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Abstract 

The Summer Institute of Linguistics (SIL) conducted a sociolinguistic survey of 
the Lala, Abadi, and Toura languages during June and July 2003 in the Central 
Province of Papua New Guinea. Observation and sociolinguistic interviews were 
used to investigate language vitality and speakers’ attitudes toward neighbouring 
languages. Additionally, interviews with community leadership were used to 
determine the probable viability of a language-development programme, if one were 
to be implemented in the area. A team of five researchers from the Summer Institute 
of Linguistics conducted research for two weeks. 
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INTRODUCTION 
Between 19 June and 4 July 2003, the Summer Institute of Linguistics (SIL) conducted a language 

survey of the Lala, Abadi, and Toura language groups in the Central Province of Papua New Guinea.  
The purpose of the survey was to determine whether a language-development programme(s) would be 
appropriate and viable in the Lala, Abadi, and Toura area, and what the nature of such a programme(s) 
might be, including: 

• Strategic starting place for a potential programme 
• Assessment of potential for clustering these three languages into a single programme 
• Community situation and attitude toward a potential programme 

 
Goals of the survey:  

• Determine if the language is strong or if the group shows signs of language shift 
• Determine if the community is likely to use vernacular literature 
• Determine if the community leadership would support a language programme 
• Determine whether the language group would be willing and able to take 

responsibility for a potential programme. 
Sociolinguistic interviews and observation were used to investigate language vitality and 
potential programme viability. Wordlists and data obtained in sociolinguistic interviews were 
employed to identify language and dialect boundaries. 
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1. GENERAL INFORMATION 
1.1 Language name and classification 

Lala is an Austronesian language. The Ethnologue gives the following classification for Lala 
[NRZ]:  

Austronesian (1262) 
I 

Malayo-Polynesian (1239) 
I 

Central-Eastern (706) 
I 

Eastern Malayo-Polynesian (541) 
I 

Oceanic (502) 
I 

Western Oceanic (237) 
I 

Papuan Tip (62) 
I 

Peripheral (20) 
I 

Central Papuan (14) 
I 

West Central Papuan (6) 
I 

 Abadi (Kabadi, Gabadi) (1) Nuclear (5) 
 [KBT] I  

 Doura (Toura) Kuni Mekeo Nara (Lala) Waima (Roro) 
 [DON] [KSE] [MEK] [NRZ] [RRO] 

According to the Ethnologue, Lala has 61 percent lexical similarity with Toura (B. Grimes, 
2000:754, 762, 779). An alternate name for Lala frequently used by speakers of the language is Nara. 
Other names for Lala, which are not used by the speakers themselves, include Kaiau, Nala, Pokao, 
Pokau, and Rara (Taylor 1976:149). Lala is bordered on the west by Waima (Roro) [RRO], on the 
north by Kuni [KSE], and on the east by Abadi (Kabadi, Gabadi) [KBT]. 

1.2 Language location 
1.2.1 Description of location 

Lala speakers live in the Kairuku District of the Central Province of Papua New Guinea, northwest 
of Port Moresby. There are twelve Lala villages, scattered between the coast of the Gulf of Papua and 
the Hiritano Highway, which leads to Port Moresby. Boio is removed from the other villages, lying 
approximately twenty km by road from the rest. Several social units are larger than one village, as the 
people see Vanuamai, Oloabu, and Veisia as one group1, and Diumana, Moika’ala, and Ikikina as 
another group2. Old Kaiau and New Kaiau may also be considered one social unit because New Kaiau 
is simply the new village location. Most residents of Old Kaiau have relocated to New Kaiau, although 

                                                           
1The chief’s daughter in Oloabu told the survey team that everyone from Oloabu, Veisia, and Vanuamai used to 

live in Vanuamai village.  Later, some people moved to be closer to the land that they owned.  However, they 
still see themselves as one group. 

2Moika’ala is sometimes referred to as “New Diumana”.  When the survey team was reviewing a list of village 
names with a group of Lala people, the people said that Moika’ala was Diumana; they made no distinction.  
When the survey team asked about Ikikina, the people said that it was part of Diumana and that only one family 
lives in Ikikina. 
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it was reported that a few people are still living in the old village. This brings the total number of social 
units in the Lala area to seven. 

TABLE 1.1.  LALA VILLAGE NAMES 

Village Name Alternate Name Comments 
Ala’ala O’e  
Boio Epa, Foio  
Diumana   
Moika’ala (New) Diumana Part of social unit with Diumana 
Ikikina  Part of social unit with Diumana 

(Old) Kaiau  Most people from Old Kaiau have moved to New 
Kaiau. 

(New) Kaiau Ake Alama Referred to by people as Kaiau; called Kaiau in 
this report 

Oroi Vanuaboada (“middle village”)  
Tubu   
Vanuamai   
Oloabu  Part of social unit with Vanuamai 
Veisia  Part of social unit with Vanuamai 

1.2.2 Maps 
MAP 1.  LALA LANGUAGE AREA IN PAPUA NEW GUINEA 
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MAP 2.  LALA LANGUAGE BOUNDARIES 
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MAP 3.  LALA VILLAGES AND FACILITIES 

 
TABLE 1.2.  COORDINATES FOR MAP FEATURES 

Lala Villages Latitude Longitude 
Ala’ala S 9 01 51.8  E146 39 39.9 
Kaiau S 8 56 40.3  E146 45 40.8 
Oloabu S 8 51 49.0  E146 41 10.0 
Oroi S 8 58 17.3  E146 36 13.5 
Vanuamai S 8 51 47.3  E146 39 53.4 
Veisia S 8 53 40.9 E146 43 17.4 
Other features:   
Agivairu Station S 9 01 06.1  E146 49 00.6 
Hisiu (Waima Village) S 9 02 54.8  E146 46 09.6 

 

1.3 Population 
See the table 1.3 for population figures for the Lala area, both from the 2000 National Population 

Census and as reported in the villages. A best estimate is given, based on the Census, if no further 
information was available, or a modification of the census in conjunction with reported data. 
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TABLE 1.3.  POPULATION FIGURES FOR THE LALA AREA 

Village Name 2000 Census Reported Best Estimate 
Ala’ala / O’e 90 250 250a 
Boio 67  67 
Diumana 48  48 
Ikikina 46  46 
(Old) Kaiau Not listed A few Included with estimate 

for New Kaiau 
(New) Kaiau 51 100b 100c 
Moika’ala 99  99 
Oloabu 75d  75 
Oroi 35 400 400e 
Tubu 151  151 
Vanuamai 188 200–300f 250 
Veisia 54  54 
TOTAL 904  1540 

  a The Catechist reported 240 baptisms and 250 people in residence. 
  b 189, including those who live in Port Moresby. 
  c There were seventeen houses in Kaiau and clearly more than fifty people resident. The estimate of one  

  hundred includes the few people reported to still be living in Old Kaiau. Exact figures were not  
  available. 

  d Referred to in census as Oloabu Plantation. This may or may not be the same Oloabu. 
  e

 There are thirty-five houses in Oroi, so it appears that the census entry was a recording of houses rather 
than people. 

  f Reported as two hundred to three hundred. There were thirty-five houses counted in Vanuamai. 

1.4 Accessibility and transport 
1.4.1 Airstrips 

The nearest airstrip is Jackson’s Airport in Port Moresby, over 100 kilometres (km) away from the 
Lala area. There is an old helicopter landing strip by the Catholic mission on Yule Island, but it is only 
used in emergencies. 

1.4.2 Roads: Quality and availability of Public Motor Vehicles (PMVs) 
The majority of Lala villages are accessible by four-wheel drive. The Hiritano Highway runs from 

Port Moresby to the Lala area, paved for approximately the first 50 km out of Port Moresby towards 
Lala. However, it changes to a compacted dirt road before it reaches the Lala area. During the period 
that the survey team were in the area, there was extensive work being carried out on the highway, with 
a steamroller flattening and smoothing the dirt road. 

There are many potholes in the roads that lead from the highway down to the Lala villages. The 
coastal road from Oroi down to Ala’ala and on to Hisiu is overgrown in many parts, though still 
passable by four-wheel drive. It is possible to use the beach as a short cut from Ala’ala down towards 
Hisiu, but it cannot be followed for the whole journey. When people are no longer able to continue on 
the beach, they use the road. 

The road from the Hiritano Highway to Vanuamai can only be used in the dry season. During the 
rainy season, the two rivers, which can usually be traversed easily, flood so as to render the road 
impassable. 

PMVs run along the Hiritano highway, east to Port Moresby and north to the Waima, Mekeo, and 
Kuni areas. Lala residents of the villages close to the highway (Vanuamai, Oloabu, Veisia, Tubu, 
Kaiau, and Diumana) are able to walk to the highway and connect with a PMV there. It takes between 
two and three hours to get to Port Moresby by PMV from the Lala villages situated close to the 
Hiritano Highway. Lala speakers who live closer to the coast (such as Oroi and Ala’ala) must first walk 
to Hisiu (one to three hours from Ala’ala, up to six from Oroi) and then depart by PMV from there. It 
takes about three hours by PMV from Hisiu, a Waima village, to Port Moresby. Occasionally, a PMV 
returning from the capital will go all the way to Ala’ala or Oroi, if enough people wish to go to either 
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of the villages. A PMV may come and collect residents in Oroi to go to Port Moresby, up to twice a 
week. Very few people in the Lala area own cars. There was only one reported owner, other than those 
who live in Port Moresby and come to visit. 

1.4.3 Water routes and transport systems 
Five residents in Ala’ala own boats, four of them with motors. People use these boats to go to 

Hisiu (private arrangements only), which takes up to an hour, or to go to a beach in the Waima area, 
near ‘Ere‘ere, taking between two and three hours. People in the other Lala villages visited do not use 
the coastal routes, apart from some residents of Oroi who may take a dinghy from a neighbouring 
village to Hisiu. 

1.4.4 Trails 
There are foot trails joining most of the Lala villages to each other. It is possible to walk from the 

villages near the highway to those by the coast. During rainy season, however, these trails are 
particularly muddy. It takes approximately two hours to walk along the coast from Oroi to Ala’ala. It 
takes closer to four hours to walk from Oroi to Vanuamai (inland). 

2. METHODOLOGY 
The survey team used observation and group interviews guided by standard SIL-PNG survey 

questionnaires to investigate language identity, use, and attitudes and contact patterns. They used 
lexicostatistics to further investigate dialect differences and language boundaries. They also 
interviewed schoolteachers and church leaders to learn about the education and church situation in each 
village. Further details of methodology are described in the pertinent sections of this report. 

2.1 Sampling on the macro level 
The survey team planned to spend five nights in the Lala area, visiting four villages and devoting 

one extra day to language use observation. Since half of the Lala area is Catholic and half is United 
Church, the survey team chose to stay overnight in two Catholic villages and two United villages. In 
order to see villages in different geographic locations, the team chose two villages along the coastal 
road and two along the inland Hiritano Highway. There are roads or footpaths to all Lala villages3, and 
residents of these villages are able to access the highways. Two team members were also able to go to a 
Catholic Church leaders’ conference in Hisiu in order to greet church leaders on behalf of SIL and to 
ascertain their interest in a language-development programme. This enabled the survey team to interact 
with local lay leaders and also with the assistant to the parish priest who oversees a large area, 
including some Abadi and some Lala villages. These team members also briefly visited Moika’ala in 
order to interview the pastor there. As noted in table 1.1, there are seven social units in the Lala area. 
The survey team spent one or two nights each in four of the social units and briefly visited a fifth 
(Moika’ala). 

The team discussed the possibility of travelling to Boio, since it is separated geographically from 
the rest of the villages and may have had some social and dialectical differences. However, the team 
was unable to visit Boio for security reasons. 

It was the team’s original intention to spend the night in Vanuamai, but due to a death in the 
village the day before the team’s arrival, this was not possible. Instead, the team stayed in Oloabu, a 
nearby village where the chief offered them lodging. During their stay in Oloabu, the village was 
basically empty because most people had gone to the funeral. This situation made the planned 
observation day impossible. However, the team was able to interact some with the Oloabu chief. 
Funerals in this area involve the whole community, including people from multiple villages. The chief 
requested that the survey team remain in Oloabu during the mourning prior to the funeral and the 
funeral itself. Thus, the team spent two nights in Oloabu waiting for the funeral to be completed. On 
Sunday morning, the team attended church in Vanuamai and received permission to conduct some 
sociolinguistic interviews after the service. 

                                                           
3Possibly with the exception of Old Kaiau (close to New Kaiau, which has a road) and Diumana (close to Ikikina, 

which also has a road). 
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TABLE 2.1.  WORK COMPLETED IN EACH LALA VILLAGE VISITED 

Village Name Location Denomination Contact Work Completeda 

Ala’ala Coastal Catholic 1 night Sociolinguistic interviews (LU, CP, 
CH, E), observation, WL 

Diumana Inland United   

Ikikina Coastal? United   

(New) Kaiau Inland United 1 night Sociolinguistic interviews (LU, CP, 
CH), observation, WL 

(Old) Kaiau Inland United   

Moika’ala Coastal United Brief visit Sociolinguistic interviews (CH) 

Oloabu Inland Catholic 2 nights Informal data collectionb 

Oroi Coastal United 1 night Sociolinguistic interviews (LU, CP, 
CH, E), observation, WL 

Tubu Inland Catholic   

Vanuamai Inland Catholic 1 partial day Sociolinguistic interviews (LU, CP, 
CH, E), WL 

Veisia Inland Catholic   

Boio Inland Catholic   

aAbbreviations: LU: Language Use, CP: Contact Patterns, CH: Church, E: Education, WL: Wordlist. 
bDue to the funeral, there were not enough people in the village to do group interviews about language use and 

contact patterns. The chief gave the survey team extensive information about the local culture. There is no 
school or church in Oloabu, so the education and church questionnaires were not used there. 

2.2 Sampling on the micro level 
 

2.2.1 Interviews 
The survey team conducted both individual and group interviews to investigate language attitudes, 

language use, and social and economic contact patterns. The interviews were guided by questionnaires 
developed by the Sociolinguistics Section of SIL-PNG. The surveyors interviewed groups consisting of 
people of all ages and both genders in order to discover typical opinions and practices of the people. 
Church leaders and school officials were interviewed individually to find out about language use in 
their institutions. 

2.2.2 Observation 
Observation is a natural, indirect way to learn about people’s behaviour. Whereas interviews may 

reveal what people believe about their behaviour or the image they wish to portray of themselves, 
observation reveals what they actually do. Throughout the survey, the team remained alert to observe 
language use, social interaction, and other cultural phenomena. 

2.2.3 Wordlists 
The survey team elicited the 190-item standard SIL-PNG wordlist (1999 Revision) from a small 

group of informants in four Lala villages. Group elicitation was used to allow for discussion of the 
most appropriate word for each gloss and to avoid isolating people, which would be culturally 
inappropriate. 
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3. SCHOOLS 
In order to ascertain the language group’s capability to contribute to a language-development 

programme (Pfantz 2001), the survey team sought to gain information in the area of education. In 
particular: 

• What is the average level of education? 
• Who in the communities has secondary-level education? What are these 

people doing now? 
• How do the communities value education? 
• What is the literacy rate in the communities? 

3.1 History of schools in the area 
School staff in the Lala area were unsure of the history of education in the district. Nara Ala’ala 

Community School is built on the Catholic Church grounds, suggesting that it was probably started by 
the church. Members of the community in Oroi said that schools were introduced in their area by the 
United Church. 

Plans are underway to start an elementary school in Oroi. An elementary teacher is in training, but 
classes have not yet met. 

3.2 Sites and size 
3.2.1 Schools in the area 

TABLE 3.1.  SCHOOLS IN THE LALA AREA  

Contact Information Location Year 
Established 

Grade 
Levels 

Nara Ala’ala Community 
School 
PO Box 7299  
Boroko, NCD 

Ala’ala Unknown 3, 5 

Nu’u Community School 
PO Box 20 
Bereina, NCD 

Oroi 1987 2, 5 

Vanuamai Community School 
PO Bereina  
c/o Wama Parish 
Central Province 

Vanuamai 1981 3, 5 

Vanuamai Elementary School 
PO Bereina  
c/o Wama Parish 
Central Province 

Vanuamai 2001 E1, E2a 

  a E1 = Elementary One; E2 = Elementary Two. 

There was an elementary school in Tubu, but the former elementary teacher, who was also the 
catechist, died in 2002, and there are no classes currently being held there. There was an elementary 
school in Ala’ala that was in session for two years. However, it closed early in 2003 when the 
elementary school teacher, who was from Moika’ala, left. 

There is no school in Kaiau. The closest school is in Vanuamai, which Kaiau residents estimated 
to be a three- or four-hour walk from their village. Children from Kaiau do not attend school. Kaiau 
residents reported that, previously, students from Kaiau went to school in Tubu, but in 1986, some 
people stole food from the teacher, and the school was closed as a result. 

 3.2.2 Secondary schools outside the language area 
Educators reported that Lala students have attended a number of Top-Up and high schools outside 

their language area. Top-Up schools usually offer grades 7 and 8, while high schools offer grades 9–12. 
Lala students have attended secondary institutions listed in table 3.2.  
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TABLE 3.2. SECONDARY INSTITUTIONS ATTENDED BY LALA SPEAKERS 

Top-Up Schools Vocational Schools High Schools 
• Hisiu 
• Delena 
• Inawaya 
• Inawabui 
• St Vincent Wama 

• Yule Island • Gerehu 
• Laloki Provincial 
• Yarowari 
Provincial (in Sogeri) 
• Mainohana (in 
Berena) 

3.3 Staff 
As shown in the table 3.3, school board chairmen and elementary school teachers usually come 

from the village where the school is located. A notable exception is Oroi Elementary School, which is 
not yet in session, and therefore not included in the table. The teacher training to work in Oroi is from 
outside the Lala language area. Community schoolteachers come from outside the Lala area. 

TABLE 3.3. SCHOOL STAFF IN THE LALA LANGUAGE AREA 

School Position/Grade 
Taught 

Years at this 
School 

Home Area or 
Province 

Mother 
Tongue 

3 2 Central Province Mekeo 
5 1 Central Province Waima Vanuamai 

Community 
Board chairman 3 Vanuamai Lala 

E1, E2 3 Vanuamai Lala Vanuamai 
Elementary Board chairman 3 Vanuamai Lala 

3, 5 1 Nikura  
(Yule Island Road) Waima Nara Ala'ala 

Community Board chairman Unknown Moika’ala Lala 
2 2 Hisiu Waima Nu'u 

Community 5, Headmaster 15 Viotu/Central Province Waima 

3.4 Enrolment, attendance, and academic achievement 
Daily attendance in the schools is significantly lower than enrolment in several Lala schools. 

Reported enrolment, attendance, and number of school-aged children in the area served by a particular 
school are shown in table 3.4: 

TABLE 3.4. ENROLMENT AND ATTENDANCE IN THE LALA AREAa 

School Name 2003 
Enrolment

2003 Average 
Attendance 

2003 School-Aged 
Children in Area 

Nara Ala’ala Community School 43 Not reported Not reported 

Nu’u Community School 46-51 Majority of those 
enrolled 

Unknown; majority of 
children go to school 

Vanuamai Community School 24 10-20 24 
Vanuamai Elementary School 32 20-25 32 
aThere are 25–35 school-aged children in Kaiau, but no school there. 

 

Parents commonly cite school fees, or in the case of Kaiau, the distance their children have to 
travel to school, as reasons for their children’s non-attendance. The following tables show each 
school’s reported enrolment, divided by village, gender, and grade level. 
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TABLE 3.5. VANUAMAI COMMUNITY SCHOOL ENROLMENT BY GRADE 

Grade 3 Grade 5 Village Language 
Boy Girl Boy Girl 

Oloabu Lala 1 2 1 2 
Tubu (Living in Vanuamai) Lala   2  
Vanuamai Lala 2 4 4 3 
Veisia Lala  1   
Gender Totals 3 7 7 5 
Grade Level Totals 10 12 

TABLE 3.6. VANUAMAI ELEMENTARY SCHOOL ENROLMENT BY GRADE 

E1 E2 Village Language Boy Girl Boy Girl 
Oloabu Lala  2 2 4 
Tubu (Living in Vanuamai) Lala 1 1   
Vanuamai Lala 6 2 4 9 
Veisia Lala   1  
Gender Totals 7 5 7 13 
Grade Level Totals 12 20 

TABLE 3.7.  NARA ALA'ALA COMMUNITY SCHOOL ENROLMENT BY GRADE  

3 5 Village Language 
Boy Girl Boy Girl 

Ala’ala Lala 9 8 5 5 
Ikikina Lala 1 1   
Moika’ala/Diumana Lala 6 3 2 3 
Gender Totals 16 12 7 8 
Grade Level Totals 28 15 

TABLE 3.8.  NU'U COMMUNITY SCHOOL ENROLMENT BY GRADE 

Grade 2 Grade 5 Village Language 
Boy Girl Boy Girl 

Oroi Lala 11 12 16 7 
Grade Level Totals 23 23 

Probably due to their proximity to Port Moresby and the abundance of educated people in the city, 
Lala speakers with Grade 10 education or lower are usually unable to get good jobs in town, so nearly 
all of them are living in their home villages. 
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TABLE 3.9.  NUMBER OF EDUCATED INDIVIDUALS PRESENT IN THE VILLAGES 

Village Grade 8 Grade 10 Grade 12 University 

Ala’ala 2 currently in G9 3 +8 currently in 
G10  1 

Kaiau 1 2   

Oloabu Unknown 2   

Oroi 4-5 7 1  

Vanuamai Unknown 8   

Veisia Unknown 1   

3.5 Attitude toward the vernacular 
3.5.1 Vanuamai elementary school 

According to national policy, elementary schools begin educating children using the vernacular. In 
grades EP4 and E1, Lala teachers reported that all education is in the vernacular. In grade E2, they 
begin “bridging” (transitioning) to English, using both English and the vernacular in the classroom. 
The teacher from Vanuamai Elementary School reported that she follows the above policy. Teachers in 
Vanuamai report that elementary school children use the vernacular exclusively on the playground. 

3.5.2 Vanuamai community school 
While the community schoolteachers in Vanuamai say they value the Lala language and are trying 

to learn to speak it themselves, they are committed to English education for their students. Both 
teachers instruct their classes primarily in English, occasionally offering an explanation in Waima. 
Grade 3 students are allowed to speak some Lala, but the school’s general policy is that children should 
speak English. Punishments for speaking Lala include standing in the sun or standing under the 
flagpole for half an hour. One teacher said, “I really want [the students] to know English. That’s my 
main aim for them.” Teachers report that students struggle in English, partly due to inconsistent 
education because of a high teacher-turnover rate throughout past years.5 Reportedly, students 
primarily use the vernacular on the playground, as well as English and Tok Pisin. 

Teachers report that Lala speakers are proud of their own language, but that surrounding groups 
make fun of it because it sounds funny to them. 

3.5.3 Nara Ala’ala community school 
English is the primary language used in class in the Nara Ala’ala Community School. Sometimes 

the teacher explains something in Waima, and the students who understand Waima translate for the 
children who speak Lala. The teacher interviewed (a Waima speaker) reported that she would be 
willing to give one hour per week to a traditional language component in the school if the community 
were willing to help with it. According to school policy, children should speak English, and the teacher 
reported that she corrects students if they speak the vernacular. However, children are not punished for 
speaking Lala. When asked if Lala speakers are proud of their language, she affirmed that they are. She 
says that other language groups in the area see all local languages, including Lala, as equal. 

3.5.4 Nu’u community school 
Information for Nu’u Community School, which is located in Oroi village, was provided primarily 

by Grade 5 students and also by other members of the community. The headmaster and teachers were 
away from the village during the survey team’s visit and were not available for interview. 

                                                           
4Elementary prep. 
5Teachers report that the high turnover rate is due to lack of cooperation between the community and the teachers. 

Reportedly, very few parents come to Parent and Community meetings, and even the school board seems 
uninterested in the school. Teachers are working together with community leaders toward better community 
cooperation. 
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English and Tok Pisin are used in Grade 2, and English only is used in Grade 5. Second grade 
students use Lala and Tok Pisin on the playground, while fifth grade students reported that they 
primarily use English, but sometimes Lala or Tok Pisin. Both Tok Pisin and Lala are prohibited on 
school grounds. Students report that when they speak those languages, they may receive corporal 
punishment, be required to cut the grass, or forced to stand in the sun for thirty minutes to two hours. 

When asked which language (English or Tok Pisin) they preferred to be interviewed in, the fifth 
grade students opted for Tok Pisin. When asked which language (of Tok Pisin, Lala, and English) they 
preferred for speaking with family and friends, the group of students immediately responded “Lala” in 
unison. They said that they think Tok Pisin is also a good language. 

 3.6 Summary 
Use of the vernacular in the classroom is a well-established practice in the elementary grades EP, 

E1, and E2. There is an emphasis on English in the higher grades, recognizing students’ need to master 
English if they are to continue on to higher education. Due to social and economic factors, a number of 
well-educated Lala people are residing in their home villages. 

4. FACILITIES AND ECONOMICS 
4.1 Supply needs 

There are between two and four trade stores in each Lala village visited. The trade store owners 
purchase their supplies in Port Moresby or at Kubuna Trading, a larger trade store located on the 
Hiritano Highway in the direction of Port Moresby. The trade stores are restocked weekly, or 
fortnightly, except in rainy season, when road travel is more difficult and the trade store owners, 
particularly in Ala’ala and Oroi, may only make the trip to Port Moresby monthly. The trade stores sell 
basic goods such as tinned fish, rice, flour, sugar, tea, soap, noodles, oil, kerosene, matches, crackers, 
and cigarettes. 

In addition to local trade stores, Lala people can also buy goods at Agivairu Station6, in Anna 
Pinu’s Trade Store, which sells many food and home items, including fabrics, stationery, and take- 
away food (hot pies etc.). There is also a small bakery in the store. There is a petrol station at Agivairu, 
which also sells kerosene in smaller containers. A small market operates outside the store selling betel 
nut, coconuts, peanuts, and other garden produce. 

Other markets operate at Hisiu (Saturday market selling fish, wallaby, crabs, and shellfish), Kala 
(coastal village), and Aniobu (logging company). 

4.2 Medical needs 
For medical needs, Lala people can either go to Agivairu Health Centre, Oloabu Aid Post, or the 

Catholic Mission on Yule Island.7 There used to be an Aid Post in Oroi but this has been closed since 
1989. 

TABLE 4.1.  APPROXIMATE TRAVELLING TIMES TO NEAREST MEDICAL FACILITIES 

Village Agivairu Health Centre Oloabu Aid Post Yule Island 

Ala’ala 
4 hours by foot 

 or 2 hours by foot to Hisiu and 
then by PMV 

  

Kaiau 2 hours by foot   

Oroi 6 hours by foot  2 hours by foot to Navu and 
then by dinghy to the Island 

Vanuamai  ½ hour by foot  

                                                           
6See Map 3. 
7See Map 3. 



 

 

18

The Aid Post Orderly (APO) at Agivairu is from Pinu in Abadi and therefore uses Abadi and Tok 
Pisin. Lala speakers talk to him in Lala (which he reportedly understands), Tok Pisin, or English. Other 
workers use Hiri Motu and Tok Pisin (one nurse is from the Highlands, married to a Mekeo man, and 
their daughter is married to the APO from Pinu). The APO in Oloabu is from Gulf Province. He speaks 
Hiri Motu, Tok Pisin, English, and some Lala. The young people speak to him in Tok Pisin; the older 
people speak to him in Lala or Hiri Motu. When the APO is in the village, he mainly speaks in Hiri 
Motu. Occasionally a medical team will visit the villages to conduct clinics. They usually speak Tok 
Pisin, English, or Hiri Motu. 

The main sicknesses reported in the area are malaria, pneumonia, fever, diarrhoea, asthma, cough, 
snakebites, and aches and pains. If people suffer from serious illness, they go to the hospital in Port 
Moresby, where they communicate in Tok Pisin or English, or they look for someone to interpret for 
them if they are not able to communicate sufficiently in either of these languages. 

In all the Lala villages visited, people reported that there are traditional healers. In all cases, people 
said they would visit these healers first. In Vanuamai, it was reported that there are specific people who 
know about different types of illnesses, so they would go to a different person, depending on their 
ailments. 

4.3 Commercial ventures 
The only large business operating in the Lala area is the Karawara Logging Company. Residents in 

Vanuamai own some of the land where the company operates, and so receive payment for the use of 
their land. Local men have been employed by the company in the past, but have since been laid off. 

There was once a large rubber plantation near Hisiu but was reportedly closed in the 1990s. 

4.4 Local businesses 
Residents in the Lala area hunt wallaby and bandicoot, which they sell at a market in Port 

Moresby. They also sell pigs and cassowaries at this market. Residents of Kaiau sell wallaby at a small 
market by the side of the highway. These transactions take place at night, when PMVs are travelling 
through the area from Mekeo to reach Port Moresby for the next day’s market. The community in Oroi 
and Ala’ala also attend Hisiu Saturday market where they sell meat and seafood. 

There was one PMV owner reported in the area. 

5. SOCIAL SKETCH 
5.1 Social cohesion 

The extended family remains a strong unit within the Lala area. Extended families live together in 
one house, and the houses in Lala villages are constructed relatively close together. Each house has a 
veranda in front or underneath the house, where people gather to talk. 

It was reported that different clans within the villages work together. An example was given in 
Kaiau, where men from different clans hunt wallaby together. In Oroi, when the survey team arrived, 
many people from different clans were out in the gardens gathering food for a funeral feast. In 
Vanuamai and Oloabu, everyone was mourning the death of an old man. 

We heard some reports of villages working together, such as Ala’ala and Diumana where people 
worked together to build a school. In Ala’ala, it was also reported that their singsing group went to 
other Lala villages to dance. At Christmas time, residents in Vanuamai said many people came from 
surrounding areas because they organised the best Christmas parties with traditional and modern 
dancing. In Vanuamai, people had come from the surrounding Lala villages to mourn with those in the 
village where the death had occurred. 

In Oroi, respondents said they did not work with other villages. This may be due to the fact that 
they are fairly isolated geographically from the other Lala villages. 

In general, it appears that the Lala community remains fairly socially cohesive, with some level of 
cooperation both within and between most villages. 
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5.2 Leadership 
In the Lala language area, each person belongs to a clan, each clan has a chief, and each village 

has an overall chief. Members of each clan live in the same village. When a chief dies, his eldest son 
becomes the new chief. This had recently occurred in Vanuamai, where the chief had initiated his son 
before he died. It is the chief of each clan who owns all the land for that clan and distributes it to 
various clan members for their use. 

Each chief has a platform made with bamboo flooring, three to four feet off the ground, with a 
corrugated iron or sago palm leaf roof. These platforms are used as meeting places, where the chiefs 
and invited guests discuss issues. The survey team was invited to use the platforms for the group 
questionnaires during their visit, and to sleep on one in Oloabu. The largest platform was in Vanuamai, 
where it was built from wood, ten to twelve feet off the ground. Each post was carefully decorated with 
the pattern of one of the clans. There was one post for each chief. Traditionally, such platforms were 
places of peace. If people were fighting, the platform was a safe haven, where it was forbidden to harm 
anyone. 

It would appear that while traditional chiefs retain a certain level of influence, in many areas they 
are beginning to share their authority with church leaders, in what is not always an easy equilibrium. 
When there are disputes, they may be settled by the chief (Kaiau), by both the church leaders and the 
chief (Oroi), or by village magistrates and church leaders (Ala’ala). 

There were reported discussions between the church leaders and chiefs regarding the use of magic. 
The Catholic Church had a meeting and called together all the chiefs, to encourage them not to use 
magic. Many of the chiefs are also leaders in the church. Traditionally, the chiefs would use their 
magic to control and discipline people. One chief expressed concern that they are being dissuaded by 
the church from using magic, but at the same time, they have little other means of controlling people. 
Consequently, it was reported that the young people have less respect for the traditional leaders and 
chiefs than the older people do. 

In summary, traditional forms of leadership still exist within the Lala community, and at present 
continue to wield a fair amount of influence. However, there are signs that such traditional forms of 
leadership may not continue to be so authoritative. 

5.3 Population movement 
5.3.1 Immigration 

See figure 5.1 for male immigration patterns, grouped by province, from the reported data 
collected in Oroi, Kaiau, and Vanuamai. Each bar represents the number of men reported to have 
moved from a specific province to the Lala area. Data from Ala’ala is not included. About 60 percent 
of the population in Ala’ala are from Waima or are part of a mixed marriage (Waima/Lala). No other 
male immigration was reported in Ala’ala. 

FIGURE 5.1. – MALE IMMIGRATION TO THE LALA AREA 
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All the men included in figure 5.1 moved to Lala for the purpose of marriage, with the exception 

of three men from Kikori who immigrated to work at a plantation in the Lala area. 

In Oroi, one man said that it was the "law" that if you marry in, you must learn Lala. Some men 
from Gulf Province, Waima, and Kuni, who had lived in the area for over twenty years, were indeed 
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reported to speak Lala well. However, the other male immigrants reportedly speak "broken Lala" and 
mainly converse in Tok Pisin and Hiri Motu. 

Children of these immigrants were all reported to speak fluent Lala and to use some Tok Pisin with 
their fathers. Children of Waima fathers reportedly also speak fluent Lala and use Waima with their 
fathers. 

See figure 5.2 for female immigration patterns from data collected in Kaiau, Oroi, and Vanuamai. 
Each bar represents the number of women reported to have moved from a specific province to the Lala 
area. Immigrants into Ala’ala are not included in these statistics due to high occurrence of 
intermarriage over several generations. It was estimated by residents that approximately 60 percent of 
the population in Ala’ala are from Waima or are part of a mixed marriage (Waima/Lala). 

FIGURE 5.2. FEMALE IMIGRATION TO THE LALA AREA 
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The vast majority of women who move into the Lala area for marriage come from other language 
groups in Central Province, particularly those bordering the Lala area, such as Waima and Abadi. See 
figure 5.3. 

FIGURE 5.3. FEMALE IMMIGRANTS FROM CENTRAL PROVINCE 
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All the women who marry into the Lala area learn the language to some extent. In general, women 

from Central Province, who have lived in the Lala area for over ten years, are reported to speak Lala 
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well. Women who have married in are also reported to use their mother tongue and/or Hiri Motu or 
Tok Pisin. 

All the children of such mixed marriages are reported to speak fluent Lala. Many of the children 
with a Waima, Abadi, or Mekeo mother are also reported to speak their mother’s language, in addition 
to Lala. 

5.3.2 Emigration 

5.3.2.1 Urbanisation 
The main emigration trend in the Lala area is for men to move to Port Moresby for work. Over 

eighty men plus their wives, in the four villages visited, were reported to have moved to Port Moresby 
with their families. There is no Lala settlement or area in Port Moresby; Lala speakers live in separate 
homes in various parts of the capital. They mainly return to the villages during holidays, though some 
come as often as once a month. These men use Lala during their visits. Residents of Kaiau, Ala’ala, 
and Vanuamai report that the children of these men speak Lala. Oroi residents reported that the 
children of those who emigrated to Port Moresby did not speak Lala, but only English and Tok Pisin. 

Only a few men had moved to Goroka, Lae, and Madang. They were reported to return 
infrequently, but to speak Lala when they did visit. Their children reportedly speak primarily Tok 
Pisin, though a few were reported to understand Lala, and a few to speak it as well. 

5.3.2.2 Emigration due to marriage 
A total of fifteen women from Kaiau, Oroi, Ala’ala, and Vanuamai were reported to have left the 

area to get married. The vast majority of these had stayed within Central Province (Waima, Mekeo, 
Abadi, and Motu). It was reported that one went to the Highlands, one to Morobe, and one to Australia. 

The women who had married and moved to other areas in Central Province were reported to visit 
fairly frequently, and to communicate in Lala when they did so. Their children were in general reported 
to speak Lala in addition to the language of the area they had moved to. A few were reported to only 
understand Lala and not be able to speak it. 

Women who had married outside of Central Province were reported to visit infrequently or not at 
all, as in the case of the one who moved to the Highlands. When the others visited, they were reported 
to speak Lala, and also Tok Pisin (in the case of the one in Morobe). Their children were reported to 
speak (some) Lala, Tok Pisin, and English. 

5.3.3 Summary 
The main population movement away from the area is that of men who move to Port Moresby. 

There is a small amount of emigration of women for marriage purposes, but most of these stay within 
Central Province. 

Those who move away retain their language and speak it on returning to the village. Their 
children's competence in Lala varies. In general, children were reported to speak the Lala language, in 
addition to that of their other parent. However, of the children of those who had moved to urban 
centres, a significant majority were reported to only speak Tok Pisin and English. 

5.4 Marriage patterns  
The vast majority of Lala speakers marry within the Lala area. In general, Lala women move to 

their husbands' villages. If a Lala woman marries a man from another area, she will usually move to 
that area. However, there were some cases where men from other areas had married Lala women and 
moved to their villages. 

For several generations, Ala'ala residents have intermarried with Waima speakers. At the time of 
the survey, only four households were purely Lala, and the rest a mixture of Lala and Waima speakers. 

5.5 Contact with other language groups 
5.5.1 Trading patterns 

Lala villages Oroi, Vanuamai, Ala’ala, and Kaiau traditionally traded with people from the Mekeo 
language area. The trade items in these transactions were fish, wallaby, betel nut, and bananas. When 
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they traded with them, they spoke one or more of the following languages: Mekeo, Waima, Lala, Tok 
Pisin, and Hiri Motu. 

The Lala village of Kaiau also traditionally traded with Abadi-language speakers. Their trade 
items were wallaby and bananas. During these transactions, each trader spoke his own mother tongue.  

5.5.2 Interaction with visitors 
In each village where people were interviewed about social contact patterns, they were asked who 

visits their village and what languages those people speak.8 Interviewees’ responses are shown in table 
5.4. 

TABLE 5.4. – INTERACTION WITH VISITORS  
 

Visitor Purpose Knowledge 
of Lala? 

Languages 
Used 

Parish Priest Conduct Mass No English 
Tok Pisin 

Church Circuit Leader Meeting No Hiri Motu 
Waima 

Government Minister Electoral Campaign No 
Hiri Motu 
English 

Tok Pisin 

5.5.3 Ease of travel 
For the residents of the coastal villages (Oroi, Ala’ala), it is relatively difficult to get transport out 

of the village and to Port Moresby. Consequently, only the young people reportedly go to Port Moresby 
frequently. If a vehicle does come to either of the villages, many people will take the opportunity to 
travel to Port Moresby. The route to Port Moresby from the coast goes through Hisiu, a Waima Village. 
Lala speakers reported using Lala or Waima with these residents. 

In contrast, it is relatively easy to catch a PMV to Port Moresby from the Lala villages that lie 
closer to the Hiritano Highway (Kaiau, Tubu, Diumana, Vanuamai, Oloabu, etc). Residents of these 
villages reported going to Port Moresby every fortnight or so, or when they needed to go to market. 
The route to Port Moresby along the Hiritano Highway goes through the Abadi and Toura language 
areas. Lala speakers reported that they each use their own language when communicating with Abadi 
speakers, but use Hiri Motu with Toura speakers. 

6. LEXICOSTATISTICAL DATA 
6.1 Characteristics of the language 

See table 6.1 for a listing of the phones recorded in the wordlist elicitations.  

                                                           
8Kaiau reported no visitors. 
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6.1.1 Consonants 
TABLE 6.1. CONSONANTAL PHONES IN THE LALA LANGUAGE 

Pulmonic Bilabial Labio-
dental 

Alveolar Palatal Velar Glottal 

Plosive  p p b  t t  d  k k   
Nasal m  n    
Trill       
Tap/flap       
Fricative β v s    
Approximant.   l     
Lateral 
Approximant. 

      

It appears that [β] and [v] are in free variation (cf. gloss number 8, 40), with [β] occurring more 
frequently than [v]. There also seems to be free variation between aspirated and unaspirated voiceless 
stops, [k] ~ [k] (cf. gloss number 24, 31, 40) and [t] ~ [t] (cf. gloss 21, 23, 30).  

6.1.2 Vowels   
 

FIGURE 6.2. VOCALIC PHONES IN THE LALA LANGUAGE 

 Front   Central Back 

Close I    u 

Close-mid  e   o 

Open-mid   E   

Open     a  

  a [] is pronounced towards the centre rather than the back of the mouth 
 

There were very few examples elicited of [], and it appears to be in free variation with [e] and []. [] occurs in 
place of [] as part of a diphthong or word finally.  

6.1.3 Word order 
Lala word order is SOV (Subject, Object, Verb). The following phrase is an example from Kaiau. 

 
S O V 
kau βeu eania 
man yam eats 
‘The man eats the yam’ 

6.2 Reported dialect grouping 
6.2.1 Reported speech differences 

According to self-reporting in the Lala villages visited, the Lala speaking villages include Kaiau, 
Ala’ala, Boio, Tubu, Diumana, Oroi, and Vanuamai (includes Oloabu). 

Each village perceived the dialect situation in the Lala language slightly differently. For example, 
Oroi people reported that no one spoke exactly the same as them, whereas Ala’ala residents grouped 
themselves with Oroi. Similarly, Kaiau residents grouped themselves with Ala’ala, but Ala’ala put 
Kaiau in a separate speech variety category. 
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However, Oroi, Ala’ala, and Vanuamai speakers agreed that Kaiau and Tubu residents spoke a 
variety different from their own. In Vanuamai, it was reported that the variety of Lala spoken in Tubu 
and Kaiau is referred to as Alokauta, which means ‘westerners’ in Lala. The residents in Ala’ala and 
Vanuamai reported that the speech in Kaiau and Tubu is slower. In Oroi, the respondents mentioned 
that the speakers in Kaiau do not pronounce as many glottal stops as the speakers of Lala in other 
villages. This could account for the pronunciation of Kaiau as [kaiau] in the other Lala villages 
visited, but not in Kaiau itself.9 

Two of the villages (Vanuamai and Oroi) mentioned that the residents of Ala’ala often mixed 
Waima with Lala and thus their speech was different. However, language use as reported by Ala’ala 
residents, and as observed by the survey team, would appear to contradict the above report. 

Residents of both Kaiau and Vanuamai said that the speech in Oroi was different from their own. 
However, in Vanuamai, the respondents reported that the speech in Oroi was faster, whereas Kaiau 
claimed it was slower. 

All respondents confirmed that they could understand all the other varieties mentioned above. Oroi 
reported that the speech of those in Boio (the northernmost Lala village) was difficult to understand, 
and also listed two other villages as speaking Lala: Aveda and Bai’koidu. However, no one else 
mentioned these villages, and Aveda was reported as mixed Kuni and Lala. The survey team was 
unable to locate Bai’koidu or Aveda on any map. 

6.2.2 Relative prestige of speech varieties 
The general consensus seemed to be that Oroi and Vanuamai are the most important villages in the 

Lala-speaking area. The residents of Oroi and Kaiau reported that Oroi was the original Lala village, 
and that fighting led to the forming of new villages, of which Vanuamai was the first. It was reported 
that Oroi was the home of Queen Kolo’ka, reportedly the only Queen in Papua New Guinea, who was 
so named by the missionaries who came to the area in 1872. Queen Kolo’ka was the paramount chief 
of the time, and because she lived in Oroi, Oroi was the most important village. Even at the time of the 
survey, Oroi and Vanuamai were the largest Lala villages and, as such, were considered the most 
important. Interestingly, the residents of Vanuamai did not cite themselves as being more important 
than any other village, but said that each one was an original village. 

There was much discussion in each village as to whether one speech variety of Lala was the most 
prestigious. The residents of Oroi did not come to consensus, nor did those of Vanuamai. However, 
respondents in Kaiau cited Oroi as being the most prestigious variety of the Lala language. The group 
in Ala’ala thought the speech of Vanuamai was the most prestigious. 

6.3 Methodology of lexicostatistic dialect survey 
A standard SIL-PNG wordlist (1999 Revision)10 was elicited in four of the Lala villages visited 

(Oroi, Ala’ala, Kaiau, and Vanuamai). The wordlist contains 170 words and twenty phrases. These 
wordlists were compared with each other, and with four Abadi and two Toura wordlists elicited during 
surveys in these two neighbouring languages (2003). Wordlists for all three languages were elicited by 
the same person, with the exception of one Abadi wordlist, which was elicited by another member of 
the survey team. 

The analysis of wordlists was conducted using the “inspection” method described in Guidelines for 
Conducting a Lexicostatistic Survey in Papua New Guinea by Sanders (1977:6.2). Words were 
considered to be lexically similar if they were phonetically similar, according to the similarity criteria 
described in Survey on a Shoestring (Blair, 1990: 31–33). Namely, half of the phones of a word must 
be identical or very similar, and half of the remaining phones must be similar. Of the 170 words 
elicited, thirty-five were eliminated from the data comparison due to confusion over the semantics of 
the word elicited. For example, in Lala there are specific words for each kind of sweet potato, and 
different words were elicited in the villages (gloss 133). The entry for 150, "green", was eliminated 
because there is no one word for this colour in the Lala, Abadi, or Toura language. The total number of 
words compared was therefore 134. 

                                                           
9In the wordlists collected, there were several occasions where the other three villages had a glottal stop, but none 

was recorded in Kaiau. See items 44, 47, 61, 67, 69, 81, 121,123, 141, 146. 
10Both the English/Tok Pisin version and the English/Hiri Motu version were available for reference during 

wordlist elicitation. 
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When comparing the wordlists, fourteen words were grouped together as lexically similar although 
they did not strictly follow the similarity criteria set forth by Blair. A list and explanation of these cases 
can be found in the appendix, along with a list of possible affixes that were considered to be special 
markers and therefore separated from the root of the word before the similarity criteria was applied. 

6.4 Lexical similarity  
Speech varieties that have more than 80 percent lexical similarity are conventionally considered 

dialects of the same language (Wurm and McElhanon 1975:152). Speech varieties that are less than 60 
percent similar have normally been found to be unintelligible (Grimes 1988). 

The lexical similarity for the wordlists compared from the four Lala villages visited was 100 
percent. 

Table 6.3 is a percentage matrix of similar forms from the total number of compared words 
between the Lala, Abadi, and Toura languages, counted by WordSurv.11 Since all the Lala, Abadi, and 
Toura wordlists showed 100 percent lexical similarity for all the wordlists elicited within each 
language area, overall percentages have been compared (rather than showing comparisons between 
individual villages). 

TABLE 6.3.  LEXICAL SIMILARITY MATRIX 

 
Abadi   

53 Toura  

47 57 Lala 

 

Table 6.4 is a variance matrix for percentages of error for table 6.3, based on the reliability code,12 
the total number of forms compared, and the similarity percentages (Wimbish 1989:58–60.). 

TABLE 6.4 – VARIANCE MATRIX 

 
Abadi   

7.1 Toura  

7.1 7.1 Lala 

6.5 Comparison with Boio wordlist 
In addition to the above comparison of wordlists elicited by the survey team in the Lala, Abadi, 

and Toura villages, a further comparison was made between the Lala wordlists and a Lala wordlist 
elicited in Boio in 1993. Boio is the most-northerly Lala village, which could not be visited on the 2003 
survey. However, Susan Quigley (SIL) elicited a wordlist during a Sociolinguistic Survey of the Kuni 
area in February 1993.13 

The wordlist elicited by Quigley in Boio was an SIL Survey Wordlist Standard 1990. This differs 
slightly in its ordering of the gloss from the Standard SIL-PNG Wordlist 1999 Revision. However, the 
same words appear on both lists. In addition to the thirty-five words previously disqualified (see 
above), an additional four words were eliminated from the data comparison due to confusion over the 
semantics of the word elicited (cf. gloss 111, 136, 161, 169). There were an additional six words that 
were not eliminated from the data but may, in fact, have been different words (cf. gloss 8, 58, 83, 109, 
115). In total, forty-two words were disqualified, leaving 128 to be compared. 

                                                           
11A computer programme designed to analyse wordlists. 
12The reliability code is entered in the catalogue for each wordlist in WordSurv, indicating the reliability of the 

data on a scale of A to E.  The code given to the Abadi, Lala, and Toura wordlists is C, meaning the elicitation 
situation was the average survey situation, with good bilingual informants and adequate opportunities to double 
check. 

13Sociolinguistic Survey of the Kuni Language Group [KSE], Ed and Susan Quigley, SIL, Ukarumpa, 1993.  The 
Quigleys visited Boio because it was situated within the Kubuna Parish, which they were visiting. 
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The lexical similarity for the Boio list when compared with the other four lists (whose lexical 
similarity was 100 percent amongst themselves) was 95 percent with a variance of 3.3. This percentage 
is extremely high considering different linguists recorded the lists, with a separation of ten years 
between elicitations. Therefore, there is little or no dialect difference between the speech of Boio and 
the other Lala villages. 

6.6 Interpretation of lexicostatistical data 
There appear to be no dialect differences between the Lala villages visited. In addition, when 

cross-checked with a wordlist previously taken in Boio, no significant dialect difference was found. 
The Lala language is a distinct language from Toura and Abadi, though it may be considered slightly 
more similar to Toura (57%) than to Abadi (47%). Waima-speaking linguists present for the survey 
also noted many structural similarities between Lala, Waima, Toura, and Abadi. 

7. LANGUAGE USE DESCRIPTION 
7.1 Children’s language use 
7.1.1 As reported 

It was reported in all the villages visited14 that Lala is the primary language used by children in 
their communication with grandparents, parents, siblings, and playmates. 

Some use of Tok Pisin was reported in Vanuamai where some children speak Tok Pisin 
occasionally to their parents and with their playmates. The children in Oroi were also cited as 
occasionally using Tok Pisin to tease other children or to tok hait (code talk) so their parents could not 
understand. However, parents in Oroi reported that most of the children do not speak Tok Pisin well. 
Limited mixing of Tok Pisin and Lala was reported in Oroi and Vanuamai. In Vanuamai, this was 
qualified with the statement that mixing only occurred if children were of mixed ethnic parentage and 
one of the parents spoke Tok Pisin. Use of Tok Pisin was not reported in Kaiau and Ala'ala. 

School-aged children in Oroi, Ala'ala, and Vanuamai learn English, but use of the language was 
reported to be confined to school only. In Oroi, limited mixing of English was also reported. Children 
in Kaiau are unable to speak English since they do not attend school. 

In Kaiau, it was reported that many of the children can understand Abadi, but do not speak it. 

It was reported that Lala is the first language learned by children in all of the Lala villages visited. 
It was reported that all children could speak good Lala by the time they start school (or between ages 7 
and 8, in the case of Kaiau where children do not attend school). 

Special mention should be made of the situation in Ala’ala. A high rate of intermarriage with 
Waima for several generations has resulted in a situation unique to this village within the Lala language 
area. It was reported that while Lala is the main language of the children in the village, those who are 
of mixed Waima/Lala parentage also speak Waima. Children born in Ala’ala to parents who are both 
Waima were reported to only speak Waima. Children of mixed marriages were said to speak more 
Waima if their mother was Waima rather than their father. It was reported that while many children 
could therefore speak Waima, the default language of children when together is Lala. It was reported 
that the children do not mix Lala and Waima in the same sentence. 

7.1.2 As inferred from behaviour  
In all the Lala villages visited, children speak Lala virtually all the time. Children were observed 

using Lala with adults and other children. In Oroi, a child was heard scolding another in Lala. Children 
playing were heard speaking Lala in all the villages visited. 

Some Lala children were observed using Tok Pisin. In Oroi, a child was heard saying a sentence in 
Tok Pisin to another. Also in Oroi, data about the school was obtained from a group interview with 
Grade 5 students because the teacher was not present. They opted to have the interview in Tok Pisin 
rather than English. One of the survey team told a story in Tok Pisin and the children in Oroi appeared 
                                                           
14“All villages visited” does not include Moika’ala, which was only visited briefly for the sole purpose of 

interviewing the pastor. 
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to understand the story well15. Some of the children in Kaiau spoke to the team members in Tok Pisin. 
However, children in Kaiau under the age of about 8 years old did not appear to speak Tok Pisin. 

Children in Oroi and Kaiau did not appear to understand English when the survey team attempted 
to speak to them. 

Lala language is spoken by all children in the Lala area,16 and the information reported and 
observed does not give any reason to question language vitality. Even in Ala’ala, Lala still operates as 
the language of the village and is spoken by children of mixed marriages. 

7.2 Adults’ language use 
7.2.1 As reported  

The following tables present reported language use for adults, men and women respectively, in 
four Lala villages: Ala’ala, Kaiau, Oroi, and Vanuamai. The numbers in the charts are the number of 
villages (out of four) that reported that an age group uses a language to talk to certain people. Use of a 
language reported as "a bit," "few," "a little," or "some," is indicated by an asterisk after the number 
(e.g., 2* means that use of the language was reported in two villages, one of which reported use as "a 
bit," "some," or "few"). The age groups are abbreviated as follows: 

ym  = young men, unmarried    yw = young women, unmarried 

mm = married men, children at home  mw = married women, children at home 

om = old men    ow = old women  

 

TABLE 7.1.  REPORTED LANGUAGE USE FOR MEN 

aReported in Ala’ala where there is a lot of intermarriage with Waima. Therefore, if a man was married to a 
Waima woman, then they reported speaking Waima to her and the wife as speaking Waima to the children. 

bReported in Vanuamai as sometimes used for tok hait (hidden talk) from parents. 
 

 

                                                           
15They were laughing at appropriate times, which seemed to indicate that they were understanding, but some of the 

laughter could have been more in response to nonverbal things (i.e., facial expressions) than to the content of the 
story. 

16Except in Ala’ala, if they only have Waima parents. 

Lala Tok Pisin English Waimaa 

You to… 
ym mm Om ym mm om ym mm om ym mm om

…your parents 4 4  0 0  0 0  0 0  

…your brothers & sisters 4 4 4 2b 1* 0 0 0 0 0 0 0 

…your wife  4 4  0 0  0 0  1 0 

…teach your (grand) kids  4 4  0 0  0 0  0 0 

…scold your (grand) kids  4 4  1* 0  0 0  0 0 

Your wife to your kids  4 4  0 0  0 0  1 0 

Your parents to your kids  4   0   0   0  

Your parents to you 4 4   0  0 0   0  
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TABLE 7.2 REPORTED LANGUAGE USE FOR WOMEN 

  aThe results for Waima are all from Ala’ala, where there is a high rate of intermarriage between the Lala and 
Waima. The general trend reported was that the women used their mother tongue to their parents and children, 
but the husband’s language to him. He in turn spoke his language to the children. So a woman married in from 
Waima would speak Waima to her parents and children but Lala to her husband, who would use Lala to her and 
their children. 

  bThe young women in Oroi said they used Tok Pisin if they did not want their parents to understand.  
  cYoung women in Oroi said they used English if they did not want their parents to understand. 
 

In the preceding tables, Lala is presented as the most widely-used language across all age groups 
in the language area. There was very little reported use of other languages within the home. Indeed, the 
fact that young unmarried women reported being able to use Tok Pisin and English as a form of code 
or "hidden talk" confirms that many of the married men and women do not have a comprehensive 
grasp of either language. 

The only village where significant use of another language was reported was Ala’ala, where there 
is a high rate of intermarriage. 

See table 7.3 for responses regarding language use in certain domains. These questions were asked 
of a group, and the results represent the group consensus. Use of a language reported as "a bit," "few," 
"a little," or "some," is indicated by an asterisk after the number (e.g., 2* means that use of the 
language was reported in two villages, one of which reported use as "a bit," "some," or "few"). Other 
variations are footnoted accordingly. 

Lala Tok Pisin English Waimaa 

You to… 
yw mw Ow Yw mw ow yw mw Ow Yw mw ow

…your parents 4 4  0 0  0 0  0 1  

…your brothers & sisters 4 4 4 2b 0 0 2c 0 0 0 1 0 

…your husband  4 4  0 0  0 0  1 0 
…teach your (grand) 
kids  4 4  0 0  0 0  1 0 

…scold your (grand) 
kids  4 4  0 0  0 0  1 0 

Your husband to your 
kids  4 4  0 0  0 0  1 0 

Your parents to your 
kids  4   0   0   1  

Your parents to you 4 4  0 0  0 0  0 1  
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TABLE 7.3.  REPORTED LANGUAGE USE BY DOMAIN 

What language do you use when: Lala  Tok 
Pisin English  Motu Waima 

Arguing with family 4 2a 0 0 1b 
Praying at home 3 0 0 0 1c 
Organizing wedding or funeral feasts 4 0 0 0 0 
At the market 1 4 1 3 1 
Joking 4 2*d 0 0 1e 
Playing sports 4 2 3** 2 1 
Outsiders who know your language 4 1 0 0 0 
Outsiders who don’t know your language 0 4f 1 3 2 

You go to town? 1 4 3 4 0 
Speaking to people on the way 
to town. 3 1 0 1 2g 

Buying or selling at the town’s 
market. 0 3 3 4 0 

Tr
an

sa
ct

io
ns

 
in

 T
ow

n 

Buying something in a store? 0 4 4 0 0 
aIt was commented in Oroi that drunkards use Tok Pisin. 
bReported in Ala’ala, if one of the parents is Waima. 
cWaima is the language of the church in Ala’ala. 
dReported as children only in Vanuamai, and as “sometimes” in Oroi. 
eAla’ala. 
fYoung people only, Vanuamai. 
gIt was reported in Vanuamai that, even if they meet a Mekeo speaker, they would use Waima rather than Motu or 

Tok Pisin. 

All of the villages reported that Lala is used in every domain where it is possible to communicate 
using Lala. The one exception is Ala’ala, where praying at home was only conducted in Waima, the 
church language. 

In interactions with speakers of other languages, Tok Pisin was the most frequently reported, 
followed by Hiri Motu and English. It appears that residents of Vanuamai and Ala’ala use Waima as 
the language of wider communication. 

7.2.2 As inferred from behaviour 
The survey team noted a preference for Lala in all domains where it was possible to communicate 

using Lala. 

The survey team sensed that some of the reticence to help with group interviews in the Lala area, 
particularly in Oroi and Kaiau, was due, at least in part, to a limited competence in English. Most of the 
interviews carried out in English were translated by one person into Lala before anyone would answer. 

In general, understanding of Tok Pisin appeared to be greater than that of English. In Kaiau, there 
was virtually no one who spoke English and the interviews were conducted in Tok Pisin. However, it 
was evident that not everyone understood Tok Pisin. 

7.3 Bilingualism  
See the table 7.4 for reported bilingualism levels. The numbers in each chart represent the number 

of villages (out of four) that reported that an age group "hears" (is passively bilingual) or speaks a 
language. Use of a language reported as "a bit,” "few,” "a little," or "some," is indicated by an asterisk 
after the number (e.g., 2* means that use of the language was reported in two villages, one of which 
reported use as "a bit," "some," or "few"). 

 

 



 

 

30

TABLE 7.4   REPORTED BILINGUALISM 
 

 Young 
Men 

Married 
Men 

(kids in 
home) 

Old 
Men 

Young 
Women 

Married 
Women 
(kids in 
home) 

Old 
Women Children 

Speak 4 4a 4 4 4 4 4 Lala 
Hear        
Speak 4 3 1 4** 2** 1 3* Tok 

Pisin Hear        
Speak 2** 3*  3** 1  3b English 
Hear 1       
Speak 3* 3* 3 3 2*   Hiri 

Motu Hear      1*  
Speak 3*c 2 3 2d 1 2  Waima 
Hear       1 
Speak  1 2   1  Abadi 
Hear 1*       
Speak  1    1  Kuni 
Hear        
Speak  1 1   1  Mekeo 
Hear 1   1 1   

aIn Oroi, it was reported that married men only spoke Lala. 
bReported as used at school only in Oroi and Ala’ala. 
cIn Ala’ala, reported as speaking Waima if they have Waima parents. 
dIn Ala’ala, reported as speaking Waima if they have Waima parents. 

Lala was the only language reportedly spoken by all age groups in all four Lala villages visited. 
Tok Pisin was the only other language reportedly spoken in all villages by one particular age and 
gender group (young men). Many of the references to speaking Tok Pisin, Hiri Motu, and English were 
qualified with the statement, “only a few people spoke some,” or “only enough for market and town.” 

With regards to the use of Waima, the survey team17 observed that people in Oroi are able to 
understand Waima but only a few can really respond in Waima. The survey team's introduction was 
better understood in Waima than in English. In Vanuamai, people reported that Waima is the easiest 
language for them to learn; they are indeed close to the Waima area. Respondents in Vanuamai 
reported that they would speak to Mekeo people in Waima. 

In Ala’ala, while many people reported knowledge of and use of Waima, it appeared that the major 
language used in the village was Lala. When the initial introduction of the team was given in Waima, it 
was translated into Lala. All discussions about the interview questions were carried out in Lala. It 
appeared that even children with two Lala parents were passively bilingual in Waima. The survey team 
spoke to one girl in Waima. She answered in Lala, and said that both her parents were Lala. It would 
appear that neither language is in decline in Ala’ala, but both Waima and Lala coexist in a stable 
bilingual situation with varying levels of bilingualism on the part of the villagers, depending on their 
parentage. 

While there are individual cases of bilingualism, and self-reported limited ability in Tok Pisin, 
English, and Hiri Motu by many of the Lala community, it appears that there is no one other language 
in which the entire community is conversant. 

                                                           
17Observed by team members Namsoo and Duckshin Kim, who lived in the Waima area for fourteen years. 
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7.4 Summary  
Lala appears to be particularly strong in all domains. It is the first language that children learn, and 

they speak it well before they start to speak Tok Pisin and English upon starting school. While some 
Tok Pisin, English, and Hiri Motu are used in village life, the majority of interactions are carried out in 
Lala. There are no domains within family life where Lala is not used at all, with the exception of 
praying that is conducted in Waima in Ala’ala. It would appear that amongst adults there is greater 
understanding of Tok Pisin and Hiri Motu than of English. However, young people know more English 
than Hiri Motu. According to the self-reporting of the people, there is also at least passive bilingualism 
with Abadi in the village of Kaiau, and with Waima in Vanuamai and Ala’ala. When interacting with 
outsiders, Lala speakers primarily use Tok Pisin, followed by Hiri Motu and English, with some use of 
Waima by residents of Vanuamai and Ala’ala. However, there is no language that the Lala people use 
or understand more than Lala. 

8. LANGUAGE ATTITUDES 
8.1 As reported 

See the following table for responses to questions regarding language attitudes. 

TABLE 8.1.  RESPONSES TO QUESTIONS REGARDING LANGUAGE ATTITUDES 

Village 
Question  

Ala’ala Kaiau Oroi Vanuamai 

What languages do you want 
your children to know well? Lala 

Lala, English 
Tok Pisin, Hiri 

Motu 

Lala 
English 

Lala 
English 

What languages do you think 
they will use when they grow 
up? 

Lala 
Waima Lala Lala Lala 

What languages will they use 
with their children? 

Lala 
English Lala Lala Lala 

Will your language still be 
used in 20 years’ time? a - Yes Yes Yes and Nob 

aThis question was not asked in Ala’ala. 
bThere was no group consensus on the answer to this question. 

From the above chart, it is evident that the respondents in the four Lala villages visited feel fairly 
confident that their language will continue to be used in future generations. While the majority of the 
villages saw the acquisition of English as advantageous for their children, in general, it was not 
considered a possible threat to their own language. However, there were a few respondents in 
Vanuamai who believed that their language perhaps would not be spoken in twenty years time, because 
people were beginning to insert words from English into Lala. Nevertheless, children in Vanuamai 
responded that they thought they would indeed use Lala with their own children when they grew up. 
Even in Ala’ala, participants in the language-use interview insisted that, while there was a lot of 
intermarriage between Lala and Waima, Lala was still the true language of the village. 

In Ala’ala and Oroi, people said that they would prefer to read books in Lala if they were 
available. Respondents in Vanuamai and Kaiau said that they would prefer to read in Motu and 
English. People in Vanuamai did add Lala to their preferred list when it was explained that this was a 
hypothetical question (i.e., "Although the books do not exist now, if they did, would they read them?"). 
This was qualified with the statement by the respondents that they would need to know how to read in 
Lala, as at present they did not. However, some people in Vanuamai thought that it might be too slow 
to read in Lala and therefore Tok Pisin and English would still be better. 

All the villages agreed that Lala was best for listening to stories. 
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8.2 As inferred from behaviour 
Use of the Lala language was prevalent throughout the Lala area. In fact, in Kaiau and Oroi people 

were heard speaking little else. Even in Ala’ala, where many Waima people were present, village life 
appeared to be conducted in Lala, with community discussions for the language-use interviews being 
carried out in Lala. 

While a positive attitude towards English was reported, it was observed that in practice few people 
were very fluent in English. Parents in Kaiau reported that it was important for their children to learn 
English, but children there spoke very little English. This is probably due to the fact that the school 
there closed in the late 1980s. 

In Oroi, Kaiau, and Vanuamai it was with difficulty that the survey team gathered enough people 
to respond to the group interviews. This may have been due in part to shyness on the part of the 
residents, or a feeling that their English was not good enough to contribute. In Kaiau, the interviews 
were conducted in Tok Pisin, and in each of the other Lala villages, the group interviews tended to be 
dominated by one or two people proficient in English. 

Some negative attitudes towards Tok Pisin were reported in Vanuamai. It was reported that older 
people tell the children off when they speak Tok Pisin or refuse to answer them. An example was given 
of an old man in Oloabu (three km down the road from Vanuamai) who had a small liquor store but 
refused to serve people who addressed him in Tok Pisin. However, it seems that most people do not 
have a negative attitude towards Tok Pisin. Respondents in Vanuamai reported that word borrowing 
from Tok Pisin to Lala was “OK” if Lala did not have the right word. 

The Lala people have a very positive attitude towards their own language, and Lala appears to be 
the preferred form of communication in village and family life. 

9. POTENTIAL FOR LANGUAGE DEVELOPMENT 
Conditions demonstrating the need for and feasibility of a language-development programme are: 

• Language vitality 

• Language attitudes 

• Dialect situation 

• Level of Education 

9.1 Language vitality 
Given the language-use reports and observations, it appears that Lala is the preferred language for 

all ages in the community. In addition, all villages reported that children would speak Lala as adults. 
Therefore, it is the impression of the survey team that the Lala language is vital. 

9.2 Language attitudes 
Lala people hold a positive attitude toward their language. All villages visited listed Lala first 

when asked what language they want their children to know well, what language their children will use 
when they grow up, and what language their children will use with their own children. 

9.3 Dialect situation 
It appears that there are no dialects of the Lala language. 

9.4 Level of education 
 The Lala language group has relatively high education levels. Many educated people living in the 

Lala area could be trained to carry out tasks related to language development. 

9.5 Conclusion 
Due to strong language vitality, positive attitudes toward Lala, high education levels and the fact 

that Lala people do have some material resources at their disposal, the Lala people have potential to 
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make a significant contribution to a language-development programme. A language-development 
programme is recommended for the Lala language. 
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APPENDICES 
Appendix A  
A1. Churches and missions 

Institutional support is considered to be a key factor in ethnolinguistic vitality (Giles et al. 1977). 
In Papua New Guinea, the church is often the primary institution functioning at the local level. In order 
to evaluate church interest in and potential support for a language-development programme, the survey 
team interviewed local pastors and lay leaders. The team asked questions relating to vernacular use in 
the church and also attended church services in order to observe language use. 

The team purposed to note stated interest and look for evidence of community support for local 
pastors, teachers, and projects which may indicate community support for a language-development 
programme. 

History of work in the area 
The Lala area is half Catholic and half United Church. The Catholic Church missionaries from 

France began their ministry at Yule Island in the 1880s. Catholics reached the Lala area in 1908, 
beginning with Vanuamai village, and later established congregations in Tubu and Ala’ala. 

The London Missionary Society (LMS) began work in Manu Manu in 1872, probably reaching the 
Lala people shortly thereafter. The first LMS missionaries to the area came from the South Pacific, 
including Samoa and Fiji. Through a series of church merges, the LMS congregations became the 
Melanesian Church, then Papua Ekalesia, and finally the United Church in the 1960s. The United 
Church was “indigenised” in 1968; since that time, the United Church leadership has been entirely 
Papua New Guinean. Lala villages associated with the United Church are: Diumana, Ikikina, 
Moika’ala, Kaiau (Old and New), and Oroi. 

Present church leaders 
Pastors and priests are typically outsiders, while catechists, deacons, and other lay leaders are 

customarily from the village where they serve and are thus mother-tongue speakers of the language of 
their village. 

Parish priests serve three-year terms, after which they move on to another place. Occasionally, 
they remain longer than three years, if special circumstances warrant this. United Church pastors serve 
a two to three-year term in one location before receiving another assignment. Usually they serve two 
terms in the same circuit and then transfer to another circuit. Because they move so frequently, United 
Church pastors normally achieve only minimal proficiency in the vernacular language of their 
congregation. They typically use Hiri Motu for day-to-day communication with members of the 
community, although some said they also use English and/or Tok Pisin. 

United Church deacons are elected by their congregations for four-year terms. A deacon may serve 
up to four terms. 

Lala leaders reported that lay leaders in the Catholic Church are selected by the community, 
specifically by their clans. 

Whenever possible, the survey team included the pastor (or catechist) as well as several lay leaders 
in the interviews. 
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TABLE A.1. CHURCH LEADERSHIP IN THE LALA AREAa 

Title Denomination Residence Mother 
Tongue Education/Experienceb 

Bishop United Port 
Moresby Unknown  

Aroa Circuit Minister United Pinu Motu 19 years experience as circuit minister 
(3 years in Aroa Circuit) 

Delena Circuit 
Minister* United Rigo Unknown  

St. Vincent Parish 
Priest* Catholic Wama From 

Buka  

Asst. to Parish Priest Catholic Unknownc, Nissan  

Catechist Catholic Ala’ala Lala and 
Waima 

G2; annual 2 year course in preaching 
and teaching 

Pastor* United Ake Alama 
(Kaiau) Lala G6; 4 years at Five Bay Bible College 

Pastor* United Oroi Motu Bible school at Metago, Laws Bible 
College in Rabaul 

Catechist* Catholic Vanuamai Lala G6; 4 annual workshops each year  

Catechist* Catholic Tubu Unknown  

Pastor United Moika’ala Roro 1 year vocational school, 2 years 
Metabo Bible School 

aAsterisk denotes that the survey team was unable to interview the church leader listed. 
bIf an individual’s educational level is unknown to the survey team, this column has been left blank. “G” stands for 

“Grade,” indicating the highest grade level completed.  
cInterviewed at conference in Hisiu. 
 

TABLE A.2 – OTHER CHURCH LEADERS WHO PARTICIPATED IN INTERVIEWS 

Title Denomination Residence 
Committee Catholic Ala’ala 
Committee Catholic Ala’ala 
Committee Catholic Ala’ala 
Deacon, Chairman United Kaiau 
Deacon, Chairman United Oroi 
Local Congregation Chairman United Oroi 
Pastoral Parish Council Catholic Vanuamai 
PPC Coordinator Catholic Vanuamai 
Secretary United Kaiau 

A.2 Attitudes toward vernacular use  
In general, church leaders expressed positive attitudes toward a language-development 

programme, ranging from definite interest to mild approval of the idea. When asked when people 
would use vernacular literature, church leaders from all five Lala villages where the survey team 
conducted interviews said that they thought vernacular literature would be used in the church. Leaders 
in three villages also said that they thought that vernacular literature would be used in the home. 

The pastor of the United Church in Moika’ala, who speaks Lala, Abadi, English, Tok Pisin, and 
Hiri Motu, expressed his firm belief in the importance of the vernacular. Unlike other pastors in the 
Lala area who do not know the local language, he reported that he preaches in Lala each Sunday. In 
1997, at the request of the Superintendent Minister, he translated a leaflet about women and violence 
into Lala. 

A lay leader in the Vanuamai Catholic Church said he was very interested in a language-
development programme. He estimated that 90 percent of the people in his church do not understand 
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church literature when it is read in English in the services. He has translated the liturgy into Lala, and it 
is used regularly in the church. 

Church leaders in Ala'ala and Kaiau expressed mild interest in a language-development 
programme. During the interview, they did not mention the importance of vernacular literature, nor did 
they express any desire for it. Kaiau church leaders were unsure how many people would read 
literature in Lala, due to the low level of education in the village. 

The Aroa Circuit Minister for the United Church favours the use of local languages in the 
churches. The Aroa Circuit includes speakers of Abadi, Lala, and Waima. The minister and his wife, an 
important women’s leader, indicated that people need encouragement to use their own language in the 
churches because in the past it was not encouraged and people are not accustomed to it. During one 
women’s meeting, the minister’s wife insisted that the women speak only Lala; she disallowed English 
and Hiri Motu entirely from the meeting. She said that the women responded with interest and found 
the message to be clear in their own language. 

A.3 Community commitment 
Despite their personal interest in and support of a language-development programme, many Lala 

church leaders doubted that their communities would be willing to invest significant financial resources 
in such a project. Typically, leaders felt that their communities would be willing to provide for outside 
linguists' practical needs, such as bringing food, water, or firewood. 

Two churches said that their congregations contribute some funds toward training for their lay 
leaders, especially for them to attend short workshops. Course fees for such workshops are between ten 
and twenty kina. 

One possibility for funding the training of local men and women interested in participating in the 
work would be fundraising. The wife of the Aroa Circuit Minister mentioned that, in 2001, the 
women’s fellowship raised K1,050 to buy a water tank, and in 2002 they raised K500 to pay for repairs 
to the minister’s house. In 2003, they contributed K800 for a church conference held in Koupuana (in 
the Abadi language area, also part of the Aroa Circuit). She thought that the women’s fellowship would 
be able to raise some money to help with the cost of training local men and women. It was unclear 
whether the women’s fellowship in each area raises money only for their own area, or whether raised 
funds could be used for any need within the circuit, regardless of language group affiliation. 

A.4 Language use in churches 

As Reported 
The information in this section was reported by the church leaders during interviews. 

Lala is the primary language used by the United Churches in Moika’ala, Kaiau, and Oroi. 

The Catholic congregation in Vanuamai primarily uses Lala during church services. The 
congregation in Ala'ala, like the community itself, is a mixture of Lala and Waima speakers. Services 
are mostly conducted in Waima, with some announcements and songs in Lala. 
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TABLE A.3  REPORTED LANGUAGE USE IN CHURCHES 

 Ala’ala 
(Catholic) 

Kaiau 
(United) 

Moika’ala 
(United) 

Oroi 
(United) 

Vanuamai 
(Catholic) 

Liturgy Waima   English Lala 

Hymns 

English 
Motu 
Lala 
Waima 
Mekeo 
Tok Pisin 

Motu Motu Motu 

Lala 
English 
Tok Pisin 
Motu 
Kuni 
Roro 

Spontaneous 
Prayer 

Waima 
Lala Lala Lala Lala Lala 

Announcements Lala Lala 
Waima Lala Lala Lala 

Youth services  Lala Lala Lala Lala (prayer 
meetings) 

Songs Waima 
Lala 

English 
Lala 
Motu 
Tok Pisin 
Abadi 
Waima 
Hula 
Aroma 

Lala 
Motu 

Motu 
Waima 
English 
Tok Pisin 
Lala 

English 
Kuni 
Lala 

Sermon/Homily Lala Lala Lala Motu 
English Lala 

Scripture Reading Waima Motu 
English 

Motu 
Englisha 

English 
Motu English 

Women’s Groups Waima Lala Lala Lala Lala 
aTranslated into Lala. 

As Observed 
When the survey team attended mass in Vanuamai, the liturgy was in Lala. About half a dozen 

photocopies of the liturgy were spread out among the congregation for use during the service. There 
were several Bible readings in English, which were read with some difficulty. Only one song was sung, 
which was in Waima. The announcements were in Lala. 

A.5 Church membership, attendance, and activities 
During interviews, church leaders were asked how many people were members of their church and 

whether the church was full on Sundays (see table A.4).  

TABLE A.4 – REPORTED CHURCH MEMBERSHIP AND ATTENDANCE 

Church Name Members Church full on Sundays? 
United Church Oroi 132 Half full 
Saint Paul Catholic Church (Ala’ala) 240 Half full 
Moika’ala United Church Approx. 60 Yes 
Kaiau United Church 56 Half full 

Vanuamai Catholic Church Approx. 300 Overflowing when priest visits, half 
full when priest is not present 

A.6 Summary 
While Lala church leaders as a whole do not yet have a vision for a language-development 

programme, there is still a significant amount of interest on the part of some individuals, including 
leaders of both Catholic and United churches. 

One potential challenge for a language project in this area would be the frequent change of United 
church leadership (pastors moving every two to three years). Deacons, who are longer-term, and come 
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from the local area, also expressed interest in a project, and would likely be the key to bringing 
continuity to any long-term church effort. While churches in the area often keep to themselves with 
regard to projects, there are no apparent interdenominational tensions. 

The vernacular plays a prominent role in Lala churches, indicating that vernacular literature would 
have a good possibility of being used. Those instigating such a programme should give careful 
consideration to the challenge presented here. 

Appendix B 
Lexicostatistical data 
B.1 Affixes 

Affixes considered to be special markers were separated from the root of the word before the 
similarity criteria was applied (see table B.1). 

TABLE B.1 – POSSIBLE AFFIXES AND FUNCTIONS IN ABADI, TOURA, AND LALA 

Abadi Lala Toura Possible Function Prefix Suffix Prefix Suffix Prefix Suffix 

Possessive   -  -  
 - 
 -  

- 
-  
-  

Singular/Plural  
-  
- δ 
- δo 

   -  

e -  
 -  

 e -  
 -  

 E -  

 - δo  - τι  - τιo 

 
-  
-  

 
-  
- o 
-  

 - ko 

Verb markers  
(person, tense, or aspect) 

 - u    -  

Adjective marker  -  
- ι 

   -  

Numeral marker      -  

Exceptions  
Several words were considered to be lexically similar, although they did not strictly adhere to 

Blair’s similarity criteria (Survey on a Shoestring (Blair, 1990: 31-33). This was the case for gloss 
numbers 4, 6, 37, 99, 123, 128, 144, 153, 154, 155, 156, 157, 158, and 168. The reason for this was that 
the roots of these words are clearly the same in Lala, Toura, and Abadi. The remaining phones, whilst 
not occurring as frequently or consistently as those listed in the chart above, are also considered to be 
affixes, though their meaning or function was uncertain. 
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Possible phonetic correspondences 
TABLE B.2 – POSSIBLE PHONETIC CORRESPONDENCES BETWEEN ABADI, LALA AND TOURA 

Abadi Lala Toura Attested in Gloss number 
γ  τ 54, 141, 138 

 γ  δ   155, 156, 54, 92 
 λ  11, 25, 26 
ν λ  58, 162 
σ κ κ 12, 58, 62 
#  η 68, 69, 101 
   η  70, 85 

The correlation of [#] in Abadi to [h] in Toura is most probably linked to the correlation of [β] and 
[h]. In the former case, the [β] has been lost completely from the Abadi.  



 

 

40

Appendix C  
Wordlists 
C.1 Lala wordlists  

The following wordlists were collected in Ala’ala, Kaiau, Oroi, and Vanuamai (2003 survey), and 
Boio (Quigley 1993).  
 

  Ala’ala Kaiau Oroi Vanuamai  Boio 
 Gloss      

1 (his) head o ou o ou ot 
2 (his) hair u ou u u ud 
3 (his) mouth nutu nutou nutu nutuu nutuu 
4 (his) nose du duu du duu du 
5 (his) eye mk mku mk mku mku 
6 (his) neck (all or nape) tu etuu etu tou tou 
7 (his) belly DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

8 (his) skin (human)  u  u kut 
9 (his) knee ku kuu ku kuu kuu 
10 (his) ear (external) k ku k ku kt 
11 (his) tongue m mu m m mu 
12 (his) tooth nke nkeu nke nkeu nkeu 
13 (her) breast DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

14 (his) hand DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

15 (his) foot DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

16 (his) back kbe kbeu kbe kbeu kbeu 
17 (his) shoulder ou ouu ou ouu ou 
18 (his) forehead bu buu bu buu bu 
19 (his) chin DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

20 (his) elbow du duu du duu duu 
21 (his) thumb oubt oubt oubt muoubtn oubtnu 
22 (his) leg e eu e eu eu 
23 (his) heart DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

24 (his) liver DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

25 (his) bone ku ku ku ku ku 
26 (his) blood      
27 Baby DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

28 Girl DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

29 Boy DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

30 old woman DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

31 old man DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

32 Woman DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

33 Man DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

34 (his) father km kmu kmn km kk 
35 (his) mother sn snu sn sn snu 
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  Ala’ala Kaiau Oroi Vanuamai  Boio 
36 brother (older of man) DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

37 sister (older of man) ou ouu ou ouu DISQUALIFIED 

38 Name  u  n u 
39 Bird mnumnu mnumnu mnumnu mnumnu mnumnu 
40 Dog oek oek oek oek oek 
41 Pig boom boom boom boom boom 
42 Cassowary o o o o o 
43 Wallaby DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

44 flying fox bom bom bom bom bom 
45 Rat udue udue udue udue udue 
46 Frog bto bto bto bto beto 
47 Snake kus kus kus kus kus 
48 Fish DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

49 Person ku ku ku ku ku 
50 he sits DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

51 he stands e e  e e 
52 he lies down (reclines) enodo enodo odo enodo enodo 
53 he sleeps emun emun mun emun emun          
54 he walks edd edd dd edd edd 
55 he bites (a dog) e e e e eu 
56 he eats enn enn enn enn enn 
57 he gives it to me eenu eenu enu eenu eenu 
58 he sees ek ek ek ek emdo 
59 he comes es es es es es 
60 he says DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

61 he hears ek k ek eeek k 
62 he knows eks ekbs ekbs ekbs ekbs 
63 he drinks enu eenu enu enu enu 
64 he hits eku eku eku eku eku 
65 he kills ekub ekub ekub ekub eku 
66 he dies eb eb eb eb ep 
67 it burns (fire is burning) en en en en lov en 
68 it flies eooo eooo eooo eooo eooo 
69 he swims ennu ennu ennu ennu ennu 
70 he runs eeu eeu eeu eeu eu 
71 he falls down DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

72 he catches ebto ebto ebto ebto eb 
73 he coughs enonod enonod enonod enonod enonod 
74 he laughs emm emm emm emm emm   
75 he dances enene enene enene enene enene 
76 Big DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

77 Small kkn kkn kkn kkn kkn 
78 Good medn medn mdn medn mdn  
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  Ala’ala Kaiau Oroi Vanuamai  Boio 
79 Bad sn sun sn sn sn 
80 Long ken ken ken ukn kn 
81 Short DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

82 Heavy meku mekun meku mekun mekun 
83 Light ee een een een semeku 
84 cold (water) eu eu eu eu eun 
85 Warm susun su  susu su  hot wter 
86 New mkmk mkmkn mkmk mkmkn mun 
87 Old DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

88 Round oton oton oto oton oton 
89 wet (clothing) en en en ee en 
90 dry (clothing) dn dn dn dn dn 
91 Full eonu eono onu onun eonu 
92 Road d d d d d 
93 Stone bk bk bk bk bkk 
94 earth (ground) kno kno kno kno kno 
95 Sand nbu nbu nbu nbu nbu 
96 Mountain oo oo oo oo oo 
97 Fire o uo o o o 
98 Smoke tbu tbu tbu tbu  tbu 
99 Ashes u u u u u 
100 Sun me me me me me 
101 Moon u u u u u 
102 Star su su su su su 
103 Cloud o o o o o 
104 Rain mu mu mu mu mu 
105 Wind DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

106 Water e e e e e 
107 Vine o o o o o 
108 Tree u u u u u 
109 Stick koko koko koko koko ukkn 
110 bark (tree) un n un un un 
111 seed (for planting) ke ken ke ke DISQUALIFIED 

112 Root mun mun mun mumu mumun 
113 Leaf DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

114 Meat ss ss ss ss ss 
115 Fat d dn d d nun 
116 Egg ko ko ko ko ko 
117 Louse uku uku uku uku uku 
118 Feather DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

119 horn (of an animal) kus kus kus kus kus 
120 Wing nn nn nn nn nn 
121 Claw meo meo meo meo meon 



 

 

43

  Ala’ala Kaiau Oroi Vanuamai  Boio 
122 Tail jun un u u yun 
123 One konmo kunmo k konmo kun 
124 Two u u u u u 
125 Three ko ko ko ko ko 
126 Four n n n n n 
127 Five m m m m m 
128 Ten ouk ouk ouk ouk ok 
129 Taro DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

130 Sugarcane mbu mbu mbu mbu mbu 
131 Yam DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

132 Banana DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

133 sweet potato DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

134 Bean DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

135 Axe      
136 Knife epo epo epo epo DISQUALIFIED 

137 arrow (spear) sb sb sb sb sb 
138 net bag (woman's) on on on on on 
139 House um um um um um 
140 Tobacco DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

141 Morning uu uu uu uu u 
142 Afternoon     bb 
143 Night bon bon bon bon bon 
144 Yesterday      
145 Tomorrow m m m m m 
146 White den den de den deden 
147 Black umumn umumn umum umumn umumn 
148 Yellow ubn ubn ub ubn obn 
149 Red un un o un un 
150 Green DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

151 Many dounmo dounmo dounmo dounmo donmo 
152 All DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

153 This knn knn knn knn knn 
154 That knu kne knu knu knu 
155 what? d d d d d 
156 who? de de de d d 
157 when? d d d dn dn 
158 Where?   e j  
159 Yes o o o o e 
160 No s s s s s 
161 not (he is not standing) see se ese se DISQUALIFIED 

162 I u u u u u 
163 you (singular) on on on on on 
164 He      
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  Ala’ala Kaiau Oroi Vanuamai  Boio 
165 we two (exclusive) un  un un un DISQUALIFIED 

166 you two oun oun ou oun un 
167 they two DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

168 we (plural exclusive) e    u 
169 you (plural) o oe o o DISQUALIFIED 

170 they (plural) DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
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C.2 Abadi and Toura wordlists 
 The following wordlists were collected in Koupuana, Keveona, Magavaira, and Pinu (Abadi), and 

Akuku and Toromoku (Toura). 
       Abadi                      Toura  

  Koupuana Keveona Magavaira Pinu Akuku Toromoku 

Gloss       

1 (his) head oonn oo oo oon   
2 (his) hair jndunn du du du hu hu 
3 (his) mouth jnenn e e e utu utu 
4 (his) nose jndukunn duku duku duku uuuun uuuu 
5 (his) eye jnmknn mk mk mk mkn mk 

6 (his) neck (all 
or nape) jnoemonn o eu eu tubun tobu 

7 (his) belly DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

8 (his) skin 
(human) jnenn e b e h h 

9 (his) knee jnonn o o o kun ku 

10 (his) ear 
(external) jnkjnnn kn kn kn kn kj 

11 (his) tongue jnmnnn m m m mn m 
12 (his) tooth jnnsenn nse nse nse ken ke 
13 (her) breast DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

14 (his) hand DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

15 (his) foot DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

16 (his) back pupunn pupu pupun pupu t t 
17 (his) shoulder obkunn obku obkun obku p  
18 (his) forehead bunn bu pun bu pun bu 
19 (his) chin DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

20 (his) elbow mnnoduodun
n 

oduodu oduodun oduodu mkw kw 

21 (his) thumb mnnobn
n 

ob obn orb ubt ubt 

22 (his) leg nn e en e e e 
23 (his) heart DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

24 (his) liver DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

25 (his) bone kunn ku ku kur ku ku 
26 (his) blood nn      
27 baby DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

28 girl DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

29 boy DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

30 old woman DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

31 old man DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

32 woman DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

33 man DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

34 (his) father unn u unn u kmn km 
35 (his) mother jdnn d dnn d  snn sn 
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  Koupuana Keveona Magavaira Pinu Akuku Toromoku 

36 brother (older 
of man) DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

37 sister (older of 
man) obnn ob ubun ob btou bto 

38 name nn  n  t t 
39 bird mnumnun mnumnu mnumnu mnumnu mnu mnu 
40 dog oekn oek oek oek ss ss 
41 pig boomn boom boom boom boom boom 
42 cassowary on o jo o uhu uhu 
43 wallaby DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

44 flying fox mnubon mnubo mnubo mnubo rbo bo 
45 rat kun ku ku ku bk bk 
46 frog mosmosn mot mot rmotmot jo jo 
47 snake bjbjn bb bb bb bb bb 
48 fish DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

49 person kun ku kunk ku ku ku 
50 he sits DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

51 he stands jnej  e e enko enko 

52 he lies down 
(reclines) eenodo nodo enodo enodo ekotoko ekotoko 

53 he sleeps eeno nodo enodo no emunko munko 
54 he walks enee kno enor enee etko etko 
55 he bites (a dog) es s es es eæuko euko 
56 he eats enn nn enn enn eænænko ennko 

57 he gives it to 
me eenu eenu enu een ehnuko ehenuko 

58 he sees esn esn esn esn ekjko ekko 
59 he comes emj em e eme em euko euko 
60 he says DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

61 he hears eon eono eono eono eheko eheko 
62 he knows esku esku esku esku ekku ekku 
63 he drinks enu enu enu enu enuko  enuko 
64 he hits ekj k ek ekr ekuko ekuko 
65 he kills ejkun ekun ekun ekun ejko ejko 
66 he dies eeo eeo eeo eeo emkeko emkeko 

67 it burns (fire is 
burning) ej e e es eko eko 

68 it flies eoo eo eoo eoo eohoko eohoko 
69 he swims enu nu enu enu enhuko enhuko 
70 he runs eeu eeu eeu eeu eheuko eheuko 
71 he falls down DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

72 he catches bdon bdon ebdon ebdon eneko eneko 
73 he coughs nod nod enod enod enotko enotko 
74 he laughs jnj n en en ememko emmko 
75 he dances   e e eko eko 
76 big DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
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  Koupuana Keveona Magavaira Pinu Akuku Toromoku 
77 small m m m m mhn mh 
78 good nono nono nono nono nmn nm 
79 bad   kk  tn tn 
80 long m m m m khon khon 
81 short DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

82 heavy sn sn sn sn uun uun 
83 light     hn hn 
84 cold (water) m m m m mr mrn 
85 warm susu su susu susu shu shun 
86 new mkmk mkmk mkmk mkmk mkmkn mkmkn 
87 old DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

88 round uo uo uou uouuou oboun oboun 
89 wet (clothing) ee ee ee ee een een 
90 dry (clothing) bo bo po bro tn tn 
91 full     honun honun 
92 road een ee keen ee t t 
93 stone ku ku ku ku u u 
94 earth (ground) k k k k kno knobt 
95 sand  r     
96 mountain bu bu bu bu oo oo 
97 fire u u u u oh oh 
98 smoke sunn su su su hu hu 
99 ashes ud u ud u kokohu kokohu 
100 sun on on on o tn tn 
101 moon uen ue uen ue hu hw 
102 star sun su su su bsu bsu 
103 cloud od o o o o o 
104 rain ubn ub ubn ub ub ub 
105 wind DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

106 water e e e e e e 
107 vine po po po popo oo oo 
108 tree un un u u u u 
109 stick koko koko koko koko koko koko 
110 bark (tree) jnn e unen e uhn uhn 

111 seed (for 
planting) mon moo mo mo kumn kum 

112 root mun mun mu mu mun mu 
113 leaf DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

114 meat ed do en e hton hto 
115 fat men me me me tn t 
116 egg mumun mumu mumu mumu ku ku 
117 louse munn mun mun mun uku uku 
118 feather DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
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  Koupuana Keveona Magavaira Pinu Akuku Toromoku 

119 horn (of an 
animal) kn k k k krh kh 

120 wing nn nn ndd nn hnn hn 
121 claw mnouon ouou mdououdd ouou ksh kth 
122 tail jun un unn un u u 
123 one kpe kpe k kpe ukon kon 
124 Two u u u u uu uu 
125 Three koj ko ko ko uku uku 
126 Four n n n n uhn uhn 
127 Five m   m m m um um 
128 Ten ok ouk ouk ouk ouk ouk 
128 Taro DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

130 Sugarcane ken ke ke ke keb keb 
131 Yam DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

132 Banana DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

133 sweet potato DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

134 Bean DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

135 Axe n      
136 Knife kjen kj kj k k k 
137 arrow (spear) dbn db db db tb tb 

138 net bag 
(woman's) oon oo oo oo otu ot 

139 House umn um um um um um 
140 Tobacco DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

141 Morning bbn bb bb bb tbtb tbtb 
142 Afternoon n ee r  hh hh 
143 Night bun bu bu bu bur bu 
144 Yesterday n n n n n n 
145 Tomorrow mn m mn mn tb tb 
146 White uu u uu uu buebue buebue 
147 Black ubub ub ubub ubub tub tub 
148 Yellow ubub ub ubub ubub u u 
149 Red pjpj p p pp bb bb 
150 Green DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

151 Many u u ru u momohee momoh 
152 All DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

153 This nn nn enn nn nn nn 
154 That nn nn nn nn n n 
155 what? k kk kk k thk th 
156 who? j  k  tk t 
157 when? wj w o o tn  tn 
158 where? jenj n n n jn j 
159 Yes e ej e e e e 
160 No eo eo eo eo s s 
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  Koupuana Keveona Magavaira Pinu Akuku Toromoku 

161 not (he is not 
standing) dej ende jnde nde senko senko 

162 I nn nn nn nn nu nu 
163 you (singular) onn onn onn onn o o 
164 He jn jn n n   

165 we two 
(exclusive) sdu kumu ndu ndu nmuusm nmuusm 

166 you two udu udu udu udu umuuusmu umuuusmu 
167 they two DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 

168 we (plural 
exclusive) njd nd nd nd nm nm 

169 you (plural) ud ud ud ud umu umu 
170 they (plural) DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED DISQUALIFIED 
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