that there is 61-67% similarity
between Chalagi and the three Mundari villages of Bangladesh, while the number risesto
68—73% for Jharmunda. It is not surprising that all these numbers are lower than any intra-
Bangladesh comparison, since 1) fewer Bangla words show up in the Chalagi and
Jharmunda word lists (only 6-7% lexical similarity), and 2) there are bound to be some
changes to pronunciation and the lexicon when two groups of people are separated by
distance and both come under the pressure of two different national languages.

Not insignificantly, it isalso likely that some differences could have been caused by the
different transcription styles of the surveyors. As much as possible, we tried to minimize
such differences by being liberal in accepting similar phonetic segments: for example, the

surveyor who took the Chalagi and Jharmundaword lists consistently heard dentals (t d),

whereas we did not (t, d); in these and other cases where we felt that the differences would
probably not have existed had the same surveyor taken al the word lists, we counted the
segments as being the same. Clearly, thisis not the ideal method for word list comparisons,
but we still felt that the comparison was worth doing. In the end, we can say with a certain
amount of confidence that there is adialect relationship between the Bangladeshi Munda
and the Indian Munda. While it may not be a strong relationship, the 66% similarity between
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Chalagi and Jharmunda suggests that the Bangladeshi Mundas are within the cluster of
dialects that make up the Mundari language.

Thirty-two percent of Mundari sociolinguistic questionnaire subjects said that there are
varieties of Mundari that are different than their own. However, 71% of those who were
aware of differences mentioned India as the source of those differences, and 86% of those
who were aware of different varieties of Mundari said that they could understand most to all
of those speech forms in spite of the differences. This level of perceived uniformity is proven
to match the actual uniformity shown by the word lists and the intelligibility shown by the
intelligibility study (see section 3.2).

Koda

Between Kundang and Krishnupur, there was 94% lexical similarity. Both communities
were aware of one another, and during our fieldwork, we witnessed visits between family
members of these two villages. Even though the Koda are quite small in number, it seems
that this type of contact is helping to keep the lexical similarity high. However, as with the
Mahali, the high percentage of Banglawords found in the Koda word lists (19%) suggests
that Banglais another important factor that accounts for the high lexical similarity. With so
many Banglawords already in their vocabulary, it could be that the Koda have started to
adopt Bangla as their main language. Of course, attitudes also play an important part in a
language' s vitality; for information on that, go to the Language Use, Attitudes and Vitality
Study in section 4.

Even though linguists have categorized Koda as a dialect of Mundari, the two Koda villages
in our study share only a61-67% similarity with the Mundari villages of Rajshahi. This
could be due to the influence of other languages like Bangla and perhaps even Santali
(though to alesser degree). Thus, it’s possible that the influence of Bangla and Santali have
over time decreased the lexical similarity of Kodawith Mundari.

Among the Koda, none of the 10 sociolinguistic questionnaire subjects said they knew of any
Koda who spoke differently. This suggests that the Koda per ceive themselves to have a
uniform speech. This is borne out by the results of the lexical similarity study.

Kol

A word list was taken from only one Kol village (Babudaing), so there is no other Kol word
list with which to compare. However, in comparison to the other members of the Santali
cluster, we note that it had the highest lexical similarity with the three Mahali villages (67—
71%), followed next by the Santali villages in Rajshahi division (62-64%), and then by the
Mundari and Koda villages in Rajshahi division (57-60%); thisis surprising since Kol is
supposed to be closer linguistically to Mundari and Koda than to Mahali and Santali. This
suggests that contact over along period with the highly populous Santals has | ft its mark on
the Kol. Furthermore, the 18% similarity with Bangla suggests that Bengalis have also left a
strong mark on the Kol language.

In response to questions 7a—c in the sociolinguisic questionnaire, only one of 11 of the Kol
subjects said there were Kol who spoke differently; and interestingly enough, this person
said that such different speakers lived right in the same village. This suggests that either the
person wasn't fully aware of what was meant by mother tongue or that he was referring to
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individual idiosyncracies of speech that are unique to any person. As with the Koda, then,
the Kol at least perceive themselves to have a uniform speech.

3.2. Intelligibility study
3.2.1. Procedures

RTTswere used to assess how well speakers of one language variety are able to
comprehend another. (For a detailed description of standard RTT procedures, please refer to
Appendix C.1.) Naturally, in surveying the Santali cluster, our primary desire was to know
how well non-Santali speakers understood Santali. We developed an RTT to test the Mahali
and the Mundari communities’ ability to understand Santali. Even though some Koda and
Kol also said that they could understand Santali, we did not include them in this study due to
time limitations. As the following paragraphs show, it is no ssmple task to test even one
language.

First, a Santali hometown test (HTT) was developed in Rajarampur village since this village
shared the highest lexical similarity percentages with most of the other Santali villages. In
Rajarampur atext was recorded and transcribed. Questions were then inserted into the text
as ameans of testing subjects comprehension of the Santali language. Thistext isgivenin
Appendix C.3.1. After the story was developed, it was validated by testing 10 residents of
Rajarampur, to ensure that the story and questions made sense and produced the predicted
answers. The scores from the validation test are given in Appendix D.2.1.

Later, an HTT was developed at one village per language variety: for Mahali it was
developed at Abirpara; for Mundari, it was Begunbari. The Mahali story isgivenin
Appendix C.3.2. and the scores from the validation test are given in Appendix D.2.2; the
Mundari story is given in Appendix C.3.3 and the scores from the validation test are given
in Appendix D.2.3.

Oncethereference HTT (in this case, Santali) and the target HTTs (in this case, Mahali and
Mundari) were developed and validated, it was possible to test the target speakers’ ability to
understand Santali. First, in Abirpara, Mahali subjects were tested using the AbirparaHTT.
This served as a control test by familiarizing subjects with the testing procedure and by
alerting the researchers to subjects who may not have sufficiently understood the procedures
or who for some other reason were unable to adequately complete the testing. Those who
scored at least 65% on the Abirpara HTT were then tested using the Santali RTT (see
Appendix C.1. for RTT procedures and Appendix D.2.5. for these specific scores).
Originaly, we had planned to test only one Mahali village. However, because the lexical
similarity study showed that Pachondor—a Mahali village—had a higher similarity with
Santali than with Mahali, we decided to test the Santali RTT there aswell using the same
procedures. We wanted to see if Pachondor speakers would understand the Santali story
even better than the Mahali story (see Appendices D.2.5 and D.2.7 respectively). Later, to
test the Mundari speakers, this procedure was repeated in Begunbari using the Begunbari
HTT and then the Santali RTT (see Appendix D.2.6 for these scores). (Note: the Santali
RTT isthe same story asthe Santali HTT, except that it contains only the 10 best and
validated questions; when tested among non-MT speakers, the HTT iscaled an RTT.)

Finally, and unexpectedly, we were able to conduct aMundari RTT using a story taken from
avillage very close to Ranchi, India, in order to see how well the Mundas in Bangladesh
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understand the Mundari spoken in India. Though not strictly needed for the study of the
Santali cluster in Bangladesh, we decided to take advantage of an available Indian Mundari
HTT. If thelevel of intelligibility was high, then the Bangladeshi Mundas could possibly
have another source of mother tongue materials. Thus, the Mundari subjects were first tested
with the Begunbari HTT (see Appendix D.2.4 for these scores), and those who scored at
least 70% were then tested using the Ranchi RTT (see Appendix D.2.8 for these scores).

After each HTT and each RTT was administered, the subject was asked a set of post-test
guestions. Data from these questions were used to gather further information about
intelligibility and about peopl€e' s opinions on the quality of the storytellers' speech. Post-
HTT and post-RTT questionnaires are in Appendices E.2 and E.3, respectively, and
responses to these questions are in Appendix D.3. The biodatafor al of these HTT and RTT
subjectsis presented in Appendix H.3.

3.2.2. Discussion of sample

For validating a hometown test, it is not necessary to sample the subjects based on factors
such as age, sex, or education. Thetest isin their own mother tongue, so they should al
understand it equally well. Still, in finding subjects we did attempt to get some variety in
these categories. Thus, of the 10 people who validated the Santali HTT from Ragjarampur,
four were male and six were femal e; seven were younger than age 40 and three were older.
Of the 10 people who validated the Mahali HTT from Abirpara, five were male and five
were female; seven were younger than age 40 and three were older. Of the 10 people who
validated the Mundari HTT from Begunbari, four were male and six were female; five were
younger than age 40 and five were older.

Because lexica similarity results showed Mahali to be closely related to Santali, a small
sample of 10-12 people in each of two villages was tested with the RTT. Thus, atotal of 23
Mahalis took the Santali RTT in Abirpara and Pachondor/Mundumala. These subjects were
all mother tongue Mahali speakers and can be categorized in the following manner: 12 male,
11 female; 6 educated (defined as SSC pass) and 17 uneducated; 8 older (defined as 40
yearsold or older) and 15 younger. However, because Mundari and Santali had lower
lexical similarity and thus were judged to be non-dialects, more people were used in
Begunbari; in effect, we used the RTT to test for bilingualism, which requires a larger
sample size. A total of 22 Mundas in Begunbari took the Santali RTT: 12 men, 10 women; 3
educated, 19 uneducated; and 9 older and 13 younger.

For the Ranchi Mundari RTT, we felt that there was enough of a dialect relationship to use
the smaller sample size appropriate for dialect intelligibility testing. For this test we decided
to use subjects from Nijpara because the Mundas in Begunbari had already given us so
much of their time during the Santali RTT process. Nine subjects were tested: 5 men, 4
women; 4 eduated, 5 uneducated; 4 younger, 5 older. It would, of course, have been better to
test at |east ten, but time constraints and availability of subjects prevented this.

3.2.3. Results
RTT results

AnRTT istypically used to test intelligibility among dialects of a given language, asisthe
case with Mahali and Santali and aso with the Indian Mundari and Bangladeshi Mundari.
However, as determined by the lexical similarity study discussed in Section 3.1, Mundari is
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not adialect of Santali but rather a separate language variety that shares some similarity
with Santali. RTT resultsin thistype of situation are generally marked by a high standard
deviation (greater than 12). Figure 6 shows the meaning of the four possible combinations of
results for the average score and standard deviation (Blair 1990:25).

Figure 6: Relationship between standard deviation and average scoreon RTT

Average
Score

Standard Deviation

High (>12)

Low (<10)

High (>80%)

Stuation 1
Many people understand the story
well, but some have difficulty.
Suggests high acquired
intelligibility

Stuation 2
Most people understand the story
of the test tape. Suggests high
inherent intelligibility

Low (<60%)

Stuation 3
Many people cannot understand the
story, but afew are able to answer
correctly. Suggests low acquired
intelligibility

Stuation 4
Few people are able to understand
the story. Suggests low inherent
intelligibility.

Between close diaects, we would expect RTT resultsto fit situation 2. Conversely, for non-
dialects, we would expect RTT resultsto fit situation 1, 3, or 4. Figure 7 shows the actual
test results of the RTT.

Figure 7: Summary of intelligibility testing results
X = average scor e (%)
s=standard deviation
n = number of subjects
NA = not applicable

Mahali Mahali Mahali Mundari Mundari
subjects subjects subjects subjects subjects
(Total) (Abirpara) | (Pachondor) | (Begunbari) (Nijpara)
Santali x=84 X=78 x=91 x =88
(Rajarampur s=14.7 s=17.8 s=54 s=11.7 NA
story) n=23 n=12 n=11 n=22
Mahali (HTT) (HTT) (HTT)
. x =81 X =85 X=77
(Asbt'orrp?r 2 | s=136 s=117 $=14.9 NA NA
y n=23 n=12 n=11
Mundari (HTT) (HTT)
. x=91 x =93
(Bzggrnt;arl NA NA NA s=96 s=6.1
y n=22 n=9
Mundari X =69
(Ranchi NA NA NA NA s=20.9
story) n=9
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The RTT results show that both Mahalis and Mundas understand Santali quite well with an
average score of about 86%. Thisfits with what we heard in amost every interview, where
Mahalis and Mundas al claimed to understand Santali very easily, and even speak it well.
The standard deviation figures are surprising in that they are higher overall for the Mahali
subjects than for the Mundari subjects. Since Mahali is more closely related to Santali, one
would have expected Mahalis to exhibit a stronger inherent intelligibility characteristic.

What is more interesting is that in Pachondor, the Mahalis scored better on the Santali story
than on the Mahali story. While they scored an average of 91% on the Santali story with a
standard deviation of only 5.4, they scored an average of only 77% on the Mahali story and
had a standard deviation of 14.9. Not only could this be due to the high degree of lexical
similarity that Pachondor showed with Santali (83-87%), but it indicates the degree to
which their language has been affected by regular contact with their Santali neighbors. 1t
seems that the Mahalis living in Pachondor have afairly uniform and good understanding of
Santali but that they have more disparate and somewhat lesser understanding of Mahali, or
at least of Mahali asit is spoken in Abirpara. This presented a challenge at the time of
testing, for the Pachondor Mahali subjects’ score of only 77% on the Mahali story from
Abirparaistoo low to truly be considered as an HTT. Because understanding how
intelligible Santali is to the Mahalis was a more primary objective of this research than
understanding intelligibility issues among the Mahalis, we decided to proceed with testing
the Santali story. This decision was based on the fairly high lexical similarity between
Mahali and Santali and on the fact that many Mahalis had self-reported good comprehension
of Santali. Testing the Pachondor subjects on the Santali RTT even though they had not
scored satisfactorily on an HTT is unconventional. Still, we believe the Pachondor subjects
uniformly high scores on the Santali test validate the Santali RTT if not the Mahali story
from Abirpara. Thus, we feel confident in saying that the Mahalis living in Pachondor have
agood understanding of Santali at least in narrative form.

The situation among the Mahalis in Abirpara appears to be somewhat different. The Mahali
HTT was developed in Abirpara, so the Abirpara subjects should have scored uniformly
well on it. Generally the acceptable cut-off for HTT validation is an average of 90%, and
there would be a standard deviation of 10 or less. The 10 Abirpara validation subjects,
however, averaged only 88% and had a standard deviation of 10.3. (See Appendix D.3.3. for
the 10 HTT subjects’ answers and scores.) Unfortunately, we did not realize the score was
this low until we had |eft the village and moved on to another area. This happened because
the score for subject A7 had been miscal culated when we were in the village. It wasn't until
later when we re-evaluated the data that we realized the average was lower than the cut-off
point. In the end we decided to retain the score for subject A7 because he had actually
scored higher on the Santali test, which demonstrated to us that he did understand the testing
process. There are at |east two possible reasons for his poorer score on his hometown test.
For one, the Mahali story admittedly was not avery interesting one, and a couple of the
guestions were contrived. Perhaps this man simply had a difficult time giving it hisfull
attention. Another possibility isthat this subject truly does have a better understanding of
Santali than of Mahali. (Note that, if subject A7 were excluded from the testing, the average
score for the remaining nine Mahali HTT validation subjects would be 91%, and the
standard deviation would be 6.8.)

These results from both Abirpara and Pachondor suggest that Mahali, with a small
population that has limited contact with one another, has changed enough from village to
village to the point where intelligibility will continue to decrease. Indeed, if Pachondor isa
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sign of things to come, then one might conjecture that Mahalis may one day know Santali
better than Mahali, to the point where, linguisticaly, the Santali/Mahali distinction islost.
The post-HTT and post-RTT question results in the following section shed more light on the
situation in Pachondor.

The results of the Mundari (Ranchi) RTT conducted in Nijpara show that there are enough
differences in the Mundari spoken in Indiathat intelligibility is decreased. Whereas the
Nijpara subjects scored 93% on the Begunbari story with a standard deviation of 6.1, they
scored only 69% on the Ranchi RTT with a standard deviation of 20.9. This means that, as
expected, they exhibited high, inherent intelligibility with the Begunbari story, but an
average, acquired intelligibility on the Ranchi story. It seems that some effort and exposure
would be needed before the Mundain Bangladesh can fluently handle the Mundari spoken
inIndia

Finally, afew words on the testing done on the tea estates of Sylhet. While we didn’t test
enough people to draw strong conclusions, we still found the results interesting. When we
played the Santali story to three young people in Rashidpur, they al understood the story
guite well and scored high. Similarly, the four Mundas we tested in Karimpur seemed to
understand both the Begunbari story and the Ranchi story well. In both places, there was
immediate recognition of their mother tongue, and all seemed to enjoy hearing storiesin
their mother tongue. While thiswas not a“ scientific” study as such, it suggests that at least
some of the Santals and Mundas on the Sylhet tea estates can still understand their mother
tongue well. At the same time, it was reported that there are Santals and Mundas in other tea
estates who no longer speak their mother tongue. Thus, it seems that any considerations
regarding language development in the tea estates would need to be done on a case-by-case
basis.

Post-HTT and Post-RTT questionnaire results

The post-HTT and post-RTT responses listed in Appendix D.3. are mostly fairly predictable,
uniform, and not too noteworthy. For example, amost everyone taking the Santali RTT said
that they understood most or al of the story; also, amost everyone correctly identified the
language they heard. What is noteworthy is that while amost all respondents said that the
stories were pure—meaning unmixed with any other language—to our ears, there were clear
instances of Banglain every HTT developed in Bangladesh. Thistells us that Bangla has
become such an influential second language that many Bangla words have lost the sense of
otherness. Santali cluster speakers often use Bangla words without being aware of using a
non-mother tongue word; in effect, those words have entered the mother tongue lexicon.

Also, ininformal conversations following the post-HTT/RTT questions, the Mahalis of
Pachondor confirmed the results of the RTT by telling us that, indeed, the Santali story was
easier to understand than the Mahali story. They said that the Mahalis who live in northern
Rajshahi division speak abit differently. This could account for the results—or it could also
simply be that the Mahalis of Pachondor have started to |ose some ability to understand a
more pure Mahali because of the strong influence of Santali.

The fact that all of the Nijpara subjects identified the source of the Mundari story to be
Ranchi suggests either that they can at |east recognize some of the characteristics of the
Mundari spoken in India, or that they only know of one other place where a different
sounding Mundari can be spoken: Bihar state, India, of which Ranchi is aprinciple city.
Either way, it was clear to them that the storyteller was not a Munda from Bangladesh.



Finally, in both Rashidpur and Karimpur, the post-HTT/RTT responses show that the
residents recognized the Santali and Mundari stories as being from outside Sylhet. Most of
the Rashidpur subjects said the Santali story was from Rajshahi. In Karimpur, where
subjects listened to the two Mundari stories, three of the four subjects could not say where
the stories were from while one said both the Begunbari and Ranchi stories were from
Ranchi. Clearly, while they all seemed to understand the stories pretty well, they also
recognized differences from their own speech. It was especially interesting that no onein
Karimpur could recognize the Begunbari story as being told by a Mundari speaker from
Rajshahi. This suggests that the Mundas in Sylhet have little contact with the Mundasin
Rajshahi.

4. LANGUAGE USE, ATTITUDES, AND VITALITY STUDY

4.1. Procedures

A language use study is a method used to examine language choice. Thisis done by asking
subjects which language(s) they use in various domains. Domains are everyday situationsin
which one language variety is considered more appropriate than another (Fasold 1984:183).

A study of language attitudesis generally carried out in an effort to ascertain people's
perceptions of the different speech varieties with which they have contact. By studying how
various languages are perceived, it is possible to determine how positive or negative people
are towards their own language and towards other language varieties.

A study of language vitality is designed to assess the probability of whether alanguage will
be used by mother tongue speakersin the future. Such an assessment is an important part of
the recommendations of a sociolinguistic report because any recommendations regarding
language and literature devel opment are dependent upon the projected long-term vitality of
the language.

A sociolinguistic questionnaire was administered as away of gathering language use,
attitudes, and vitality information. There were also questions concerning bilingualism and
language variation, the results of which are discussed in their corresponding sections. The
guestions were generally asked in Bangla. If a given subject was not fluent in Bangla, the
questions were asked in his mother tongue. The questionnaireis found in Appendix E.1.
while subject responses are given in Appendix F.

4.2. Discussion of sample

The sociolinguistic questionnaire was administered to atotal of 149 people from the Santali
cluster. The subjects were chosen based on age, sex, and education levels so asto get awide
variety of subjects. Among the Santals there were 74 questionnaire subjects from seven
villages. Of these 38 were male and 36 were female. Similarly, 38 were younger (defined as
less than 40 years old), and 36 were 40 years old or older. Furthermore, 19 subjects were
educated (defined as having passed their SSC exams) and 55 subjects had not passed their
SSCs and therefore were categorized at “uneducated.” A majority of the Santali subjects (46
subjects) said they are Christian while most of the remaining (22 subjects) said they follow
the Sonaton religion. Three others said they are Hindu, and three said their religion is
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“traditional.” The mother tongue of each of the 74 subjects was Santali, and the mother
tongue of each of the subjects’ fathers and mothers was also Santali.

The seven Santali test locations were chosen to represent the areas within Rajshahi division
where Santals live. These locations were chosen based on factors such as remoteness of the
village and location of the village in relation to other Santal villages as well as to missions.
Two villages were visited in each of Dingjpur and Naogaon districts as these areas are major
centers of Santals within Bangladesh. One village was a so visited in each of Thakurgaon,
Nababganj, and Natore districts so asto get a wide geographica spread. These villages are
all displayed on the map in Figure 3.

Three Mahali villages were also visited to administer the sociolinguistic questionnaire, and
among these three villages there were 32 questionnaire subjects. Half of these (16 subjects)
were male and half were female. Seventeen of the subjects were under 40 years of age and
therefore categorized as “younger,” and the remaining 15 were 40 years old or older.
Furthermore, nine subjects were educated (defined as having passed their SSC exams) and
23 subjects had not passed their SSCs and therefore were categorized at “ uneducated.” All
of the Mahali subjects said they are Christian, and all said their mother tongue and the
mother tongue of each of their mothers and fathers was Mahali.

The three Mahali test |ocations were chosen to represent the areas within Bangladesh where
Mahali speakerslive. All three lie within Rajshahi division, one in each of Dingjpur,
Naogaon, and Rajshahi districts. All three of the villages are very near Catholic missions,
but Matindor (in Naogaon district) can be considered more remote.

The Mundas in Ragjshahi division live in two main areas, and the sociolinguistic
guestionnaire was administered in one village in each area. Among the 22 questionnaire
subjects 12 were male and 10 were female. Eleven were considered “younger” as they were
under 40 years of age, and 11 were classified as “older.” Furthermore, nine subjects had
passed their SSC exams and were therefore called “educated” with the other 13 subjects
being categorized as “uneducated.” All of the Munda subjects said they are Christian, and
all said their mother tongue is Mundari. While all 22 subjects also said their father’s mother
tongue is Mundari, only 20 said their mother’ s mother tongue is Mundari. The other two
said their mother’s mother tongueis Urao.

Among the Koda there were 10 subjects, al of whom were from the village of Krishnupur.
Five of the subjects were younger (defined as less than 40 years old), and five were 40 years
old or older. Similarly, five were male and five were female. Two said they follow Sonaton
religion while eight said they are Hindu. None of the subjects was educated up to SSC, so
for purposes of analysis, they were all classified as “uneducated.” Finally, the mother tongue
of each of the 10 subjects was Koda, and the mother tongue of each of the subjects’ fathers
and mothers was aso Koda

Aswith the Koda, the sociolinguistic questionnaire was administered in only one Kol
village. In the village of Babudaing, 11 people took the questionnaire. Of these six were
men and five were women. Six of the subjects were classified as younger, and five were
classified as older, and seven said they are followers of Sonaton while four follow Hindu.
Again, no Kol people who had been educated up to SSC were found, so al 11 were
classified as “uneducated.” All 11 reported that their mother tongue as well as the mother
tongue of each of their mothers and fathers was Kol.
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Biographical datafor each sociolinguistic questionnaire subject is given in Appendix H.4.

4.3. Results

For al questionsin the questionnaire, datawill be presented for all subjects combined for
each of the five language groups studied. In addition, when responses are notably different
according to a particular demographic factor, that will be mentioned.

4.3.1. Language use —in spoken domains

Questionnaire subjects were asked a series of questions about which languages they usein
various situations. All subjects from each of the five groups studied said they speak their
mother tongue — and only their mother tongue — at home. Also, avast majority from al five
groups said they speak their mother tongue with neighbors and with village leaders. Among
the Mundari subjects, however, 86% said they speak Mundari with their neighbors, but
another 64% said they speak Bangla and 18% said they speak Santali with neighbors. The
percentages are greater than 100 because most people said they speak more than one
language with neighbors. Thisislikely due to the Mundas having Bengali and Santal
neighbors within and nearby their villages.

While most subjects said they use their mother tongue in most villages settings, it is not
surprising that, with the exception of two Santali subjects who do not go to the market, all
other subjects from all five groups said they speak Bangla with shopkeepers. Often thisis
out of necessity as most shopkeepers do not speak Santali.

Of the five groups surveyed, only among the Santals does a majority report that they use
their mother tongue at their place of worship. Answers for this question arein Figure 8.

Figure 8: Summary of responses about language use at place of wor ship
MT = mother tongue
NA = not applicable

Response
Group MT Bangla | Santali | Other NA
Santal 88% 9% NA 3% 3%
Mahali 22% 37% 75% i :
Munda 36% 36% 95% i :
Koda 10% 90% i i i
Kol 18% 82% : : :

As Figure 8 shows, Mahalis and Mundas, who are primarily Christian, reportedly use
Santali most of the time at worship. A number of subjects from both groups added that this
has to be because there are Santals at the church services they attend, and the Santals do not
know Mahali or Mundari. Thus, the Mahali and Munda must use Santali. Several also added
that a number of the Catholic fathers are Bengali who speak only Bangla; therefore, they
conduct services in Banglawhen they are there. Most of the Koda and Kol, who are Hindu
and Sonaton, report that they use Bangla at worship. Again, this is because those who
conduct the ceremonies speak Bangla rather than Kol or Koda. It isworth noting that,
among the Santals, all but one of the subjects who said they use a language other than
Santali at their place of worship were not Christian.
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One other spoken language use question revealed a variety of answers among the various
groups. This question asked subjects what language they use most in atypical week. Their
responses are given in Figure 9.

Figure 9: Summary of responses about language used most in a typical week
MT = mother tongue

ND = no data
Response

Group MT Bangla ND
Santal 84% 22% 1%
Mahali 78% 31% -
Munda 59% 41% -
Koda 60% 40% -
Kol 91% 9% -

Santals and Kols seem to use their mother tongue more in atypical week, and the Munda
and Koda use their mother languages relatively less. The one Kol village we visited is rather
isolated, so this probably leads to their not using Bangla as much as the other groups.

Looking more closely at the responses for the groups shows an interesting trend for some.
Thisis shown in Figure 10.

Figure 10: Language used most in a typical week, according to education
MT = mother tongue

Response
Group MT Bangla
Mahali (all) 78% 31%
Educated 67% 44%
Uneducated 83% 26%
Munda (all) 59% 41%
Educated 44% 56%
Uneducated 69% 31%

Figure 10 shows that, for the Mahali and the Munda, there was a notable difference between
educated subjects and uneducated subjects for the language they use most. In both groups
those who are educated — presumably in Bangla medium —were more likely to say they use
Bangla most in atypical week. As people in these two groups become more educated, it is
likely the group as awhole will use Bangla more.

Thus, all five groupslivein abilingua or multilingual situation. Thisisthe least true for the
Santals, who are arelatively large group and whose language is used as an LWC among
speakers of related languages. Still, even the Santals speak Banglain domains such as the
marketplace.

4.3.2. Language use — in written domains

Subjects were asked about their literacy abilitiesin both their mother tongue and in Bangla
Among the Santals, Mahalis, and Mundas, just over half of the subjects from each group
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said they can read and write letters and notices written in Bangla. None of the Koda subjects
and only two of the Kol subjects said they are able to do so.

Reported literacy rate in people’s mother tongues varied more widely. Responses are given
in Figure 11.

Figure 11: Summary of responsesto the question, “ Can you read and write lettersand
noticesin your mother tongue?”

Response
Group Yes No Can read; can’t write Little
Santal 43% 47% 3% 7%
Mahali 37% 53% 9% -
Munda 23% 68% 5% 5%
Koda - 100% - -
Kol - 100% - -

Figure 11 shows that, among the five groups, the Santals are most literate in their own
language, but even among them only about half reported literacy to some extent. It was
lower for the Mahalis and Mundas, and none of the Koda or Kol said they are literate in
their own language. These results are not surprising since thereis reportedly no literature in
Mahali, Koda, or Kol, at least in Bangladesh. Furthermore, Mundari is written only in
Devnagri script, which very few Mundas in Bangladesh are able to read.

Those subjects who said they are at |east somewhat literate in their mother tongue were then
asked what script they use to read and write their language. The Santals amost exclusively
said they use Roman script whereas exactly 50% of the Mahalis said they use Roman script,
and the other 50% said they use Bangla script. Santali is afairly developed language with
most literature written in a modified Roman script. Thus, it isnot surprising that virtually all
Santals who said they can read and write Santali said they do so using Roman script.
Although Mahali does not have published materials, it is similar enough to Santali that those
Mahalis who are literate in Santali may also be able to write their own language using the
same script. On the other hand, those Mahalis who are more literate in Bangla apparently
find it easier to use Bangla script for Mahali.

The literate Mundas are more likely to use Bangla script, although one subject said she uses
Devnagri script and one other said he uses both Roman and Devnagri script. Although there
are published materialsin Mundari using Devnagri script, people in Bangladesh do not seem
to have had much exposure to this literature, which explains why only a couple Mundas said
they read and write their mother tongue using Devnagri.

Since none of the Koda or Kol subjects said they can read and write in their mother tongue,
they were not asked which script they use to do so.

4.3.3. Language attitudes — regarding language use

As explained above, the sociolinguistic questionnaire asked a number of questions about
what language people use in various situations. The questionnaire also asked people’s
opinions about what language they think should be used in various situations. For example,
they were asked what script should be used to write their language. A summary of their
answersisgivenin Figure 12.



39

Figure 12: Summary of responses about which script should be used to write people's
mother tongue
DK = does not know

Group Response
Bangla Roman Other DK
Santal 11% 55% 3% 32%
Mahali 44% 37% - 19%
Munda 50% 27% 9% 14%
Koda 30% - - 70%
Kol 27% 9% - 64%

As Figure 12 shows, a number of people in each group did not give an opinion about which
script should be used to write their mother tongue. Most of these people said they did not
know how to read and write and therefore could not say which script was best for their
language.

Most of the Santals who gave an opinion on this said Roman script should be used to write
Santali. Among the Mahalis, however, more people said Bangla script should be used to
write their language, and fewer said Roman script should be used. Looking at Mahalis
responses according to their level of education, however, shows that a large majority (78%)
of the educated subjects said Roman script should be used while only 22% of the
uneducated subjects said Roman script should be used, and another 52% of the uneducated
subjects said Bangla script should be used. (The remaining 26% of uneducated subjects said
they didn’t know which script should be used.) This indicates that, as M ahalis become more
educated and aware, they may have a greater preference for their mother tongue to be
written in Roman script. Those considering starting aliteracy program among the Mahalis
should be aware of this difference of opinions based on level of education and be prepared
the give the reasons for choosing whichever script is chosen.

A full 50% of the Mundas said Bangla script should be used to write Mundari while about
one-quarter of the subjects said Roman script should be used and two Mundas (9%) said
Devnagri should be used. Y ounger Mundari subjects clearly favor the use of Bangla script,
and older subjects are more divided between Bangla and Roman script. Among the few
Koda and Kol who gave an opinion on this matter, all but one preferred that their language
be written in Bangla script.

People were a so asked which language a mother should speak with her children. Among all
five groups a majority of the respondents said mothers should speak their mother tongue
with their children. Answers ranged from 55% among the Kol to 100% among the Mahali.
Older Koda subjects were more in favor of mothers’ using Koda with their children (80%
gave this response), but younger subjects tended to say mothers should speak Bangla with
their children (60% gave this response). This indicates that in time Bangla will become more
dominant in the lives of the Koda in Bangladesh.

There was also fairly uniform feeling that Bangla should be used as the medium of
instruction in primary school. The answers ranged from 100% among the Koda to 64%
among Santals. It is worth mentioning that 45% of the Santali subjects did say Santali
should be the medium of education in primary school. The percentages are greater than 100
because several people said both Santali and Bangla should be used.
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In apreviously discussed question respondents were asked what language they do use at
their place of worship. In alater question they were asked what language should be used at
their place of worship. A summary of their answersis given in Figure 13.

Figure 13: Summary of responses about what language should be used in wor ship
MT = mother tongue

Response
Group MT Bangia | Santali | Hindi Other
Santal 9% 9% NA - 1%
Mahali 44% 22% 34% ) 3%
Munda 41% 2% 2% - -
Koda - 100% - - -
Kol 18% 82% - 9% -

Asisshown by Figure 13, Santals feel strongly that their mother tongue should be used at
their places of worship. A plurality of the Mahali and Mundari respondents also said their
mother tongue should be used at worship, but another one-third of the subjects said Santali
should be used. Several volunteered reasons for their answer. For example, a number of
respondents said most people at the services are Santal, so their language should be used.
Others said Santali iswidely known, so it should be used. Still others said the Bible and
songs are written in Santali, so that is what should be used. Finally, both the Koda and the
Kol feel strongly that Bangla should be used at their places of worship. Again, atotal of
some of the percentages is greater than 100 because some people said more than one
language should be used.

Interestingly, comparing the answers given to this question with the answers to the question
about what language people do use at their place of worship (see Figure 8) shows some
discrepancy in the responses of the Mahalis and Munda. Subjects from both of these groups
tended to say that they do use Santali in their places of worship. Seventy-five percent of the
Mahalis said this, and 95% of the Mundas said this. Again, only about one-third of the
people from each group said Santali should be used. This indicates that both the Mahali and
the Munda have pride in their language and would prefer a change in the language they use
for worship, though some admit this does not seem possible.

4.3.4. Language attitudes — towards other languages

In addition to being asked attitudes questions about their own language, questionnaire
subjects were asked a couple of questionsto try to assess their attitudes towards other
languages. For one, they were asked if it is okay if their children speak another language
better than their mother tongue. A maority of respondents from each group