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Abstract 

SIL conducted a sociolinguistic survey of the Uyajitaya language in the Madang 
Province of Papua New Guinea from 17–26 November 2003. This survey report was 
written in December 2003. The purpose was to confirm language and dialect 
boundaries, to determine whether there is need for a language-development 
programme, and to suggest what type of programme would be most appropriate.  

The survey team found that there are two dialects of the Uyajitaya language. 
Though the use of Tok Pisin is increasing among Uyajitaya speakers, there does not 
appear to be an immediate shift to Tok Pisin, therefore, a language-development 
programme is recommended. Because the Uyajitaya speakers will need the help of 
outside linguists to complete such a programme, it is recommended that a SIL team 
allocate to the language area to consult and facilitate the programme. 
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1. General Information 
1.1 Language Name and Classification  

The Ethnologue (14th Edition) lists the Uyajitaya language under the name Duduela [duk] and classifies it as 
a Papuan language of the Trans-New Guinea Phylum, Madang super-stock, Rai Coast stock, Nuru family 
(Grimes 2000).  

 
Trans-New Guinea (552) 

I 
Madang-Adelbert Range (102) 

I 
Madang (58) 

I 
Rai Coast (29) 

I 
Evapia (5)   Kabenau (5)   Mindjim (4)   Peka (4)   Yaganon (4)   Nuru (7) 

                I 
                         Uya1   Ogea   Rerau   Kwato   Uyajitaya   Jilim   Yangulam 

Residents of Uya, Didiwala, Palipa, Subalulu, Udibai, and Gisi referred to their language as Uyajitaya, or 
Uyaji for short. Respondents in Bere, Tagoe and Gomu referred to their language as Amowe, and to the 
Uyajitaya villages as Abowe. Residents in these latter villages reported Amito as an alternative name for their 
language used by outsiders. Yaba, or Yab, meaning ‘bush kanaka’ (derogatory term for bush people who are 
regarded as somewhat backward) is also used by outsiders, particularly the coastal people (Anjam) and Gonoa 
(Marik), to refer to Uyajitaya, Amowe, and Waube speakers. Other alternative names for Uyajitaya include 
Yabatia, Xuyadzitaya,2 and Koki.3  

For the purpose of this report, the language will be referred to in general as Uyajitaya, except where a 
division is made between the dialects, in which case Uyajitaya will refer to Uya, Didiwala, Palipa, Subalulu, 
Udibai, and Gisi villages; and Amowe will refer to the languages spoken in Tagoe, Gomu, and Bere. 

1.2 Language Location 
1.2.1 Description of Location 

The Uyajitaya language area (shown on map 1) is part of the Rai Coast District, Astrolabe Bay Rural Local 
Level Government area of Madang Province. The villages are located both north and south of the Lae-Madang 
Highway, beginning 1 kilometer (km) after the turnoff for the Rai Coast Highway and continuing for 10 km (6 
km past the Naru River ford) when travelling in a westerly direction. The villages to the north of the highway 
are located less than 1 km from the highway. They are bordered to the north by the Naru River. The villages to 
the south of the highway are located further away from the main road, the furthest from the road being Gomu, 
situated 9 km from both the Lae-Madang Highway and the Rai Coast Highway (to the east). The Uyajitaya 
villages are bordered on the south by the Ioworo River and on the east by the Rai Coast Highway. 

                                                            
1 The language names Uya and Uyajitaya should not be confused. The Uya language [usu] has an alternative name Usu, 

which is probably taken from the name of a village “Usu” located further north of the Lae=Madang highway. Uyajitaya 
speakers do not identify themselves with the people living in or the language spoken in Usu village. Wurm (1975:581) 
comments that people now in Usus village were pushed further south from the remainder of the Nuru Family by the Ham 
(Marik) people. 

2 Reported by Pehrsons, SIL 2002. 
3 Koki (Tok Pisin) and Uyaji, (Uyajitaya) are both words for  the ‘white cockatoo bird.’ 
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1.2.2 Maps 

1.2.2.1 Location of Uyajitaya Language Area in Papua New Guinea (PNG) 

Map 1. Uyajitaya Language Area in PNG 
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1.2.2.2 Uyajitaya Villages and Facilities 

Map 2. Uyajitaya Villages and Facilities 

 
With the exception of Mano, Asei, and Bojirie (reported locations), positions of all villages shown on map 2 

are based on GPS coordinates recorded by the survey team in November 2003. Table 1.1 gives the recorded 
latitude, longitude, and altitude of Uyajitaya villages. Village names indicated by a gray dot are not Uyajitaya-
speaking villages, but are included for reference. 

Map 2 shows four main villages which people recognize; each has associated smaller villages/hamlets that 
are considered part of the main village. 
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Table 1.1. GPS Coordinates for Uyajitaya Villages 

Village Name Latitude Longitude Altitude (feet) 
Baumana  S5.46042 E145.69371 147 
Bere S5.45379 E145.68800 241 
Didiwala S5.39721 E145.64911 154 
Gajiri S5.40473 E145.61282 33 
Gisi S5.40354 E145.59994 317 
Gomu S5.47449 E145.66512 103 
Kalapai S5.43432 E145.68423 157 
Palipa S5.41426 E145.69335 127 
Subalulu S5.40580 E145.63848 179 
Tarou S5.42524 E145.67121 221 
Tire* S5.47449 E145.70562 182 
Toro S5.44030 E145.68661 234 
Udibai S5.39848 E145.61598 33 
Uya S5.42386 E145.68446 160 
Uya Junction S5.39491 E145.67506 104 
Walega Stlmnt* S5.46950 E145.69034 263 
Walega* S5.47234 E145.69880 153 

*Village names followed by a star are not Uyajitaya-speaking villages, but are included for reference. 

Table 1.2 lists village names, alternate names, and main villages with which each village is associated. 

Table 1.2. Village Names and Associated Main Villages 

 As Referred to in Report Alternate Names Main Village 
Uya  Uya 
Palipa  Uya 
Matato  Uya 
Tarou Wajawaja Uya 
Kalapai  Uya 
Saiya  Uya 
Balam  Uya 
Didiwala Duduela Didiwala 
Subalulu Tapo 

Sari 
Balulu 

Didiwala 

Udibai Bauri Bauri 
Gisi  Bauri 
Gajiri  Bauri 

U
ya

jit
ay

a 
D

ia
le

ct
 A

re
a 

Mano  Bauri 
Tagoe Buai 

Baui 
Buai 

Gomu Garagu 
Old Place Buai 

Buai 

Bere Sinaji Buai 
Toro Sirie Buai 
Doro  Buai 
Jio*  Buai 
Baumana  Buai 
Asei  Buai A

m
ow

e 
D

ia
le

ct
 A

re
a 

Bojirie  Buai 
 * Jio Village is possibly deserted. 

1.2.2.3 Surrounding Languages 
The language borders on map 3 are approximate; they do not indicate possession of land by language 

groups or clans. The map is intended to show the position of the Uyajitaya language area in relation to other 
languages. Its purpose is to show which villages belong to the Uyajitaya-speaking language community and the 
border between the Uyajitaya and Amowe dialects. 
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Map 3. Surrounding Languages 

 
Table 1.3 lists languages bordering the Uyajitaya language area with alternate names and language family 

information. For a comprehensive list, see Appendix B: Alternate Village and Language Names. 

Table 1.3. Languages Bordering the Uyajitaya Language area 

Language Name Alternate Name Ethnologue 
Code 

Position 
Relative to 
Uyajitaya 

*Language family 

ANJAM Bom [BOJ] Southeast Mindjim Family 

GIRAWA Begasin [BBR] West Madang Superstock / Mabuso 
Stock / Kokon Family 

WAUBE Waupe, Kwato [KOP] South Nuru Family 
MARIK Ham, Dami [DAD] North Austronesian 
OGEA Erima [ERI] East Nuru Family 

* Where a language belongs to a family or stock other than those represented in section 1.1, its stock, superstock, and family 
are listed. 

1.3 Population 
The national census for the year 2000 (table 1.4) gives a population figure of 868 people for the Uyajitaya 

villages. The census does not list all of the Uyajitaya villages, but people from all of the villages were probably 
grouped together and counted under the larger villages listed. For example, both Subalulu and Didiwala villages 
were probably registered under Didiwala village. 

Table 1.4. Census Population  

Village Population Households
Bauri 126 20 
Buai 210 38 

Didiwala 143 21 
Uya 389 64 

Total 868 143 
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Apart from the national census, a population estimate was made by asking people in the villages to count all 
the people living in each village during this survey. Sometimes the people were not counted, but a village 
population estimate was made based on the number of houses and the average household size (6 people) 
reported in the national census for the area. All of this counting and estimating gave a population figure for the 
Uyajitaya speakers of 1,044 (table 1.5), which is probably more accurate than the 2000 national census. 

Table 1.5. Reported Population  

Village Population Dialect Source # Houses 

Asei 18 Amowe estimate* 3 

Baumana 12 Amowe count 4 

Bere 70 Amowe count  

Bojirie 36 Amowe estimate* 6 

Doro 6 Amowe estimate* 1 

Gomu 43 Amowe count 10 

Jio 0 Amowe estimate* 0-5** 

Tagoe 130 Amowe count 14 

Toro 12 Amowe count 5 

Waube camp 24 Amowe count 5 

Dialect Subtotal 351    

Balam 11 Uyajitaya count 4 
Didiwala 107 Uyajitaya recorder 17 
Gajiri 78 Uyajitaya count 6 
Gisi 49 Uyajitaya count 8 
Kalapai 19 Uyajitaya count 4 
Mano 12 Uyajitaya count 2 
Matato 69 Uyajitaya count 16 
Palipa 26 Uyajitaya count 9 
Saiya 91 Uyajitaya count 6 
Subalulu 53 Uyajitaya count 10 
Tarou 14 Uyajitaya count 4 
Udibai 52 Uyajitaya count 7 
Uya 112 Uyajitaya count 38 
Dialect Subtotal 693    

Total Population 1044    
   * Estimates are based on number of houses reported, multiplied by the average household size (six people) reported in 
the 2000 census. A population of zero has been estimated for Jio, since it was unclear whether any people actually lived 
there. 
** Conflicting reports 

1.4 Accessibility and Transport 
1.4.1 Airstrips 

The closest airstrip is the airport in Madang town; people in the Uyajitaya area do not usually travel by 
plane. 

1.4.2 Roads: Quality and Availability of a Public Motor Vehicle (PMV) 
Most places in the Buai area (which refers to Tagoe and Gomu villages and their associated hamlets) are not 

accessible by road. There was a road from Toro to the Buai area, but at the time of the survey it was impassable 
due to a washed-out bridge near Toro village. Gajiri, Mano, Didiwala, and Subalulu villages are located along 
the Lae-Madang Highway. Toro, Uya, Matato, Kalapai, Saiya, and Balam can be accessed by a gravel road 
leading from the main highway. This road was in fairly good condition with one small river to ford.  
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There is a PMV from Uya that goes to town every day, except on Sunday. PMVs frequently run along the 
highway; people in Uya reported that catching a PMV is convenient. Didiwala residents usually catch PMVs 
where the roads to Ato and Uya meet the Lae-Madang Highway. Residents of Tagoe reported walking to the 
Kakai River by the road to Bawak (Anjam language area) to catch a PMV. Many people from the area use PMV 
services; PMV fare to Madang town is approximately 3 Kina (K). 

The following villages (listed with their associated main village) are accessible by road: 

• Bauri: Gajiri, Mano 

• Buai: Toro 

• Didiwala: Didiwala, Subalulu 

• Uya: Uya, Matato, Kalapai, Saiya, Balam 

The following villages (listed with their associated main village) are not accessible by road: 

• Bauri: Udibai, Gisi 

• Buai: Tagoe, Bere, Gomu, Doro, Jio, Baumana, Asei, Bojirie 

• Uya: Palipa, Tarou 

1.4.3 Water Routes 
There are no water routes used in the area. 

1.4.4 Trails 
Udibai is a short walk from Gajiri along a well-maintained trail. Similar trails connect Palipa and Tarou 

with Uya. There is a trail from the Lae-Madang Highway to Gisi. There is also a trail which school children 
from Uya use to go to Erima.  

Trails in the Buai area were well maintained and the terrain is relatively flat. Trails frequently cross the 
Ioworo River and various small streams. During rainy season (December-May), flooding often causes rivers in 
the Buai area to be impassable, so people do not travel during those times.  

2. Methodology 
To get information about how people identify themselves in terms of language and about language use and 

attitudes, and to learn about cultural and social dynamics, the survey team interviewed groups of people 
following questions from the standard SIL-PNG survey questionnaires. An effort was made to include as many 
people as possible in the group interviews by waiting until people were in the village, and in every interview 
there was someone representing women, men, old people, and young people. 

The survey team also interviewed church leaders, school teachers, and administrators. Apart from 
interviewing people, the team collected wordlists.  

2.1 Villages Selected for the Survey 
Villages in the Uyajitaya area appeared to be organized into main villages with smaller villages grouped 

underneath them. When asked what villages spoke a given language, respondents would give the names of the 
main villages, thereby including the smaller villages with them. The survey team slept in all of the main villages 
and had some contact with nineteen of the twenty-two villages. Table 2.1 lists all villages in the language area, 
and what work was done in each village.  
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Table 2.1. Macro Level Sampling 

Main Village Village Contact Word 
List Questionnaires 

Uya 1 night X LU, CP, CS, CH, ED 
Palipa 1 night X LU, CP, CS, CH, ED 
Matato walk through   
Tarou walk through   

Kalapai walk through   
Saiya walk through   

Uya 

Balam walk through   
Didiwala 1 night X LU, CP, CS, CH, ED 

Didiwala 
Subalulu 1 night X LU, CP, CS, CH, ED 

Udibai/Bauri 2 nights X LU, CP, CS, CH, ED 
Gisi 1 night X LU, CP, CS, CH, ED 

Gajiri 3 hours  abbreviated LU, CP 
Bauri 

Mano    
Tagoe 1 night X LU, CP, CS, CH, ED 
Gomu 1 night X LU 
Bere 1 night X LU, CP, CS, CH, ED 
Toro walk through   
Doro    
Jio    

Baumana walk through   
Asei walk through   

Buai 

Bojirie walk through   
 

LU=Language Use, CP=Contact Patterns, CS=Culture and Society, CH=Church, ED=Education 

2.2 Sampling on the Micro Level 
To obtain a good representation of people for group interviews, groups consisted of as many people from 

the village as possible, including at least one male, one female, one younger, and one older person. 

2.3 Procedures 
2.3.1 Interviews 

The survey team conducted both individual and group interviews guided by questionnaires developed by 
the Sociolinguistics Section of SIL-PNG to learn about language use, contact patterns, and culture and society. 
The aim of the language-use questionnaire was to find out who uses what language with whom, and in what 
situations. It also included questions about ethnolinguistic identity, the prestige of the speech varieties spoken, 
and the presence and/or desire for literature in the vernacular. The contact pattern questionnaire included 
questions about demography (immigration/emigration), accessibility and transport, supply and medical needs, 
business, and trade. The culture and society questionnaire addressed cultural vitality. The team used church and 
education questionnaires to investigate the level of education and prospective community and church support 
and interest in a language-development programme.  

2.3.2 Wordlists 
The survey team used the 190-item standard SIL-PNG survey wordlist English/Tok Pisin Version (1999 

Revision). Wordlists were elicited from a small group of mother-tongue speakers (as opposed to a single person) 
to overcome any problems due to word taboos and to avoid eliciting words not commonly used. In a small group 
setting, participants can discuss and rule out words that are not common or may be borrowed from neighbouring 
languages. Also, by eliciting from a group, the team hoped to avoid the cultural discomfort of singling anyone 
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out, though the surveyor did choose one native Uyajitaya speaker to be the main respondent; this person was 
recorded during elicitation.  

2.3.3 Observation 
The goal of the team’s observation was to know what languages people really use with each other, in 

comparison to what they think they use, and what they report they use.  For esample, the surveyors tried to note 
what language mothers used with their young children in the home and what language the children used to 
respond. 

3. Education 
To get an idea of the language group’s potential to contribute to a language-development programme 

(Pfantz 2001), the survey team sought to learn about the level of education. The following questions were asked: 
• What is the average level of education? 
• Who in the communities has secondary-level education? What are these people doing 

now? 
• Do the communities value education? 
• What is the literacy rate in the communities? 

The survey team spoke to residents in each village, asking about school attendance, how many completed 
grades 6, 8, and 10, general literacy levels, and attitudes toward education. In addition, the Deputy Head 
Teacher of Erima Primary School was interviewed. 

3.1 History of Schools in the Area 
In the early 1970s, the Lutheran church ran schools at Baitabag and Amron (Nobnob), Bongu (further 

southeast along the Rai Coast), and Ato (Marik). These were essentially elementary schools offering grades 1 
and 2. Some people from the Uyajitaya area attended these schools. 

In 1974, a local man from the neighbouring Ogea language area negotiated with the government to open a 
primary school at Erima; the opening date for Erima Elementary School is uncertain, but was reported to be 
1977. 

Other schools in the wider area were later founded by the Lutheran Mission, including Dogia Community 
School (Ogea, 1984), Lagogen Community School (Gonoa, founding year unknown), Good Shepherd High 
School (on the North Coast Highway, north of Madang town), Rai Coast High School, and Brahmen High 
School. 

For several years (1993–2000), a primary school operated in Soija (near Tire, fairly close to Tagoe), where 
children from the Buai area attended. This school was a private venture started by a local businessman. The 
school closed in 2000 after a flood destroyed the school building. The teachers also left at this time because they 
were not being paid by the government (the school was not registered). 

Between 1999 and 2002, World Vision funded elementary schools in Udibai, Didiwala, and Tagoe (also in 
Ato, Dogia, and Balama, in neighbouring language groups). Local teachers received training from World Vision 
(given in the vernacular, Tok Pisin, and English). However, when World Vision funding ended in 2002, the 
schools closed. Some of the children began attending Erima elementary school at that time. 

It was reported (by the deputy head interviewed in Erima and local residents in Uya) that an elementary 
school is to open in Uya in 2004. There are also plans to open elementary schools in Didiwala and Bauri, but no 
opening dates were set at the time of the survey.  

3.2 Sites and Sizes 
Erima Primary School had four hundred children on its roll book at the time of the survey. About half of 

these students attending school. A large majority of the attending students were from the Ogea language group, 
and there were other students attending from the Waube and Uyajitaya language groups. 

The school teaches grades 3 through 8, with elementary prep, E1, and E2 being held in the elementary 
school (located 2 km along the Rai Coast Highway in the direction of the Lae-Madang Highway). There is a 
new grade 3 intake every year; thirty-five pupils started grade 3 in 2003. 
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Unfortunately, the attendance books were not available for reference during the interview. 

3.3 Staff 
One teacher at Erima is from the Ogea language group (the Deputy Head), the headmaster is from the 

Anjam language area (Rai Coast), and the other teachers are from outside the region. There are no teachers from 
the Uyajitaya area. Some of the teachers are learning basic Ogea greetings. 

3.4 Attendance and Academic Achievement 
3.4.1 Primary School Attendance 

In each village, the survey team asked how many children (boys and girls) attended school and where they 
attended. 

All pupils attend Erima School, unless noted by a letter following the number of students enrolled in a 
particular grade (D = Dogia, L = Lagogen, B = Behir). According to these reports, 134 children from the 
Uyajitaya area are enrolled in grades 1–8. 

Table 3.1. School Enrollment 

Grade 1 2 3 4 5 6 7 8 
Village B G B G B G B G B G B G B G B G 
Balam                 

Baumana 1      2          
Bere     1 1 1        2  

Didiwala 2 3   1 1  1         
Doro      1 1          
Gajiri 1 1  1  1 1          
Gisi            1     
Jio     1 1           

Kalapai 1     2  1   1 1     
Matato      2  1 1      1  
Palipa     1     1  2 1  1 1 

Subalulu 2 1  1 2   1L   1D 1L 1 1   
Tagoe     1    1    2 1   
Tarou 2 2   1          1  
Toro 2                

Udibai  1  1 1L 1L  1L 1L  1  1B    
Uya 1B  13 5 2 8 2 5 2 5 6 5   3 1 

12 8 13 8 11 18 7 10 5 6 9 10 5 2 8 2 
Totals 

20 21 29 17 11 19 7 10 

Table 3.2 shows the Erima Elementary School enrollment information (reported by the teachers at Erima 
Elementary School). 

Table 3.2. Erima Elementary School Enrollment (Uyajitaya Speakers)* 

 Elementary Prep Elementary 1 Elementary 2 
Baumana 1 boy   
Buai 1 boy 1 girl 3 girls 
Didiwala 1 boy   
Uya 6 girls, 7 boys   

 *It is uncertain whether these are the same children referred to in table 4.1. 

Children in the Uya area are able to walk to Erima Primary School. Children in the Bauri and Didiwala 
areas who attend school stay with relatives who live closer to Erima, Dogia, Lagogen, or Behir. 

Members of the community and the Deputy Head interviewed at Erima both confirmed that many children 
in the Uyajitaya area do not attend school; however, a teacher from at Erima Elementary School reported that 
there was a significant increase in enrollment from Uya in 2002, compared to previous years.  
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It was reported that no children from Asei, Bojirie, Garago, Gomu, or Mano attend school. The main reason 
given was that the schools are too far away. Parents also explained that boys in particular are reluctant to go to 
school. In addition, the deputy head at Erima said that during rainy season it was difficult for students from 
Bauri, Didiwala, and Uya to attend. He also said some parents were unable to afford school fees and some 
children skipped school, if there was a sports event or if they felt their clothes were too scruffy. Of all the grade 
6 students in Erima in 2002, only three were from Uya; none of them completed the year (due to frequent 
absences). 

3.4.2 High School Attendance  
Only a few students from the Uyajitaya area attend high school. Table 3.3 is a list of high school attendees 

(by village and grade) reported in the villages visited at the time of the survey. 

Table 3.3. High School Enrollment  

Village School Grade Gender 
Gajiri Good Shepherd 8 - 

Subalulu Good Shepherd 9 Male 
Subalulu Rai Coast 10  Female* 
Udibai Rai Coast 10 Female 
Uya Brahmen 9 Female 

* Currently waiting to hear if she has achieved the grades required to attend National High School in Malala, North 
Coast Highway. 

Twenty-one students completed grade 8 at Erima in 2003, and twenty of those students went on to further 
education at Brahmen High School, but none of them were from the Uyajitaya area. 

When possible, the survey team asked the residents of each village to count the number of grade 6, 8, and 
10 leavers. In all of the villages, there are about sixty-one people who have finished grade 8, and eight people 
have finished grade 10 (table 3.4). 

Table 3.4. Grade 6, 8, and 10 Finishers 

Village Grade 6 Grade 8 Grade 10 
Baumana 1  1 

Bere 3  1 
Didiwala 2 1  

Gisi 6 1 2 
Gomu 3   
Mano 2   
Palipa 2 1  

Subalulu 7 1 1 
Tagoe 8   
Udibai 7*   

Uya 20+** 4 3 
Total 61 8 8 

   * Includes one grade 7 finisher. 
** This was an estimate by a small group of people who weren’t certain, but thought it was a good estimate. 

There are proportionally few adults in the Uyajitaya area who have completed grade 6 or above. Most of 
those who have completed grades 6, 8, or 10 are currently in the village. The Deputy Head at Erima School 
commented that it was virtually impossible to get a job with only a grade 6 education. The school at Erima is 
therefore focussing more on teaching students business and agricultural skills which would enable them to 
return to the village and run small businesses, such as trade stores, and to grow and sell cash crops.  

There are a few people from the area who have obtained jobs. One grade-6 finisher from Palipa and another 
grade-10 finisher from Uya are both working in stores in Madang. One of the grade-10 leavers in Uya has been 
selected to train as the new Uya elementary school teacher. Two men from Uya had completed grade 12 and 
gone to University in Lae; one now works with World Vision and the other dropped out of university.  

3.4.3 Literacy Levels 
Literacy levels for the area were reported as low. When asked if most adults could read and write, 

respondents in all villages, with the exception of Subalulu, said the majority of adults could not. Residents in 
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Subalulu said that most adults there could read. The Deputy Head at Erima reported that since the school in 
Erima opened, literacy rates have increased. Adults under age 30 are more likely to be literate than those over 
age 30. Adults who know how to read are generally literate in Tok Pisin. 

There were no adult literacy classes in the area at the time of the survey. The Deputy Head at Erima 
reported that the Asian Development Bank had allocated funds to the provincial government for such purposes, 
but no projects had begun. Residents in Subalulu said that if the mining company (Kurumbukari – Basamula 
pipe line) comes to the area, as has been proposed, the company will run adult literacy classes in Uya. 
Respondents in Didiwala said if there were classes available, they would definitely attend. 

3.5 Attitudes to the Vernacular 
Whilst the teachers interviewed did not display a negative attitude toward the local vernaculars, a 

vernacular element is not present in the curriculum of the schools attended by the Uyajitaya children for the 
following reasons: 

• The schools attended by Uyajitaya children are all outside of their language area. 
• The schools are also attended by students from other language groups. 
• There are no teachers from the Uyajitaya language area. 

The main reason given by the Deputy Head was that there were no local teachers available to teach in the 
vernacular. 

The medium of instruction at the Erima Elementary School is Tok Pisin, which the teachers said the 
children know well when they start school. At the primary school, Tok Pisin is used in the earlier grades in 
conjunction with English. After grade 6, all instruction is in English. The teacher said that children are 
encouraged to use only English on school grounds, but when outside the school boundary, most communication 
between the children was in Tok Pisin.  

Respondents in Subalulu reported that a similar language policy was in place at the community schools in 
Dogia and Lagogen. They also stated that there was a traditional component to the school programme, which 
included teaching students in English, teaching students how to make bilums (string bags), how to make bows 
and arrows, and other local skills. 

The residents of Uya reported that the elementary school due to start in the village would operate in English 
and Tok Pisin. The Deputy Head at Erima said, however, that it was meant to be a Tok Ples Prep School 
(TPPS), so some of the instruction should be in Uyajitaya. He also commented that the parents of Uyajitaya 
children appeared to encourage the children to speak the language and believed that they valued their language. 

3.6 Summary 
• The average education level is low, with some grade 6 leavers, but few grade 8 or 10 leavers. 

Those in the community who have secondary education are generally present in the village and 
may potentially be available for involvement in a language project. 

• There are no schools in the Uyajitaya area, although a vernacular elementary school is scheduled 
to start in Uya in 2004. Some children attend school at Erima (Ogea), Dogia (Ogea), Behir 
(Amele), and Lagogen (Marik), usually requiring that they live with relatives in those areas. 

• Many children do not attend school due to the distance they would need to travel to do so. 
• The majority of adults cannot read or write. 

The potential for the community to be involved in a language project is limited in terms of the number of 
people who have completed grade 6 or above. However, grade 6 leavers are generally present in the villages and 
could be available to help with a language project. There were signs that education is valued by the Uyajitaya, 
because some parents were sending their children to neighbouring areas to attend school. However, the distance 
of schools from the Uyajitaya villages hinders many. The commencement of TPPS in Uya in 2004, and 
potentially in other villages in the coming years, would bring the level of education up in the area, and it could 
support the use of the local language, if the medium of instruction is the vernacular, rather than Tok Pisin. 
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4. Facilities and Economics 
4.1 Supply Needs 

Material goods are relatively easy to obtain, due to the villages’ proximity to Madang. Most villages have at 
least one trade store, carrying goods such as rice, tinned meat, noodles, and soap. When asked what items were 
in short supply, people typically listed salt and/or kerosene. 

4.2 Medical Needs  
The Erima Medical Aid Post services the Uyajitaya area. The Aid Post Orderly (APO) is from Karkar and 

speaks Tok Pisin to patients. People from the Buai area go to Tire Health Centre. The doctor there is from 
Bagabag and the nurse is from Karkar; they speak Tok Pisin with patients. Sometimes people go straight to 
Madang for medical care. In addition to going to the Erima Aid Post, residents from Subalulu reported that they 
sometimes go to the Danben APO or the Yagaum Health Centre, both in the Amele-language area. 

4.3 Commercial Ventures 
In 1993, the Tawai Timber Company made a deal with one landowner and spent a few months working 

near Bauri. Only one local man was employed by Tawai.  

Road construction and repair of the Lae-Madang Highway, funded by the government, has provided jobs 
for Uyajitaya speakers in the past.  

JANT Logging Company arrived in the area in 1973 and worked there for a decade or two before leaving. 
JANT employed many Uyajitaya people. While they do not have an official presence in the area now, 
landowners are still cutting timber and selling it to them. 

There have been no large businesses in the Buai area.  

Residents of Subalulu reported that a mining company was intending to build a pipeline from Kurumbukari 
to Basamula.  

4.4 Local Businesses 
Cocoa, copra, and vanilla are the main cash crops in the area, although the planting of vanilla is just 

starting. People also sell garden produce at markets and a few people plant rice and sell the excess. It was 
mentioned in Tagoe that one difficulty with cash crops is that there is no road into the area. People in Uya 
reported that World Vision helped bring cocoa farming into the area. Four people in Uya own cars, one of which 
is used as a PMV. 

5. Social Sketch 
5.1 Social Cohesion 

Before the Uyajitaya were influenced by government authorities and missionaries, they were more spread 
out, each family occupying its own piece of land. Currently, they live more collectively in villages, although 
some people have moved back to their original ground; some prefer to live in smaller hamlets rather than large 
villages. For example, the twelve people living at Mano used to be part of the larger village at Udibai, but they 
recently moved back to Mano, where they lived before the missionaries collected them into villages. Also, at 
least one man from Subalulu prefers to live with only his family, about a half hour’s walk from the village.  

While some are moving further out to where their original land was, others feel drawn to live closer to 
roads, schools, and medical facilities. For example, some people from Buai left their original land and joined 
Walega village in order to be closer to the road. 

Villages do some community work jointly for the school and the Erima Aid Post. Villages close to one 
another sometimes help each other with garden work or cash crops. In Tagoe, they reported that villages 
sometimes hire the youth from another village to cut grass, make roofing, or cut back undergrowth in cocoa 
blocks. Two villages, Bere and Gisi, reported that although they participate with other villages in government 
work at the school and aid post, they do not work with anyone but family members on cash crops or garden 
work. Overall, the Uyajitaya speakers seem to be moderately group oriented and cooperative in working 
together. 
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5.2 Population Movement 
5.2.1 Immigration 

Immigration in the Uyajitaya area is primarily due to marriage, with the exception of five individuals who 
immigrated for other reasons (see table 5.1). Two came to be with family members; three came for no specific 
reason. 

Table 5.1. Adult Immigration 

Village Men Women 
Bere 2 3 

Bojirie 0 1 
Didiwala 2 4 

Gajiri 2 4 
Gisi 1 2 

Gomu 0 0 
Mano 0 1 

Subalulu 0 4 
Tagoe 1 1 
Toro 0 2 

Udibai 1 2 
Uya* 15 20 

Total 24 44 

* Includes statistics for all hamlets associated with Uya. 

Besides the immigrants reported in table 5.1, there are twenty-four people living in five houses on a small 
piece of ground near Baumana who are originally from the Waube language area. That ground was given to the 
ex-council of Aiyau in 1973 by people from Bere village and, in 1984, people from Aiyau came to live on the 
land. They speak both Waube and Amowe. 

The total number of immigrants for the villages surveyed is sixty-eight. The total immigration percentage 
for villages surveyed is 6.9 percent (sixty-eight immigrants out of 984 area residents). Note that immigration 
figures were not available for Asei, Doro, or settlements, except for Kunai Compound, and so the sixty people 
living in those places are not included in this figure. 

5.2.2 Emigration 
Emigration statistics were collected for the following villages: Baumana, Bere, Didiwala, Gajiri, Gisi, 

Gomu, Mano, Subalulu, Tagoe, Toro, Udibai, and Uya (including all associated hamlets). 

Approximately twenty men from the villages surveyed have gone to Rabaul to work and about half a dozen 
to Port Moresby. Four men have married outside the language group, and forty-seven women have married men 
from other language groups. Three-quarters of these women married men from other languages in Madang 
Province. The total number of emigrants from the villages surveyed is seventy-eight. The total emigration 
percentage for villages surveyed is 8 percent (78/984). 

The men who have gone to Rabaul are no longer closely connected with their villages; they do not come 
back to visit. Men who have gone to Port Moresby to work sometimes visit, especially at Christmas. They speak 
both Tok Pisin and the vernacular when they come back to their villages. Most women who have married out to 
other places come to visit their home villages on occasion. All villages surveyed reported that these women 
speak the vernacular upon their return; three villages reported that the women also speak some Tok Pisin. While 
there are a few exceptions, in general, children of emigrants do not speak Uyajitaya well, if at all. 

5.3 Marriage Patterns 
Approximately 80 percent of the women married into the Uyajitaya language area are from other language 

groups in Madang Province. The other 20 percent come from the Sepik and Morobe. There is no one language 
group that women tend to come from. The greatest number of women reported to be married in from one 
language group is five (Marik language). 
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Less than half of the men married into the Uyajitaya area are from Madang Province. Out of a total of 
nineteen men married into the villages surveyed, nine were from Madang, five from the Sepik, two from the 
Highlands, and three from Morobe. There is no one language group that men tend to come from. 

5.4 Contacts with Other Languages 
5.4.1 Trading Between Language Groups 

In Tagoe, it was reported that they used to trade with Amulele4 speakers, who were the middlemen between 
the mountains and the coast. Tagoe residents do not trade with them anymore.  

Didiwala, Gisi, Subalulu, Udibai, and Uya reported that they used to trade with Bilbil in order to obtain clay 
pots, which were an important part of the bride price. Only Udibai reported that they still trade with Bilbil.  

Subalulu reported historic trading with Begasin; Gisi reported both historic and present trading with 
Gomuru (Begasin). 

Didiwala, Udibai, and Uya used to trade with Ogea, but do not do so anymore. 

Bere reported trading taro for fish in coastal areas such as Erima, Bom, and Bogati, both historically and 
currently. 

5.4.2 Ease of Travel  
Travel in the area is fairly easy, although in rainy season swollen rivers could cause travel difficulties near 

Tagoe. Trails are well maintained and PMVs frequently run along the Lae-Madang Highway. Due to their close 
proximity to the highway, most Uyajitaya speakers can catch a PMV without leaving Uyajitaya soil. However, 
sometimes people from Didiwala and Subalulu go to Marik territory to catch a PMV; they speak Marik with 
people there. People from Subalulu and Uya said that they sometimes pass through a Rai Coast settlement on the 
way to town. The settlement is mixed, with people from various language areas living there. Communication 
with settlers is in Tok Pisin. People from Uya who go to Ato (Marik) to get a PMV speak Tok Pisin with people 
there. 

6. Traditional Practices 
One objective of the survey was to learn about the Uyajitaya traditional practices in order to get a picture of 

the extent of cultural change—what traditions are still being practiced—in order to draw conclusions about the 
vitality of the culture and the spiritual life of the communities. The practices the survey team asked about were 
tambaran,5 singsing,6 magic and sorcery, traditional leadership, land, marriage, and material culture. The 
information in this section was taken from interviews following the SIL PNG Culture and Society questionnaire, 
in eight Uyajitaya villages: Tagoe, Uya, Palipa, Bere, Didiwala, Subalulu, Udibai, and Gisi. The responses were 
given mostly by male leaders from the villages, though women did participate in some villages.  

6.1 Tambaran and Initiation Rites 
Though the survey team did not learn about the particulars of the tambaran traditions of the communities, 

they did learn that, as a rite initiating young men into adult society, tambaran is currently practiced in the 
Uyajitaya area. Males, between 10 and 20 years of age, spend one to four months separated from women and the 
community in a temporary house where they are given instruction about traditional laws, proper behaviour, and 
social protocol. In Tagoe, it was reported that the boys learn how to use charms or encantations to help them 
with everyday tasks, they learn about the sprit that their clan is associated with, and the traditional leader plants 
special banana and tanget plants to give strength to the ground. In Uya, the men reported that they only teach 
them what they know, good behaviour and singsing, not what they do not know, implying that they do not teach 
sorcery. In Didiwala, a man said that, in the past, they would give the initiates strength from the tambaran spirits 

                                                            
4 It is not clear who Amulele refers to. In Tagoe, they reported that Amulele was the old name for Amowe, but some people 

also reported that Amulele was the language spoken by Ajuai, Ormuge, and Yabie (Waube, although the other Waube 
villages were not included in Amulele). 

5 Tambaran is the spirit of the ancestors. The practices typically associated with it prohibit female participation. 
6 Singsing is typically a song or chant with dance, accompanied by drums or bamboo instruments, in which the participants 

wear decorations, leaves and flowers, or paint their bodies. Singsing can also be the words an individual recites as an 
incantation. 
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so that they could fight and they would receive a shield for fighting that had special words spoken over it. In the 
tambaran practice today, the Uyajitaya villages emphasized the teaching of codes of behaviour and 
circumcision. When they come out of the tambaran house, there is a big party and singsing after the initiates 
wash in the river and dress up. 

The Uyajitaya villages reported that participants in an initiation are not always from the same village. 
Sometimes they send the boys to other villages, even other language areas, and sometimes they receive boys 
from other villages to be initiated. For example, in Subalulu, they reported that the last initiation they held in 
Subalulu was in 1977 and, since then, they have sent boys to the Marik language area to be initiated. One man 
from Subalulu said he was initiated at Subalulu, but that a Marik man led them. Most coming and going between 
outside language areas for tambaran initiations is between Ato (Marik language) and the community on the 
highway around the Naru bridge (mixed languages). When there are initiates from different language areas in 
the tambaran house, both the vernacular and Tok Pisin are used. In Uya, they reported that they use Uyajitaya to 
hide some things from the outsiders so that they do not steal the knowledge. Outsiders are expected to cook food 
or give some kind of payment for participating in the initiation. 

The last tambaran initiations for the Uyajitaya villages were between 1996 and 2002, except for Palipa, 
which consists of one family who stopped participating in tambaran practices in 1977.  

Traditionally, female initiation rites require a young woman to be isolated in a separate temporary house for 
one to two months at the time of her first menstruation. Her mother or aunt will cook for her and give instruction 
about how to relate to a husband, make string bags, prepare food, and other codes of conduct for women. At the 
end of the time in the house, the girl will come out, wash, and dress up. There may be a meal prepared or a 
singsing. Though these traditions are not always practiced now, a girl will at least be isolated for a time, even if 
it is not in a special house, and a female relative will give some instruction.  

6.2 Singsing and Dances 
All of the Uyajitaya villages reported practicing traditional singsing except for Uya and Palipa, which 

reported that they do not singsing. The people in Uya reported that their last singsing ceremonies occurred in 
1988, 1993, and 1999, but that now they only follow Christian worship and they give their "first fruits" as 
offerings to the church, rather than perform a singsing when they harvest new taro. In Palipa, the leader reported 
that around 1992 he burned the things associated with singsing or threw them into the jungle, and said that he 
does not think about singsing now and does not teach the practices to his children. Occasions for singsing 
ceremonies are funerals, pig exchanges, political campaigns, opening a new community building, Christmas and 
the New Year, and especially taro or yam harvests. Some singsing are performed with bamboo instruments and 
some with kundu drums. 

There was a singsing September 4, 2003 to open a new classroom at the Marum School near Aiyau in the 
Waube language area. Tagoe and Bere villages reported participating in that event.  

Uya, Bere, and Subalulu said they had purchased singsing songs and/or dances from other language groups 
(Anjam and other neighbours along the Rai Coast) in the past. In Uya, they reported that all of the purchased 
singsing had been translated into Uyajitaya. A couple of the other villages reporting buying singsing from Uya 
village. 

6.3 Encantations, Divination, and Sorcery 
Most of the villages that the survey team visited reported that charms or encantations are used to help them 

with every day tasks, such as gardening, hunting, and enticing members of the opposite sex. However, people in 
Uya and Plipa reported that only the people that do not participate in Christian worship use magic. A leader in 
Subalulu said that they depond on these kinds on encantations like it was their bones. Originally, according to a 
man at Tagoe, the knowledge of some encantations and charms came from spirits who gave the knowledge to 
men when they came to a taboo stone or river that the spirit inhabited. Sometime the knowledge came through a 
dream. 

Beyond encantations and charms, people in the area talk about sorcery and divination used to identify 
sorcery and the people who do it.  A few villages reported using divination to determine if sorcery was used to 
kill a person and who did the sorcery. Tagoe, Bere, and Didiwala reported that they do practice this kind of 
divination, while Subalulu and Gisi reported that they do not know how to do the divination, but they get 
someone from Begasin to do it for them. Udibai, Uya, and Palipa reported that they do not do divination at all. 
In Palipa, their clan leader, Pol, said that when they suspect a man was killed by sorcery, they discuss what 
wrongs the man may have committed or to whom he was in debt so that they can address any offences in order 
to prevent further killing. The methods some villages use for divination vary, but they often involve bamboo. 
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For example, they can touch the victim with bamboo, and the bamboo will pull them to the location the sorcery 
was practiced. They can also fill bamboo with a victim’s hair, fingernails, and other personal items and the 
bamboo will lead them to the guilty party. One reported method of divination that does not utilize bamboo, 
reported in Didiwala, works like a television; they put ordinary water in an ordinary cup and then a man looks 
into the cup and sees an image that reveals information about the death. When people use divination to find out 
who is responsible for killing a person with sorcery, they are looking for retribution. In Tagoe, the people 
reported that when they find out who did the sorcery, that person must repay them with pigs. 

Sorcery is reportedly not practiced by people from the Uyajitaya area, but most people report that they are 
to some degree afraid of it, especially if there is a standing conflict and men with a reputation for sorcery come 
around. People from Begasin are reportedly the ones with knowledge of sorcery, and people from Uyajitaya 
villages hire them to do sorcery for them, as well as to do divination. Two men in Uya were talking about a man 
there who lost some of his mental faculties after a tree fell on him and broke his head open. They concluded that 
the catastrophe was the result of sorcery performed on the man. Most villages report that they are careful in 
disposing of personal refuse such as food scraps, banana or betelnut skins, or fingernails by throwing them into 
the river, for example, in order to prevent people from using these things to do sorcery against them. However, 
in Uya and Palipa, they reported that they do not worry about where they throw their refuse. A man from 
Subalulu said he is not afraid of sorcery as long as they remember to pay the man that comes to do divination for 
them. A man in Tagoe commented that, in the past, people would kill each other openly with weapons; they did 
not do sorcery, but with outside pressure to end outright killing, people now kill each other secretly with 
sorcery. 

When asked about how a person learns to practice sorcery, none of the villages were able to answer, 
reporting that they did not know. They reported that the Begasin people learn to do sorcery in their tambaran 
house. Two men in Uya reported that there was a man in Begasin currently teaching sorcery.  

6.4 Traditional Leadership and Land 
The leaders in the Uyajitaya language area are traditional clan leaders, government magistrates, and land 

mediators. Traditionally and currently, each clan has a leader who is responsible for the land belonging to their 
clan. Some villages reported having an overall leader who holds authority over other clan leaders and leads in 
traditional customs. 

All of the villages visited by the survey team reported that there is sufficient land. All of the Uyajitaya 
villages are on land belonging to Uyajitaya speakers except for Tagoe, which is on ground belonging to Walega 
village. Their own land is further up river, beyond Gomu. As women from Tagoe married Walega men, the 
Tagoe people followed them down to Walega area to be closer to the road.  

6.5 Marriage 
Traditional marriage customs are not strictly followed in the Uyajitaya area. It was reported that people are 

currently marrying at younger ages than was traditionally allowed, and that unions are often based on attraction 
rather than arrangements made by parents or traditional leaders. Some young people force the marriage by 
initiating a sexual relationship, though one village reported that the parents may still refuse to allow the 
marriage. Some villages reported that when a mutual interest between two young people becomes apparent, the 
couple is taken to the village-level government official who then discusses the arrangement with the parents. In 
Tagoe, when a marriage is arranged, the man's father puts a fish around the girl's neck, they agree on a day for 
the marriage, and they shake hands. Most people agree that traditional customs for marriage are not followed 
anymore, except for bride price. Bride price may be 500 to 1,000 Kina, three to five pigs, more than five 
chickens, clay pots, and a few wooden items that are carved to look somewhat like and canoes and called plates.  

6.6 Objects 
Traditional objects still commonly used in the Uyajitaya area include bows and arrows, string bags, mats, 

bark cloth, clay pots, canoe plates (wooden plates resembling canoes), and singsing costume items, (including 
grass skirts, arm bands, feathers, strings of beads, and pig and dog teeth). Girls still learn to make traditional 
string bags. All the visited villages have slit-gong drums, except Bere and Palipa. Most villages said they have 
kundu drums and bamboo instruments such as flutes, percussion tubes, and Jew’s harps, though only adults may 
know how to make them. In Palipa, they said their kundu drums are only for special civic events, like opening a 
school, and not for religious activities. No one in the area is intentional about teaching children to make kundu 
drums, slit-gong drums, and bamboo instruments. Many of these instruments, as well as clay pots and other 
objects, were made by their grandparents and the young people are not able to craft new ones.  
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Houses are raised on posts and made primarily from bush materials, though many people are using nails 
instead of traditional bush rope and a few houses have iron roofing. There is generally at least one person in 
each village who owns tools like hammers and saws.  

Most villages have a structure called a meeting house, men's house, or wind house. They serve as meeting 
places and usually have a low roof, no walls, and a dirt floor. These structures were not usually very noticeable 
or well kept. In the past, they may have been larger and more culturally significant as the place where the men 
slept and where religious objects were kept.  

At the time of the survey, nearly all the Uyajitaya villages had kerosene pressure lanterns, radio-cassette 
players, metal cooking and eating utensils, second hand clothes, etc. World Vision completed a water tank and 
water-pump project in Uya, though the pump is not working. There is also a water tank in Didiwala that has not 
been set up, and a water supply pipe in Subalulu that is broken. Uya and Didiwala each have one generator. The 
people in Tagoe go to Tire station to watch movies and rugby.  

6.7 Stories 
When asked about their history, people in the Uyajitaya area mentioned the Russian explorer, Mikloucho-

Maclay, who settled on the Astrolabe Bay coast in 1871. Some reported that it was Mikloucho-Maclay who 
introduced Christianity and Tok Pisin into the area. 

Most Uyajitaya people believe their history began six generations ago, that men aged forty to fifty years are 
now the sixth generation of men. Each clan originated from a spirit ancestor (masalai) that was not a true man, 
but a bamboo plant, dog, or snake. They believe that two hundred years ago there were no men. This is cause for 
some questioning for those who also accept the biblical explanation that all men are descendents of Adam. 

6.8 Summary 
Traditions such as tambaran initiations, singsing, magic, and traditional leadership are still being practiced; 

however, nothing has been left unchanged in form by the coming of Christianity or Western material culture. 
There does not seem to be any preference for traditional materials or implements; wherever a better appliance, 
tool, or material can be acquired, people will use that rather than the traditional counterpart. Some people have 
abandoned certain traditional practices altogether and everyone is familiar with Christianity.  

7. Definition of Language and Dialect Areas 
One goal of the survey was to define which villages are included in the Uyajitaya language area and to 

identify any dialect distinctions between those villages. To do this, the survey team elicited wordlists and 
interviewed village groups about how people identify the way they speak and how they view the way other 
people speak. 

7.1 Reported Dialect Groupings 
The Uyajitaya speakers divide themselves into two dialect groups, separating the villages into one group 

that speaks Uyajitaya and another group that speaks Amowe. Each village gave a  somewhat different list of 
which villages were included in which dialect groups. 

According to each village's self-identification, the Uyajitaya-speaking villages include: Uya, Didiwala, and 
Bauri, plus the smaller villages associated with them (see table 1.2). Uya included Buai in the Uyajitaya 
language area, but Didiwala and Bauri did not. Didiwala and Bauri reported that Buai is another language, but 
that they do understand each other.  

The Amowe area includes Tagoe, Gomu, and Bere. Tagoe reported that Uya, Bauri, and Didiwala were part 
of the Abowe language, which is underneath the Amowe language. Gomu reported that Didiwala and Bauri 
were part of Abowe, and Uya part of Amowe.  

Both the lexicostatistic comparison and the self-perception reported in the villages give the impression that 
the dialects are in a chain. The villages in the middle of the area reported similarities with more villages than 
those on the end of the chain of villages. For example, Bere village, which is located between Amowe and 
Uyajitaya, included Uya as part of Amowe, but not Didiwala or Bauri. They reported that Buai speaks just like 
them and that Uya, Bauri, and Didiwala speak a little bit differently. Uya, which is the most centrally located 
village, included Buai as part of the Uyajitaya language area, but Didiwala and Bauri did not include Buai. 
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Gomu (Buai area) and Gisi (Bauri area), on opposite ends of the language area, reported that they were not the 
same language as each other.  

Table 7.1 lists dialect groupings, as reported in each village. For example, Uya listed Buai, Uya, Didiwala, 
and Bauri all as Uyajitaya-speaking villages, whereas Bauri and Didiwala listed Buai as speaking another 
language. 

Table 7.1. Reported Dialect Groupings 

Amowe Village Reporting Uyajitaya 
Amowe Abowe 

Other 

Uya 
Buai 
Uya 
Didiwala 
Bauri 

   

Didiwala 
Uya 
Didiwala 
Bauri 

  Buai 

Bauri 
Uya 
Didiwala 
Bauri 

  Buai* 

Tagoe  
Tagoe 
Gomu 
Bere 

Uya 
Bauri 
Didiwala 

 

Gomu  

Uya 
Tagoe 
Gomu 
Bere 

Didiwala 
Bauri**  B

ua
i 

Bere  

Tagoe 
Gomu 
Bere 
Uya*** 

 Didiwala 
Bauri 

* Gisi village (part of the Bauri area) reported that Gisi children would not understand someone from the villages of 
Gomu or Tagoe (both part of the Buai area). 
** Gomu reported that if children from there heard someone from the Bauri area speaking, they would need to ask 
where the speaker is from and would think they sounded strange at first. But after the child heard the language some 
more and thought about it, the child would conclude that it was, in fact, his language. 
*** Bere reported that Uya is part of the Amowe language area, but that they speak a little bit differently. 

In the Uyajitaya dialect area, Didiwala and Palipa reported that Uya village has the most prestige, and 
Subalulu and Udibai reported that Uya and Didiwala have the most prestige. Gisi and Bere reported that they are 
all equal in prestige. Gomu reported that, within the Amowe dialect area, Tagoe has the most prestige, while 
Tagoe reported there are no prestige distinctions.The impression of the survey team is that Uya village has the 
most prestige, because it is the closest to Erima School, has three churches, many trade stores, and is the most 
centrally located of all the villages in the language area.  

7.2 Methodology of Lexicostatistics 
The survey team used the wordlist with 170 glosses (and 20 phrases) in English and Tok Pisin, revised by 

SIL PNG in 1999. These words and phrases were elicited in every main village and one in at least one little 
village/hamlet belonging to each main village (see table 2.1). In each village, the surveyors asked that an older 
man who knew the language well, a younger man, and some women were all included in the group that 
pronounced the words. The primary respondents for the wordlists were males between twenty and sixty years of 
age. All of the IPA transcriptions were made by the same surveyor, and an audio recording was made. 

The wordlists were compared for similarity using the standard described in Survey on a Shoestring (Blair 
1990:31–33), which says that two words are similar if half of the phones in the words are identical or very 
similar and half of the remaining phones are similar. Of the 170 items elicited, 149 forms were compared. The 
remainder were excluded because some villages didn’t give a word for the gloss or because the forms were 
synonyms (see appendix C.2 Disqualified Words).  
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7.3 Lexical Similarity Percentages 
Table 7.2 is a percentage matrix of similar forms from the total number of compared words between the 

Uyajitaya villages where wordlists were elicited. A line has been drawn to show reported significant speech 
differences. This line also correlates with the division between those villages sharing above 90 percent lexical 
similarity. 

Table 7.2. Percent of Similar Forms 
Amowe Dialect      

         
Tagoe         

99 Gomu       
95 95 Bere       
84 84 85 Uya   Uyajitaya Dialect  
84 84 87 99 Palipa     
83 83 86 97 97 Didiwala    
83 83 85 97 96 97 Subalulu   
81 81 83 93 93 94 94 Udibai  
81 81 82 93 91 92 93 96 Gisi 

The variance, or  degree of error for the above lexical similarity percentages is shown in table 7.3. The 
variance is based on the reliability of the wordlist 9, the total number of forms compared, and the similarity 
percentages (Wimbish 1989:58–60).  

Table 7.3. Variance  
Tagoe         

1.1 Gomu        
2.9 3.0 Bere       
5.0 5.0 4.8 Uya      
5.0 5.0 4.6 1.6 Palipa     
5.0 5.0 4.7 2.4 2.4 Didiwala    
5.0 5.0 4.9 2.2 2.6 2.4 Subalulu   
5.3 5.3 5.0 3.5 3.5 3.2 3.2 Udibai  
5.3 5.3 5.2 3.5 3.8 3.7 3.5 2.6 Gisi 
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Map 4 shows percentage lexical similarity between the wordlists elicited in the nine villages. The 
percentage written within each ring is the average percentage lexical similarity between all villages within the 
ring. The Bauri villages share 99 percent lexical similarity, the Didiwala and Uya villages share 97.1 percent 
lexical similarity, and the Buai villages 93.6 percent. Bauri, Didiwala, and Uya share 94.8 percent lexical 
similarity and all the Uyajitaya villages share an average 89 percent lexical similarity. 

Map 4. Lexical Similarity Between Villages 

 

7.4 Characteristics of the Language 
Tables 7.4 and 7.5 show all phones recorded in the wordlist elicitation sessions. 

Table 7.4. Uyajitaya Consonant Chart 

 Bilabial Labio-
Dental Alveolar Post-

Alveolar Palatal* Velar Glottal 

Plosive p b  t d   k   

Nasal m  n     

Trill   r     

Flap        

Fricative   f s   x h 

Affricate    d    

Lat-Appr.   l     

Appr.  w    j   

 * The palatal nasal [] was not recorded in Udibai or Gisi. 
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There is an alternation among the dialects between the voiceless bilabial plosive [p] and the voiceless 
fricatives [] and [f] (see glosses 15, 31, 46, 87, and 133 for examples). This also occurs among the voiceless 
velar plosive [k], the voiceless velar fricative [x] and voiceless glottal fricative [h], (glosses 11, 21, 42, 69, 81, 
85, and 119), the voiced [] and voiceless [k] velar plosives (glosses 20, 73, 109, 136, and 140), the voiced 
bilabial plosive [b] and the voiced bilabial fricative [] (glosses 20 and 88).  

The alveolar flap [] appears to be used in fast speech while the trill [r] is used when enunciating. The trill 
symbol [r] was consistently used for the purposes of the wordlist and Wordsurv program.  

Table 7.5. Uyajitaya Vowel Chart 

   Front Central Back 
      Close    i  u 

 
    Close-mid   o 
                                                                 
    Open-mid    

 
    Open  

 

The Uyajitaya word order suggested by the wordlist elicitation examples is SOV.7 

1) i / j sbi i - bon    

man yam eat - present tense    

S O V    

 

‘The man eats yam.’ 
 

2) i / j ro mm mn ori - t  

 man big dog little hit – past tense  

 S adj O adj V  

 ‘The big man hit the little dog.’ 

7.5 Conclusion 
The above lexical comparison suggests that people in any of the villages can understand how people speak 

in all of the other villages.  Given the SIL criterion that speech forms that are at least 70% lexically similar 
(1991), given that the speech forms in every village were between 81% and 99% similar, and given that 
everyone reported that they can understand each other, the survey team’s conclusion is that people in all of the 
villages surveyed can understand each other, and so, in one sense, at least, speak the same language 

In another sense, people speak two different languages, Amowe and Uyajitaya, because that is how they 
group themselves.  The lexical comparison also shows some difference between the way people in the two 
groups speak. The similarity between Uyajitaya villages is 91% or more, and the Amowe villages are at least 
95% similar.  But comparing between the two groups, the similarity decreases to between 81% and 87%. The 
lowest similarity between any of the villages (81%) was between Udibai/Gisi and Tagoe/Gomu, which are the villages 
furthest from each other. 

The Uyajitaya group includes the people in the following villages: Uya, Palipa, Didiwala, Subalulu, Udibai, 
and Gisi. The Amowe group includes Tagoe, Gomu, and Bere.  The conclusion of the survey team is that these 
two groups are similar dialects of the same language, and that there is no linguistic barrier that should keep 
people from all of the villages from working together in developing and sharing language materials. 

                                                            
7 [i] is Uyajitaya for ‘man’ and [j] is Amowe for ‘man’. 
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The lexical similarity between the Waube language and Uyajitaya language (49–68 percent) indicates that 
they are not inherently intelligible. See appendix A.3.5 regarding reported bilingualism with Waube.  

8. Language-Use Description 
8.1 Children’s Language Use 
8.1.1 As Reported 

The two main languages used by children are Tok Pisin and Uyajitaya. The only children who can speak 
English are those who have been to school. English is not typically used in the villages. 

Regarding children’s first language and proficiency in the vernacular, five villages—Didiwala, Gisi, Gomu, 
Subalulu, and Tagoe—reported that children learn to speak Uyajitaya first8 and that, before starting school, 
children speak it as well as their parents do. In Gomu, respondents specified that they teach their children the 
vernacular by the time they crawl and Tok Pisin by the time they walk. Four villages (Palipa, Bere, Udibai, and 
Uya) reported that children learn to speak Tok Pisin before they learn to speak Uyajitaya.9 Of those four 
villages, Bere reported that by the time children start school, they can speak the vernacular as well as their 
parents can, but the other three villages reported that their children could not. When asked, a middle-aged man 
and a young woman (who participated in the group interview in Udibai) both reported that their parents had 
taught them to speak Uyajitaya first. This indicates that teaching children Tok Pisin first is a new trend. 

Adults in eight of nine villages reported that children mix Tok Pisin with the vernacular. Adults in Didiwala 
said that in addition to mixing Tok Pisin with Uyajitaya, they also mix Marik with Uyajitaya.10 Six villages felt 
that mixing is bad, while two villages (Gomu and Bere) felt that mixing is good. One village, Subalulu, reported 
that children do not mix other languages with Uyajitaya. 

In ten villages, adults were asked what languages children use when speaking to their grandparents, parents, 
siblings, and playmates, as well as what language they use when singing. Table 8.1 shows the number of 
villages (out of ten) that reported children using a particular language in a given domain. For example, nine 
villages reported that children speak the vernacular to their grandparents.  

Table 8.1. Number of Village Reporting Children’s Language Use by Domains 

 Uyajitaya Tok Pisin Marik English Amele 

To grandparents 9 5    

To parents 8 9 1   

To siblings 8 9 1   

To playmates 7 9 1   

Singing 10 10 2 6 1 

In Uya, it was reported that older children speak Uyajitaya to their grandparents, while younger children 
speak Tok Pisin to their grandparents. When asked to define older and younger children, the group made two 
children stand up, one older and one younger. Both were in first grade (approximately 8 years old). This seems 
to indicate a significant switch in language use around the time that children begin school, or perhaps that 
around 8 years ago they changed (or were changing) their language-use patterns. 

In summary, children speak both Tok Pisin and Uyajitaya, with use of Tok Pisin more frequent than use of 
the vernacular. Use of other languages is restricted to singing, except in the case of Didiwala village, where it 
was reported that children also speak Marik. 

                                                            
8 A woman in Subalulu disagreed, saying that children learn Tok Pisin first. 
9 A woman in Palipa disagreed with the group answer, saying that children learn to speak Uyajitaya first, then when they 

start to walk, their parents teach them Tok Pisin.  
10 However, the team’s Marik-speaking guide said he did not hear them mixing Marik with Uyajitaya. 
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8.1.2 As Observed 
There were no villages where children were observed speaking more Uyajitaya than Tok Pisin. Many 

teenagers speak the vernacular, but they also speak a significant amount of Tok Pisin. With regard to vernacular 
use, the survey team felt that the strongest villages were Gomu, Tagoe, and Didiwala. Selected observations 
from each village visited are in appendix A: Language Use Observation and Details. 

8.2 Language Use by Adults 
8.2.1 As Reported 

Tables 8.2 and 8.3 present reported language use for adults, men and women respectively, in nine villages: 
Didiwala, Gisi, Gomu, Palipa, Bere, Subalulu, Tagoe, Udibai, and Uya. In each village, the interview group was 
asked to choose a person in each age and gender category from the village to represent their peers.11 That person 
was then asked which language(s) he or she uses to speak to certain people. The numbers in the tables are the 
number of villages in which a person of a given age group uses a language to talk to certain people, out of the 
total number of villages where the question was asked.12 For example, nine out of nine villages reported that 
married men use Uyajitaya when speaking to their parents. Answers of “wanwan” (meaning "some") were given 
a value of half. The age groups are abbreviated as follows: 

ym  = young men, unmarried    yw = young women, unmarried 
mm = married men, children at home  mw = married women, children at home 
om = old men    ow = old women  

Table 8.2 Number of Villages Reporting Language Use for Men 

Uyajitaya Tok Pisin 

You to… 

ym
 

m
m

* 

om
 

ym
 

m
m

 

om
 

…your parents 9/9 9/9  4.5/9 5.5/9  

…your brothers and sisters 9/9 9/9 6/6 6/9 4/9 5/6 

…your wife  9/9 5/5  4/9 5/5 

…teach your (grand) kids  8.5/9 6/6  6/9 5/6 

…scold your (grand) kids  9/9 6/6  5/9 5/6 

Your wife to your kids  8/9 5/5  5/9 5/5 

Your parents to your kids  9/9   4.5/9  

Your parents to you 9/9 9/9  3.5/9 2/9  

*In addition to what is shown in the chart, a married man in Subalulu, which is a village where all of the women have 
married in from other places, reported that he speaks Marik to his mother, since that is her language, and his parents 
speak Marik to his children. The man’s wife is from Ogea, so she uses that language when speaking to her children. In 
addition to speaking Uyajitaya to them, the man also speaks Ogea when he is teaching them to do something. He 
reported that his parents speak Ogea to him. 

                                                            
11 There were two exceptions to this: 1) In Gomu, where there was only a small group of people available. For some 

age/gender categories, the group was asked what a certain category of person would speak, rather than asking an 
individual. 2) In Subalulu, where all of the young men were away at school, and only return occasionally for weekends or 
holidays, the group participating in the interview was asked to report language use on behalf of the young men. 

12 Note that the old man chosen in Uya to answer the questions turned out to be from Palipa, so his answers have only been 
included once, on behalf of Palipa. In Subalulu and Gisi, it was reported that all the old men have died, so responses were 
not given for this age group in those villages. In Didiwala there was only one old man, whose wife was from Marik (she 
died in 1987); therefore, answers regarding his wife have not been included. Responses in the om column represent 
answers from six villages, rather than nine, with the exception of questions about wives, in which case it is five villages. 
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Table 8.3. Number of Villages Reporting Language Use for Women* 

Uyajitaya Tok Pisin 

You to… 

yw
 

m
w

 

ow
 

yw
 

m
w

 

ow
 

…your parents 9/9 8/8  5/9 4/8  

…your brothers and sisters 9/9 8/8 5/5 5/9 5/8 4/5 

…your husband  8/8 4/4  5/8 4/4 

…teach your (grand) kids  8/8 5/5  5/8 4/5 

…scold your (grand) kids  8/8 5/5  5/8 4/5 

Your husband to your kids  8/8 4/4  5/8 4/4 

Your parents to your kids  8/8   5/8  

Your parents to you 9/9 8/8  5/9 4/8  

* Note that in Bere, it was reported that the only old woman is deaf, so responses were not given for this age group. 
There were no married or old women from Subalulu (all were married in), so responses were not given there for those 
age groups. In Didiwala and Gisi, it was reported that all the old women had died, so no responses were given there for 
this age group. In Udibai, it was a challenge to find an old woman; the one who was finally chosen did not appear to be 
very old, and she was not married, so responses from Udibai do not include what she would speak to her husband or 
what an old woman’s husband would speak to their children. In total, there were nine villages giving responses for 
young women, eight villages giving responses for married women, and five villages giving responses for old women, 
with one of those three sets of data being incomplete. 

Tables 8.2 and 8.3 show Uyajitaya as the most widely used language among adults. If the Uyajitaya 
speakers were undergoing a shift to Tok Pisin as their primary language, one might expect to see a large number 
of villages reporting Tok Pisin use and a decrease from old age, to middle age, to young in the number of 
villages reporting Uyajitaya use. Because two villages did not report the use of Tok Pisin,13 and because every 
village reported the use of Uyajitaya by young people, it does not seem likely that a shift from Uyajitaya to Tok 
Pisin will be completed in this generation.  

Table 8.4 compiles the responses for nine villages (Didiwala, Gisi, Gomu, Palipa, Bere, Subalulu, Tagoe, 
Udibai, and Uya) reporting language use in certain domains. A value of half was given for the answer 
“wanwan.” In the chart one can see, for example, that five of the nine villages surveyed reported that Uyajitaya 
is used when praying at home.  

Table 8.4 – Language Use By Domains* 

What languages do you use when: Uyajitaya Tok Pisin Marik 

Arguing with family 8.5 5.5 1 

Praying at home 5 7 1 

Organizing wedding or funeral feasts 8 5 1 

Joking 9 6  

Playing sports 8 7  

Outsiders who know your language 7 4  

At town’s market 4 9 1 

* In Palipa, a woman objected privately to the men’s responses that both Tok Pisin and Uyajitaya were used 
in nearly all domains. She said that when it’s just people from Palipa, they always speak Uyajitaya, but 
when there are people from outside, they speak Tok Pisin. 

Most villages reported using Uyajitaya in all domains where it is possible to use Uyajitaya. Additionally, in 
a domain where use of Uyajitaya would seem unlikely (at the town’s market), some people specifically said that 
                                                            
13 Didiwala and Subalulu. However, adults were also observed speaking Tok Pisin in these villages. 
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if they saw an Uyajitaya speaker there, they would speak Uyajitaya with them. Tok Pisin is also sometimes used 
in domains that only involve insiders, such as praying at home or arguing with family. 

8.2.2 As Observed 
Adults in every village visited were observed speaking both Uyajitaya and Tok Pisin. Overall, adults were 

observed speaking mostly the vernacular amongst themselves, and speaking more Tok Pisin than vernacular to 
children. Specific observations from each village visited are listed in appendix A: Language Use Observations. 

8.2.3 Language Use Observation Summary 
In summary, there were no villages where children were observed speaking more vernacular than Tok Pisin. 

Many teenagers speak the vernacular, but also speak Tok Pisin. Adults speak more Tok Pisin than vernacular to 
children. Adults primarily speak the vernacular amongst themselves.  

8.3 Self-Reported Bilingualism 
People in all villages visited reported that adults and children are proficient in Tok Pisin, with the 

exceptions of Uya, where it was reported that old women are only passively bilingual in Tok Pisin, and in 
Subalulu, where it was reported that old men and old women have difficulty speaking Tok Pisin. Knowledge of 
English is restricted to people who have been to school. As a general rule, most Uyajitaya speakers do not learn 
to speak other vernacular languages. An old man in Palipa said, “Our preference is for the Uyajitaya language 
only.” 

The major exception to this is Didiwala and Subalulu, where they reported a high level of proficiency in 
and use of the Marik language. The team’s Marik-speaking guide confirmed that people in Didiwala were 
communicating with him in Marik, and that even children addressed him in Marik. This proficiency is clearly 
related to contact rather than to inherent intelligibility, since Marik and Uyajitaya are unrelated languages. 
However, the guide also said that the people were not speaking Marik amongst themselves, as they had reported. 
He also said that he did not hear them mixing Marik and Uyajitaya. 

In general, people living outside the Uyajitaya area do not learn to speak Uyajitaya. Reportedly, outsiders 
who learn to speak Uyajitaya, learn the dialect with which they have contact. 

While some immigrants learn to speak Uyajitaya well, the majority of men and women married into 
Uyajitaya villages were reported to be only passively bilingual in Uyajitaya, if able to speak/understand it at all. 
They primarily use Tok Pisin to communicate with Uyajitaya speakers.  

Details on which villages reported some bilingualism with neighbouring vernaculars can be found in 
appendix A.3: Reported Bilingualism Details. 

8.4 Code Switching and Borrowing 
The survey team observed some code switching and borrowing between Tok Pisin and Uyajitaya. For 

example, a woman in Uya was fighting with her teenage son, and while yelling at him in Uyajitaya, interjected a 
phrase in Tok Pisin. On another occasion, a group of women in Uya were heard conversing for approximately 
half an hour. They were speaking mostly Uyajitaya (approximately 90 percent), with a few Tok Pisin words here 
and there. In Bere, a man yelled something in Amowe, finishing with two words in Tok Pisin. Generally, when 
people gave instructions to children, the might speak complete sentences in Tok Pisin. In Udibai, a mother 
spoke to a child under 4 years old and said “Rausim su,” followed by something in Uyajitaya. 
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9. Language Attitudes 
9.1 As Reported 
 
Information in this section comes from group interviews. Only an abbreviated interview was conducted in 
Gajiri. Thus, where this section refers to nine villages, they are: Didiwala, Gisi, Gomu, Palipa, Bere, Subalulu, 
Tagoe, Udibai, and Uya. References to ten villages include the nine villages listed, as well as Gajiri. 

People in all ten villages surveyed said that they think their children will speak both Uyajitaya and Tok 
Pisin when they grow up.14 Adults in Udibai specifically reported that children do not speak Uyajitaya well, but 
when asked, they said they thought that the children who don’t speak Uyajitaya now would learn to speak it in 
the future. Every village thought that their children would speak both Uyajitaya and Tok Pisin to their future 
children.15  

Adults in nine out of ten villages thought that Uyajitaya will still be used twenty years from now.16 Some 
adults in Bere were unsure whether their language would still be used twenty years from now, but the group 
consensus was that it probably would be. They expressed uncertainty about the effect education would have on 
their language. Residents of Uya village thought their language would not be around in twenty years.  

When asked what languages they wanted their children to know, nine out of nine villages chose Uyajitaya 
as of first importance and Tok Pisin as second in importance, except in Didiwala, where Marik was second and 
Tok Pisin was third. Seven villages gave English third importance, but Subalulu said Marik was fourth. Adults 
in Gomu added Hiri Motu as fourth on their list, saying that if their children went to university in Port Moresby, 
they would need Motu. 

Table 9.1 compiles the responses of nine villages to three questions about their preferences for language 
used for books in general, story telling and Scripture. The responses are displayed as a number of villages 
reporting a preference. For example, nine out of nine villages reported that they would like to read books in 
Uyajitaya.  

Table 9.1. Reported Language Preference for Books, Stories, and Scripture 

Language Preferences Uyajitaya* Tok Pisin English Marik 

In what language(s) would you 
like to read books? 9 7 2 1 

In what language(s) would you 
like to hear stories? 9 4 0 0 

In what language(s) would you 
like to listen to Scripture? 9 6 0 0 

* Each village reported a preference for their own dialect (i.e., no village in the Amowe dialect said that 
they wanted to read books in the Uyajitaya dialect). 

9.2 As Inferred from Behaviour 
In general, the survey team observed that adults speak mostly Uyajitaya and a bit of Tok Pisin. Children 

speak mostly Tok Pisin, but some Uyajitaya. A young man (about 18 years old) in Palipa reported that Tok Pisin 
is “popular,” so most of the children prefer to use it. 

Use of Tok Pisin indicates a positive attitude toward Tok Pisin. Use of the vernacular indicates a positive 
attitude toward the vernacular. The fact that people speak both seems to mean that they value both. The fact that 
adults speak more Tok Pisin than vernacular to their children seems to indicate that they see significant 
advantage to their children learning to speak Tok Pisin. This could be due to educational opportunities, as well 
                                                            
14 In Palipa, adults said that they think children will also use English in the future. Adults in Didiwala and Subalulu said that 

in addition to Uyajitaya and Tok Pisin, their children would speak Marik.  
15 Some people in Gomu said that their children would only use Tok Pisin for this, while others said that both Tok Pisin and 

Amowe would be used. In Didiwala and Subalulu, they said their children would also speak Marik to their future children.  
16 In Didiwala, a man disagreed with the group consensus, saying that he thinks Uyajitaya will die because they mix it with 

other languages. 
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as economic and social benefits related to being able to interact with outsiders. However, they have not entirely 
stopped speaking the vernacular to children either, and the vernacular is used most of the time among adults, 
perhaps indicating that the vernacular is valued for some village domains.  

10. Potential for Language Development 
The SIL PNG administration looks at language vitality, language attitudes, dialect variation, and education 

level when making decisions about where they are going to invest their resources.  This section summarizes 
what the survey team found out related to those topics. 

10.1 Language Vitality 
Given the language use reports and observations, it appears that adults and teenagers primarily speak 

Uyajitaya amongst themselves. They are also proficient in Tok Pisin and use it when speaking with outsiders or 
with young children. Young children (pre-school age) primarily speak Tok Pisin. 

All villages reported that children would speak Uyajitaya as adults. However, the fact that most young 
children are speaking only Tok Pisin could be evidence of language shift. If Uyajitaya speakers were undergoing 
a shift to Tok Pisin as their primary language, one might expect to see more villages reporting Tok Pisin use and 
a decrease from old age, to middle age, to young age in the number of villages reporting Uyajitaya use (see 
tables 8.2 and 8.3). All villages reported that teenagers, middle age, and the older generation all use Uyajitaya as 
their primary language. If language shift is beginning, it is not likely that it will be completed in this generation. 

Therefore, it is the impression of the survey team that the Uyajitaya language is vital, but there is potential 
for language shift in the future. 

10.2 Language Attitudes 
Uyajitaya people hold a positive attitude toward both their language and toward Tok Pisin, the language of 

wider communication. 

10.3 Dialect Situation 
Both the lexicostatistic comparisons and the self-perceptions reported in group interviews make it clear that 

people in all of the villages understand each other, but that they identify themselves as speaking separate 
languages: Uyajitaya and Amowe. Probably, speakers of both Amowe and Uyajitaya could use the same 
language materials and, for the purposes of language development, could be considered speakers of two dialects 
of the same language. 

10.4 Level of Education 
The Uyajitaya language group has relatively low education levels. However, there are many grade 6 

finishers and a few grade 8 and 10 finishers living in the Uyajitaya area who could be trained to carry out some 
of the tasks related to language development, though a language programme would likely require the full-time 
commitment of an outside linguist team.  

10.5 Conclusion 
A language-development programme is recommended for the Uyajitaya language. Given the situation of the 

Uyajitaya, such a programme will require significant outside assistance. Language development could also be a 
factor in whether or not the speakers maintain use of the vernacular or shift to Tok Pisin. 

11. Materials Published in or About the Language 
There are no materials written in Uyajitaya. Published writing which refers to the language is listed in the 

References section of this report. 
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Appendix A: Language Use Observations and Details 
A.1 Children’s Language Use Observations 

Ages given in this section are approximate. During the language-use interview in Didiwala, adults reported 
that children speak Marik, as well as Uyajitaya and Tok Pisin, with family members and playmates. However, 
the team’s Marik-speaking guide said that he did not hear anyone in the village speaking Marik amongst 
themselves. Children sitting under a house were observed speaking Uyajitaya and Tok Pisin, probably more Tok 
Pisin than Uyajitaya. Two girls (ages 12 to 14) were speaking both languages while preparing food. Children 
(about 4-years-old) were observed speaking Tok Pisin to each other on two different occasions. A girl 
(approximately 7 to 8 years old) spoke Uyajitaya to her mother on her own initiative. Children between 8 to 16 
years were playing with a bicycle and speaking both Tok Pisin and Uyajitaya. Two 5-year-olds were observed 
speaking Uyajitaya to each other. A small group of kids (8 to 14 years old) were observed speaking just 
Uyajitaya to each other. One 7-year-old had a conversation with an adult in Uyajitaya. An older person spoke to 
a 6-year-old, who responded in Uyajitaya; then, they both started speaking Uyajitaya. 

Children in Gajiri who were playing games for about an hour spoke only Tok Pisin, with the exception of 
one child who used the Uyajitaya word for chicken while playing a children's game (Duck-Duck-Chicken). This 
was likely intended to throw the surveyor participant off, since she did not know the Uyajitaya word for chicken 
and the other game-players presumably did. A mother who was fastening her daughter’s dress spoke to her first 
in Tok Pisin, but the girl didn’t respond; then she said something to her in Uyajitaya and the girl responded. 

In Gisi, while it was reported that children primarily speak Uyajitaya, the survey team did not observe any 
Gisi children speaking the vernacular. They were observed speaking Tok Pisin on numerous occasions—while 
playing, arguing, distributing food, etc. 

In Gomu, small children between 3 to 5 years old were observed speaking Amowe. A 12-year-old was 
observed speaking to a 10-year-old in Amowe. While sitting with their family and the survey team at dinner, 
children were speaking Amowe. Two children about 4 to 5 years old were speaking Tok Pisin to each other 
while 9- to 10-year-olds were speaking Amowe to each other. The same 10-year-old turned to a 3-year-old and 
spoke Tok Pisin. An older person called in Amowe and then in Tok Pisin to a 10-year-old, and she answered in 
Amowe. A toddler called his mother in Tok Pisin to look at a pig. Another toddler was observed speaking to an 
older woman in Tok Pisin, and the older woman scolded her in Amowe. A baby called to his grandfather in 
Amowe. 

In Palipa, the survey team did not hear any children under 13 years old speaking Uyajitaya; they used only 
Tok Pisin. There was one exception to this, when a surveyor saw a child about 3 years old speak a few words in 
Uyajitaya and then a few words in Tok Pisin. Thirteen-year-old girls were observed speaking mainly Tok Pisin 
to younger boys, but some Uyajitaya as well. Young boys debated in Tok Pisin whether they would go to school 
or not. Some teenage girls were speaking Uyajitaya amongst themselves and then switched to Tok Pisin to 
address some boys. Toddlers were observed speaking Tok Pisin while playing together. 

In Bere, while it was reported that children speak both Amowe and Tok Pisin, the survey team did not hear 
any children speak Amowe. They spoke Tok Pisin to adults and to each other while playing. For example, a 
mother spoke Amowe to her children (6 and 9 years old), and they replied to her in Tok Pisin. The mother then 
spoke to them in Tok Pisin. 

In Subalulu, while it was reported that children speak mostly Uyajitaya and only speak Tok Pisin some of 
the time, the survey team observed that children in Subalulu primarily speak Tok Pisin. When one team member 
went to a family’s home, he observed that the children were only speaking Tok Pisin. Two teenage girls (who 
were cooking) spoke mostly Uyajitaya to each other, but threw in occasional things in Tok Pisin. Six-year-olds, 
playing chase, spoke Tok Pisin. Children playing catch spoke Tok Pisin and children used Tok Pisin while 
collecting plastic bags and talking to a baby they were carrying. A teenage girl came and spoke Uyajitaya to the 
baby and Tok Pisin to the other children. A group of four 6- to 10-year-old boys were conversing entirely in Tok 
Pisin. A woman said that one of them can only speak Tok Pisin and the other three know both Tok Pisin and 
Uyajitaya. Children under age 5 were helping adults with the wordlist, even with the phrases. 

In Tagoe, children were observed speaking Amowe and Tok Pisin while playing. Children, sitting near 
where the survey team was taking the wordlist, were speaking Amowe to each other. 

In Udibai, children were observed speaking both Uyajitaya and Tok Pisin. Three-year-olds were speaking 
Tok Pisin to each other. Children under the age of 5, who were playing with a rice bag, were also speaking Tok 
Pisin. A girl about 6 years old was observed speaking Uyajitaya on multiple occasions. A baby was petting a 
dog and saying dog in Uyajitaya. A mother (who is married to a man from Karkar) was speaking to her children 
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in Uyajitaya. A toddler said something in Uyajitaya, while pointing to a man, and his mother replied in 
Uyajitaya. His sister (5 to 6 years old) spoke to him and to their mother several times in Tok Pisin. Later, the 
same toddler pointed to a water bottle and, unprompted, said water in Uyajitaya. A 3- to 4-year-old was 
observed speaking Uyajitaya to a younger sibling. It sounded like just Uyajitaya, but a woman said that there 
was some Tok Pisin too. A little boy, about 5 years old, came to a house where a surveyor was sitting with a 
family; the surveyor greeted him in Uyajitaya, and he looked at her blankly. Two women spoke to him in 
Uyajitaya and he nodded; his sister said he does not speak Uyajitaya. His mother is from the Marik language 
group. The women spoke only Uyajitaya to him, and he answered in Tok Pisin. The women confirmed that he 
always does this. At the river, two 6- to 7-year-old girls were overheard saying a few words in Tok Pisin. 

Children in Uya were observed speaking primarily Tok Pisin to each other, but they also spoke some 
Uyajitaya. Children spoke Tok Pisin exclusively while playing games. While walking to the river with three 
girls (grades 3, 5, and 6), it was observed that the grade 6 girl addressed a boy and another grade 6 girl in Tok 
Pisin. She spoke to a young mother in Uyajitaya. The grade 3 girl asked the grade 6 girl something in Uyajitaya 
and she answered her in Uyajitaya. Later, a group of approximately ten school-aged children were sitting with a 
surveyor and spoke mainly Tok Pisin among themselves, but spoke some Uyajitaya as well. For example, a 
grade 5 girl scolded a younger boy in Uyajitaya for playing with stilts near where the surveyor was sitting. A 
small child asked his mother in Tok Pisin for a drink of water. Children in Sunday school spoke Tok Pisin to 
each other. A 3-year-old spoke Tok Pisin to his mother. A 6-year-old’s mother spoke to her daughter in 
Uyajitaya, and the girl replied in Tok Pisin. A 6-year-old spoke Tok Pisin to a 13-year-old, who replied in 
Uyajitaya. 

A.2 Adults’ Language Use Observations 
Adults in Bere used Tok Pisin and Amowe, freely switching back and forth between them. For example, 

while sitting with a mother on her veranda, a surveyor heard her speaking Tok Pisin to her baby, a 5-year-old, 
and a 7-year-old. Two women who were speaking Amowe to the mother came over; she called out in Amowe to 
a child under the house. The women switched to Tok Pisin and then the mother spoke Amowe to the baby. She 
spoke to a 17-year-old Baumana girl in Amowe, and the girl used a Tok Pisin word; then the 17-year-old 
switched to Amowe. Other women were speaking Amowe to her and she was answering in Tok Pisin. A woman 
married in from Usino came over, and they were teasing her in Tok Pisin about her Usino baby and talking 
amongst themselves in Tok Pisin. 

Adults in Didiwala definitely used more Uyajitaya than Tok Pisin. While the survey team was setting up 
mosquito nets, one woman told another to shine a torch in Tok Pisin, and then they switched to speaking 
Uyajitaya. Young men playing cards were speaking Tok Pisin. Parents spoke both Uyajitaya and Tok Pisin to 
children. A father told a 5-year-old in Tok Pisin to go away. Another man, about 35 years old, spoke Tok Pisin 
to two small children. A mother was observed speaking Uyajitaya to a 7-year-old, who was also heard speaking 
Uyajitaya to her mother. A father spoke Uyajitaya to a 9-year-old, who nodded in reply. A mother asked her 
toddler to sit down in Tok Pisin, followed by something in Uyajitaya.  

In Gajiri, a group of mothers watching children playing yelled out instructions to them in both Uyajitaya 
and Tok Pisin. Every woman in the group used Uyajitaya at least once while they were being observed. One 
mother spoke to a baby in Tok Pisin and then immediately turned and spoke Uyajitaya to a 3-year-old. 

In Gisi, adults spoke primarily Uyajitaya to each other, but also used some Tok Pisin. Women who were 
watching the survey team set up their mosquito nets switched back and forth between Uyajitaya and Tok Pisin. 
Discussion during the language-use interview was mostly in Uyajitaya, with some Tok Pisin, especially from a 
man from Ramu who was explaining things to people in Tok Pisin. Adults used both languages to speak to 
children. For example, a man told a girl (about 4 years old) to go with the survey team to the river in Uyajitaya 
and then told another girl the same thing in Tok Pisin. A mother scolded a child in Uyajitaya and then 
commanded them to go away in Tok Pisin. Women sitting and talking in the morning were speaking Uyajitaya 
to each other and Tok Pisin to children. Another woman was speaking a lot of Uyajitaya to a 1-year-old. Older 
men were speaking Uyajitaya with the team’s Uyajitaya-speaking guide. Adults in the village were speaking 
Tok Pisin, not Marik (as in Subalulu and Didiwala), to the team’s Marik-speaking guide. 

Amowe is definitely the dominant language among adults in Gomu. A man and some boys in their late 
teans or early twenties were all speaking Amowe together. Parents were observed speaking both Amowe and 
Tok Pisin to children. A father spoke Tok Pisin to a little girl, although he was speaking Amowe to everyone 
else around him. During dinner, older people, mothers, fathers, and teenagers were speaking Amowe 
exclusively, with the exception of occasional scoldings in Tok Pisin to small children. They also spoke Amowe 
to the children. During the language-use interview, all adults, including young men, were discussing the 
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questions in Amowe. A group of young men were speaking Amowe amongst themselves, and then one of them 
spoke Tok Pisin to a little girl (about 3 years old). 

In Palipa, the survey team heard more Tok Pisin spoken among adults than in any other village visited on 
the survey. The mother who hosted the survey team was speaking exclusively Tok Pisin to her toddler, although 
she spoke Uyajitaya with other women. Women preparing a meal were speaking about half Uyajitaya and half 
Tok Pisin to each other for half an hour.  

As in other villages, adults in Subalulu were observed speaking both Uyajitaya and Tok Pisin. Additionally, 
adults spoke Marik to the team’s Marik-speaking guide. A woman who is married in from Ogea was observed 
speaking Ogea to her son, who replied in Tok Pisin. She was also observed speaking in Ogea to another woman, 
who replied to her in Uyajitaya. 

In Tagoe, a village meeting took place almost entirely in Amowe; however, the committee leader was 
speaking mostly Tok Pisin. There was a big argument between an older man and a younger woman, which was 
mostly in Tok Pisin, although some people were speaking Amowe. Mothers were heard scolding their children 
in both Amowe and Tok Pisin. Three middle-aged men were observed speaking Amowe while discussing the 
survey team’s travel plans. Much discussion amongst adults during the language use, culture, and other group 
interviews was in Amowe. During the interviews, a girl told one of the surveyors that many of the men don’t 
speak Tok Pisin, so they were telling the village leader what to say in Amowe; he was answering the questions 
for the group, although the men seemed to understand the questions in Tok Pisin.  

In Udibai, Uyajitaya was the dominant language used among adults. All discussion during the group 
interviews about language use, etc. was in Uyajitaya. Parents spoke both Uyajitaya and Tok Pisin to their 
children. A man and two women were speaking Uyajitaya when a child (about 7 years old) came; the man asked 
him in Tok Pisin if he had washed his hands. The child replied in Tok Pisin, the father said something else in 
Tok Pisin, and then the boy left. The adults went back to speaking Uyajitaya to each other. A mother was 
observed speaking Uyajitaya while playing with her toddler. A young woman, who recently married in from 
Amele, was observed speaking Amele to her toddler. She also spoke Amele to another young woman, who told 
her that she did not understand and that she should speak to her in Tok Pisin. Another mother, who was married 
to a man from Karkar, was observed speaking Uyajitaya on various occasions to her two children (about 2 and 6 
years old). She replied to things her children said in Uyajitaya, regardless of whether it was an Uyajitaya 
comment from the younger one or a Tok Pisin comment from the older one.  

Adults in Uya were observed speaking both Uyajitaya and Tok Pisin to children. For example, a woman 
shouted at a group of kids in Uyajitaya; a mother called to children (playing by a truck) first in Tok Pisin and 
then in Uyajitaya; a mother told her child to come collect water in Tok Pisin; and an old man spoke Uyajitaya to 
his grandchild. Adults spoke mostly Uyajitaya amongst themselves, although while they were watching Sunday 
school children play a game, they were speaking some Tok Pisin to each other. After church in Uya, a surveyor 
overheard a conversation where women were using mostly Uyajitya (approximately 90 percent). They threw in 
occasional words of Tok Pisin. There were occasional full sentences of instruction in Tok Pisin, which seemed 
to be directed to children. A group of six young men (between the ages of 18 and 22) were speaking Tok Pisin 
to each other for about half an hour. Then, a woman in her thirties came and spoke to them in Amowe, and then 
the whole conversation switched to Amowe. A 15-year-old boy also participated in this conversation in Amowe. 

A.3 Reported Bilingualism Details 

A.3.1 Amele 
In Gajiri, it was reported that a few adults know Amele. 

A.3.2 Anjam 
In Tagoe, it was reported that a few men and women from all adult age categories are passively bilingual in 

Anjam. In Uya, it was reported that a few young people could understand Anjam, while a few middle-aged and 
older people could speak it. 

A.3.3 Marik 
In Didiwala and Subalulu, it was reported that everyone, including children, could speak Marik well. In Gisi 

it was reported that a few adults could speak Marik. In Udibai, people said that some people in all age 
categories, including some children, could understand Marik, and some were able to speak it. In Uya, it was 
reported that a few adults in all age categories were able to understand Marik. In Gajiri, it was reported that a 
few adults know Marik. 
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A.3.4 Ogea 
In Tagoe, it was reported that adults and some young people could understand a little Ogea. In Palipa, it was 

reported that some older men and women could speak Ogea, and older people, who could not speak it, could 
understand it. It was also reported that some young men and women, as well as some boys and girls in Palipa are 
passively bilingual in Ogea. Similarly, in Gisi, it was reported that a few men of all ages and a few young 
women were passively bilingual in Ogea. In Uya, people said that a few young people and all middle-aged 
people could understand Ogea, while a few older men and women could speak Ogea. In Subalulu, it was 
reported that middle-aged men could speak Ogea, but not fluently, and were able to understand it. In Gajiri, it 
was reported that a few adults know Ogea. 

A.3.5 Waube 
In Tagoe, it was reported that adults of all ages were passively bilingual in Waube. In Gisi, it was reported 

that older men and a few older women could speak Waube.17 In Udibai, it was reported that older men could 
speak Waube. In Uya, people said that one to three leaders in the village understand Waube but, in general, they 
did not speak it because the Waube area was far away. 

A.3.6 Outsiders Learning the Amowe Dialect of Uyajitaya 
In Tagoe, people reported that some young people from Anjam travel and learn to speak a little bit of 

Amowe; this is especially true if they marry an Amowe speaker. In Bere, it was reported that no one learns to 
speak Amowe well; when they try to speak it, they make mistakes. In Gomu, people reported that only people 
married to an Amowe speaker or people who have contact with Amowe villages learn to speak Amowe, but 
bilingualism with Amowe is not a widespread phenomenon. 

A.3.7 Outsiders Learning the Uyajitaya Dialect 
People in Uya, Gisi, and Udibai said that outsiders do learn Uyajitaya, but people in Udibai said that people 

only learn to hear it, not to speak it. Reportedly, people who learn to speak Uyajitaya learn whichever dialect 
they have contact with. In Didiwala, people reported that outsiders do not learn Uyajitaya. Respondents in 
Subalulu said that when a Uyajitaya speaker marries out to another language group, then that person teaches 
some Uyajitaya to people in their new home.  

In Gajiri, a small group of people who married in from the Rai Coast and Ramu area, told the survey team 
that the leaders in Gajiri speak Uyajitaya all the time, and the rest of the people mix language a lot. A man who 
married in 1973 says he speaks some Uyajitaya. Another man, who came in 2000, does not speak it at all.  

                                                            
17 This report seems a little odd, since later when the survey team asked to speak to an old man or an old woman from Gisi, 

they were told that all of the old people had died. 
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Appendix B: Alternate Names of Villages and Language Areas 
Table B.1. Alternate Names of Villages 

 As Referred to 
In this Report Alternate Names Main Village it 

Belongs to 
Uya  Uya 

Palipa  Uya 
Matato  Uya 
Tarou Wajawaja Uya 

Kalapai  Uya 
Saiya  Uya 
Balam  Uya 

Didiwala Duduela Didiwala 
Subalulu Tapo 

Sari 
Balulu 

Didiwala 

Udibai Bauri Bauri 
Gisi  Bauri 

Gajiri  Bauri 

U
ya

jit
ay

a 
La

ng
ua

ge
 A

re
a 

Mano  Bauri 
Tagoe Buai 

Baui 
Buai 

Gomu Garagu 
Old Place Buai 

Buai 

Bere Sinaji Buai 
Toro Sirie Buai 
Doro  Buai 
Jio*  Buai 

Baumana  Buai 
Asei  Buai A

m
ow

e 
D

ia
le

ct
 A

re
a 

Bojirie  Buai 

 * Possibly deserted. 

 

Table B.2. Alternate Names of Languages 

As Referred to in 
this Report 

As Referred to in 
the Ethnologue Alternate Names Ethnologue Code 

Among Jilim  [JIL] 
Amowe -not listed- Amito -none- 
Anjam Anjam Bom 

Bogati 
Bogajim 

[BOJ] 

Girawa Girawa Begasin [BBR] 
Kobuga Urigina  [URG] 

Kou Sinsauru 
Asas 

Kow [SNZ] 
[ASD] 

Marik Marik Ham 
Dami 

[DAD] 

Ogea Ogea Erima 
Nuru 

[ERI] 

Rerau Rerau  [REA] 
 Uyajitaya  Duduela Uyaji [DUK] 

Waube Kwato Waupe [KOP] 
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Table B.3. Alternate Names for Villages Near the Uyajitaya Area 

As Referred to 
in Report Alternate Names Language Area 

Alubu Alibu Among 
Ato  Marik 

Bawak Bauak Anjam 
Biri Pieri Kobuga/Kou 

Bom  Anjam 
Erima  Ogea 

Jimjam Jamjam Anjam 
Mabeluk Mabeluku Kou 
Mataloi  Kobuga/Kou 

Tire Station  Anjam 
Uyai  Kobuga 

Walega  Anjam 
Yawar  Among 

 

Appendix C: Exceptions to Standard for Lexicostatistic Similarity 
C.1 Lexical Similarity Standard 

The standard for lexicostatistic similarity used in comparing wordlists for this report is described by Blair in 
Survey On a Shoestring, page 31. According to Blair's standard, two words are considered similar if they have a 
minimum number of pairs—depending on the number of phones in the longest word—of corresponding phones 
that are Category 1, and a certain number of pairs that are Category 2 or Category 3. In this analysis, the survey 
team considered cases of metathesis to fall under Category 1. 

Category 1 pairs of phones are:  
Exact matches between the two phones. 
Vowels which differ by only one phonological feature. 
Phonetically similar segments which occur consistently in the same position in three or more 
word pairs. 

Category 2 pairs of phones are: 
Those phonetically similar non-vocalic segments which are not attested in three pairs. 
Vowels which differ by two or more phonological features. 

Category 3 pairs of phones are: 
All corresponding segments which are not phonetically similar. 
A segment which corresponds to nothing in the second word of the pair. 

The standard for the number of pairs in each category for similar words is shown in table C.1 (Blair 
1990:32). 

Table C.1. Word Length and Lexical Similarity 

Word Length Category One Category Two Category Three 
2 2 0 0 
3 2 1 0 
4 2 1 1 
5 3 1 1 
6 3 2 1 
7 4 2 1 
8 4 2 2 
9 5 2 2 
10 5 3 2 
11 6 3 2 
12 6 3 3 
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C.2 Disqualified Words 
Table C.2 lists disqualified words for the Uyajitaya wordlist.  

Table C.2. Disqualified Words 

Number Gloss Reason Disqualified 
16 back synonyms elicited 
18 forehead incorrect word elicited 
28 girl semantic confusion 
29 boy semantic confusion 
37 sister (older of man) semantic confusion 
52 he lies down (reclines) semantic confusion 
60 he says incorrect word elicited 
68 it flies semantic confusion 
72 he catches semantic confusion 
110 bark (tree) synonyms elicited 
126 four no word in language 
127 five no word in language 
128 ten no word in language 
134 bean no word in language 
148 yellow no one word in language 
150 green no one word in language 
153 this semantic confusion 
154 that semantic confusion 
161 not semantic confusion 
165 we two semantic confusion 
166 you two semantic confusion 
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Appendix D: Lexical Similarity Matrix for Waube and Uyajitaya Wordlists 
 

Bal 2                  
100 Bal 1 Waube              
100 100 Aiyau                
100 100 100 Kwato               
99 99 99 99 Yaula              
99 99 99 99 100 Kulel             
98 98 98 98 97 97 Yabie Aube          
77 77 77 77 76 76 78 Ormug           
76 76 76 76 75 75 75 92 Ajuai Amowe       
57 57 57 57 57 57 57 67 68 Tagoe         
57 57 57 57 57 57 57 67 68 99 Gomu        
57 57 57 57 56 56 56 67 68 94 94 Bere   Uyajitaya   
50 50 50 50 49 49 49 57 58 83 83 85 Uya      
50 50 50 50 49 49 49 58 59 83 83 87 98 Palipa     
49 49 49 49 48 48 48 57 58 83 83 86 98 98 Didiwal    
50 50 50 50 49 49 49 57 58 83 83 84 98 97 96 Subalu   
49 49 49 49 48 48 48 59 60 82 82 85 94 94 94 94 Udibai  
48 48 48 48 47 47 47 57 58 82 82 83 94 92 93 94 97 Gisi 
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Appendix E: Wordlist 
 
  Tagoe Gomu Bere Uya Palipa Didiwala Subalulu Udibai Gisi 
           
1 head otou otou otou midr mudr mudr mudr mudr mudr 
2 hair l l l l l l twl twl twl 
3 mouth m m m m m m m m m 
4 nose utu utu mutu mutu mutu mutu mutu mutu mutu 
5 eye utu utu utu utu itu utu utu itu itu 
6 neck borududu borududu borududu bouduru boudru bouduru bouduru boududu boududu 
7 belly uou uou uou uou uou uou uou uou uou 
8 skin n n n n n n n n n 
9 knee siou siou sou siou sikou siou siou siou siou 
10 ear oru oru oru oru oru oru oru oru oru 
11 tongue mlk mlh mlh miusuu mjusuu muiusuu muisiu munusuu munusuu 
12 tooth mnido mnido mnido mnido mnido mnido mnido mnido mnido 
13 breast m m m m m m m m m 
14 arm uwo uwo uwo uwo uwo uwo uwo uwo uwo 
15 foot ubl ubl obl pobl obl obl obl obl obl 
16 back DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
17 shoulder bolu bolu bolu boil bolo boil boil boil boil 
18 forehead DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
19 jaw moudk moud moud moudok moudoka moudo moudk moudk mou 
20 elbow uwotubuluu uwotubuluu tbluu tbluku tbuulu tubuulu tubuulu toluonu tuuluu 
21 thumb uwowx uwowh uwowh imu imu imu imu animu animu 
22 leg u u o po o o o o o 
23 heart uutuutu uutuutu wuputuputu obobi obobi obobi obobi obobi obobi 
24 liver wu wu wu wu wu wu au au au 
25 bone nido nido nido nido nido nido nido nido nido 
26 blood di di di di di di di di di 
27 baby momou momou momou momou momou momou momou momou momou 
28 young girl DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
29 young boy DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
30 old woman ojoudru joudru judru judru dru judru judru judru judru 
31 old man jdru jedru fidru idru idru idru idru idru idru 
32 woman ojou ojou ju ju ju ju ju ju ju 
33 man j j i i i i i i i 
34 father bu bu bu bu bu bu bu iji iji 
35 mother nji nji ni ni ni nji ni ni ni 
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Appendix E: Wordlist (continued) 
36 brother 

(older of 
man) 

bboro bbro bboro bboro bboro bboro bboro bboro bboro 

37 sister (older 
of woman) 

DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

38 name oi oi oi oni oi oi oi oni oni 
39 bird i i i ni ni i i ni ni 
40 dog mmo mmo mmo mm mm mm mm mm mm 
41 pig buo buo buo bu bu bu bu bu bu 
42 cassowary ruwi ruwi ruwi hir hir hir kir hir kir 
43 wallaby subd subd subd muw muw muw muw muw mkuw 
44 flying fox mlbu mlbu mlbu mlbu mlbu mlbu mlbu bdulu bdulu 
45 rat dibi dibi dibi dibi dibi dibi dibi dibu dibu 
46 frog lio flio flio flio flio flio flio flio kmn 
47 snake mi mi mi mi mi mi mi mni mni 
48 fish uw uw w w w uw uw uw uw 
49 person j j j i i i i i pi 
50 he sits jibon jibon jaibon jbon jibon jbn dpbon jbon jbnu 
51 he stands otobon otobon otobon otobon otobon otobn otobon otobon otobnu 
52 he lies down 

(reclines) 
DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

53 he sleeps iibon iibon iibon iibon iibon iibn iibon inibn inibnu 
54 he walks lbon lbon lbon olobon olobon olobn olobon olobn olobnu 
55 he bites (a 

dog) 
mmojhtbo
n 

mmojhtbo
n 

mmojhtbo
n 

mmihtbo
n 

mmihtbo
n 

mmiktb
n 

mmihtbo
n 

mmihtb
n 

mmihtb
n 

56 he eats inbuibon inbuibon noibon suliibon suliibon suliibn ibon nibn sulinibonu 
57 he gives it to 

me 
jsibon jsibon sibon sibon sibon sibn sibon sibn sibn 

58 he sees obon obon obon obon obon obn obon obn obn 
59 he comes mibon mibon mibon bbon mibon bbn bbon bbon bbn 
60 he says DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
61 he hears sibon sibon isibon isibon isibon isibn isibon sibna sibn 
62 he knows li li li li li li li li li 
63 he drinks ibon ibon ibon ibon ibon ibn ibon nibn nibn 
64 he hits ribon ribon ribon oribon oribon oribn oribon oribn oribn 
65 he kills ritumt riboumomot riboumomot oribomomot oribomomot oriboumomobn

 
oriboumomobon
 

oritnoumt oriboumomobn
 

66 he dies umt umt umt umt umt umt umt umt umt 
67 it burns (fire 

is burning) 
 ill ill jll jll jll jall jllbon jllbn jllbn 

68 it flies DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
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Appendix E: Wordlist (continued) 
69 he swims jlohbn jlohbon jlohbon jlobon jlobon lobn lobon lobn loxbn 
70 he runs uribon uribon uribon uribon uribon uribn uribon uribn uribn 
71 he falls 

down 
horibon horibon horibon horibon horibon horibn horibon horibn horibn 

72 he catches DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
73 he coughs kosobon kosobon osobon kosobon kosobon osobn osobon osobon osobon 
74 he laughs isibon isibon isibon isibon isibon isibn isibon isibn isibn 
75 he dances ujibon ujubon ujibon ujibon ujibon ujubn ujibon ujibn ujibn 
76 big ro ro ro ro ro ro ro ro ro 
77 small hd hd hddidi hddidi hdididi hdi hdididi hdididi hdidi 
78 good dru dru dru dru dru dru dru dru dro 
79 bad to to to to to to to nto nto 
80 long otiro otiro otijro otiro otijro otiro otiro otiro otiro 
81 short tutukdi tutuhdi tutuhdi tutuhdi tutuhdi tutu tutuhdi tutu tutuhdi 
82 heavy uu uhu uu uu uu uu uu uu uu 
83 light sll sll sll sll sll sll sll sll sll 
84 cold (water) utouuto utouto utouto utouto utouto utouto uto olij olijbn 
85 warm 

(water) 
xx hh haha nsu nsu nsu nsu nsu nsu 

86 new sm sm sm sm sm sm sm sm sm 
87 old mti mti minp minp minp min minp minp minp 
88 round obun obun obun obun obun ou obu obu obu 
89 wet 

(clothing) 
ulu ulu mulu mulu mulu mulu mulu mulu mulu 

90 dry 
(clothing) 

r r r r r r r r r 

91 full bulot bulot bulot bulot bulot bulot bulot bulot bulot 
92 road dlo dlo dlo dl dl dl dl dl dl 
93 stone mbu mbu mbu mbu mbu bu bu mbu mbu 
94 earth 

(ground) 
di di di di di di di di di 

95 sand ulisi ulisi ulisi ulisi ulisi ulisi ulisi ulisi ulisi 
96 mountain nnri nnri nnri nnri nnri nnri nnri nnri nnri 
97 fire j i j j j j j j j 
98 smoke ibutu ibutu butu butu butu butu butu butu butu 
99 ashes iu iu ju wumudi umudi j umudi su su 
100 sun dn dn dana son son son son son son 
101 moon lm lm lm ul ul ul ul ul ul 
102 star bi bi bi bi bi bi bi bi bi 
103 cloud budu budu budu budu budu budu budu budu budu 
104 rain j j j j j j j j j 
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Appendix E: Wordlist (continued) 
105 wind du du du ubur uur ubur uur uur uur 
106 water j j j j j j j j j 
107 vine mui mui mlu mlu mlu mlu mlu mlu mlu 
108 tree n n n n n nu nu nu n 
109 stick nt nt nt tikb tibk tib tib tib tib 
110 bark (tree) DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
111 seed (for 

planting) 
nutu nutu utu utu utu utu nuutu nuutu nuutu 

112 root nbou nbou bou bou bou bou bou bou bou 
113 leaf l l l l l l l l l 
114 meat mud mud mud mud mud mud mud mud mud 
115 fat (of 

animal) 
llu llu lluw lluw lluw llu llu llu llu 

116 egg utu utu utu utu utu utu utu utu utu 
117 louse sisi sisi sisi sisi sisi sisi sisi sisi bboto 
118 feather su eisu otorri uju uju uju iuju niuju niuju 
119 horn rhu rhu rhu rhu rhu rhu rxu srtu srtu 
120 wing su su su su su su su su su 
121 claw uwodum uwodum dirou apodum audum dum uwodum uwodum uwodum 
122 tail ml ml ml ml ml ml ml ml ml 
123 one tnoi itononoi itonono totonoi totonoi itotono itotono itono itono 
124 two nninoi nninoi nnono nnonoi nnonoi nnono nnono nnono nnonoi 
125 three nino ninoi inono no nono is inono inono iu 
126 four DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
127 five DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
128 ten DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
129 taro ou ou ou ou ou ou ou ou ou 
130 sugarcane ij ij ij ij ij ij ij ij ij 
131 yam sbi sbi sbi sbi sbi sbi sbi sbi sbi 
132 banana udi udi udi udi udi udi udi udi udi 
133 sweet 

potato 
mrui mrui ptt mrui tt tt mrubi btt mrubi 

134 bean DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
135 axe tpor tpor tpor tpor tpor tpor tpor tpor tpor 
136 knife s s ks ksu ksu s s s s 
137 spear drip drip darib drib drib drib drib drib drib 
138 string bag ur ur ur ur ur ur ur ur ur 
139 house mt mt mt mt mt mt mt mt mt 
140 tobacco si si ksi s ks so so so so 
141 morning rin rin rin rin rin rin rin rin rin 
142 afternoon su su su su su su su wsu su 
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Appendix E: Wordlist (continued) 
143 night oru oru oru oru oru oru oru oru oru 
144 yesterday jo jo ijo fi fi fi fio fio fi 
145 tomorrow ir ir ir ir ir ir ir ir ir 
146 white ol ol ol hmb hmb hmb hmb ol ol 
147 black usum usum usum usum usum usum usum usum usum 
148 yellow DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
149 red iriou iriou rio irio irijo iriou iriou iriou iriou 
150 green DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
151 many binro binro binro binro binro bino binro binro binro 
152 all hlili hlila hlili hlili hlili hlili hlili hlili hlili 
153 this DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
154 that DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
155 what? mito mow mito bodi bodi bo mbo mbo o 
156 who? oidi oidi odi idi idi idi idi i i 
157 when? idobo idobo idobo bodi bodi idobo idobo idobo idbo 
158 where? i i nij snij snij nij ni ni ni 
159 yes jou jou jou jou jou jou jou jou jou 
160 no uw uw uw uw uw uw uw uw uw 
161 not (he is 

not 
standing) 

DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

162 I j j j j j j j j j 
163 you 

(singular) 
n n n n n n n n n 

164 he no no no no no no no no no 
165 we two 

(exclusive) 
DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

166 you two DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
167 they two nrnininoi nrnninoi nrnnono nrnnoi nrnnonoi nrnnono nrnnono nrnnono nrnnonoi 
168 we (plural 

exclusive) 
sir sir sir sir sir sir sir sir sir 

169 you (plural) tr tr tr tr tr tr tr tr tr 
170 they (plural) nr nr nr nr nr nr nr nr nr 
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